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Introduction

CRS218 Biblical Hermeneutics is a one-semester 3-credit course.

The course is available toward the award of firsgrde in Christian
Theology. The course material can also be usefustiadents pursuing
other degrees in Christian Theology. Besides, tha$® wish to

broaden their knowledge on religious ideas, espgdlee principles and
methodology of interpreting the sacred Scripturas tind this course
material beneficial.

This course is made up of 15 units. It will beginthwa general
introduction to hermeneutics and the dwell on aefoiistory of
hermeneutics from the ancient Jews to the conteanpasge citing
scholars from each period where applicable.

The Course Guide tells you briefly what the coussabout, what you
are expected to know in each unit, what course naéteyou will be
using and how you can work your way through theemals. It also
emphasizes the need for Tutor — Marked Assignm@iAs). Detailed
information on TMAs is found in a separate file,i@gthwill be sent to
you later. There are periodic tutorial classes tha linked to this
course.

What You Will Learn in this Course

The overall aim ofCRS218is to help you develop a systematic
principle through which you can understand, interpand apply the
message of the Bible to the contemporary world.dbeing the ability
to correctly interpret the Bible will help you talaeve much insight in
Bible study, and where applicable, in sermon pr&jgamn and the
development of study guide for use in the Churct ather Christian
gatherings.

Course Aims

The aim of this course is to help you develop adgamnsistent and
exegetical method through which you can interphet Scriptures to
decipher the message of God to the contemporargrgeon. This will
be achieved by:

Introducing you to various methods that have bessduacross history
in interpreting Scriptures, exploring their strédmgyand weaknesses and
thereby guiding you to recognize a biblically sounethodology.

Course Objectives

To achieve the aims set out above, there are setalbwobjectives.
Besides, each unit has its specific objectives. Uitie objectives would
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be included in the beginning of each unit. You dtloead them before
you start working through the unit. It is advisatilat you refer to them
during your study of the unit to check on your pess. At the end of
every unit, you should also revise the unit objegi In this way you
can be sure that you have done all you are expéctdd in the unit.

Listed below are the broader objectives of thisrseult is expected that
by meeting these objectives, the overall aims ef ¢churse must have
been achieved. At the end of this course, you shbelable to:

Write a brief history of the interpretation of Sutires

Identify scholars that have made big impact onit#bhermeneutics

List all the methods that have been used in herot@seto date Discuss
the advantages and the disadvantages of these reutical
methodologies

Draw a broad guideline on the principles of intetption

Interpret any passage of the Bible despite theetyaaf genres

Working through this Course

To complete this course, you are required to réadstudy units, read
the recommended books and the other materials gedviby the
National Open University (NOUN). Each unit contasef-assessment
exercises, and at points during the course youregaired to submit
assignments for assessment purposes. At the ghdsafourse there is a
final examination. Below, you will find listed alhe components of the
course and what you have to do.

Course Materials

Major components of the course are:
1. Course Guide

2. Study Units

3. Textbooks

4. Assignments file

5. Presentation schedule

You must obtain these materials. You may contactr ytator if you
have problems in obtaining the text materials.
Study Units

There are fifteen study units in this course. Taeylisted as follows:
Module 1 General Introduction

Unit 1: General Introduction to Hermeneutics

Unit 2: History of Biblical Hermeneutics

Unit 3: Historical-Cultural and Contextual Analysis

Unit 4: Lexical Syntactical Analysis

Module 2 Interpreting the Old Testament
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Unit 1. Interpreting Old Testament Laws
Unit 2: Interpreting Prophetic Books

Unit 3: Interpreting Historical Narratives
Unit 4: Interpreting Wisdom Literature
Unit 5: Interpreting the Psalms

Module 3 Interpreting the New Testament
Unit 1. Interpreting the Gospels

Unit 2: Interpreting the Parables

Unit 3: Interpreting the Acts of the Apostle
Unit 4: Interpreting the Epistles

Unit 5: Interpreting Revelations

Set Textbooks

These textbooks are recommended for your studyisncourse:
Adewale, Biyi (1994).The Praxis of Biblical Interpretation. Oyo:
Multicrown Publishers.

Burrows, Mark S. and Paul Romen (eds.) (198ihlical Hermeneutics
in Historical Perspective. Grand Rapids: William B. Eerdmans.
Stein, Robert H. (1994A Basic Guide to Interpreting the Bible. Grand
Rapids: Baker Books.

Kaiser, Walter C. and Moises Silva (199Ah Introduction to Biblical
Hermeneutics: The Search for Meaning. Grand Rapids: Zondervan.

Ramm, Bernard (1970FRrotestant Biblical Interpretation. 39 Revised
edition. Grand Rapids: Baker Books.

Vanhoozer, Kevin J. (1998)s there a Meaning in this Text? Leicester:
Apollos.

Virkler, Henry A. (1981).Hermeneutics: Principles and Process of
Biblical Interpretation. Grand Rapids: Baker Books.

Assignment file

In this file you will find all the details of the avk you must submit to

your tutor for marking. The marks you obtain frohese assignments
will count toward the final mark you obtain for shtourse. Further
information on assignment will be found in the gasnent file itself and

later in this Course Guide in the section on assess

Presentation Schedule

The “presentation schedule” included in your coursgerials gives you
the important dates for the completion of your tut@arked assignments
and attending tutorials. Remember, you are requiweslibmit all your

assignments as and when due.

Assessment

There are two aspects to the assessment of thisecohlirst are the
tutor-marked assignments; second, there is a wrig@mination. While
working on your assignments, you are expected fayamformation

Vi
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and knowledge acquired during this course. Thegassents must be
submitted to your tutor for formal assessment inoadance with the
deadlines stated in the assignment file. The wark gubmit to your
tutor for assessment will count for 30% of youataourse mark. At the
end of the course, you will need to sit for a fittake-hour examination.
This will also count for 70% of your total courseurk.

Tutor Marked Assignments (TMAS)

There are fifteen tutor assignments in this coursel need to submit all
the assignments. The best three (that is, the thiteethe highest grades
of fifteen assignments) will be counted. The toterk of the best three
will be 30% of your total course mark.

Assignments for the units in this course are coethin the Assignment
File. You should be able to complete your assigrimmdrom the
information and materials contained in your sethiegks, reading and
study units. However, you are advised to use attferences to broaden
your viewpoint and provide a deeper understandfripesubject.

Final Examination and Grading

The examination will consist of questions you wiime across in tutor-
marked assignments. You are therefore advised \tserethe entire
course after studying the last unit before youasithe examination.

Course Marking Scheme

The table below gives a break down of the cours&ma

Assessment

Marks

Assignments 1-15

Three assignments, best threesmark

of the assignments counts
for 30% of course marks.

Final examination

The final examination counts for
70% of cverall marks.

Total

100% ofcourse merks

Table 1: Course Marking Scheme

Course Overview

This table brings together the units, the numbewofks you should

take to complete.

Unit [Title of Work Week's |Assessment
Activity |(end of unit)

Course Guide 1 Assignmen 1

1 General Introduction to 2 Assignment 2
Hermeneutics

2 History of Biblical Hermereutics |3 Assignmen 4

3 Historical-Cultural and 4 Assignment 4
Contextual Analysis

vii
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4 Lexical Syntactical Analysis 5 Assignments 5

5 Interpreting the Old Testament |6 Assignment 6
Laws

6 Interpreting Propletic Books 7 Assignmen 7

7 Interpreting Historical Narratives8 Assignment 8

3 Interpreting Wisdorr Literature |9 Assignmen 9

9 Interpreting the Psalms 10 Assignment 10

10 |Interpreting the Gospels 11 Assignmen 11

11  |Interpreting the Parables 12 Assignment 12

12 Interpreting the Acts of the 13 Assignment 13
Apostles

13  |Interpreting the Epistles 14 Assignmen 14

14  |Iinterpreting Revelations 15 Assignment 15

15 16 Review

16 17 Review

17 18 Review

Table 2: Course Overview

How to Get the Best from this Course

In distance learning, the study units replace thgarsity Lecturer. This
is one of the great advantages of the distanceaiteasystem. You can
read and work through specially designed study madgeat your own
pace.

Each of the study units follows a common formate Tinst item is an
introduction to the subject matter of the unit dnaadv a particular unit is
integrated with the other units and the course abfae. Following this
IS a set of learning objectives. These objectivesbie you know what
you should be able to do by the time you have cetadlthe unit. The
objectives should guide your study. After studyihg units, cross check
whether you have achieved the objectives. If youeael strictly to this
art of checking whether the objective is achievednot, you will
definitely improve your chances of passing the seur

The main body of the unit guides you through trepuneed reading from
other sources. This will usually be either from ysat books or from a
“Reading” section. Whenever you need help, don&itage to call and
ask your tutor to provide it.

1. Read through this Course Guide thoroughly.

2. Plan your study schedule. You should refer te ttourse
overview’ for more details. Find out the time yae &xpected to spend
on each unit and when and how to turn in your assents.

3. Stick to your study schedule. Don't allow anwthito get
you distracted from your study schedule.

4. Turn to Unit 1 and read the introduction andecbyes for
the unit.
5. Gather the study material you need. A unit\&giin the

viii
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‘Overview’ at the beginning of each unit. The studgpit you are
working on and one of your set books should be our ydesk at the
same time.

6. Work through the unit. The content of the undéshbeen
arranged in a sequential order. Instructions wdgdgiven on where
to read from your set books or other articles. thgeunit to guide your
reading.

7. Review the objectives for each study unit to ficon you
have achieved them.

8. Don’t proceed to the next unit, until you aregesyou have
achieved the objectives of the unit you are worlong

9. Don’t wait until your assignment is returned dref
working on the next unit. Keep to your schedule.

10. When you complete the last unit, you can be
preparing for examinations. Be sure that you hasteiexed the unit
objectives (listed at the beginning of each unit) ¢he course objectives
(listed in this Course Guide).

Tutors and Tutorials

There are 8 hours of tutorials provided in supmdrthis course. The
dates, times and location of these tutorials, togewith the name and
phone number of your tutor will be communicated/¢a. This will be
done as you are allocated to a tutorial group.

Your tutor will mark and comment on your assignrsereep a close
watch on your progress and on any difficulties yaight encounter and
provide assistance to you during the course. Yoatmail your tutor-
marked assignments to your tutor well before the date (at least two
working days are required). They will be marked ymur tutor and
returned to you as soon as possible. Do not hesttatcontact our
tutor by telephone, e-mail or discussion boardatiyneed help. The
following might be the circumstances in which youll viind help
necessary. Contact your tutor if:

You do not understand any part of the study unitshe assigned
readings.

You have difficulty with the self-tests or exer@sand

You have a question or problem with an assignmeith your tutor’s
comment on an assignment or with the grading aissgnment.

You should try your best to attend the tutorialkisTis the only chance
to interact with your tutor by asking questions evhiare answered
instantly. You can raise any problem encounterethéncourse of your
study. To maximize the benefits of the course tatey it is advisable
that you prepare a question list before attendimgmt When you



CRS218 COURSE GUIDE

participate in the discussions, your intellectuabwledge will be deeply
enriched.

Summary

CRS218will lead you through a general introduction to gasis, the

history of biblical hermeneutics and the role ofa@mar in biblical

hermeneutics. From there, the remaining two modwltasid be divided

between the Old and the New Testaments. In modwdethe five major

genres of the Old Testament, namely the Law, teohcal narratives,
the prophetic books, wisdom literature and therRsalould have a unit
each. In Module three which focuses on the New amesnht: the

Gospels, the parables, the Acts of the Apostles, Bhpistles and the
book of Revelation would also have a unit each.sThourse will

expose you to the exegetical principles that avelued in the process
of interpreting these scriptures. On successfulptetion of this course,
you will be able to answer questions such as:

1. What is hermeneutics?

2. What are the factors necessitating the hermma¢enterprise?
3. What are the major divisions within Jewish hammeics?

4. Who are the major figures in medieval hermeies@ti

5. What are the contributions of the Reformatioheéomeneutics?
6. What is the role of biblical criticism to hernertics?

7. What is the role of context in hermeneutics?

8. What is the function of parallelism in wisdoneflature?

9. What are the tools needed by the interpretehijob?

10. Discuss the qualities of an interpreter.

The questions you will be able to answer shouldbetimited to the
ones above. Biblical Hermeneutics is a course ybiufiwd interesting
and stimulating.
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Unit 1: General Introduction to Hermenesiti
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UNIT 1: General Introduction to Hermeneutics

Content
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2.0 Intended Learning Objectives
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3.1 The Meaning of Hermeneutics
3.2  Factors Necessitating Hermeneutics
3.3  Hermeneutics and Other Fields
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6.0 References/Further Readings

1.0 Introduction

To introduce this course in Biblical hermeneutitss very pertinent to
examine Acts 8:26-31:

26But an angel of the Lord spoke to Philip sayiltget up and go south to
the road that descends from Jerusalem to Gazai$ @k desemoad.)

27S0 he got up and went; and there was an Ethiogugwuch,a court
official of Candace, queen of the Ethiopians, whaswn charge of all her
treasure; and he had come to Jerusalem to worship,

28and he was returning and sitting in his chariotl avas reading the

prophet Isaiah.

29Then the Spirit said to Philip, "Go up and jdirstchariot.”
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30Philip ran up and heard him reading Isaiah the Ipegpand said, "Do you
understand what you are reading?"

31And he said, "Well, how could I, unless someamedegs me?" And he
invited Philip to come up and sit with him.

This encounter between Phillip and the Ethiopiamueh is a good passage
to begin this book on hermeneutics. This is bec#lusee are certain facts
relevant to hermeneutics that are very glaringhim passage. In the above
passage, the Ethiopian eunuch (who is most ceytaidlew either by birth
or by proselytising) was reading a passage of tgtsre which he could
not understand. For him to understand the pasbagegeded a guide in the
person of Philip which points out the need of ales in understanding the
scriptures.

Examining the qualities of the Ethiopian eunuchly®aadmits that he was
a man who “acknowledges his ignorance freely araohkly”. He later
compared the eunuch with those “who have becomdleawbeaded with
confidence in their own abilities” in handling teeriptures and concludes
that the paucity of those that will humbly subrhiétnselves to teaching as
far as the Bible is concerned is the reason whyéhding of scripture do
not bear fruit with many today.

The high rate of heresy in the church is definiteéya result of the little
understanding of the Bible and the inability of masible teachers and
pastors to humble themselves to learn how to atsyriaterpret scripture.

2.0 Intended Learning Objectives

By the end of this first unit you should be able to

[1 Define hermeneutics

0 [1 Identify and discuss the factors necessitating
hermeneutics
01 Identify the tools of hermeneutics

[ [ Discuss the qualities of dmterpreter’

(] Discuss the relationship between hermeneutido#rer fields of
biblical studies’
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3.0 Main Content

3.1 The Meaning of Hermeneutics

Hermeneutics is derived from a Greek wdrdrmeneienlit is a word
derived from Hermes, the Greek god known as thesemgger of the gods.
He is thus saddled with the task of transmittingl anterpreting the
communications of the gods to their fortunate andfdortunate recipients.
Thus in classical literature, the vdrbrmeneuss used to mean ,to explain

or ,to translaté. It often appears in contexts which stresses the
responsibility of human beings to interpret rlghthe ancient writings
thought to contain messages from the gods.

The Encarta Premium Dictionary defines hermeneuatsc&he science and
methodology of interpreting texts, especially tlo®ks of the Bible”. Thus,

hermeneutics is the art and science of the promlesgerpretation. It is an

act of exegesis in the local context. Interpretatio itself is an art that

seeks to remove the differences between a pantiauwlger and his readers
so that the meaning or the message ofwhter may be truly and

accurately comprehended by the readers. Iist ngontemporary usage
therefore, hermeneutics is synonymous with integpicn.

3.2 Factors Necessitating Hermeneutics

The necessity for interpretation has becomeebate today especially
between the hyper-Pentecostals and the conservatiF®r some

Pentecostals, the Holy Spirit should be atoleilluminate the eyes of
Christians to get the message of the scripturesehéimere is no need to
follow any principle or rule of interpretation thateks to debar the Holy
Spirit from doing His work.

It is this controversy that makes it necessaryxplan the reason for
interpretation:

The Existence of Gaps between Writer and Reader

The definition of hermeneutics as stated aboveigaphat there are certain
gaps existing between the writer and the readeas ity obscure the
message or the meaning of the writer from the neadee different gaps

that we have are as follows:

Historical Gap: this is the separation in time between the audra the
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readers. For example, the modern reader mightmanstand the rationale
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for Jonalfis reluctance to go to Nineveh, however on heaheghistory of
Assyrian cruelty to the victims of war and the fdwt they were overlords
over Israel, it will be better understood.

Cultural Gap: this is the difference between the culture of Wréer and
the readers. This would be dealt with more elaletydater.

Linguistic Gap: this is the gap that exists between the textsnoriginal
language and the various translations. The Bibls watten originally in
Hebrew, Aramaic and Greek, three languages thatlifiexent in structure
and idiom from our contemporary languages, be gliSh and our national
languages, there is the need to close the lingugsi via interpretation.

Philosophical Gap: this is the existence of a different attitude aogls life
and the universe between the writer and the indéeprof the text. To
interpret correctly, there is the need to examihe similarities and
differences between the philosophical worldviews.

Diversity of Mind among Humankind

Diversity of mind refers to the issue of mental elepment. For example,
two men of the same culture and nationality may bet able to
communicate, if one is learned (consequently, broaded and liberal) and
the other is unlettered. The truth of this is gegbm 2 Peter 3:15-16:

Just as also our beloved brother Paul, doogrto the wisdom given
him, wrote to you, as also in all his letters, e in them of these
things, in which are some things hard to understardch the untaught
and unstable distort.

From the above quotation it is clear that someiRauloctrines are difficult

to understand and that some unlearned people hswetenpreted Paul the
author. Given Pali$ philosophical background, one can conclude safely
that some people who were not highly educated mdistgtood and
consequently misinterpreted him. Such is the resuldiversity of mind
among human beings.

Diversity of Culture among Humankind

If the diversity of mind can create gaps in intetption, the problem that
diversity of culture can generate is even gredthis is because language
and culture go hand-in-hand. Language and culiwea linked together in

such a way that differences in culture can leadrting interpretation.
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Let us quickly examine a point in the parable & #harisee and the tax
collector in Luke 18:9-14. The thirteenth versetynied the tax gatherer as
“beating his chest,” an action which in verse feart was explained as a
sign of humility. Among the Yoruba, a major ethrgooup in Nigeria,
beatingoné‘s chest is a sign of pride. If one uses Yoruba caltarinterpret
the taxgatherefs action, it would definitely be misinterpreted.

The Nature of the Bible

When some people talk or think of the Bible toddngy usually have the

concept of a 2@ century book that was written by one author. They
may not realize that the Bible is made up of 66Ksoaritten by about 40
people who had different backgrounds and lived dtergnt places
over along

period of time. It also covers many literary gerfresn prose to poetry.

Secondly, by its nature, the Bible is the Word aid@ssued through the
pen and the language of human beings. The maie ib®n is how do we
interpret a record of divine revelation in whichakienly thoughts hitherto
hidden to human beings has been expressetheinimperfect human
speech? So on the whole; no one can do withoutpirgeéng the Bible if it
IS not to remain inaccessible.

The Problem of Language

One salient fact that confronts Bible interpretéoslay is that most
Christians hold versions of the Bible in their harmohd not the Bible in its
original languages. This has created the first aedanguage problem
which is translation obscurity. There are timesewhn translation the
thought or language expression of the original legg is not available in
the receptor language hence the main thought woeldbst. Let us cite
Psalm 23:1 as an example. If a Yoruba person wisonmaidea of the
English version of the Bible is asked to transli@uwa ni Oluso aguntan
mi” to English, the literal translation could be “Therd is the One who
keeps my sheep”. However, the thought of the psalimithis psalm is this:
“as a shepherd cares or tends for the sheep saluméesrd care or tend for

”

me-.

The second area of the problem is the atthetyle of expression. One
would have to determine how the author has useariecplar word. Is the

6
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word used symbolically, analogically, metapbally or literally? This
point would be discussed in details in the unit tth@als with the role of
grammar in interpretation.
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The Bible Commands It
Paul wrote to Timothy:

Be diligent to present yourself approved to God asrkman who does not
need to be ashamed, handling accurately the wortludi (2 Timothy
2:15)

The Greek wordprthotomountawhich is translated “handling accurately”,
actually means “cutting straight” thus in applioatio the scriptures, would
mean “rightly interpreting”. The point is that fanyone to be a minister of
the gospel that must not be ashamed, that pers@h stuggle hard to

interpretGod‘s word accurately.

Good Exegesis is the Basis of Sound Theology

Since all that we know about God and humanity exealed to us largely
through the scriptures, our theology then resist @i interpretation. If we
interpret wrongly, then the theology that woulddsgived would be wrong.
If our theology is wrong, then, our practical liés Christians would also
become faulty since ofigaction is usually more than often based ori'®ne
beliefs. It is important for us to engage in solmidical interpretation so
that we could have sound theology that is Bibleesdas

For Good and Sound Sermons

If anyone is engaged in the task of preaching (WwhacChristian ministers
and laymen is becoming the norm rather than themian) it becomes
necessary to interpret the Bible oli€‘s interpretation is wrong, the sermon
based on it, no matter how beautifully packaged @eld/ered, would not
be biblically sound. For example, a televisiewangelist one day was
preaching on John10:10, “the thief comes not btéal, and to kill and to
destroy...” In his interpretation, he took the “na’ functioning as a
negative particle which is not the case in Johri@Q0So, the thrust of his
message was that the thief will not come to youuskeo A proper
interpretation of that passage however is that whenthe thief comes, his
aim and goal is to steal, to kill and to destrolyoligh the sermon was good
to the ears and was fitting in the era when arnobthers prowl the streets,
killing and maiming, it was based on a misinterpagext.
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Apologetic Purposes

As the world is growing more and more pluralistiee exclusive claim of
the Christian faith to salvation makes it the sabjef attack from the
intelligentsia and people of other faiths. Alongsttis is the rise of radical
higher criticism that seeks to destroy the Chnistaith and message. It has
now fallen on us to stand up and defend our faitlthe face of these
crippling criticisms, and the best way to handles #ffectively is to learn
how to interpret the scriptures correctly.

Self-Assessment Exercise 1
What are the factors that make interpretation cdsgpy?
3.3 Hermeneutics and Other Fields of Biblical Thology

Hermeneutics is related to other fields of biblistldies such as: the study
of the canon, textual criticism, historical crigon, exegesis, biblical
theology and systematic theology.

Hermeneutics and the Study of the Canon

The word canon has its root in the Greek wkaidonwhich meansa reed
or ,a straight rod or ,a measuring stick It later came to stand for a
standard of measure. When used in relation to fide Bit is meant to
distinguish what is revealed and divine from wisahot revealed and thus
human (Flanagan and Schihl, 2004). Canonicity plesall other studies
in biblical studies, thus it precedes hermeneulibss is the historical study
of the process of the determination of the booktefBible that bears the
stamp of divine inspiration. By and large, hermdiosuis necessary
primarily for books that are inspired.

Hermeneutics and Textual Criticism

Logically following after canonicity is textual tigism, also called lower
criticism. Textual criticism is the attempt to adae the original wording
of a text. It is necessary because there are rmmaghs of any of the books
of the Bible and hermeneutics is needed for theréaioed text.

Hermeneutics and Higher Criticism

Higher or historical criticism is one of the mosihtroversial of all fields of
study in biblical studies. This is because manthote in the field often
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begin with liberal presuppositions thus conseneatBhristians have often
equated higher criticism with liberalism. Higherticism however has to
do with authorship, date of composition, historicalrcumstances
surrounding the writing of the book, the authetyi@f the contents and
literary unity. It does not have to be equated Withralism.

Hermeneutics and Exegesis

It is only after this level of study that scholar® actually ready to pursue
hermeneutics. Exegesis is the application of thecgles of hermeneutics
to arrive at a correct understanding of the texedesis takes its meaning
from the prefix,ex” (meaning out of or from) and thus carries the motio
that the interpreter is attempting to derive hislenstanding from the text
and not reading his meaning into the testségesiswhich is the common
trend today.

Hermeneutics and Theology

Closely related to exegesis are biblical and syatentheologies. Biblical

theology is the study of divine revelation as gitl@mough the Old and New
Testaments while Systematic Theology organizeshibécal data in a

logical manner.

Self-Assessment Exercise 2

What is the relationship between hermeneutics dhdrdields of biblical
studies?

3.4 Tools of Hermeneutics

There are certain tools that would be of help as seek to interpret the
scriptures. Some of these include the following:

Good Study Bibles

Study Bibles assist in biblical interpretation bexa they have marginal
notes, references and extra-biblical aids that d/belp in elucidating oris
study. You have to be careful however in using gtBtbles because of
divergent interpretations by the authors. The priations of Study Bibles
should be scrutinized and not accepted hook, Intesinker.

10
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Reliable Modern Versions

Modern versions of the Bible are needed becausthefattempt to use
contemporary language in translation. For exampleere King James
Version used “Blessed” in the beatitudes, @eod News Bible used
“happy” which is a close translation of the Greakdvused hakarios.

Using different modern Bible versions, would helpuysee the translation
differences between them. This would open your etgedranslation,
interpretation and textual problems which are ralbived in the process of
interpretation.

Bible Dictionaries

There are various types of Bible Dictionariesl ahey are of help in
supplying immense amount of background materiats #we meaning of
many of the key words that are used in the Biblkti#ese would help in
illuminating the passages of the Bible.

Bible Concordances

A concordance is an index of words arranged inadphical order in the
Bible. At times, the Concordance may give informatabout the meaning
of a listed word. | would recommend herghastive concordances
because apart from helping in tracking down passaf¢he Bible that one
cannot lay hands on easily, exhaustive concordawoedd also trace the
use of certain words in the Greek or Hebrew languags throwing more
light on the meaning of the word.

Bible Commentaries

Bible Commentaries are good because they would yaipto discover the
various interpretations that a particular passagel®een given by scholars
and ministers. You need to be careful however ie Helection of
commentaries because they can be divided into wadoclasses. There
are the devotional and the exegetical commentayries. need to balance
the use of these two classes of commentaries sgdhastudy of the Bible
would not be superficial.

3.5 Qualifications of an Interpreter

While | am not averse to the doctrine of foelf‘'s competency (that is, the

11
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teaching that every believer is able to intergnetBible), in order to be a

12
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good interpreter of the Holy Scriptures, you mussgess certain qualities.
These qualities are classified into three broadsels, namely: intellectual,
educational and spiritual. These shall be examimedafter the other.

Spiritual Qualification

The spiritual qualities of an interpreter are therenof gifts from the Lord.
They are gifts from the Lord in that they are ubualot cultivable or
achievable by human beings.

The Interpreter must be Born Again

Anyone who wishes to be a good interpreter of tildeBmust be ,Born
Again“. In other words, the person must have come into dalvation
experience of God as given in Jesus Christ. Thistp® well summarized
by Paul in 1 Corinthians 2:14 when he said thatrthtural man cannot
receive the things of the spirit of God. A goodenmpreter must be able to
receive spiritual things from God.

The Desireto know the Truth

The interpreter must possess the disposition t& sed know the truth.

While many people today desire to know the trulleytdo not desire to
seek it; thus they end up taking what other pebplee said as being the
truth. A good interpreter must be able to takeghms that go along with
seeking the truth if that person wants to knowtthth.

The disposition to seek and know the truth inclutles disposition to
accept the truth even when that truth speaks aggmus There must be no
prejudicial influence to overshadow it. Humanly @kieg, when people see
the truth speaking against them, the tendency iationalize it away. A
good interpreter must avoid such influences fromrslradowing the truth.

Humility

A good interpreter must be humble for it may notpaessible for a proud
man to receive the counsel of God as: “God redigtproud” (1 Peter 5:5).
In the course of interpretation, you must be hundsleugh to accept your
findings even when you see your “pet theology’ifglto pieces before
your eyes. The common practice in the church tagldgr people to reject
interpretations that are not in line with what théenomination teaches.
This tendency is a subtle arm of pride. When youlezar, search and

13
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establish a truth even when it speaks against yoyoor belief then you
must be spiritually humble.

Perseverance

Arriving at true interpretation when you are studyithe Bible is not an
easy task. It is a task that is fraught with diffices and at times frustrating
boredom. A good interpreter will persevere patienthtil all difficulties
are surmounted. At times it may take days or weekaonths to decipher a
text but the good interpreter must struggle on.afdivorking person is the
one that would be a good interpreter and not a l@ngon because it
involves long hours of hard work.

Prayerful

To study the Bible without praying may be a usebass fruitless exercise.
You need to pray for the spirit of discernment as gtudy the Bible and
for the leading of the Spirit because intergiien must be a spiritual
exercise for it to be rewarding. Like all spirituadtivities, interpreting the
Bible calls for prayers.

Fellowship and Communion with the Holy Spirit

Since the writers of the books of the Bible arepired by the Holy Spirit
the interpreter too must necessarily be a partakehat same spirit. He
who would know and explain to others the mysterytteg kingdom of
heaven must have entered into the blessed commanmiiellowship with
the Holy One.

Intellectual Qualities

Most of the intellectual qualities are native te tmind but they can be
developed or trained.

Quick and Clear Perception

To be a good interpreter you must have abhdity to grasp, that is,
understand the thought of a writer in its full ferd his ability will enable
you to catch the full import, that is, the peculissage and meaning of
words or phrases in the text. You would also be ablfollow the drift of
writersargument.

14
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Critical Sharpness

This is the quality that would enable you to discéne connection of

thoughts and association of ideas. It would endlfeinterpreter to see
quickly what a passage does not teach and whaieg teach. This quality
would aid you in the analysis of the text. This ageone in which this

guality is needed more than ever becausehefinfiltration of wrong

doctrines. It is also unfortunate that mosttieé heresies plaguing the
church today gained entrance right from the pulpit.

An uncritical mind would only see or read eventstloa surface. It would
not be able to probe the narratives so as to degassues. Note that today
people with critical minds are being condemnedkfeing critical or being
theological and not spiritual. People often asstima¢ to be spiritual is to
be unquestioning. To get to the gem of biblical sag®e, one must possess
critical and questioning mind that would analyse thy and how of
narratives and words.

Educational Qualification

It is common in some quarters to say that the plissidid not attend any
school yet they were able to interpret the BibleuYhave to know that in
Jesus time there was no formal education like spuso the disciples
attended the best school of their time — at thé ééelesus — where they
were schooled for three years. Another examplefairimal education was
that Paul had through the tutelage of Gamaliel.

Unlike the intellectual qualities that are natuaald the spiritual qualities
that are gifts from God, requisite educational fiesl can be acquired
through study. These are:

Knowledge of Palestinian Geography

An understanding of the geography of Palestine a@finitely throw light

on the understanding of certain portions of thepsare. For example a
good understanding of the phrase “the dew of Herading upon the

mountains of Zion” (Psalm 133) is highldependent on ofe

understanding of the geography of Palestine.

15
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Knowledge of History

An understanding of universal history and its dff@t Palestine as a whole
and lIsrael in particular is also important for kbl interpretation. For

example, you need to know the effects of Hellen@emJudaism which is

seen in the New Testament. For an adequate discussithis issue you

will need to know Jewish history from the period Alexander the Great
down to the Caesars of Rome and Herod the Great.rétords of many

peoples, both ancient and modern are of value stintg the accuracy of
biblical writers. A vast amount of the Egyptian,skgan, Babylonian and

Persian inscriptions have shed light on the bibhearatives.

Knowledge of Antiquities

As a good interpreter you should be acquainted wiite study of
archaeology, habits, customs and arts of the antaed. You are also to
keep yourself in tune with the archaeological dvgry of the land. All
these will work together to elucidate your underdtag of the scriptures
and your interpretation by implication.

Good Understanding of the Biblical Languages

Since the scriptures were written originally in ethanguages, as a good
interpreter you need a working knowledge of thamsgliages. These are
the Greek, Hebrew and Aramaic languages.

Self-Assessment Exercise 3

What are the qualities needed by a good interpodtire Bible?

4.0 Conclusion

In this unit you have been taught the meaning ameeeutics from the
root word and the Greek god named Hermes. You lés@ been taught
that certain factors make interpretation aessary enterprise when it
comes to the Bible. The relationship between heeugcs and other fields
of biblical studies have been explored and whatakes to be a good
interpreter of the Bible. These qualities have beended into three:
intellectual, spiritual and educational.

5.0 Summary

16
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The following are the major points you have leamrthis unit:

17
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0 [ Hermeneutics is the science and art of

interpretationl

01 Gaps like linguistic, historical and culturalpgamakes interpretation
mandatory.]

0 While the study of the canon and the text presede
exegesis (which the application of hermeneutics ttee Bible),
hermeneutics precedes biblical and systematic dlyezs [ |

(] Spiritual qualifications of a good interpreieciude being born

again, the desire to know the truth, humility amayerfulness.

0 Intellectual qualities include quick and clear
perception and critical sharpness.

(] Educational qualities include a good kremge of Palestinian
geography, history of Palestine, knowledge of aitiegs and the
biblical languages!

Self-Assessment Exercises

What are the factors that make the interpretaticdheoBible mandatory?
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UNIT 2:  History of Hermeneutics
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1.0 Introduction

Having gone through the preliminaries of hermemsytthe next area to
examine is the history of hermeneutics. Hermensut@ve a robust and
interesting history that will not only enrich yositudy but also give you an
insight to the methods of interpretation still useday. In this unit you will
study the history of hermeneutics from the ancidewish days to the
modern period of interpretation.

2.0 Intended Learning Objectives

By the end of this unit you should be able to:

0 (1 Describe each period in the history of
hermeneutics
0 01 ldentify major hermeneutists in each period

0 Comment on the role of each hermeneutists ofotineation of the
rules and principles of hermeneutics
[ ldentify the method of hermeneutics prevalerdgach period
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3.0 Main Content

3.1 Ancient Jewish Hermeneutics

The most rational point to begin the history of rheneutics is with the
ancient Jewish exegetes. This is because the Jewvilseaprimary recipients
of these revelations and they too have grapplech wite idea of
understanding the message of God for their soatye are doing today.

Though most adherents of Redaction Criticism hbbt the interpretation
of scripture begins a little before the time of &zriting Nehemiah 8:8, one
can say that the science and art of biblical imtggtion began with Ezra
and the other scribes as they sought to help thws 9ého had lost their
understanding of Hebrew during the exile to tralesthe Hebrew text to
Aramaic including explanations to make the scriptlear.

Scribes following after Ezra hold that every letwéthe text is inspired thus
leading to an era of multiple meaning of a givext.t€or example, Rabbi
Akiba of the 1st Century AD holds that every régat, figure of speech,
parallelism, synonym, word, letter and even shapdlse letters had hidden
meanings. This eventually led to fantastic spemrat By Jesus time,
Jewish exegesis could be classified into four meétegories: literal,
midrashic pesherand allegorical.

Literal Interpretation

The literal method is also called tipeshat It served as the basis for the
other types and was not recorded as it was asstiraedveryone knows it
and it is undisputed.

Midrashic Interpretation

The basic rules of midrashic interpretation wereettgped by Rabbi Hillel.

It emphasized comparison of ideas, words or phrémasd in more than

one text, the relationship of general principlegp#oticular instances and
the importance of context in interpretation. Howetree trend of fanciful

interpretation gave birth to the following:

0 Giving meaning to text, phrases and words witlmegard to the
context]|
0 Combining texts that contain similar words orgses whether or

not they were referring to the same idea
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(1 Giving incidental aspects of grammar interpiegasignificance.]
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As a result of focusing on hidden meanings fromdewtal grammatical
details and contrived numerical speculations, nsidiaexegesis lost sight
of actual meaning of texts.

Pehser Interpretation

This mode of interpretation was common to the Qum@mmunities.
Though it borrowed heavily from midrashic exegegisincluded the
eschatological focus. The community believed thlasaipture written by
the prophets had a valid prophetic meaning whick wabe imminently
fulfilled through their community. Thus, apocaligpinterpretation was
common.

Allegorical Interpretation

This method was based on the idea that the truaingeaf scripture is

beneath the literal meaning. It was historicallyeleped by the Greeks in
the attempt to resolve the tension between thégioas myth tradition and
their philosophical heritage. Jews also, who wistedemain true to the
Mosaic tradition and also adopt Greek philosophyawfaced with similar

tension and some of them adopted the allegoricaihade Philo of

Alexandria was the most popular exponent of thithoe.

Self-Assessment Exercise
Discuss exegesis in the ancient Jewish period.
3.2 Patristic Hermeneutics

During this era, allegorical interpretation domathtthe church. Though
coming from a proper motive (the understandinghef ©ld Testament as a
Christian document) it often neglects the authantended meaning and
literal understanding of the text to develop spataoihs.

Clement of Alexandria identified fives senses te #tripture: historical,
doctrinal, prophetic, philosophical and mysticatigén likened scripture to
mari‘s trichosomatic body and posits that scripturethese senses: literal,
moral and allegory/mystical. Augustine uphedd fourfold sense of
scripture: historical, aetiological, analogical aaltégorical. It is important
to note that though Augustine jettisoned most eftiermeneutical rules he
developed, these rules are still of importance ared still in use in the
contemporary days. Four of these rules that ateistuse today are as

24



CR S218

follows:

BIBLICAL HERMENEUTICS
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(] The interpreter must possess a genuine Chrifgtiml]
1 [0 The literal and historical meaning should bealhelhigh regard.]

(] The task of the expositor is to understand teamng of the author
and not to bring his own meaning to the text.

0 A verse should be studied in its own context,inasolation from
the verses around .

3.3 Medieval Hermeneutics

The word,medievat is derived from the Middle Ages of European higtor
It is a period in history which lasted for roughkdymillennium, that is, a
thousand years, commonly dated from the d&dllthe Western Roman
Empire in the 5th century to the beginning of treal¥ Modern Period in
the 16th century. According to Rogers and McKim7@p the Middle
Ages marked the birth of Europe as a politicaltgr{p. 35). It was also the
period that the Roman Church claimed to be thetare state (Southern,
1970). It was a period marked by the division ofsféen Christianity in the
Reformation, the rise of humanism in the ItalBenaissance, and the
beginnings of European overseas expansion. It ihidsetstated that this
period was not an enterprising one for biblical rheneutics. It is
disheartening that even the clergy in this perexgely remained ignorant
of the biblical readings while the laity can bedsi& be largely ignorant.

At this period, the fourfold sense of Scripturesas forth by the Western
Church fathers continues to hold sway. This fouriolode of interpretation
emphasized the distinction between the letter hadspirit of the text. The
literal sensedensus historicyf Scripture denotes what the text states or
reports directly. The allegorical senseifsus allegoricysexplains the text
with regard to the doctrinal content of church dagreo that each literal
element has a symbolic meaning, see also Typoligplogy). The moral
application of the text to the individual readerhmarer is the third sense,
the sensus tropologicuar sensus moralijswhile a fourth level of meaning,
the sensus anagogicuslraws out of the text the implicit alloss it
contains to secret metaphysical and eschatolokncatledge, ognosis

The hermeneutical terminology used here is in adoitrary. For almost all
three interpretations which go beyond the diteexplanations are in a
general sense "allegorical”. The practical applcaof these three aspects
of spiritual interpretation varied considerablyost of the time, the
fourfold sense of the Scriptures was used onlyigrtdependent upon the
content of the text and the idea of the exegete.
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Hermeneutics in the Middle Ages witnessed the fawtion of non-literal
interpretations of the Bible. Christian commentatarould read Old
Testament narrativesimultaneouslas pre-figurations of analogous New
Testament episodes, as symbolic lessons aboutckChastitutions and
current teachings, and as personally applicabkgatles of the Spirit. In
each case, the meaning of the signs wastreamed by imputing a
particular intention to the Bible, such as teachmgrality, but these
interpretive bases were posited by the religiowslition rather than
suggested by a preliminary reading of the text.

Despite the general darkness of this era, theviaig people stood out:
Stephen Langdon, Thomas Aquinas and Nicholas dcd Bymong others.

Stephen Langdon (1150-1228)

Stephen Langdon was the Archbishop of Canterbtivyas he who divided
the Bible into its present chapters. Though, infeonity to the order of the
day, he also interpreted the Bible to agree withdbctrines of the church,
he held that the spiritual meaning should be empédsover the literal
since according to him, it was more helpful forguofeing purposes and the
growth of the church.

Thomas Aquinas (1225-1274)

Thomas Aquinas was also called the Angelic Doctod ¢he Prince of

Scholastics. He was an Italian philosopher and |tiggan whose works

have made him the most important figure in Schaastilosophy and one
of the leading Roman Catholic theologians. Thonas$ ¢ome into contact
with Aristotlean philosophy at the University of plas. This he

incorporated into his own scheme of thought anddgpced his own

theological and philosophical thought. Thomas ¢en regarded as the
major figure of the medieval era.

Thomas also shifted attention away from allegoricedrpretation. Thomas
defended the literal sense and the use of gramahatd historical sense as
the basis for all other senses of Scripture. He dvaw argued that the
interpreter must understand that the Bible hasbsyim meaning since
heavenly matters cannot be put in earthly termshout the use of
symbolism. To him, interpreters should deal wité kiteral sense because it
could be more easily ascertained and more easilyated (Berndt, 1968).
It is noteworthy that Thomas focused more on thedwof Scripture in his
hermeneutics.
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Nicholas of Lyra (1270-1349)

Nicholas have been said to be one individual tihguifscantly impacted
hermeneutics in the Middle Ages. His approach toneaeutics was firmly
based on the literal sense. Though he recognizddaanepted the four
sense as proposed by the others, he insistechéhéitdral must be the basis
for the other senses. The Catholic Encycldigae®n-line quoting his
writing, "Postillae perpetuae in universam S. Sar@m”, that:

... after stating that the literal sense of Sacretp&ace is the foundation of
all mystical expositions, and that it alone has destrative force, as St.
Augustine teaches, he deplores the state of Bibktudies in his time.
The literal sense, he avers, is much obscured, govpartly to the
carelessness of the copyists, partly to the urskikss of some of the
correctors, and partly also to our own tlatsn (the Vulgate), which
not infrequently departs from the original Hebrew.

It has to be noted that much of Nichdlasork influenced Martin Luther so
much that Virkler (1981) concludes that malglieved that without
Nicholas® influence, Luther would not have sparked the Reédiom.

Self-Assessment Exercise

List the contribution of some notable scheldo interpretation in the
medieval period.

3.4 Reformation Hermeneutics

The Reformation was essentially a Christian refarovement that started
in Europe. Its beginning is usually dated with Nratiuther‘s 95 theses but
it has so many precursors such as Johannes Hushissorical period, the
Reformation is considered to have ended with thec@ef Westphalia in
1648; however, many of the denominations that achséeng that period
continue to exist and Protestantism remains onteiibrant branches of
Christianity to date. It has to be noted that oh#he events that led to the
Reformation is called the Renaissance. The Remaiesa to be discussed
briefly because of its importance to hermeneutics.

The Renaissance is a series of literary and cllltaoaements in the 14th,
15th, and 16th centuries that began in Italy andntally spread into
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Germany, France, England, and other parts of EuRR@eraissance
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included the study of the great civilizations otemt Greece and Rome. It
was also in turn influenced by the concept of husranwhich emphasizes
the worth of the individual.

Renaissance humanists believed it was possiblepoove human society
through classical education. This education rel@d teachings from
ancient texts and emphasized a range of disciplimesuding poetry,
history, rhetoric (rules for writing influential pse or speeches), and moral
philosophy (Encyclopaedia Wikkipedia)

One of the great humanists of the period that erfaed biblical
hermeneutics was Erasmus. As has been said abevBenaissance called
attention to classical languages, the Greek andHetaew languages did
not escape the focus too. Erasmus facilitabed study of the biblical
languages by publishing the first critical editimi the Greek New
Testament. His work was followed by that of Reuthiiho translated a
Hebrew Grammar and Lexicon. The rediscovery ofah@ent texts and the
studies that followed gradually led scholars aeandon the allegorical
method of interpretation. This was replaced by theciple that the
Scripture has only one single sense. The two geatéerpreters of the
Reformation were Martin Luther and John Calvin.

Martin Luther (1483-1546)

Martin Luther was a German theologian and religisatormer, who

initiated the Protestant Reformation. His influeresdended beyond the
borders of religion to politics, economics, edumatand language. This
vast area of influence has made him one of theiarfigures in modern

European history.

Luther‘s hermeneutics can be understood from his viewhefBible. The
first of these views is that the Bible should net \dewed as any other
literary piece; hence he asserted the issue oh fand the Spirits
ilumination. Secondly, Luther maintained that tleburch should not
determine what the Bible teaches but that the Bshleuld determine what
the church should teach. He moved further to rdjeetallegorical method
of interpretation which he referred to dgt”, or ,scum” or ,obsoleteloose
rags:’

In interpretation, Luther maintained that a prop@derstanding of the
Bible must come from the literal understandinghod text of the Bible. He
said further that the interpreter should consiterttistorical conditions, the
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grammar and the context of the passage he wishesetpret. Contrary to
Roman Catholic teaching that the Bible is obscurg that it is only the
priest or the church that can decipher its truemmeg Luther said that the
Bible is a clear book and is simple to understand.

After having abandoned the allegorical method, kutivas faced with the
dilemma of finding another means of making the Dédtament relevant to
the modern Christian since up to that time alled@my been the only means
by which the Old Testament has been interpretedfill ¢his vacuum,
Luther proposed the Christological principle. Thisnciple later became
Luther‘s hermeneutical principle. Consequently, this cdusgther to see
Christ in many passages of the Old Testament, edpyethe Psalms. You
need to note that even if we disagree today witthéfis Christological
principles, “it did enable him to show thumity of Scripture without
recourse to mystical interpretation of Old Testantext” (Virkler, 1981).

John Calvin (1509-1564)

John Calvin was a theologian, humanist, pastoraatehding figure in the
Reformation. John Calvin was probably the gsiatheologian of the
Reformation. He did much to shape religious thigkes Protestantism
advanced in Europe, and Calvinism became the lohdsesbyterianism.
He also had a direct influence on the later retestips between Protestant
churches and civil governments. Calvin founded stesy of government
that was based upon the teachings of the Bible iandhich the civil
powers were subordinate to the church ardd ritling council. He
encouraged production and commerce and insistedeomdividual virtues
of honesty, thrift, simplicity, and hard work. Heas were well suited to
the emerging capitalism of the 16th century.

Apart from being regarded as the greatest theafogfidhe Reformation, he
can also be regarded as the greatest exegetkeoRéformation. Like
Luther, Calvin also regarded allegorical interptietaas the device of the
devil to keep the meaning of the Bible obscurecde Tost popular phrase
by which Calviri's hermeneutical principle is called is “Scriptunéerprets
Scripture.” This phrase signifies the emphasis thalvin placed on the
study of the context, grammar, words and the swfdparallel passages
rather than reading meanings to the words of thi#eBiHe is quoted by
Farrar (1885) to have said “it is the first busses$ an interpreter to let the
author say what he does say, instead of attributirgm what we think he
ought to say.”
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Unlike Luther, he did not see Christ in every pgssaf the Bible. Despite
the differences between Luther and Calwn their hermeneutical
principles, you have to take note that the hermecaprinciples they set
forth became the foundation for modern orthodoxdéatant hermeneutics.

Self-Assessment Exercise

Examine the most important contributions of Refdrarato hermeneutics.

3.5 Post-Reformation Hermeneutics

The immediate post-Reformation period was launchgdthe Roman
Catholic Church and it was marked by religious ooversies. This was
also called the Counter-Reformation by the ProtgstaThe Council of
Trent met severally between 1545 and 1563 to pmdaudist of decrees
wherein the dogmas of the Roman Catholic Church dedlared. In
response to this, the Protestants also develomaddivn statements. This
was the period of notable statements like the AugslConfession, the
Formula of Concord and the Helvetic Confessionwdts a period filled
with bitter religious controversies and almost gvienportant city had its
own favourite creed.

The struggle for doctrinal statements led to a idecln hermeneutical
work. It was a period in which “exegesis became Handmaid of
dogmatics, and often degenerated into mere prooite (Virkler, 1981)
and Farrar (1885) declared that the theologianh®fperiod were reading
“the Bible by the unnatural glare of theologicatred.” Despite this dark
cloud that hung over biblical hermeneutics, somgktlshone in the horizon
in the likes of Philip Jakob Spener (1635-1705)gést Hermann Francke
(1663-1752) and Johann Albrecht Bengel (1687-1%829» were called
Pietists.

Pietism

Philip Jakob Spener was considered the leadereoPihtistic revival. He
called for the end of bitter and needless contrsiesrand a return to better
Bible knowledge on part of all Christians and sotnaghing for ministers.
Pietists placed great emphasis upon the studyeoH#brew and Greek and
the application of Scripture to daily life. Theysaldrew on grammatical-
historical interpretation.
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You need to know that the fine moments of Pietisthrubt last for long as
later Pietists discarded the grammatical-historidarpretation and
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depended on what is called an inward light whiahalfy gave way to
subjectivism and reading of personal impressiotws time biblical passage.
In fact, according to Mayer (1969), “in some cis;l®ietists almost ignored
the Bible in favour of their personal feelings ardotions.”

The Age of Enlightenment

The age of Enlightenment is also known as the dgeeason. This gave
birth to Rationalism, the philosophical positiorattaccepts reason as the
only source of authority in determining the indad‘s course of action. It
was at this time that everything possible was asalyand criticized and
the Bible was not an exception. The Enlightenmerats wurged by
philosophers like Thomas Hobbes (1588-1679) and@atpinoza (1632-
1677) who taught that reason alone is capable atisig what is true and
false. It was also at this period that empiricishe philosophical position
that true and valid knowledge can only be obtaibgdthe five senses,
developed. The combination of rationalism and emigin was a big blow
to faith. In fact, some rationalists felt the churwas anti-reason as it
upheld faith and revelation so they set out tordgsthe church and all it
stands for, including the Bible. It was this movenéat gave birth to
theological liberalism that started in the periolhssified as Modern
Hermeneutics.

3.6 Modern Hermeneutics
Liberalism

As you have been told in the last sentence of theve paragraph,
rationalism laid the foundation for theolodidéeralism. During this
period, the human authorship of the books of theleBrather than the
divine authorship became the focus of scholars. Meed to know that

most of the scholars of the t5.19century were theological liberals and
they
employed historical-critical methods to supporitttiberal views.

Many of the theologians of this period that werenanists and rationalists
actually had a destructive effect on the I8ilbecause they used the
historical critical methods to read their own prgsositions into the Bible.
They finally allowed their liberal presupposition® control their
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hermeneutics.
The destructive tendencies of the early liberabkbgians notwithstanding,

there were a galaxy of theologians who used theeshistorical critical
methods to arrive at a more constructive positiothe Bible and actually
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produced beautiful commentaries on the Bible. Tmese included J. B.
Lightfoot, B. F. Wescott, F. J. A. Hort, John A.dadus, J. P. Lange and F.
Godet among others.

Romantic Hermeneutics

This model of hermeneutical principle was spearbdady Friedrich
Schleiermacher. He proposed that hermeneuties goeyond rules for
exegesis to the understanding of another mind tureuthrough written
communication. To him, hermeneutics is the recowtivn of the mental
process of the author from the autfolanguage. it is to his credit that he
recognized the circular nature of hermeneuticaugggvhich means that
the meaning of the text as a whole is dependeth®mnderstanding of its
parts (which is made up of words and phrases) a® wersa. You must
note that romantic hermeneutics which is concemigd the recovery of
the consciousness of past cultures and persongrtisefed by Wilhelm
Dilthey and Emilio Betti.

Existential and Phenomenological Hermeneutics

This is the name given to the hermeneutical priecgs developed by
Martin Heidegger and Rudolf Bultmann. Heidegger was of the major
existential philosophers. For him, pre-understagdvas the major issue in
hermeneutics. He feels that interpretation issu@® fthe standpoint of the
person doing the interpretation.

Rudolf Bultmann was a New Testament scholar buinberporated anti-
supernaturalism into his hermeneutics because lrevéé in empiricism as
taught by science. His major contribution to hereits is his principle of
demythologizing. By demythologizing he meant theermapt to strip the
essential gospel message from the mythologizing acdlesiastical
presentation of the gospel message.

The New Hermeneutics

The movement called the new hermeneutics actutdhyes! with the post-
World War Il work of Rudolf Bultmann. It was impred on by Ernst
Fuchs and Gerhard Ebeling who were his students. mbst important
hermeneutical principle of their work is the prplel that the use of
language in itself a hermeneutic. Thus for themmameutics is not the
science of interpretation but an investigatimo the hermeneutical
function of speech.
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Liberation Hermeneutics

The rise of liberation theology which started ine tlhatin Americas
automatically led to the development of liberatioermeneutics because
liberation theology demanded a radical approach h&rmeneutics.
Liberation theology, as a theological reflection rirboout of the
experience of shared efforts to abolish the currenjust situation
demanded a correlate hermeneutical methodologly With not support
the status quo but will question its validillyis hermeneutics done from
below, that is, from the lens of the poor and tkel@ted in terms of class,
gender and race.

Taking the experience of these people into conataer, it declares that the
Bible is not confined to the religious and spirltuaatters alone but it is
also concerned about the social, the economicattengolitical realities of
the world. It is also called the hermeneutics amel theology of praxis
because it places a premium on the action takethéyheologian in the
process of liberating the people.

Liberation hermeneutics looks into the Bible to sé®at the word of God
says to the situation of the oppressed. For exgnigees the Exodus as a
call from God to be involved in the liberation dketoppressed. It also sees
in the prophets, especially, Amos an example to tl&temporary
theologian. The declaration of Jesus in Luke 4138 stand out as a unique
call to be involved in the quest of liberation.

African Hermeneutics

The development of liberation hermeneutics alsottedhe formation of
other types of hermeneutics. This is because tist@nce of the liberation
hermeneutics on the situation or the context of dhpressed opened the
eyes of many to the role context in hermeneuti¢ss Ted to the call for
hermeneutics with particular reference to the sitmaof the theologian.
Consequently, the Asians opted for what is calle,Dalittheology and
the Africans developed the African hermeneutics.

If the origin of African Hermeneutics can Isaid to be the 1966
Consultation of African Theologians conference wasd in Ibadan,
Nigeria, then African hermeneutics would be 48 geald. Krog (2005)
declares that “the development of African theol@gy hermeneutics has
established itself, over the last 40 years, asdiloie field of study and has
made the Bible accessible to Africa”.
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African hermeneutics now can be done from the ¥Yalhg sub-division:

Liberation Hermeneutic (including, feminist hermatnes, deliverance
hermeneutics and black hermeneutics); White Sofiticah Hermeneutics,
missiological hermeneutics and Neo-traditional hereutics. Buoyed by
the similarities in the African worldview and théblical worldview, the

African hermeneutists insists that reading the @&illom the African

viewpoint would be more meaningful to the Africans.

4.0 Conclusion

In this unit, you have taken a brief journey thrbuthe history of
interpretation from the ancient Jewish hermeneutiche modern day so
called ,new hermeneutitsYou should have noticed that the history of
interpretation could be divided into six epochsmedy. Ancient Jewish
hermeneutics, Patristic  hermeneutics, Mediaevdiermeneutics,
Reformation hermeneutics, Post-Reformation hermmgrge and Modern
Hermeneutics. You would have noticed thateich epoch there are
scholars who would always remind the church of thke of literary
interpretation as the basis for any other formstdrpretation and also the
emphasis placed on grammatical and historical jples.

5.0 Summary

The following are the major points you have studrethis unit:

0 [1 The science and art of biblical interpretatiegén

with Ezral)

[ ByJesus time, Jewish exegesis had four main categoriesalit
midrashic, pesher and allegorical.

(1 The patristic era followed the Jewish éra.

0 (1 Allegorical interpretation dominated the patast

eral]

(1 This was followed by the medieval era.

(1 The medieval era was an era of darkness byth&ke Langdon,
Thomas Aquinas and Nicholas of Lyra stood out eglfior literal

interpretation’]

0 Reformation hermeneutics began with Martin Luther
who called for a single point sense of scriptureé @hristological
interpretation’.]

0 Calvin stressed historical and grammatical pples
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of interpretation.]

0 Post-Reformation period withessed more of doatrin
controversies than development of hermeneuticatjpies!]

[l Pietism developed as a reaction to these daettontroversies!
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0 The Enlightenment led to the birth of destructeredencies and
liberalism/[]
0 The new hermeneutics is one of the modern priesipf

interpretation focusing on language as hermeneti¢self..)

Self-Assessment Exercise

1. Discuss the principles of interpretation thatevéeveloped during
the ancient Jewish interpretation.
2. What are the contributions of the enkgimhent to hermeneutics?
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1.0 Introduction

In the previous unit, you have taken a brief exicurshrough the history of
biblical hermeneutics from the ancient Jewestegesis to the modern
period of hermeneutics. If you have followed thesthiical analysis
thoroughly, you would have noticed that the litarsthod that is based on
the historical and contextual analysis has beenrbst enduring. Thus, in
this unit we are going to examine the historicdttmal and contextual
analysis and how to go about it so that one carectly situate the passage
of the Bible that is to be interpreted. You need stoidy this unit
painstakingly so that you can master the process.

2.0 Intended Learning Objectives

By the end of this unit you should be able to:

0 State the role of historical-cultural and contetianalysis
in interpretation.]
0 Identify the steps to take in determining theegah

historical- cultural context!
[ List the steps in determining the specific histal-culturalcontext
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of a book(]
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0 Discuss the process involved in locating the imiate context of a
passage!

3.0 Main Content

3.1 An Introduction to Historical-Cultural and Contextual
Analysis

The crucial role of the historical-cultural; and néextual analysis in

hermeneutics is well articulated by Virkler (1984ho opines that, “the

meaning of a text cannot be interpreted with argreke of certainty without

historical-cultural and contextual analysis.” Inirtp historical-cultural and

contextual analysis, your aim is to reconstructditeation and the needs of
the original hearers and or readers as accuratelyoasible. Historical-

cultural and contextual analyses are of two sypbe general and the
specific and each of these would be examithedthe process of this
reconstruction, four questions would be answerathety:

What is the general historical milieu of thegmge?
What is the specific historical cultural cortex
What is the purpose of the book?

What is the immediate context of the passage?

apop

3.2 Determining the General Historical Context

In determining the general historical-cultural etof a given book, you
need to ascertain the general historical situatammg the writer and the
audience. These include the political, the sotia, economical as well as
the religious situations. It will also include diétasuch as their source of
livelihood and the threats and concerns they aredavith.

Having decided these ones, the next step is tordete the culture -locked

words and actions. Let us take S&sahction on the solution to her
perceived barrenness as an example. According toesie 16:2, Sarah

lured her husband into marital relationship with hmaid, Hagar so that she
might obtain children by her. Culturally, duringethtime, what she has
done is culturally acceptable and any child ordreih that Hagar would

have had technically belonged to Sarah. Rachaethgicsame thing with

Jacob. Examining or analysing such actions withzhst century eye may
lead to misunderstanding and misinterpretation.

44



CR 5218 BIBLICAL HERMENEUTICS

Finally, you need to take the level of the spidtegammitment of the
recipients of the book into consideration. Mosttloé books of the Bible
were written during a period characterized loyw ebb of spirituality,
discouragement and temptation and so the meanirigeotext would be
misunderstood if thus factor is left unnoticed.

To aid you in this task, you need to consult booksBible Geography,
Bible History and on the culture of biblical timdswill advise you to read
at least two books on each topic rather than depenbits of information
that can be readily gleaned from concordances a&immharies. Examples
of books that can be used are:

C. B. MurpheyThe Dictionary of Biblical Literacy
C. K. Barret.The New Testament Background: Selected Documents

3.3 Determining the Specific Historical-Cultural Context of a
Book

After having uncovered the general historical-aatisituation, you now
need to take a step forward to determine the héstiecultural context of
the book you are working on. To do this, you needriswer the following
guestions:

a. Who was the author of this book?

b. What was thauthof‘s spiritual background and experience?

c. Who is or are the recipient(s) of the book?

d. What is or are the peculiar situation(s) of i@ pient(s)?

e. What was thauthof‘s intention or purpose of writing this book?

Information about the author and the recipients bandiscovered from
what we call internal and external data. iByernal data, we refer to
evidences that can be taken from biblical booke@&sfly the book in focus
but not limited to it alone. By external data, weder to evidences from
sources other than biblical books. These usualNgicmaterials written by
early church fathers and other authors who arewen Christians.

In your study of these data you must be careful toobe guided by
prejudices in these analyses. It is also importantou to know that you
may have evidences that may not give you any csinauevidence from
both internal and external data. An example of sighthe book of
Hebrews. Firstly, the book itself, unlike all otheggistles has no autograph,
that is, the writer did not mention his name atk theginning in line
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with the Hellenistic epistolary structure adopbgdmost New Testament
epistle writers nor did
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it have reference in any other place within thelb&econdly, most critical
church fathers did not classify it along Paulineoks and most biblical
manuscripts do not also indicate that it belongstite Pauline corpus.
Today, no serious New Testament scholar wouldbaitiei the book to Paul
though church tradition has ascribed it to Paulti@nbook, Virkler (1981)
has this to say:

The authorship of Hebrews is entirely another nmatfée can say with
considerable certainty that it was probably not|Rsacause the literary
expression, thought forms, and attitudes towardee  Mosaic Law
found in this book differ significantly fno those found in books of
known Pauline authorship. However, beyond thise have little
solid evidence of its exact authorship. Most hypets offered are
conjectures unsupported by hard evidence (p.87).

You also need to take note of books like Psalms Rraverbs that are
books of multiple authorship. The books are tradiily ascribed to one
author when even internal evidence points to thgraoy. For example, the
book of Proverbs is traditionally ascribed to Sotontut internal evidence
shows that Proverbs 30 and 31 are not. Proverlisr8ads:

The words of Agur the son of Jakeh, the oracle.mha declares to Ithiel
and Ucal.

The above sentence shows clearly that the followiegses are the
collection of Agur, the son of Jakeh. The same doe®roverbs 31 as the
first verse reads:

The words of King Lemuel, the oracle which his nesttaught him.

After determining the author, you need to studyuldom and his entire
history. Bible Dictionaries and Commentariesuldo be useful in this
regard. Remember that because the personalitywaft@r cannot be easily
divorced from his writings, the book you are readino would help you
deduce much about the author.

The next step after the settlement of authipr issue is that of the
recipients. You can conclude generally that thesJewre the recipients of
most of the Old Testament books except where iagisate the contrary.
Despite this general assertion, you need to detertie condition of the
Jews at that period. For example, the situatiash@fews during the
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Mosaic period is different from that of the periofdthe judges and that of
the monarchy is also different. It is importantrtote that the situation of
the audience is an important process in hermersautic

Finally, we now come to the issue of the purposeriting. There are three
major ways in which you can deduce the main purmédbe writers. The
first way is to locate the autlierexplicit statement, concerning his
purpose, if there is any. The autf®explicit statement is the most direct
way of stating purpose. Examples of this kind attestnent can be found in
Luke 1:1-4 and John 20:31.

Inasmuch as many have undertaken to compile anuatad the things
accomplished among us, just as they were handech dows by those
who from the beginning were eyewitnesses and s&vahthe word, it
seemed fitting for me as well, having investigaarything carefully
from the beginning, to writet out for you in consecutive order, most
excellent Theophilus; so that you may know the exaah about the
things you have been taught (Luke 1:1-4).

But these have been written so that you may belitnag Jesus is the
Christ, the Son of God; and that believing you rhaye life in His name
(John 20:31).

It is also possible to locate the autlsopurpose through his use of
repetition of certain phrases.

The second way is to look for the hortatory or p#retical aspect of the
book. This is based on the premise that exhortstilonv from the purpose
and also give important clues as regarding the acatghintentions. For
example, in the book of Jude, verse 3 containauligoi's exhortation:

Beloved, while | was making every effort to writewyabout our common
salvation, | felt the necessity to write to you eglng that you contend
earnestly for the faith which was once for all heeshadlown to the saints
(Jude 1:3).

From this exhortation, it is clear that tperpose of the writer is to
encourage the believers to keep the only true faithe face of heresy that
is fast gaining ground in the church. At timgkereforé® is a key word that
could be a pointer to the autf@rexhortation especially in Paul who
characteristically uses the linkgiereforé® as a link between
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theoretical/doctrinal assertions and practical i@ppbns. For example, in 1
Thessalonians 5:6, Paul writes:

So then let us not sleep as others do, but leeusdrt and sober (1
Thessalonians 5:6)

The above statement is an exhortation tochfat vigilance for the
parousig thus revealing the purpose of the writer, attleas far as that
passage is concerned.

The third way to locate the auttismpurpose is to critically examine points
or issues that are emphasized and those that ateanThis is particularly
true of all historical books because there is ny We writer could write
everything that has happened, thus they usuallywugngicking or using
those events that would achieve their purposeuketxamine 2 Chronicles
on this. The selection of events is revealed bytirase “now the acts of
---, first and last, are indeed written in the beak the kings of Judah and
Israel,” which was used of all the kings mention@dhother repetitive
phrase is, “he did what was right” or “what was agt: The purpose of the
book is therefore to show that as long as Israelareed faithful to the
covenant of the Lord, she would be victorious bould also go down if
she disobeyed the covenant.

Self-Assessment Exercise

What elements would you consider in determining gpecific historical-
cultural setting of a book?

3.4 Determining the Immediate Context of a Pasga

After determining the specific context of the bogku now have to zero
down to the passage you want to interpret and itisé step in this is to

determine its immediate context. The importancéhefimmediate context
is underscored by the fact that it is the onlyduote to proof-texting. Once
the context of a passage is ignored, the stateraedtseachings therein are
susceptible to heretical interpretations.

The first step in determining the immediate coniexb pick up the major
block of materials and also determine how theydgether into a whole.
This could be done by examining the outline of wi®le book. Various
Study Bibles have already given outlines of the Ksoof the Bible and
these could be of help to you.
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The second step is to discover the coniobubf the passage to the
authof's flow of argument. This can be deduced by locatirggrelationship

between the passage in focus and the passages iat@hgegreceding it

and that immediately following it. In most casdsere would be logical

connection between the three blocks.

Thirdly, you need to determine the perspectivehefduthor in the passage.
Two major perspectives exist. The author can spsaksods spokesman

especially when writing on moral issues and they @dso speak in

phenomenological manner which occurs mostly dunagative sections.

You must note that making this distinction is ofgraount importance to

accurate exegesis.

Fourthly, you need to determine the focus of thespge. Doing this would
help you to separate the main lesson being taught fncidental details
only. An example of this could be drawn from 1 @¢mians 12:12 where
Paul used the body metaphor to discuss the mempears@hristians in the
church. The ridiculousness of pressing incidentéihids and analogies too
far can be seen in the story | once heard of acheavho was using this
passage to preach. He got to the point of sayiaggbme people are like
artificial teeth because one day they are in theathand the next day they
are not. Indeed, this point seems interesting attiehg but it is still a
misreading of the Scriptures. You need to know tihat Pelagian error
which rocked the church in the early fifth centstgms out of this error of
pressing incidentals and analogies too far. Thesduhe return of the
prodigal in the parable of the Prodigal Son to hethat humanity needs no
mediator to return to God.

Fifthly, you need to determine who is being addzdss the passage you
are interpreting. No matter how spiritual you mag; bne basic fact you
must know is that not all the bible promises areated to you and neither
could you claim everything. This statement seentsabplace in an age
that loves to sing “Abrahafa blessings are mine!” let me also tell you a
joke that has become commonplace in theologicalesrwhich is used to
taunt believers who believe in opening the Bibleaaidom and obeying the
command therein. This young man was said to haeaexg Matthew 27:5
which says, “..and he went away and hanged himself.” Believing tha
message could not have been for him, he decidegojgen the Bible. The
second time, he opened to Luke 10:37 which say: d@bdo likewise!” he
finally decided to open the Bible the third timeddre opened to John 13:27
which also read: “What you do, do quickly!”
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To arrive at the message of the passage of the Bystematically, the
following are the steps that you can take:

7 O Identify who is speakirig

[ Is the instruction or message normative or dgisee?
1 Towhom was it directed?

Finally, take note that most descriptive passatiess¢ are passages where
what happened at a particular time was describedlated) should not be
taken to mean that it is applicable to everybodgrgwhere and at every
time. However some passages are prescriptive becthey seem to
articulate normative principles. This principle iegome to play seriously
in interpreting the Book of Acts and the Epistlaedich forms the bulk of
the New Testament). Identifying this problem, Fed Stuart (1993) write:

Does the book of Acts have a word that not onlycdbss the primitive
church but speaks as a norm to the church atnadist? If there is such a
word, how does one discover it or set up principéeaid in hearing it? If
not, then what do we do with the concept of pren&tldn short, just
exactly what role does historical precedent plaghristian doctrine or in
the understanding of Christian experience?

Let me briefly cite an example here. The early chuas described in the
book of Acts worshipped both on Saturdays and Sysdait is normative,
then the contemporary church has violated a pri@cipou will deal with
later in this course. However, remember to identifany passage you are
interpreting, if the message is descriptive or pripsve.

4.0 Conclusion

You have learnt in this unit that the meaning ¢&xt cannot be interpreted
with any degree of certainty without histaticultural and contextual
analysis. You were also taken further to steps tzte to be taken to
determine the historical-cultural and contextualgsis which includes the
determination of the general historical contexte tépecific historical-
cultural context of the book as well as the immezl@ntext of the passage
to be interpreted.

5.0 Summary

The following are the major points you have leamrthis unit:
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0 That the meaning of a text cannot be interpreti¢a any
degree of certainty without historical-cultural aswhtextual analysis.
0 Determining the general historical context indsidhe

political, the social, the economical as well astligious situations!
1 You also need to determine culture-locked warrts actions and the
spiritual level of the recipients.

0 The next level is the determination of the specif
historical-cultural context of the book.
0 In doing this, the authorship of the book habdo

determined through the analysis of internal andrex evidencel

(1 The authorship is followed by the determinatdtherecipients.]
0 After ascertaining the authorship and the reciigieomes
the purpose of writing!
0 The purpose can be identified through theliex
statement of purpose from the author, the analysespetitions, the
analyses of
then exhortations in the book and an examinatiah@fomitted and
emphasised points in the book.

1 Finally the immediate context of the book rabedetermined.]

Self-Assessment Exercise

Discuss the steps you have to take in determimiedpistorical-cultural and
contextual situation of a biblical passage.
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UNIT 4:  Lexical-Syntactical Analysis
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1.0 Introduction

In the previous unit, you have examined closelyhlstorical principle of

interpretation which is one of the principle§ interpretation that has
endured over time. You would have understood tHe o context in

interpretation as emphasised by the principle.his tnit, you would be
examining the twin sister of historical principlaamely, grammatical
principle of interpretation. | will urge you to paglose attention to the
discussions of the role of language in interpretati

2.0 Intended Learning Objectives

By the end of this unit you should be able to:

[ Define lexical and syntacticahalysis]
m [ Identify the steps involved in lexical-syntaetic
analysis]
(1 Discuss the methods which the interpreter canasletermine the
meaning of a wordl
0 Identify tools and resources that can aid yothen
process of lexical-syntactical analysis

3.0 Main Content

3.1 Defining Lexical-Syntactical Analysis
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The medium through which the message of the Bibedome to us is the
language of humanity. The language through whichniessage has come
is made up of words which are used closely toget®ensequently, lexical-
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syntactical analysis is “the study of the meanirfgiraividual words
(lexicology) and the way those words are combingghtax) in order to
determine more accurately thathof‘s intended meaning.” (Virkler, 1981).
Gorman (2001) defines it as “the quest to undedstamords, idioms,
grammatical forms, and the relationships amongethisns according to
the norms of usage as at the time the text wasupest” The last phrase
added by Gorman is very important because the dgmarof language
would not allow us to use the biblical werdvith contemporary
connotation. For example, the wordilly* sometimes ago in English
language refers to someone who is innocent, buytagdmeans someone
who lacks commonsense.

Lexical-syntactical analysis first identifies how author has used his word
(it could be used literally or figuratively or sywiixally) and interprets the

word accordingly. This analysis is based on thé taat words have variety

of meanings and it is the context that wodktermine the particular
meaning of the word. For example, the word ,fleal used in the New
Testament has three different meanings:

a. It could mean the human body as in John 1:hi€twsays “and the
word became flesh.” Here, what it means is thatisl@s incarnation took
up our physical human nature which is made upestil

b. Flesh could also mean fallen human nature asGatatians 5:16
which reads “But | say, walk by the Spirit, and ywill not carry out the
desire of the flesh.” In this verse, Paul used wwd ,flesh* to mean
mari‘s sinful indignation and not the physical fleshragohn

1:14.

c. Flesh could also mean outward ceremonial icgligs in Galatians
3:3 which reads thus: “Are you so foolish? Havirgggbn by the Spirit, are
you now being perfected by the flesh?” in this eemaul used the word
flesh to mean the Jewish observance of the ritbaircumcision.

It is lexical-syntactical analysis that would heél@ interpreter in deciding
what the meaning of a word is within the passage/tich it is used. As
Virkler (1981) concludes:

Lexical-syntactical analysis is needed becauseowitit we have no valid
assurance that our interpretation is the meanind iBtended to convey,
and we have no grounds for saying that our intésio;s of Scripture are
more valid than those of heretical groups (p. 95).
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Self-Assessment Exercise
What are the factors that make lexical-syntacaoalysis important?
3.2 Steps in Lexical-Syntactical Analysis

Undertaking lexical-syntactical analysis could beryw frustrating and
boring, the results however is usually exciting andaningful that it is
worth all the troubles that goes with it. Virklet981) has identified a
seven-step procedure namely, identification of geaeral literary form,
tracing the development of tla@thof's theme and the fitting of the passage
into the context, identifying the natural divisiooisthe text, identifying the
connecting words within paragraphs and see&naetermining the
meaning of individual words, syntactical analysigl ghe writing of the
results of the analysis in a lay manner. Thesesskeld be adopted here.

Identifying the General Literary Form

You need to know that the literary form aaothor decides to use in
conveying his message goes a long way to influémeemanner in which

his/her work would be interpreted. For exampleaathor using poetry as
the medium of expression would not use his wordsiathy an author using
the prose style. This is because poetry allowsnoat is called the poetic
license, that is, the ability to use words the whst best conveys the
intended meaning.

The generally recognized literary forms are prgeeetry and apocalyptic
literature. Apocalyptic writings are very predombain Daniel and
Revelation and they often contain symbolically usestds. In prose and
poetry, words can also be used literally and figuedy but figurative
languages are more predominant in poetry whilealitetnguage dominates
the prose style.

Tracing the Development of the Author’'s Theme

The development of the autfistheme is a continuation of the contextual
analysis. This step is important for two main reesd-irstly, as had been
reiterated earlier, the context remains the bestcgofor determining the
meaning of the word as intended by the author ftbenseveral possible
meanings of the word. Secondly, if a word is takehof context, there is
the danger of becoming overwhelmed by the techitieslof linguistic
analysis that you will lose sight of the primaryeinded meaning.
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Identifying the Natural Divisions of the Text

What do we mean by natural division of the text¥eéd to let you know
that the divisions of the Bible into chapters amises that we are so used
to today were not originally part of the Bible. Tb@ntemporary division of
the Bible into chapters reflected that which wageimted by Archbishop
Stephen Langton about the beginning of the thitteeentury. They were
invented to make the reading of the Bible easytliermodern people and
as an aid for locating passages. Though this was tlwr a good purpose, it
“has the distinct disadvantage of divglinthe authdis thoughts
unnaturally” (Virkler, 1981). Another problem ang from this division is
also highlighted by Virkler (1981). He said:

In modern prose style we are accustomed to theidns of thoughts into

conceptual units through the use of sentencesmardgraphs. The first
sentence in a paragraph serves either as aittbanfrom one concept

to the next or as a thesis which is elaboratedibssquent sentences (p.
98).

This division to the modern reader, thus becomersowss disadvantage
because whenever the divisions made are unnatiuval| lead to a break

in the conceptual units. It is in a bid to ratityig seeming problem that
contemporary translations retained verse numbebnggplaced the ideas in
sentences and paragraphs. Let me explain this gnaphically:

In the Revised Standard Version, the twelfth Chapfihat is of
Revelation) ends with the sentence “And he stoodhernsand of the sea,”
while in the KJV, the same sentence opens Cha@ent there it reads
“And he stood on the sand of the sea...” (Adewal8,7)9

You may pick up your Bible and examine the two paraersions so that
you can have a visual image of what | have said.

Identifying the Connecting Words within Paragraphsand Sentences

Connecting words can be identified as words thatused to connect ideas
within the discourse. This includes conjunctiongpositions and relative
pronouns. When you come across such words, you teedk certain

guestions to get a clue to what is being discusBed.example, when a
pronoun is used, you need to ask where or whatdsantecedent? And
where you come across words such as ,therefore’hgue to understand
that it is a “connecting link between a theoretarg@ument and the practical
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applications of that argument.” (Virkler, 1981).tlrme explain this briefly
with a practical example. Ephesians 6:13 read®réfiore, take upon the
full armour of God, so that you will be able toistsn the evil day, and
having done everything, to stand firm.” The wortieteforé& shows that
there is a link between what is to follow and whas been said before the
word. if you look closely at the passage, you wificover that the passage
actually begins from verse 10 of Chapter 6 of Efmess Therefore verses
13 to 17 discuss the practical application of wies been said theoretically
in verses 10 to 12.

Determining the Meaning of Individual Words

To understand the message of any writer you neesbst@blish the basic
meaning of the words the author has used. Doingo&ad vanalysis is

important because “words that survive long in aglaage acquire many
denotations (specific meanings) and connotatioddif@nal implications).

Bedsides their specific meanings, words often haweariety of popular
denotations, i.e., usages found in ordinary coraterss.” (Virkler, 1981).

Before going to examine the manner in which thesheination of the
meaning of words could take, we need to look atesdumdamental rules
concerning the issue. Bock (1989) identified thieedamental rules and
these would be adapted here.

1. You must pursue the meaning intended by thhoaubr his original
readers. Your goal as an interpreter is understand what the
original author said through the terms used. Youstmunderstand that
words do not just possess meanings but weceireaning through the
one who produced them.

2. To establish the precise meaning of a wordmoist recognize its wide
range of meanings. You must remember that the mgaoii a word can
change depending on the time, situation and theopeausing the word.

3. You must remember that words operate in a gbraied do receive
their meaning from that context. Individual words mbt give the accurate
meaning of passages of the Bible and this is whiigunit we are treating
both lexical and syntactical analysis as a single u

Now, we can go on to discuss how to get the meamiingdividual words.

Virkler (1981) identifies three methods to beed in determining the
denotations of a word.
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Firstly, you can study the ways the word has besdun other ancient
secular literature, the Septuagint as well as oftlidical books either by
the same or another author.

Secondly, you need to study the synonyms of thedwou are studying
and compare the similarities as well as the diffees.

Thirdly, you can study the etymology of the word. &ymology, we mean
the origin of a word and the history of its usatipat is, how it has arrived
at its current form and meaning. An etymology oftdrows the different
forms the word has taken in passing from one laggua another, and
sometimes shows related words in other languagdasrgbbft Encarta
Dictionary, 2008).

You need to note however that using etymology bdsetdone with a lot of
caution and expertise since it is fraught with teerious disadvantages.
Firstly, most of the histories given to words amally conjectural. For
example, if you look for the meaning of tierd ,Esther” you will
discover that, most if not all Bible Dictionariesill trace the word to two
different languages. Thus, it can be said thatmmis sure what the actual
root is! Secondly, the radical changing nature ofds across time makes
such studies difficult. In etymology, the histor@swords are usually taken
even beyond the time of the author and it is pdssitat the author may not
be aware of such meanings not to talk of intentlegn. You need to know
also that these kinds of etymology are not doneuitin the words of the
English Bible but through Hebrew and Greek langsage

Your mastery of the Greek and Hebrew knowledge itbstanding, you
can still do some etymological study of words witle aid of some tools.
Some of these tools have been mentioned earli¢rthey will be cited
specifically now.

Concordances

A concordance is a book containing a list of all thmes a given word is
used in the Bible. A good concordance that you wdihd extremely
useful is theStrond's Exhaustive Concordance. Strong has compiled all the
words used in English and shown their Greek andré¥eloccurrences
(already transliterated so that it can be pronodracel understood without
stress by those whose knowledge of Hebrew and Gseatt deep). It also
goes ahead to list the words so transliterated ekample, through Strong
you will discover that the word peace occurs mbest400 times in the
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English Bible and that ten Hebrew words and sixe&neords are rendered
peace in the English Bible.

Lexicons

A lexicon is “a reference book that alphabeticdisfs words and their
meanings, especially of an ancient laggia (Microsoft Encarta
Dictionary, 2008). Though in a sense, a lexicoraislictionary, but the
dictionary of ancient language is more appetely referred to as a
lexicon. Thus we have Greek and Hebrew lexiconke la dictionary that
they are, lexicons would list the various denotatiof each word listed.
The very good ones go further to discuss the varmmecurrences of the
word in both ancient secular and biblical literatwith specific examples.
For example, Arndt and Gingrich (trans.) (1957)giming the meaning of
ba/qovpathog indicated that the word was used by AeschyluspHigtus,
the Septuagint, Philo as well as Josephus. Aftengithe general meaning
as ,depth, it goes ahead to treat literal and figurative niweg citing the
literature in which they have been so used. Thewehg are recommended
lexicons if you are able to lay your hands upomthe

Brown, Driver, and BriggsA Hebrew and English Lexicon of the Old
Testament

GeseniusHebrew and Chaldee Lexicon to the Old Testament

Bauer.A Greek-English Lexicon of the New Testament aheEarly
Christian Literature Translated and edited by Arndt and Gingrich. Eray
Greek-English Lexicon of the New Testament

Theological Wordbooks

The advantage that the theological wordbooks haee the lexicons is that
they often give more exhaustive analysis of thedsdisted. The most
popular of all theological wordbooks are the 10 wmé Theological
Dictionary of the New Testameatlited by Kittel and Friedrich and the
twin sister 4 VolumeTheological Dictionary of the Old Testamestited
by Botterweck and Ringgren. They are both refen@cas TDNT and
TDOT. Please note that there is a one volume abddgersion of the
TDNT by G. W. Bromiley. The TDNT, in its analysi$ any word would
trace its usage of Greek words from secular Gremkces, the Old
Testament, Philo, Josephus, pseudipigraphicalabtimical literature, the
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various New Testament books as well as the usagleebgpostolic fathers.
The TDOT on the other hand usually begin from ttyenelogy to usage in
Ancient Near East and the usage in the Old Testaamhat times makes
reference to the usage of the word in the SeptudgiX).

Determining the Meaning of Words within a SpecificContext

After the first step which is the determinationtbe various meanings a
word possess, the second step is to determihich of the various
meanings of the word is intended by the autinothe passage under
analysis. The following are analyses of the methib@d$é can be used in
determining the specific meaning of a word.

Highlighting Explanatory Phrases Given by the Autho

There are times when an author, after using a ke wvould go further to
explain what he means by the word. Let us lookraegample from 1
Corinthians 7:1-5.

1 Now concerning the things about which you writes good for a man
not to touch a woman.

2 But because of immoralities, each man is to lesvewn wife, and each
woman is to have her own husband.

3 The husband should fulfill his duty toward higeyiand

likewise the wife toward her husband.

4 The wife does not have authority over her ownybbdt the husband
does and likewise also the husband does not have

authority over his own body, but the widees

S Stop depriving one another, except by agreemersd fone, so that you
may devote yourselves to prayer, and come

together again so that Satan will not tempt youabse of

your lack of self-control.

In verse two, the worghave® occurs. The Greek word used here is eOxe/tw.
If you check the lexicon for the meaning of the @yoyou will see words
like:

have, hold, keep and preserve. Out of all thesergémeanings, the best
have been used by the various translations. Th&tignenow is, did Paul

use the word literally or metaphorically? A veryogdreatment of the
following verses would show you that verse threeyfand five are further
explanation of verse two. In verse three, Paul rdpd the meaning of

,have* to the fulfilment of conjugal rights by the coupteone another. In
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verse four, the conjugal right is delimited to thdiich concerns the
physical body of the couple. In verse five, heestdahat the only reason for
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the non-fulfilment of this duty is mutual agreemehli these cue up with
verse one where the issues raised is that of togchiwoman, it would be
clear to you thathave* in verse two is used metaphorically to mesexual
intercourseé.

Subject and Predicate Relationship

There are times when the subject and the prediciditén a sentence may
explain one another. Thus, it is important alsdh@ bid to determine the
specific contextual meaning of a word to see ifsbbject and the predicate
did not explain one another.

Analysis of Parallelism

This analysis is very relevant to the Old Testamdgmgre the use of poetry
is very high. Parallelism is one of the tieas of Hebrew poetry.
Parallelism is “the deliberate repetition of wokssentence structures for
effect” (Microsoft Encarta Dictionary, 2008). Threégpes of parallelism
can be identified in Hebrew poetry, namely: synooys parallelism,
antithetical parallelism and synthetic parallelism.

In synonymous parallelism, the second line of tbenp repeats the idea of
the first line but in different words. An exampk Proverbs 6:16 which
reads:

There are six things which the Lord hates
Yes, seven which are an abomination to Him

In antithetical parallelism, the idea of the sectind is in sharp contrast
with the idea of the first line. An example is Pedvs 10:7 which reads:

The memory of the righteous is blessed
But the name of the wicked will rot

In synthetic parallelism the second line carriesittea in the first line to a
logical conclusion. An example is Proverbs 10:2éclineads:

Like vinegar to the teeth and smoke to the
eyes So is the lazy ones to those who send him

Looking for the Possibility of a Figure of Speech
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Figures of speech are words or group of words usedive particular
emphasis to an idea or sentiment. The special esigpha typically
accomplished by the user's conscious deviation fiwrstrict literal sense
of a word, or from the more commonly usednf of word order or
sentence construction (Microsoft Encarta Diction&§08). You need to
note that figures of speech have been in use ginecancient times.

You need to know that figures of speech as welbasns are generously
used in the Bible since they are part of everydsey of language. A good
example of such usage can be found in Song of SwWi@r8 which reads:

We have a little sister, And she has no breastgt\atmall we do for our
sister on the day when she is spoken for?

In the above quotation, “she has no breasts” igjaréd of speech and so
cannot be interpreted literally. If taken literally would mean the lady in
guestion is malformed. In interpreting figures pksch, attempt must be
made to understand the figure and how it is useti@nculture from which

it comes.

Studying Parallel Passages

To understand the intension of an author you needather additional
information about the word or phrase as they aesl uis clearer passages.
Virkler (1981) identifies two types of paralleldet verbal and the real
parallel. While verbal parallels involves the udesomilar words which
would have different meanings, real parallels afiem@nt words with same
meaning.

Syntactical Analysis

Syntactical analysis deals with expression of timbugrough grammatical
forms and relationships within the words usédhis is what makes
language learning difficult. It is difficult becaaisvhen language is to be
learnt, the learner does not only learn the alptsabihe words and
pronunciation, but the arrangements of words aanl telationships.

As a biblical student, you must have an adequatevigdge of English
language and at least a working knowledge of HelanesvGreek. Thus you
should know that English language, being an ar@ytanguage uses word
order as a guide to meaning. In English |laggy the word order is:
Subject, Verb and Direct Object. Hebrew, thoughaiso an analytical
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language, it is not as highly analytical as thelhdanguage. The Greek
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language however is synthetic and therefore doesleywend on the word
order for meaning. Rather, it depends on wardings and or case -
endings. You would remember that | have always dgkal to memorize
the word endings as they are crucial to your unideding of the language.

Tools for Syntactical Analysis

Syntax actually is not what you just learn in tle®ks but you can have as
much information on them that you need for your ensthnding of this
important aspect of the language. The tools that would readily find
useful include the following:

A. T. RobertsonGrammar of the Greek New Testament in the Light of
Historical Research

A. T. RobertsonWord Pictures in the New Testament

Others include expository commentaries like:

William Tyndale.Tyndale New Testament Commentaries

Writing of the results of the analysis in a lay maner

Even if you know the entire technicalities involvad the syntactical
analysis, you must know that the users leg &nd product of your
syntactical analysis are laymen hence you musewour report in a non-
technical language that would be understandaltleettaymen. Do not lose
sight of the purpose of your analysis becausdhef temptation to be
impressive.

4.0 Conclusion

In this unit you have been exposed to idsmies involved in lexical-
syntactical analysis. You have been taught that léxecal-syntactical
analysis is important to biblical hermeneutics lseathe Bible has come
to us through the language of humanity which isrably the rules of lexis
and syntax. You have also been given the severs stgplved in this
analysis. You must have also noticed the importaridde context in the
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process of interpretation as well as the procesaigh which the meaning
of the words used by the author in a specifictexin You must also

remember that words that are part of figunésspeech are not to be
interpreted apart from the figures of speech.
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5.0 Summary

The following are the major points you have leamrthis unit:

0 The first step in lexical-syntactic analysishs tdentification of the
general literary form.
1 O The three major forms are prose, poetry andalgptic

literature![]
(1 The second step is the tracing of the developuoiethe authdis
themel)
(1 Theauthof's theme is the context within which a word is used &n
is the best source for determining the meaning wbed. Taking a

0 word out of its context also opens the word up for

misinterpretation.]
(1 The third step is to locate the natural divisiohthe text to help in
appreciating the flow of thauthof‘s thoughtL
0 The fourth step is to identify the connecting dsowithin
paragraphs and sentences.
0 The fifth step is to determine the meaning ofivitial words.
This step can be taken through the search of thgeusf the word in
ancient secular literature or the Septuagint orothiblical books. The
word could also be studied through its synonym arwbuld
0 also be studied etymologically.

(1 The sixth step is to determine the meaning ef word within a
specific context. This can be determined by takioge of the explanations
given by the author to the word or by exploring theject predicate
relationship or by an analysis of parallelism.

0 There are three types of parallelism: synonynpauallelism,
antithetical parallelism and synthetic parallelism.

0 The seventh step is to determine if the wordispart of a figure of
speech. If it is, interpret the figure of speeclaagholel]

0 Syntactical analysis is the expression of thougtitin grammatical
form and relationship within the words used.

Self-Assessment Exercise
a. Discuss the steps to take in determining thenmeg of a word.

b. How would parallelism aid in determining theanang of a word
within its context?
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Module 2  Interpreting the Old Testament

Unit 1: Interpreting the Law
Unit 2: Interpreting Prophetic Books UBit Interpreting
Historical Narratives Unit 4: Interpretiigsdom Literature Unit 5:

Interpreting the Psalms

MODULE TWO INTERPRETING THE OLD
TESTAMENT

| welcome you to the second module tbis course in biblical
hermeneutics. | believe you have enjoyed fir module that dwelt
squarely on the history and methods of interpratatyour understanding
of this module depends on your mastery of modulke. dihis is because
most of the general principles highlighted in m@&dohe would now be
practically utilized in this module and Module Tare

Before we set out on Module Two, there are twodasndamental issues
to be resolved. First, what is the Old Testamerg2o8d, how should
Christians react to the Old Testament? In defining Old Testament,

Mayer (1968, H‘ printing) says the Old Testament is:

the story of the great acts of judgement and delivee by which God
chose for Himself a people, the children of Israeld then kept them as
His chosen nation despite their sinfulness andateperebellion in order
that His covenant promises to the whole human raigght be preserved
and fulfilled in the Son of David, the Christ, wbecame the Son of Man,
Jesus, the Saviour of the world.

Though this definition is holistic, Mayer is speadsifrom the post- cross
perspective. Indeed the use of the te@id Testamerit already smells bias.
You need to know that what today is called Old &ent is to the Jews,
the original recipients of these writings; in fact Jesus and the early
church what is callegScripturé’! It is the contemporary church that calls it
Old Testament.
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This leads to the issue of the Christian standhenQId Testament. There
are two major positions as of today. On the onallthere are those who
feel that the era of the Old Testament is gone anduch they are not
bound to keep the laws written therein. On the ot@nd, there are those
who feel that the Old Testament is the basis ofNbee/; hence the Old still
stands in the process of understanding the. Ndou must remember
always that despite the fact that both Jesus amdNdw Testament writers
regarded the Old Testament as incomplete revelétiay still accepted
the Scriptures (that is, the Old Testamesd) Gods first word as
wholeheartedly as other Jews did.” Note this: ndtenayour stand on the
Old Testament you are still faced with the probleminterpreting and
appreciating its significance in the contemporaoyld:
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UNIT 1:  Interpreting the Old Testament Laws

Content

1.0 Introduction

2.0 Intended Learning Objectives

3.0 Main Content

3.1 Introducing the Old Testament Laws

3.2  The Dilemma of Interpreting Old Testameais
3.3 Types of the Old Testament Laws

3.4  Categories of the Old Testament Laws

3.5 Traditional Interpretation of the Old Tews&nt Laws
3.6  Steps in Interpreting the Old Testamentd.aw
3.7  Practical Application

4.0 Conclusion

5.0 Summary

6.0 Tutor-Marked Assignments

7.0 References/Further Readings

1.0 Introduction

In the first module of this course you haearnt mostly the general
theoretical approaches to the issues of intergre¢he Bible as well as the
steps involved in the historical-cultural and cotw@l analysis as well as
lexical-syntactical analysis. In this module, yoill Wwegin to examine the
applicability of these general principles to theermpretation of the Old
Testament beginning from the Old Testament Lawsai Wol discover that

it would be a very interesting exercise, if you mggeh this module with an
open mind.

2.0 Intended Learning Objectives

By the end of this unit you should be able to:

[ Identify the usage of the terfaw* in the Old Testament
[J List the various classifications of thHaw* [
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(1 Discuss the various positions of Christians yoa\zer the Old
Testament Laws

(1 List the various ways the laws have been ingtgal traditionally!
(1 Discuss the steps involved in interpreting the Testament laws

3.0 Main Content

3.1 Introducing the Old Testament Laws

The usage of the terplaw” in the Old Testament has always been fluid that
there is the need to clarify what is meant whenténe is used. Firstly, the
term ,law‘ can be used to designate the first fiveklsoof the Old
Testament. Such a designation is easily noticeabén the Bible uses the
phrase “the Law and the Prophets” which actuallyaiseference to the
entire Scriptures. Secondly, it could also refertie body of materials
which begins from Exodus 19 and ends at Deuterontmoygh not all the
contents are exactly legal in outlook. Thss the position taken by
Bradshaw when he said, “I will be defining the Lass/the commandments
given to Moses for the people of Israel, whichtstarExodus19 until the
end of Deuteronomy”. Thirdly, the law at timean just be a simple
reference to the Decalogue. However for the purmdsthis course, the
term law shall be used to refer to the body of &6&0 laws that Israel was
expected to keep as a sign of her obedienGatbs covenant.

3.2 The Dilemma of Interpreting Old Testament Lavs

These laws are the most enigmatic part hef ©Old Testament to the
Christian today. Again Bradshaw confirmed this posias he agrees that
“from the earliest days of the church Chaiss have struggled to
understand how to interpret the Old Testament Ldw.fact, most of the

laws contained in the Old Testament are actualgngie to modern readers
(Hays, 2001). This is what actually led to the essfi the Christian attitude
to the law as highlighted above.

For an adequate understanding of what the Chrigttitude to the law
should be, you need to understand the functionaldpment of the Law.
That there was a gradual development of the lawoisan overstatement as
“God gave each generation the instruction it neededts way of life”
(Murphey, 1989) and that apart from the early Tem@andments, the
rest of “the covenant code most likely representaaumulation of
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laws coming from later periods of Isréglhistory” (Flanders, Gapps and
Smith, 1973).

Our understanding of the law must begin from theeoant nature of the

law. These commandments form part of the covenatwden God and

Israel. You should know that a covenant is an agesg between two

people or two groups that involves promises onpine of each to the other
(Lockyer, ed., 1987). The Old Testament laws contlag same element as
other biblical covenants and their extra-lwdli counterparts. For your
understanding, a covenant format has six partseham

a. Preamble: in the preamble, the parties to ther@nt are identified as in

Exodus 20:2.

b. Prologue: the prologue would briefly describe tircumstances that led
to the parties to become covenanted to one anagher Deuteronomy 1:1-

5.

c. Stipulations: these are the laws that are ergetd be kept under the
terms of the covenant which in this case are the laf the Old Testament.
d. Witnesses: the witnesses are those thatemgpected to enforce the
covenant.

e. Sanctions: these are the blessings and the scting¢ functions as
incentives for keeping the covenant as in Deutemgn®7:1-30:30.

f. Document Clause: this is the provision for regukview of the covenant

so that it will not be forgotten.

With this brief exposition of the covenant andntgure, it would be clear
to you that the Old Testament laws are the stiforiatto be observed by
Israel who has entered into a covenant relationstitpYahweh.
Self-Assessment Exercise

Why is the interpretation of the Old Testament Lanablematic today?

3.3 Types of the Old Testament Laws

There are generally two types of law identifiallehie Old Testament.
They are the conditional and the absolute laws.

The Conditional Law

The conditional law is also called the casuistw lar the case law. It is
called the conditional law because for it to beligolp certain conditions
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must be fulfilled. An example of such law is Deot@omy 15:12-17:
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If your kinsman, a Hebrew man or woman, is soldyéa, then he shall
serve you six years, but in the seventh year yall set him free. And
when you set him free, you shall not send him aemmpty-handed. You
shall furnish him liberally from your flock and fmo your vine and from
your threshing floor and from your wine vat; yowaBlgive to him as the
LORD your God has blessed you. And you shall renentat you were
a slave in the land of Egypt, and the LORD your Gedeemed you;
therefore | command you today.

And it shall come about if he says to you. “I wilbt go out from you,”
because he loves you and your household, sincares fvell with you;
then you shall take an owl and pierce it throughdar into the door, and
he shall be your servant forever. And also you lsthallikewise to your
maidservant.

It is glaring that this law applies only if oneasHebrew who has a Hebrew
slave or slaves. If one is not a Hebrew or if ana@iHebrew who has no
slave, the law cannot be applied. You also neatte that the law applies
only to a Hebrew slave indirectly because it prstéds/her rights.

You need to know that this type of law constituteslargest portion of the
Old Testamerit body of about 650 laws and also applies spedtifita
Israel‘s civil, religious and ethical life.

The Absolute Law

This is also called the apoditic law. This typeaed common in the ancient
law codes. It was more unique to Israel. This tygelaw expresses
unconditional covenant demands. It was absolute aad stated in
categorical language. This type is also pgradtic, that is, it sets a
standard by an example. In other words, it is xbiaestive, that is, it has
not mentioned every possible case or circumstanbes the law is to be
applied.

3.4 Categories of the Old Testament Laws

Apart from the division of the law into two typethe laws have been
variously classified into several categories. THosgme scholars classify
the law into three, namely moral, civil and cerembr(Hays, 2001).

However, the classification of Fee and Stuart (3988uld be adopted
here.
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Benevolence Laws

These are the laws that deal exclusively with taméne treatment of the
poor and the helpless. They also deal with theeisdfukindness towards
animals. The following are examples of such laws:

a. This law states that animals were to be fegraportion with the work
they had done (Deuteronomy 25:4) and they werebgemve the Sabbath
law too (Exodus 20:8-11).

b. This law states that widows, orphans and foweig were to be taken
care of (Exodus 22:22-24); travellers were alsoiga@ the right to enter a
farm and eat to their fill provided they take notraxout of the farm
(Deuteronomy 23:24-25).

c. This law also states that servants were todagdd kindly (Leviticus
25:39-43) and that the freeborn could not dméd into slavery
(Exodus 21:16).

Ceremonial Laws

These are the laws that guide the worship lifeha&f individual and the
nation as a whole they contain moistly the proceslugoverning the
preservation of sacred objects. Examples of tiue tf law include:

a. The laws governing the ark of covenant anduhes concerning its
movement (Exodus 25:10-22).

b. The laws governing the Levites and the ruley tiiso had to keep in
order to keep themselves pure for their serviceifloais 10:8-11) as well
as the laws regarding the priests.

Civil Laws

For the Israelites, obedience to God did not entierreligious life alone; it
extended to their entire life. The civil laws alese that are concerned
exclusively with the army, the court system and ploditical leadership.
The followings are examples of civil laws:

a. The Army: though Israel was allowed to raise army for her
defence (Numbers 2:14-33), it was not to be a psabmal army. Men
over 20 years of age are drafted into the army mixtevites (Numbers
1:47-49); and to stop them from becoming greedy anofessional
warriors, they were not allowed to keep war hor$ssuteronomy 17:16)
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or spoils of war.
b. The Court System: Israel had a dual systemoaftc namely the
civil and the religious. The Levites judged ongalus matters
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(Deuteronomy 17:8-13) and some elders are appoipudgdes on civil
matters (2 Chronicles 19:8-11). The laws regardwtgesses and leniency
are included in this category too.

c. The Political Leadership: examples of thisludes the barring of
people with physical defects and those with mixddoth from taking
leadership offices.

Criminal Laws

These laws cover several types of crimes like csimgainst individuals,
morality, property, religion and also against tlueisty as a whole. For
example, bearing false witness or false testim@nw icrime against the
individual as well as the society while worshippiafyidols is a crime
against God. Laws regarding sexual sanctity are adgarded as anti-
society.

Dedication Laws

These cover the laws of dedication of every firstnbof every family
(Exodus 4:22-23; Numbers 3:40-41; 8:18). These aistude the laws
governing tithing.

Dietary Laws

In demonstrating the uniqueness of the Israell&x] gave them laws on
what to eat and what not to eat sometimes withoreasThese include
abolition of improperly butchered meat (Leviticu2Z-27); abolition of

blood because it is life (Deuteronomy 12:23) andalse it is a covering
for sin (Leviticus 17:11) and abolition of animakffor it is offered to God
alone (Leviticus 7:23).

Personal and Family Right Laws

The Bible closely guards the rights of the indiatlas well as those of
their families. Children, for example, are expedtedbey their parents and
parents are to raise their children in the feathaf Lord. This law also
covers the dignity of slaves as human beings. lkt, f&xodus 21:20
classified those who dealt with their slaves to gwnt of death as
murderers. Also included here is the family interde laws (Deuteronomy
21:15-17; 25:6). A daughter could inherit wherer¢his no son but had to
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pay by marrying one from her own tribe so as topkéee property within
the family (Numbers 27:7-8; 36:1-12)
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Quarantine Laws

These are the health-related laws concerned withaiout death, illness,
childbirth and a womais menstrual period which could make persons
unclean and unfit for worship. For example, anywi® touched a corpse
could not go to the Temple until he/she becomaaltijuclean (Leviticus
22:3-7).

Religious Obligation Laws

These are laws that state the responsibilitiehefpeople to God. This is
because all people owed their lives to Ydhwand the community
expected them to serve God and remain legalGods people. This
includes the commandment to study, remember andhtdhe law
(Deuteronomy 4:2; Numbers 15:37-41; Leviticus 18)4-

Religious Symbolism Laws

These are the laws concerned with the dressindgpefldraelites to show
their dedication to Yahweh. Jewish men wear phglaes (Exodus 13:9;

Deuteronomy 6:8; 11:18) and tie them to their fewes or left hands. They
also wear blue fringes on their garments (NumbBr87:41; Deuteronomy

22:12).

Having finished with the classification of the lawg can now proceed to
study the traditional interpretation of the lawdgdrse considering the right
way to interpret these laws.

Self-Assessment Exercise

Cite five categories of the Old Testament laws @telan example each.

3.5 Traditional Interpretation of the Old Testament Laws

Two major ways have been identified as traditiomalde of interpreting
the Old Testament laws and these are the alledamchthe typological. As
you have studied in unit 2 of module one earlidre tallegorical
interpretation was developed by the Greeks in titegot to resolve the
tension between their religious myth tradition atikir philosophical
heritage. Jews also who wished to remain true éoMbsaic tradition and
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also adopt Greek philosophy were faced with sintdasion and some of
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them also adopted the allegorical method. Phildlekandria was the most
popular exponent of this method.

Allegorical interpretation takes the written \wWoas covering for inner
substance of truth that must be uncovered.céleit ends up treating
biblical narratives like Greek myths. Though thgsa principle based on
profound reverence for the Bible, it is fraughttwinany disadvantages.
Firstly, it disregards the common significance afrds. For example, in
Philo“s interpretation of the rivers that flow throughefagd he said that the
four rivers are virtues that are named as pruddrogerance, courage and
justice. Secondly, by its very nature, allegoricaérpretation gives rise to
all manner of fanciful speculation because havisgegarded the authits
use of language, the interpreter is at freedonotoef his own meaning on
the text.

The second method is typological interpretatione Word,typology* has
its root in the Greek wordtypos which actually meanspatterr-.
~image",

.,mark”, ,model’ and ,examplé. Typology assumes that there is a
fundamental correspondence between the Old anNékheTestaments and
it seeks to bring this to the surface. For examplsges Adam in the Old
Testament as a type of Christ of the New TestanmWet.must admit that
typological interpretation is much more fitting thathe allegorical
interpretation because it is true to the naturethwd Bible. However,
typological interpretation also has its inadequsckor Goldingay (1981),
typological interpretation is not a systematic piite for interpreting the
Old Testament because it is selective in the guessit uses and also
selective in approach. Von Rad (1961) noted that tlgpological
interpretation is inadequate because it would atwaride historical setting
of the Old Testament and also abandon ttthaaological as well as
historical correspondences.

3.6 Steps in Interpreting the Old Testament Laws

Having gone through this entire preliminary maze, @an now come back
to the original question: how do we interpret tHd Oestament laws? The
following are the steps to take in this regard:

Determine the Category of the Law

The very first thing to do is to determine the gaty the law falls into.
This is to see if it is civil or ceremonial or be&oéent or concerned with
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diet. Doing this would help you to know the raisdieter of the law and
consequently its implications. Having done this wgso need to determine
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if the law is casuistic (conditional) or apoditi@b&olute). This would help
you to determine if the law is a general one tlpgilias to everybody or a
conditional law that applies only to a certain graaf people under certain
circumstances.

Determine if it is renewed in the New Testament

As Jesus sees himself as the fulfilment of the avare some of the laws
of the Old Testament re-affirmed in the New Testaim& general guide to
determine this is the fact that all the laws thatczrn love towards God
and fellow neighbour are reaffirmed by Jesus. Rieradition of a law can
be either explicit or implicit. Where such laws alicitly re -affirmed as
in the case of murder, adultery and vengeancef{a¥hich are discussed in
Matthew 5:21-22, 27-30 and 38-42 respectively) pheallel passage is to
be noted.

If it is renewed, study the New Testament Parallel

You need to know that most of the Old Testamensl#vat are explicitly
renewed by Jesus in the New Testament are usuallyfied. As a result, it
Is better to study the parallel passage becausaytaid in discovering the
motif behind the Old Testament laws itsdlet us cite the law on
vengeance as an example:

Exodus 21:22-25 reads:

And if a man struggle with each other and strikev@man with child so
that she has a miscarriage, yet there is no furthery, he shall surely be
fined as the womais husband may demand of him; and he shall payeas th
judge decide. But if there is any further injurtyen you shall appoint as a
penalty, life for life, eye for eye, tooth for tdpthand for hand, foot for
foot, burn for burn, wound for wound, bruise fouise.

The parallel passage is in Matthew 5:38-41, anekitls:

You have heard that it was said, “An eye for an,eyed a tooth for a
tooth”. But | say to you, do not resist him whoeil; but whoever slaps
you on your right cheek, turn to him the other alnd if anyone wants to
sue you, and take your
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shirt, let him have your coat also. And whoevelldbace you to go one
mile, go with him two.

A good interpreter will compare the two differeointexts as this may shed
light on the intention of the Old Testament law.

Whether the Law is renewed or not, Study the Law ints Context

What has been done mostly in interpreting the lamaslitionally is to
overlook the context of the law in the Old Testatreerd this is a grievous
omission. As Hays (2001) rightly notes, “the Oldsianent legal materials
does not appear in isolation. Instead, the Mosaw is firmly embedded in
Israel's theological history. It is an integral part oé tstory that runs from
Genesis 12 through 2 Kings 25.” Consequently, tmesst be interpreted
within the context of that general and specifiddng. There are three sub-
steps within this step as also suggested by H&@L{2

| dentify what the Law meansto the Original Audience

To do this, you need to identify the historical diberary context of the law
in question. You must note where they were in tjmirney when the law
was given; you need to see if there are other haitlsin the context to

which the law is related and finally pin on whatauld have meant for the
Israelites.

Determinethe Differences between the Original Audience and the
Contemporary Believer

To do this, you must delineate the situalomnd the theological
differences between the contemporary audience &edcbntemporary
Christian.

Develop Universal Principles form the Text

The final step is to develop from the text of thev$ principles that can be
said to be universal and thus would apply to thetemporary Christian.
These principles should be developed in such a thal they should be
reflected in the text; they should be timelessytbigould correspond to the
theology of the rest of the Bible; they should bet culturally bound and
should be relevant to both old and new believers.
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Apply the Principles

The final step is thus to develop the principlest thas been delineated in
such a way that it would apply to specific situatim the lives of the
contemporary believers.

3.7 Practical Application

Let us try to apply the principles above to a pgssaf the Bible,
Deuteronomy 22:1-4 which reads as follow:

You shall not see yourountrymafis ox or his sheep straying away, and
pay no attention to them; you shall certainly brithgm back to your
countryman. And if your countryman is not near youif you do not know
him, then you shall bring it home to your house] @&nshall remain with
you until your countryman looks for it; then youadihrestore it to him.
And thus you shall do with his donkey, and you ktalthe same with his
garment, and you shall do likewise with anythingtlby your countryman,
which he has lost and you have found. You are Hotvad to neglect
them. You shall not see your countryrfiaiglonkey or his ox fallen down
on the way, and pay no attention to them; you stetlainly help him to
raise them up.

This law belongs to two classes. It can be classiéis a civil law as well as
a benevolence law in that it states the duty of lmmher to another. It is
also an apoditic law which deals with what onexigexted to do. So, itis a
law that is generally acceptable. Furthermore, $ikepoditic laws, it is not
exhaustive, in that it has just provided examplesam ox or sheep or
donkey or garment. It covers the scope of anythivag is lost in reality.
This law is an example of one that is not explcstated in the New
Testament. However by JeSustatement that “you shall love your
neighbour as yourself” it has been re-affirmed ioipy. Consequently, it
has become binding that Christians should keepodisérve this law. But
because it has no parallel passage in the New mestait is to be studied
in its own context. The following are the issuestttould be deduced in the
study of this passage:

1 Finding and keeping that which is lost from daotis not allowed in
Israel; it is same as stealing.
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0 Straying animals must be helped and restoredhéo t
owner and in cases where the owners are not knthery, must be kept
safe until the owners comes looking for them.

1 The parallel passage in Exodus 23: 4vBnestates that if the
straying animal needs help though rescuing the anwil cost time and
effort, one must help the animal even if it wileid no gain. The principle
can be succinctly put: be yolrothef‘s keeper.

Having got the principle, you must realize that siteation and the context
of the Old Testament believers is different frorattbf the contemporary
Christian. Thus, to us today, we would e talking about oxen or
donkeys but all Christians would equally be expegde care for their
neighboufts properties. Finally, as Raymond Brown points oat|saaelites
are urged not to be unconcerned about their bréglpeoperties that are at
risk:

Believers (Christians) must not be indifferent he grave problems which
confront us in the modern society — alcoholism,gdabuse, abortion,
homelessness, pornography, sexual deviance... itoeiliragic if believers
,hide themselves rather than become informed, pray for improved
legislation... and take appropriate steps tmgbrabout change.

Another thing to notice is that strained relatiapshare not to becloud
expected duty. In other words, you must ensuredfiaial and moral duty
Is not dictated by friendliness or enmity with thteer party concerned.

4.0 Conclusion

In this unit you have examined the intricacies imed in the process of
interpreting the Old Testament laws. You startedmfrexamining the

complexities faced by the contemporary Christiansdetermine their

relationship to the Old Testament laws. You alsne€#o examine the types
and the nature of the Old Testament laws as weah@process involved in
the interpretation of the Old Testament laws

5.0 Summary

The following are the major points you have leamrthis unit:

0 Our understanding of the law must begin from the
understanding of its covenant nature.
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[1 The law can be broadly classified into two otsssheconditional
(casuistic) and the absolute (apoditic).

0 The law can also be categorized according te thactions into ten
categories.

0 The two major traditional methods of interpretthg law is
allegory and typology!

0 In interpreting the law, it is important to stutthe law within its
contextl]

0 You also need to get the meaning of the law ¢oatfiginal
recipients’]

0 Having arrived at the original meaning of the Jaju can

then apply it to the contemporary believer aftéh@ough assessment of
the difference in the context of the OlddaNew Testament
believers(]

Self-Assessment Exercise

Discuss the steps involved in the interpretatiothefOld Testament laws.
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UNIT 2:  Interpreting Prophetic Books

Content

1.0 Introduction

2.0 Intended Learning Objectives

3.0 Main Content

3.1 Introducing the Prophetic Ministry/Books
3.2  Classification of the Prophetic Era
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1.0 Introduction

In the first unit of this module we have lookedhaiv we can interpret the
law. We have categorized and classified the laws warious classes and
have explained step-by-step the stages ofrpragng the law. In this
module, we will move into the next chunk of literagenres in the Old
Testament, the prophetic books. The prophetickboform one of the
largely neglected genres of the Old Testament.glaétP97) has this to
say about the contemporary attitude to the proiseci

Perhaps there is no category of Scripture thataseemeglected in toddy
preaching than Old Testament prophecy. No doubtetrere a few
prophetic texts containing direct Messianic pradittthat receive some
attention. At Christmas, for instance, one mightest to hear a sermon on
Isaiah 9:6-7. The vast majority of prophetic textsywever, have
remained utterly ignored. The typical fundataémpastor may not
preach from Old Testament prophecy in any expositaanner for years.
This situation is probably due to a sense of faigin that many expositors
experience as they study a prophetic passage. Bssage seems on the
surface far removed from today.

By the end of this unit you would have become nexgosed to the
handling of the prophecies if the Old Testament.
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2.0 Intended Learning Objectives
By the end of this unit, you should be able to:

[ Identify who is a prophet.

0
(] Explain what prophecy is from the Jewish pertpec

0 [1 Discuss the nature and forms of prophéecies
i

0

Divide the prophetic literature to its differeagochs]
Discuss the methodology involved in interpret®ig
Testament prophecies.

3.0 Main Content

3.1 Introducing the Prophetic Ministry/Books

The prophetic books form the second division of tdabcanon and the
largest number of books of the Hebrew Scripturelassified under this
category and they are sixteen in all. Befgmng on to consider the
interpretation of prophecies, we need to begin ftbevery beginning by
defining the prophet. The Hebrew word thas hbeen consistently
translated prophet isnavi This word has been variously treated
etymologically but the most acceptable suggesti@s that by Albright
(1957) who traced the word to the Akkadian rgwtbu and suggested that
the meaning would have been ,to €alhlbright then argues thatavi
should be taken in the passive sense and thusdpégt would mean ,one
called of God.

It is in the same vein that Harrison (1969) defitleel prophet as someone
who has experienced a divine call and was fundaatigrdn independent
religious and charismatic figure. It has to be asieed that the office of
the prophet is not hereditary neither could it pprapriated by virtue of
political appointment. Closely related to the cqicef the navi are two
other Hebrew words: the’eh and thehozeh Ro’ehis an active participle
of the verb to see, thus it is generally translawser” while thehozeh
though is another active participle of the verb g8 is not commonly
used.Hozehis usually translategbrophet’ too.

3.2 Classification of the Prophetic Era

Pratt (2008) is of the opinion that the misunderdiag of the prophetic
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books stems largely from the inability to organize books into an orderly
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whole. To be able to combat this he proposed adiage period of the
prophets which would also be adopted here:

The Early Monarchy

The first period of the prophets is the periodied early monarchy. Unlike
Pratt (2008) that picked the early monarchy fronvibal would say that
the period began from Saul because though Samuelawadge, he was
also a sort of prophet and actually laid the baokgd for the coming
prophets. In fact, what could have been tedrmas the first school of
prophets started under the leadership of Samuekdthowever during the
time of David and Solomon that the golden age oppecy was reached.

It is however unfortunate that we have no diregthitten records of the

activities of the prophets of the monarchy becatsg were not writing

prophets. The prophets that we have records of wiegt have done were
those mentioned in passing during the history efitbuse of Israel. These
include Samuel, Nathan and Gad. This notwithstapdhrese prophets laid
the foundation for the prophetic ministry in Israét all these periods
however, you need to note that the prophets wereetoed about the
house of Israel and the ideal state of Israel wdreth monarchy or

theocracy. They served as guides and counsellothetokings and the
people.

The Period of Assyrian Domination

The second period of prophetic ministry was thaqgokof the Assyrian
judgement. At this time, God decided to use thénaif Assyria to punish
Israel because of her sins. This was the perioth@fministry of Jonah,
Hosea, Amos, Micah, Nahum and lIsaiah. Itvesy evident that the
Assyrian concern was the focus of the ministry ledse prophets as the
oracles that were recorded for them clearly pdmthe Assyrian nation.

The important events of this period that formedttieme of the prophecies
were the Syro-Israelite coalition. This was thiance formed by the
Israelites (the Northern Kingdom) with Syria withet bid of rebelling

against the Assyrians. Though they tried to fora#ah to join the alliance,
Judah refused. This alliance was interpreted byptlophets as a loss of
faith in Yahweh on the part of Israel. Later in 7BZ, the Assyrians
destroyed Samaria. The second theme was the at#dsyria on Judah in
the days of Hezekiah. Hezekiah looked up for hetpmfthe Lord and

though the Assyrians came to the gates estisdlem, the Assyrians

98



CR 5218 BIBLICAL HERMENEUTICS

departed without firing a single shot because thwel lconfounded them.

99



CR S218 BIBLICAL HERMENEUTICS

The third theme was that of hope. The prophetsespbkhe eventual fall of
Jerusalem but also of the restoration that wouldvio

The Period of Babylonian Domination

The next stage in Israelites prophecy was thataify®nian judgement. In
this period, prophecy mostly was centred on Babgonattack on
Jerusalem. The prophets that prophesied about theyl@ian attack
include: Jeremiah, Zephaniah, Joel, Obadiahpakkuk, Ezekiel and
Daniel. The Babylonian attack came in three phasesfirst phase was in
605 BC when they took only a bunch of people (tobles) away; the
second phase was in 597 BC when they took ano¢haf eople and the
third and final phase was in 586 BC when the ciégwtterly destroyed. As
with the first phase Assyrian phase of prophecyethas also the theme of
restoration in the prophecies.

Most of the prophets, especially, Jeremiah, spéatger part of his oracles
convincing the people that they would stay for eyvdeng time in Babylon
and urged them to prepare themselves for it instdaablding on to the
popular belief that Jerusalem is invincible andytiveuld return very soon.

The Period of Restoration

The period of restoration from exile formed the thgbage for prophecy in
Israel. This period covered the years from 539 B@Q0 BC. After some
years, the Persian Empire rose up and sacked thddgan empire. It was
through the edict of Dairus that the exiles werbvetd to return to
Jerusalem and even given the permission to relmatcbnly the walls but
also the Temple.

The first set of Jews returned under the leadershiZerubbabel. The

excitement greeting the return died down prettynsaad this led to the
prophetic ministry of Haggai who encouraged thepbedo return to the

building of the Temple. By hundred years of theturn, a new problem set
in: they had started intermarrying with foreiggomen and also were
beginning to participate in other religions. Thesl lto the ministry of Ezra
and Nehemiah. Other prophets of this era were Zedhand Malachi. By

this time however, the Messianic prophecies weready making rounds
since it was the Messiah that can reform the peaipdelutely.
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The Intertestamental Period

The period between the Old and the New Testamesdrismonly referred
to as the Intertestamental period. This was a gesfodarkness also called
the silent years (400 years) when there seemed tmbnessage from God.
This period however marked the religious developna@mong the Jews. It
was the period when the Pharisees, the SadduteeZenlots also cut a
clout for themselves. It was at this period thdttaxy prophets like John
the Baptist rose with the messianic expectadod the scene became
pregnant with expectation for the Messiah.

Self-Assessment Exercise

In one sentence describe what characterizes prgphegach stage of its
development.

3.3 The Nature of Prophecy/Prophetic Books

That the Old Testament meaning of prophecy is lgrg@sunderstood
today is seen in most dictionary meaning of thenteProphecy today is
generally defined as foretelling and predictiof what is to come.
However, unless we see most prophets as concermd their own
immediate future rather than our own future we l@vand to misinterpret
the prophetic books. If you have followed the smttbove on the various
period of the prophetic ministry in Israel, you vainave discovered that
most of the prophets were indeed concerned witaelsand not the
contemporary world.

The prophets should be seen first and foremospakesmen for God to

their generations rather than as futurologistss Teiwhy in the prophetic

books we hear from God via the prophets and vétg kbout the prophets
themselves. Again, as a result of the oral natdréhe prophecies, the

longer prophetic books are usually collectionspafk®n oracles that are not
always presented in their original chronologicajissnce and often taken
away from their historical context. This is whatkea the interpretation of

prophecies enigmatic.

An indicated earlier, the prophetic books were awanged chronological
as the oracles were delivered by the prophet. e oracles that were
put together by the editors of the books. The iwldial nature of the oracles
thus makes it compulsory for anyone who wishesiterpret the prophetic
utterances to analyze the individual oracles. Thog®s of prophetic
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oracles could be identified, namely the lawsuhs, woes and the salvation
oracles.

The Lawsuits

In this type of oracle, God is pictured as a pi#ior a judge or a bailiff in

a court case against Israel, the defendant. An pbeaai the lawsuit could
be found in Isaiah 3:13-26. The elements of thacler can be tabulated as
follows:

Vdrses Element
13-14a The court convenes and dsage brought against
Israel.
14b-16 The indictment or accusatsospoken
17-26 Judgement is pronouncedisrrae| is found guilty.

This dramatic presentation of the propbemessage helps in the
reinforcement of the message.

The Woes

The woe is understood as an indication of disamtelr it usually contains
three basic elements: the announcement ofedstrthe reason for the
distress and the prediction of doom. A good exaroplde woe is Micah
2:1-5 and it also contains the three elements atectcabove.

The Promise or Salvation Oracle

This is one form of oracle that can be identifiedily. It also contains three
elements. A good example of this form could be tbumAmos 9:11-15:

102



CR 5218 BIBLICAL HERMENEUTICS

Self-Assessment Exercise
What are the forms of prophetic oracles?
3.4 Steps in Interpreting Prophecies

In a sense, there is no major difference in themkeeutical process
involved in the prophetic books and the other badligenres though one
must confess there are some special considerafitvesfollowing are the
steps that are expected to be used:

Historical-Cultural Analysis

Since no book ever was written in a vacuum, theplpetic books were
written within specific historical and cultural demt. The first step in
interpreting the prophetic books then is ucover the historical and
cultural issues surrounding the text to béerpreted. Let me cite an
example here from Isaiah 6. Most people have alwaken the vision
recorded in this chapter as the call of Isaiah hade often used this to
justify the belief that the fact that someone isister does not mean that
he is saved. However, the very first verse in thapter is the key to
understanding not only the passage but also thkcations of the vision of
Isaiah. For the larger part of his reign, Uzziahsweery good and he
brought Judah very close to the golden age as iexped in the days of
King David. His death must have been a big blovstwah and he was at
the Temple to mourn the loss of Uzziah. The vigiersaw therefore of the
LORD seated upon his throne must have been thahgdy him that
though an earthly king may died, the actual kingJotlah, the Lord of
Lords cannot die and he reigns forever. With tlesspective in mind, the
vision would be well placed and the vision wouldlanger be seen as the
first commissioning of Isaiah for the ministry work

Another good example is that of the book of Jordany people after
reading the book usually condemn Jonah for refusingp to Nineveh and
for his attitude to Nineveh throughout the bookwdger, as at that time,
Israel, Jonats home-country was already a vassal to Tiglatheseil who

had founded the second Assyrian empire and Judahvés also paying
tributary to Assyria. Jonah, a patriotic Israelik®uld have reckoned that if
Nineveh (at that time the capital of Assyria) didt mepent, God would
have had no choice but to let Nineveh face the enosidisobedience,
which would have been its destruction. Being a llayal patriotic Israelite,

Jonah would have preferred the destruction of Assyrence the most
natural thong for him to have done is to have pneagthe message of
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Yahweh from getting to Nineveh, hence his decigiorrun away. This
sentiment is later echoed Jonalis dialogue with Yahweh towards the end
of the book.

And he prayed unto the LORD, and said, | pray tl@é,ORD, was not
this my saying, when | was yet in my coy@trTherefore | fled
before unto Tarshish: for | knew that tha@ut a gracious God, and
merciful, slow to anger, and of great kindness, i@mentest thee of the evil
(Jonah 4:2).

This historical background would give the interprethe strong footing
needed to arrive at a correct meaning of the passag

Contextual Analysis

After having determined the historical-culturalusition for the book of
prophecy the next step is the determination ofcivetext. Jaeggli (1997)
identified four different strata of context andskere analyzed as follows:

There are various levels of context: the immediatatext within a
paragraph, the relation of paragraphs within aspepe, the development
of pericopes in a section, and the macroscopicritanion of sections in
the overall message of a book.

This analysis is very crucial to the understandihthe original message of
the prophecies to the original hearers. Let us thkebook of Amos as an
example. Amos lived and prophesized during thenef Uzziah, king of
Judah and Jeroboam Il of Samaria. These two reigoedurrently for 36
years (779BC-743BC). The book may have been wrdtssut the middle
of Jeroboaris reign. During this time, because Assyria hasateteSyria,
he gave Jeroboam II the chance to extend his &émn@nd to build a
lucrative trade which led to the creation of a pdulemerchant class. This
led consequently to the neglect of the peasans.cks a result, the poor
was oppressed (2:6f), justice went to the higheddr (2:6; 8:6) and the
poor had to go to the money lender to mortgagéanid. The economy also
takes its toll on religion. Religion was perverté&ttiough sacrificial system
was maintained, it went on with godlessness and arahty. Knowing
these facts will make the interpreter of the bobRimos stand at a vantage
point.
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Lexical/Syntactical Analysis

As have seen said earlier, the Bible had beenenritt the language of
humanity and so must be subjected to the principleéke rules of human
language. This is also reiterated by Jaeggli (1:997)

The Bible is more than mere literature, but it iterbture. God did not
invent new forms of communication when he gave rhamword. The
Bible must be interpreted in a straightforward nemaccording to rules
that govern the meaning of any human literature.

Accordingly, the third step in interpreting bibligarophecy is lexical and
syntactical analysis. Lexical analysis does notyagive us the meaning
intended by the author but also help to resolvdliots Let us take as an
example the use of the termirgin® by Prophet Isaiah to describe the
mother of the Messiah. This word has caused a @egrtsy by some who
think it does not refer to a virgin. In his anatsf the term, Niessen
argued that the Hebrew woralmah was used nine times in the Old
Testament. The word was used to describe Rebeccamvab described in
Genesis 24:16 as “the girl was very beautiful,rgiwi, and no man had had
relations with her; and she went down to the speand filled her jar and
came up.” The analysis of the word shows thatalneahwas definitely in
the Hebrew concept a young woman of a marriagesi#ewhose virginity
is not in doubt.

Literary Analysis

In the interpretation of prophecy, there is no way can overlook the use
of literary figures and this is what makes literanalysis an important step
in the process of interpretation. This is becaulspraphetic books contain
a substantial amount of poetry and several proploetoks are exclusively
poetic. Therefore, there is the need to determihetier the prophet has
used his words figuratively or literally. Berkhot950) opines that “the
words of the prophet should be taken in their ustexhl sense, unless the
context or the manner in which they are fulfillddasly indicate that they
have a symbolical meaning.

Principilization and Application
After you have taken all the steps described abibnvenext step is to draw

out the general principles and apply the principléhe contemporary day.
Kaiser describes principilization as the ability Ytate the authts
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propositions, arguments, narrations and illusiregiin timeless abiding
truths with special focus on the applications ajskh truths to the current
needs of the church.”

3.5 Practical Application — Amos 2:6-8

Thus says the LORD,

For three transgressions of

Israel and for four

| will not revoke its punishment, Because they g@dl righteous
for money

And the needy for a pair of sandals

These who pant after the very dust of the earttherhead of the helpless
Also turn aside the way of the humbile;

and a man and his father

resort to the same girl

in order to profane My holy name.

On garments taken as pledges they stretch outédesety altar,
And in the house of their God they drink the wirie o
those who have been fined.

From the analysis above, you would notice that hirgorical-cultural
context has been given as an example. The nextioilee immediate
context. This oracle is surrounded by the oractgadgement delivered on
the neighbours of Israel and Judah for various esinin the periscope
immediately preceding the oracle against Judahgmesn and form verse
6, the prophet began delivering the oracleirsgjdsrael-Samaria. This
becomes intriguing if we know that Amos was a pedplho hailed from
Judah. Hence delivering an oracle against IsraelSamaria was a
courageous act considering the political and religirivalry between Judah
and Israel.

Now we can move on to lexical-syntactical analy3ise arrangement of
the periscope shows clearly that it is poetic dns there would also be the
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need for literary analysis. The first two linestbé oracle for example are
clearly not literal. This is because if you coume number of the offences
listed, it is more than either three or four thatlisted. This is a figure
speech based on Jewish numerology. In this mlowy, three means
enough as is true also of the Yoruba people. TiseaeYoruba proverb that
says ‘tkini kebe, ekeji kebe, eleketa lajenjétahich means if you commit
any offence twice you would be forgiven but therdhivould not be
forgiven. Thus the lines “For three transgressibrisoael and for four”
simply mean that the transgressions of Israel loaee-flown its limit and
thus God does not have a choice but to executeejudgt. The remaining
verses contain the crime of Israel:

The people of Israel are accused of esteeming tst wile bribes more that
the lives of human beings. The pair of sandal & rtiost priceless article
that anyone could have, so to exchange a humarohwgignity for this
shows the level of depravity.

In verse seven, they were accused of incest whoels @gainst the laws of
the covenant thereby ridiculing the L&sdname. Verse eight begins with
the statement “on garments taken as pledges thetgtstout beside every
altar” which is a reference to the participationtbé Israelites in cultic
prostitution, one of the very abominations for whitie Canaanites were
driven out of the land that was given to them bylGo

In conclusion therefore, God has declared thatfemumerous sins as well
as the depth of the depravity of the Israelites,cde no longer afford to
look the other way. Israel has to be punished.

4.0 Conclusion

In this unit you have learnt that the prophetierbtture that has the largest
number of books in the Old Testament is classiial the second division
of the Hebrew canon. You have also learnt thatoplet is a spokesman
who has been called to service by God. You shadglal lknow by now that
the history of prophetic declaration in Israel ¢tenclassified into five: the
early monarchy, the period of Assyrian dominatidhe period of
Babylonian domination, the restoration and the ritwstamental period.
You have also been taught that the biblical conoégirophecy is largely
misunderstood today as the prophets were fulnrologists as usually
thought but were spokesmen for God. The $omwh prophetic genres
include the lawsuits, the woes and the promisedsialv oracles. You must
have also seen that the historical context out biclw a prophecy was
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issued is germane to its interpretation.
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5.0 Summary
The following are the major points you have leamrthis unit:

[1  The Hebrew word for prophetngviwhich meansone calledby
God".[]
0 The history of prophecy can be divided into fatages,
namely: the early monarchy, the period of Assydamination, the period
of Babylonian domination, the restoration and theer-testamental
period ]

0 Prophets should be seen first and foremost dsespeen
for God rather than as futurologists.
0 The forms of the prophetic genres are: the laissthe

woes and the promise/salvation oracles.

Self-Assessment Exercise

1. Discuss the role of prophecy in Israel at eaafesof the
development of the history of prophecy.
2. What are the steps to take in interpggpirophetic literature?
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1.0 Introduction

In the previous unit you have studied the integdren of prophetic oracles
and books. You have learnt about the nature ofptiophecies and their
elements and the various steps to take in intangrébem. In this unit, you
would be learning the interpretation of historiocalrratives which are the
commonest form of genre in the Old Testament. Tisehcal narratives
are more in the Old Testament than any other typthay are present in
other genres like prophetic books. Though they lemkple, by the time
you go through the studies in this unit you wouhdW that it is not easy to
tackle them. However, you will discover many inttneg elements about
the narratives.

2.0 Intended Learning Objectives

By the end of this unit you should be able to:

01 Identify historical narratives within the Old Stament!

0 [1 Identify the literary qualities of the historlca
narratives’

(] Explain the nature of historical narratives

0 Discuss the principles involved in interpretihg t
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historical narratives
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3.0 Main Content
3.1 Introducing Historical Narratives

Historical narratives are orderly description okepis. As you have been
told earlier, mush of the Old Testament is writierhistorical narratives.
Bratcher (2006) declares that “About 40% of thelibid material is
narrative, story, and is the most common singlee tgb writing in the
Bible.” At times these accounts concerns individual nations (Morrow,
2008). In fact, Genesis, Exodus, Joshua, Judgeh, Ruand 2 Samuel, 1
and 2 Kings, 1 and 2 Chronicles, Ezra, Nehbmi@aniel, Jonah and
Haggai consists mostly of historical narrativesaAd(2000) also defines
historical narratives as true stories with a sett@racters and a single plot.

The preponderance of historical narratives andsteming simplicity of
their nature make people to think that they ar¢ gasy to understand and
interpret. This however is not so because the grfgdte of the historical
narratives beguiles the complexity of their intetption. Therefore, before
we actually go into the process of interpreting litorical narratives, you
need to determine the nature of the so-called tna@sand their functions
at the various levels of the narratives.

3.2 Nature of Historical Narratives

The first question to ask about the historical agwes is: how historical are
the historical narratives? The 20th century peaaenot afford to see
these historical narratives as they would have skeercontemporary 20th
century history. In other words, the historicalraéives are not just records
of historical events; they are historical eventatthave been interpreted
from the religious eyes. Let us cite one simpleneple: after Assyria
had lost two battles against the Babylonian caetliin 612 and 610 BC,
the final battle took place at Carchemish in 606. BGaraoh Necho who
wanted to aid Assyria was delayed by Josiah at 8kmi(2 Chronicles
35:20) and Riblah. Therefore he arrived Carchemisio late;
Nebuchadnezzar had already defeated the Assyriashshad decided to
turn on Egypt. Thus Babylon became the super poewever, as far as
the prophets of Israel were concerned, Balbi{dorise to power was
because God had ordained Babylon as a meanspuoishment to
Judah. This is how Jeremiah described the story

For thus says the Lord, “Behold, | am going to mgde a
terror to yourself and to all your friends; and leghjour eyes
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look on, they will fall by the sword of their enessi So, | shall give
over all Judah to the king of Babylon, and he wdirry them away as
exiles to Babylon and will slay them with the sw@ddremiah 20:4)

This prophetic declaration from Jeremiah das compared with the
redacted thoughts of Nebuchadnezzar as we hakemtthe pen of Daniel:

“Is this not Babylon the Great, which | relffishave built as a royal
residence by the might of my power and for the yglairmy majesty?” So,

the narratives we have in the Bible are to be seehistorical events that
have been interpreted from religious perspective.

The second thing to notice about the historicatateves is their literary
quality. All the narratives have characters andspénd the plots are parts
of a special overall plot that is played out byoadf characters while the
chief character is God himself.

3.3 Levels of Historical Narratives

As you would have noticed above, the narratives taid on different
levels. These levels Fee and Stuart (1993) idedtis the bottom, the
middle and the top level narratives and these wbaldiscussed in this sub
section.

The Bottom Level

This is level in which we have locked up severahdneds of individual
stories. Examples of this level include the storypavid: his victory over
Goliath, his struggle with King Saul, his friendshwith Jonathan, his
ascension to the throne, his relationshiphwBathsheba and all the
narratives concerning David. Adam (2008) notes teath individual
narrative contributes to the overall plan of Godl &% such interpreters
should always take note of the narrative with die rin the overall plan of
God.

The Middle Level
This level centres on Israel as a nation and ite o the redemptive
history. It includes the call of Abraham, the patthal history, the

enslavement in Egypt, the Exodus, settlement inre@arnp to the exile and
the restoration from the exile.
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The Top Level

These are the narratives concerning the univetaalgf God as it is played
out through the created world. Major narrativesehieclude the creation,
the fall of humanity, Chri&s incarnation and redemptive ministry. This
level is also called the redemptive history.

You should note however that the narratives onbibgom level form an
integral part of the narratives on the middle lewbich are in turn integral
parts of the top level narratives. This understagds important for a
proper interpretation of the historical narratives.

Self-Assessment Exercise
Identify the levels of narrative and cite an exasngfl each.
3.4 Characteristics of Historical Narratives

As a result of the many misunderstandings of sofriae narratives, it is
important to state what the narratives amg and highlight certain
tendencies which people have towards the narraitiviee bid to interpret.
You should therefore notice the following:

The Narratives are not just Stories

The narratives are not just stories about people imed in the ancient
period. The danger of seeing the narratives in ligist is that the Old
Testament would then be a mere collection of Jewgths and legends
with no applicable message to the contemporarydvatriwill be nothing
more than the collection of the stories of theakriberoes of our own
people. These narratives are to be seen theregasaes about what God
did to and through the people concerned in theestolt isGod‘s own story
of His dealings with His people, thus behind therataves God is the
leading decisive character.

The Narratives are not Allegories

The narratives are not allegories. Many interpsetend preachers treat
most of the narratives as allegories. The narrataue seen as stories that
are full of hidden meanings and in the bid to bring the so called hidden
meanings, the narratives are misinterpreted. é&@mple, some people
understood the narrative of Esther as a spiritlagary in which Hamaan
Is seen as the devil who seeks to destroy the t@mssthough the Jews are
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the real characters in the story. Despite the falmgss of such readings,
they are misinterpretations. The Esther narrathaukl be seen simply as
the story of how the Lord used Esther to save ¢inshs Susa from death.

The Narratives are not Designed to Answer Every Qugtion

The narratives are not designed to answer everstigmeon any and every
issue and as such must not be forced to do soh¥wve to see the stories as
they are: limited in their focus and you have todomtended with their
limited approach. Mostly, these stories are coreemnith telling us what
God has done and not why he did it or how he didMany interpreters
today are now seeing the book of Genesis (the ioreatccount to be
specific) as one that can be made amenablgt tm to the scientific
evolutionary theory. This is out of focus of thebRi account that just
wanted us to know that God created the world.

On the other extreme, there are those who wantaiotain that the world
is only between 4,000 and 6,000 years old justgpose the scientific
theory of evolution that puts the world at billioo years old. They are
also wrong because at many points, we are noiridite Bible how long it
took God to do certain things. For example, weraretold the age of the
first creation that was destroyed by flood. In fdabere are many questions
you would be faced with it you are to treat theratiwes as if they give all
the necessary details. Therefore, the interpretgst iearn to be content
with whatsoever information the narrative gives dal honest to accept
that the narratives did not give some informationnmatter how important
the information not given are.

The Narratives are not directly didactic

These narratives are used mostly to illustrate wiaat been taught either
implicitly or explicitly elsewhere. Let us take tmarrative of David and

Bathsheba of 2 Samuel 11 as an example. Nowhetkisnnarrative is

anyone told that adultery is a sin and that Davadwhat was wrong. In

fact, people may even think that allowing Solomondign after David is

sanctioning act. However, the narrative illustrates evil the act has done
to David's personal, political and domestic life. This nave cannot be

used on its own to teach that adultery is wrong dart be used as an
illustration of what adultery can do in a familig@vernmental policies and
even personal lives.
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Some Narratives are Dependent

This is to say that some individual narratives cdron their own function
in any way. They have no moral teachings on them.dcOftentimes, some
individual stories are integral part of a majorrative so that they both
work together to give the readers a good messagjeud take the conflict
between the herdsmen of Abraham and those of La@inasxample. This
narrative on its own does not really have anythiagteach but it is
functioning as a unit within the larger Abrahamragve.

Self-Assessment Exercise
What are the characteristics of historical nareg®/
3.5 Elements of Historical Narratives

Every narrative, whether biblical or not have thibasic elements and these
are important in hearing and interpreting the rievea These elements
would be discussed here briefly.

Setting

The setting of a narrative according to Bratch€0@) involves physical,

cultural and temporal dimensions which must be iciemed in relation and

interaction with the characters and the plot. Ire amord, the setting is
actually the historical context and as you havenbeight earlier, the

historical context must be studied in the bid tienipret the Bible. You need
to note that the physical setting includes spegfaces and objects; the
cultural includes customs, social values, belieftesy, world view and

attitude; and temporal setting include the politaianension which is either
local or international.

Plot and Characters

The plot cannot be discussed in isolation but aladpy the characters.
Bratcher (2006) also said that the character masttbdied alongside the
plot, the tension and the flow and arrangementhef gtory. The plot is
important because it is directly related to the sage of the narrative.

The Literary Context

As you have learnt before, each of these storiegarts of a larger story.
Consequently, the larger story forms the literargtext of each of these
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narratives. It is thus an additional setting toenibtthe narrative is to be
interpreted properly.

3.6 Steps in Interpreting Historical Narratives

Having studied the characteristics and the elemeftghe historical
narratives, we can now move on to the processedvied in interpretation.

Identify the Level of the Narrative

As discussed earlier, every narrative has a ldwettgm, middle and top)
and this has to be determined before proceedingnt@mpretation. If a
narrative is on the bottom level, its interpretatltas to be seen along its
role in the middle level and the top level narratas well. Any interpreter
that closes his/her eyes to this truth is boundhisunderstand the meaning
of the narratives.

Establish the Dependency of the Narrative

As discussed earlier too, some narratives are digmeon other narratives.
If the narrative you are going to interpret fatisai this category you need to
establish all other narratives that functiomeng with the narrative.

Inability to do this will be tantamount to takinet narrative out of its

context and thus opening the way for misinterpi@tat

Identify the Characters

While bearing in your mind that God is the suprezharacter you have to
identify all the major characters in the narratiVéiis will help you to
determine the role of each character in the nagand the goal towards
which the narrative is moving. This is the literagpproach to the
understanding of the narratives.

Unravel the Historical Setting

Some narratives are so historically bound thatrtheessages cannot be
totally comprehended unless the historical circams¢s surrounding the
narratives are brought to bear on the narrativesekample, in one of the
numerous bottom level narratives that made up tlosd¥ narratives we
have the statement: “Now a new king arose over Egvipo did not know
Joseph.” You have to deal with the problem that fiatement generates. Is
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it really possible for a king to come to Edigpthrone and not know
Joseph? What about the palace records of his détmgéver, if you
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understand the history of the developmerEgypt's politics, you would be
in a better position to understand the statemerseph was accepted in
Egypt because the rulers of Egypt then were ef Hyksos tribe (the
Hyksos were also Semites like the Israelites). Hareat the time of
Israel's oppression, “the Hyksos rulers under whom SentikesJoseph
had been given prominent positions had been drivem the land”
(Flanders, Crapps and Smith, 1972). This shift @ivgx from the foreign
Semitic people to the indigenes which formed thdh 18ynasty occasioned
the reign of terror since Israel would also be rdgd as a foreign nation.
Thus to say that a new king arose that did not kdogeph did not mean a
mental recognition but a deliberate decision nadknowledge the person
of Joseph.

Identify the Narratives’ Teaching Method

As had been discussed earlier, historical narratigach either implicitly or
explicitly. It is good for the interpreter to det@ne which method the
narrative he/she is interpreting adopts so thasheetvill know what to
expect.

Identify Theological Key Points

It has been mentioned earlier that though histbn@aratives are not
compendia of theology, yet they illustrate theologlgerefore, it would be
necessary to identify the theological key pointswibich the historical
narratives serve as illustration.

Identify the Messages

Finally you can now pool together all the messageise narratives that are
taught either implicitly or explicitly and the thegical key points that are
illustrated. This however would be done by locatihg narrativés role in
the top-level narrative.

3.7 Practical Application: The Jonah Narrative

The Jonah narrative is one of they best known tiaesin the world today.
There are in fact many literary references amomg J®oslems, Christians
and even in secular literature. From this narrative are told that Jonah the
son of Amittai is the key character. As a restlhas been thought of as a
reference to the Jonah mentioned in 2 Kings 14:25.

120



CR 5218 BIBLICAL HERMENEUTICS

Beginning with the first step, the Jonah narratsl®uld be seen as a
bottom level narrative because it is an individiealel narrative but it is
actually functioning on the top level which conce@od's universal plan
of redemption for mankind. Within the Jonah nawedi itself, there are
about four dependent narratives that are closalyekhtogether to from the
main narrative. In other words, the single Jonahdwme functioning sub-
plots that are not of relevance on their owr Inakes the main plot
meaningful. An example is the narrative of Jonath e sailors during the
storm. This is also one of the narratives where {Sattively involved as a
major character. Jonah is the main human charastédre antagonist of the
narrative (note that God is the protagonist). Ottfearacters are the sailors
and their captain and also the people of Ninevehthls narrative also,
there are other creatures, that is, non-human ctessa that played
prominent roles. They are also to be identifiedaose they play major
roles in the unfolding message of the narrativées€ are the wind, the big
fish, the plant, the scorching east wind and thernst Later in the
interpretation, you would see the significance &kese non-human
characters.

The Jonah narrative is one of the historical boosdatives in the Bible, so
you need to settle the historical settings beforecgeding on the
interpretation. The historical matters concern Nete — the place where
Jonah was sent by God. Therefore, there is the teetbtermine what
Nineveh was and the relationship between Nineveth Enael, where
Jonalis ministry took place. Nineveh was the capital aSia before the
conflict with the Babylonian coalition. By the deadf Jeroboam II, the
greatest founder of the Assyrians came to the #éhréle was none other
than Tiglath- Pileser also called Pul. He was tinst fAssyrian king to
obtain tribute from Israel. So, politicallysrael was a vassal state to
Assyria to which Nineveh was capital. It is agaitmé$ background that the
reluctance of Jonah to embark on this mission cbaldnderstood.

It is necessary to give a summary of the Jonahaheer The narrative
opens with Gods call to Jonah to go and minister at Nineveh. Garathe

contrary went down to Joppa and sailed off to TiatshOn the way to
Tarshish, the Lord sent a storm and the ship heinveame under distress.
On casting lots, the sailors discovered that it waslonalis account that
the evil befell them. When they could no longeresdenalis life, he was

thrown into the sea and the Lord sent a big fishsw@llow him. The

narrative revealed to us that Jonah prayed in #l bf the fish and the
fish took him to the shores of Nineveh. Again, teed called Jonah to go
and minister at Nineveh and he obeyed this timeirsdo However, after
delivering the message, Jonah left the city expgdhie Lord to destroy the
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city. However, the Lord did not because the peoptented. Jonah felt bad
and the Lord used a plant to teach him that henbathuse to be angry.

Going through this narrative, there is no explieiaiching except that the
Lord is not interested in the destruction of anynsr no matter who the
sinner might be (Jew or Gentile) and so, His sawais unlike the Jewish
narrow- mindedness and parochialism. However, tlaeeemany implicit

lessons to be derived and many theological keytpdimat are illustrated.
The following are to be noted:

1. God is the Universal God: the first major less@ see is that God is not
just the God of Abraham, Isaac and Jacob as the lilesvto parrot in their
bid to glory in their covenant relationship withethord. As Glaze (1972)
states, “the book of Jonah exposes the narrow madismm (of Jews) and
shows the universal redemptive design of God formankind.” We are
shown by Gots decision to send Jonah to Nineveh that God iseroed
for the redemption of non- Jews as He is for thesJdt is His desire
that they be given a

chance to hedbod‘swords before they are destroyed.

2. God is Gracious, Patient and Abounding in LgwWindness: this
guality of God was clearly stated by Jonah in Caapi2b:

For | knew that thou art a gracious God and mekc#iow to anger, and
abounding in steadfast love, and repentest of evil.

This quality is shown more explicitly through Gwsddecision to spare
Nineveh on their repentance and also in sparin@l¥sriife after hiss bid
to escape to Tarshish.

3. God is Omnipotent: G6d omnipotence is seen in the way He has
controlled everything in the Jonah narrative. WhEmah was running
away, He appointed a wind to raise a storm on t& ¥/hen Jonah
was thrown into the sea, He appointed a big fisswallow him. When
Jonah was scorched by the east wind and the sumappl@nted a plant
to give him shade and later a worm to kill the pldn fact, it is clear in
the narrative that God is omnipotent and as sueh.énd of history and all
creation.

4. God is Omnipresent: this is also illustrated ®gd as He spoke to
Jonah both at Israel and at Nineveh. This alsordsgés the claim that
contrary to Jewish belief that God dwells in Jeleisa God is

everywhere!

5. The finite man cannot escape &ogresence: as the Psalmist
exclaimed, “Wither can | flee from thy presencég tlonah
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narrative makes it clear that even at the innerrpast of the ship where
Jonah had hidden himself, God knew he was theras,Tih is futile for
human beings to attempt running away from Gagoresence.

6. All men are capable of responding to God: @gtto the teachings of
some people that it is impossible for the sinfuinam being to respond to
God, the Jonah narrative shows that it is possildihen the sinful
inhabitants of Nineveh heard about Gedvarning, they all repented and
fasted and prayed.

7. There is an irrevocable missionary responsybiior the people of
God. All God*s children are expected to carry forth the gospeaheflLord
to those who have not got the grace of hearinga@nesponding to the
gospel message. According to the Bible, we arecstveerve.

8. There is a wide gap between Gedalue and human value. Though
Jonah was a prophet of God, his values are stillGuoai‘s values. He was
not able to rise above the Jewish narrow mindeda@sss parochialism
while God could see in the Ninevites, men and womade in His image.

Finally, in some of the sub-plots in the names$, we could see their
importance within the major narrative. Example,sheors’ episode is used
to showJonalfs callousness. While Jonah was not ready to go agakcprat
Nineveh because he wants Nineveh destroyed, tlewssasked their own
lives by trying to row to safety so that they woulot have to throw Jonah
into the sea.

4.0 Conclusion

In this unit, you have learnt about interpretingtaiical narratives. You
have been taught that historical narratives whaidtes about 40% of the
whole biblical material is an orderly descriptiohevents though biblical
narratives have been interpreted from the religipesspectives. By now
you should also know that historical narratives thesbottom, middle and
top levels with each narrative interactingydtner to from a holistic
message. In interpreting the narratives, it shaeld&nown that they are not
mere stories or allegories and neither are theygded to answer every
guestion or are they directly didactic. Every néwve has a setting,
characters, plot and literary context all of whante important to decipher
in the process of interpretation.
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5.0 Summary

The following are the main points you have leanrthis unit:

0 Historical narratives are true stories with acfetharacters and a
single plot(]

0 Biblical narratives are usually interpreted frim religious
perspective.l

0 Historical narratives can be classified into élevels: the bottom,
middle and the top levels.

1 O The historical narratives are not just mereiear

(] The historical narratives are not allegories
7O The historical narratives are not designed twam every

guestion]
[J The historical narratives are not all directiglattic’]
1 O Some narratives are dependent and other arpendent.

[J The narratives have a setting, characters goidtliterary context.
Self-Assessment Exercise

1. Using appropriate examples, discuss the elena¢mistorical narratives
2. Discuss the steps to take in interpreting hisabnarratives.
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1.0 Introduction

In the previous unit you have studied the integdreh of historical
narratives which forms a good portion of the Oldstaenent. In this unit
you would be looking at another special genre diidal literature, the
wisdom literature. Wisdom literature is a genrettls|acommon in the
Ancient Near East and the oral cultures of Africhick are intended to
teach the people how best to live their lives. Ywuld look at the role of
wisdom literature among the Jews, the nature oflevis literature as well
as the different categories of wisdom. Your underding of all these is
necessary for good interpretation of wisdom literat

2.0 Intended Learning Objectives

By the end of this unit you should be able to:

1 Identify the levels of wisdom literature amohg tlews

List all the various genres of wisdam
1 Define the various categories of wisdom literatu

Discuss the various literary forms in wisdorar#ture
[ Evaluate the traditional understanding of wisdmoks|

N Iy B
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(] Discuss the steps to take in interpreting a ansgiece
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3.0 Main Content

3.1 Introducing the Wisdom Literature

Wisdom literature comprises books like Proverbd, J6cclesiastes and
Song of Songs as far as the Old Testament canaonserned. Recent
scholarship however includes some Psalms, Josepdttinas (Genesis 37-
50) and some portions of the prophetic books. Iy migo interest you to
know that the Roman Catholic Church would include Apocryphal

Books — Wisdom of Solomon and Ecclesiastiadsch is also called
Wisdom of Jesus Ben Sirach.

Wisdom books forms an important part of tHebrew scripture and
thought. The sages of Israel had a great influamcéhe total life of the
people. The wisdom teachings set standards fantiral and ethical life of
the people. While wisdom books have differencestiistinguishes them
one from another, a fundamental element that lthksn together is their
concept of faith. On the issue of wisdom in wisddarature, Chambers
(1963) has this to say:

The wisdom of the Hebrews does not set out to siscavhether God is,
nor does it enter into speculating enquiries akeoorigin of sin, etc. belief
in God is never questioned, and on that basis kelrisdom sets out to
deal with practical things as they are.

Having said this, wisdom literature can be defiasda “family of literary
genres common in ancient Near East in which instras for successful
living are given or the perplexities of human exigte are contemplated
(Hubbard, 1962).

3.2 Levels of Wisdom

There are two levels of wisdom. Each leeél wisdom is however,
designed to give men that quality that will makenthlive a successful life.
These levels are the practical and the philosopthvisaom.

Practical Wisdom

This is also called lower wisdom. It is also knoas proverbial wisdom.

This is the type needed for everyday living. It Idemnostly with ethics,
etiquette, morality, inert-personal relationshgasitudes and norms of
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societal life. It consists of short pithy sayingkigh state rules for personal
happiness and welfare. It may also come in the fradages, songs, short
poems, compositions, syllogisms and tongue-twisféss type is found
mostly in Proverbs and Song of Songs.

Philosophical Wisdom

This is also called speculative wisdom. It is vekilosophical and

speculative in outlook. It is thought provoking afull of knowledge and

insight. It attempts to delve into such problemsheesmeaning of existence
and the relationship between God and humanity.aly e found mostly in

the form of lyrics, epics, odes and even prosee likonologues and
dialogues. This is the level of wisdom that domaisaiob and Ecclesiastes.

Self-Assessment Exercise 1

What is the difference between practical and pbpbscal wisdom?

3.3 Basic Wisdom Genres

Wisdom literature in Israel occurs in two major gEm the sayings and the
commands and prohibitions.

The Sayings

The sayings are sentences that are normally exuatessthe indicative
mood and are usually classified as follows:

Proverbs

Proverbs are conclusions drawn from experiencefamdulated into pithy
sayings. For such to become proverbs, they must lgained currency
among the people to become truly proverbial.

Experiential Saying

This is also called wise sayings. It presents thiag a generalization about

the way of wisdom based on the insight of experenrca folk expression
of plain common sense.
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Didactic Sayings

Didactic sayings go beyond mere statements to cteize certain
behaviours in such a way to influence human gohdThe aim is to
inculcate some value.

Riddles

Riddles are puzzling questions stated as Ignab relying on mental
acumen on the part of the hearer for solution.

Fables

Fables are brief tales embracing moral truths ugagple, animals or
inanimate objects as characters.

Other common forms include the rhetorical questicategory through
personification, satire and irony.

The Commands and Prohibitions

These types are found mainly in the instructionddem. Most times,
parallelisms are used in which the prohibition #mel command would be
expressed as in Proverbs 8: 23 which say:

Hear instruction and be wise and do not neglect it.

In the above example, the command is “heetruction” and the
prohibition is “do not neglect it”. However, it & parallelism because both
lines are saying the same thing. In the wisdomiticad the commands and
the prohibitions are usually provided with motiMauses which are either
implicit or explicit. Those that are explicit anetioduced by becaise® or
Jest”.

3.4 Categories of Wisdom
Wisdom literature in ancient Israel is complex ature, basically because
the ancient sages do not speak with one voice aryiisaues. As a result, a

typology was developed to classify ancient Israelitsdom. The following
are the common types of the categories.
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Family Wisdom

This type of wisdom attempts to master life andsiexpressed in simple
languages and uses proverbs, adages and anecxi@esively. This type
of wisdom is basic since it is in the context o# thome wherein parental
instruction takes place.

Courtly Wisdom
This is the type of wisdom that was designed tocathua select group of
people like princes and the nobility. It prefersuse secular vocabulary
rather than a religious one. The didactic methodls® employed in the
training process.

Scribal Wisdom

This is the type of wisdom concerned with the doetand the principles
for the scribes. It uses the dialogues, discussiadsadmonitions.

Nature Wisdom

Nature wisdom attempts to master reality for thieesaf human survival.

Natural phenomena are observed in relation to hitgnand the universal.

Nature wisdom celebrates creation and praises G@dCteator. Examples
are found in Job 38-41 and Psalm 8.

Judicial Wisdom

This is the type of wisdom that deals with the giphes of rights and

wrongs, good and bad, proper and improper, acciepéadanl unacceptable.
It attempts to enrich life through cumulative expece.

Theological Wisdom

Theological wisdom mostly addresses the disturlssge of the presence
of evil in the world created by the good and omtepd God and the
relationship between God and humanity. It locate®edge and wisdom
within the religious dimension.

Self-Assessment Exercise
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Discuss the various categories of wisdom literature
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3.5 Literary Forms in Wisdom Literature

Many literary forms are used to express wisdomFAs and Stuart (1993)
puts it, “students and teachers alike in the Oldtdment homes used a
variety of literary techniques as aids to remenmgetihis wisdom.” for
wisdom literature to be properly interpreted, yoeed to master these
techniques and the common ones are listed below.

Parallelism

The genius of Hebrew poetry is in the realm of ttdurhyme (Malick,
2008). The technique called parallelism is the teeyhis thought rhyme.
Parallelism occurs when two lines of poetry aredute correspond one
thought with another. Five forms of parallelism aaween identified and
these are treated below.

SynonymousParallelism

Synonymous parallelism balances the thoughts onmga in two lines of
poetry by saying the same thing twice in nearlyshme way. An example
Is Proverbs 7:4:

Say to wisdom, “you are my sister,”
And call understanding your intimate friend

Synthetic Parallelism

This is also called climatic parallelism. In thypé of parallelism, a thought
developed in the first line is taken up furtherrbgking a little addition to
enrich the readés thinking. According to Malick (2008), the exparsiis
expressed in a tiered structure in which each rdapeats the first with the
exception of the last line where a new thoughixigressed. An example is
Psalm 29:1 which says:

Ascribe to the LORD, O sons of the mighty, Ascribe¢he LORD glory and
strength.

In the above example, “glory and strength” is tleg/rihought added to the
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repeated phrase “Ascribe to the LORD.”
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Emblematic Parallelism

This type of parallelism uses images to conveyipaaeaning. Usually the
first line would convey the main point directly aedplicitly, the second
line would use imagery for illumination. It usualtyoves from a point to a
picture and a very good example could be foundsarR 23:1, 2, 4:

The LORD is my shepherd, | shall not want.

He makes me lie down in green pastures; He leadsaside quiet waters.
Even when | walk through a dark valley, | fear rmorh

for you are at my side; your rod and staff giveacoarage.

In the above example, it is clear that verse hesstated point and verses
two and four are images used to back the poinerses1 up.

Antithetical Parallelism
This balances the thought in the poetry by stasingpposing fact. In the
first line, the thought is stated positively andlie second line the thought
Is stated negatively. An example is Proverbs 10:1:
A wise son makes a father glad,

But a foolish son is a grief to hisother.
In this example, a wise son is set against a fodmn and gladness is set
against grief and the father is set against thenarot

Chiastic Parallelism

This is also called inverted parallelism. Imst construction, words or
phrases in consecutive lines are alternated. A gzadple is Psalm 51:3:

For | know mytransgressionAnd my sin is ever befonme.
In the above example, transgression and sin imalied.

The second literary character of wisdom literaisrie rhythm of sound.
The various forms that can be employed are statkuhb
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Acrostics

This occurs when each line of poetry is formed wvihie letters of the
alphabet consecutively. This device is a mnemayot ¢conveying ideas of
order, progression and completeness. You need tow kthat during

translation this beauty get lost. An example islfAsEL9. If you look at the
psalm even in English translation, you will discoteat it is divided into

sections with each section carrying an image ofdaofhe image is the
Hebrew alphabets and the words are the names oéliabet. This is
because all the first line in each section begiitls the Hebrew letter that is
written on top of the section.

Alliteration

This is the consonance of sounds at the beginringoads or syllables. It

occurs when each line or word begins with the saomsonant sound. For
example, the English tongue-twister “Father Frarded five fishes for

five French Fathers from France. An example inBltde is Ecclesiastes
3:2-8.

Assonance

Assonance is usually the opposite of alliteratibnis the consonance of
vowel sounds at the end of words to emphasize ea, iitheme or tone. An
example is Psalm 119:29. Please note that thisictearwould also get lost
during translation.

Paronomasia

Paronomasia is the play on word through the repetaf words of similar
sounds but not necessarily identical meaningsraeroto heighten the
impact of the message. An example is Gen. 32:2RRAse note that this
character would also get lost during translation.

Numerical Sequences

This is also a mnemonic, that is, an aid to membkrgccurs when in the

first line, a certain number of something is liseawl the example goes on
to number the things in the subsequent lines. Adgo@ample is Proverbs

30:18-19:

There are three things which
Are too wonderful fome
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Four which | do not understand The way of an eagthe sky The way of a
serpent on a rock

The way of a ship in the middle of the sae

And the way of a man with a maid

You should note that in verse 18, the poet sayetaee four things that he
could not understand while verse 19 goes on tothistfour things. This
statement of verse 18 has to be taken literallyjkarthe use of three and
four in the Book of Amos which was taken as a fegof speech.

Apart from these literary forms, the wisdom workak®a use of countless
similes, metaphors, allegories, tongue-twistergcedotes, lyrics and epic
poems to achieve their aims.

Self-Assessment Exercise
Explain the different types of parallelism.
3.6 Traditional Understanding of Wisdom Books

It is important to take a cursory look at the ttaxhal understanding of the
major Wisdom books because this understandiag influenced the
interpretation of these books till now and it isll shfluencing it! The
greatest influence has come from Origen. @fig acceptance of the
Solomonic authorship of Proverbs, EcclesiastesSomy of Songs is still
with us today and it is still echoed from the ptlill today, conservative
scholars still strive to defend Solomonic authqusbii these three books.
Let us take a quick look at how the Solomonic arghip for Ecclesiastes
can influence its interpretation. In his openinglgsis of the book, Unger
(1981) upholding Solomonic authorship writes:

Since a believer who seriously lapses into sinvaoddliness

(as Solomon) did in the latter part of his reighKings 11:1-

10) experientially duplicates the feelings and iseemts of the
unregenerate natural man, the message of the Isoakso directed as a
warning to all such backsliders.

From this extract, it is clear that for Unger, thepose of Ecclesiastes is to

warn backsliders. Taking this as its purpose howee¢s the foot of the
interpreter on the path of misinterpretation.
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As a result of the influence of authorship and eguoently of the date in
the interpretation of wisdom books, the traditibpaccepted Solomonic
authorship has to be questioned. Can we acceptSbmon was the
author of the book of Proverbs? If yes, what cardaw@bout the authorship
evidence provided in Proverbs 30:1 “The words otiAghe son of Jakeh,
the oracle” and Proverbs 31:1 “the words of Kingriuel, the oracle which
his mother taught him?” Are we to ignore it?

Rather than gloss over or ignore this obvious friitls better and safer to
see Solomonic attachment to the wisdom books as pfargenre
identification that was common in the ancient d&@omon was called the
author simply because he was regarded as the patrasdom in Israel
not that he was the actual author. The same isofr&vidic authorship of
the book of Psalm where David was regarded as dherm of the psalms.
Whereas there are good numbers of psalms thanaltevidence would
show us that they were composed by others liksans of Korah.

3.7 Steps in Interpreting Wisdom Books

Having come so far in the examination of theckground of wisdom
literature in Israel, we can now proceed to themaration of appropriate
steps that should be taken in the bid to interftvetvisdom literature.

Establishment of Historical Matters

The first step to take in interpreting wisdditerature is to settle all
historical matters. This includes largely the isswé authorship and the
date of writing. These two issues go hand-in-hdtatablishment of the
author and the probable date of composition wowlg tthe interpreter in
determining the general conditions of the period @s influence on the
wisdom book. Let us take the book of Ecclesiastearaexample. As said
earlier, Solomon has been traditionally upheldhesauthor of the book, a
position that was not challenged until the Ergiment (though, it is
important to note that Martin Luther rejected Sobmic authorship and
proposed Jesus ben Sirach as the author). Thevinfjanternal evidences
have been touted in favour of Solomonic authorship:

The words of the Preacher, the son of David, king i
Jerusalem (1:1)

I, the preacher, have been king over Israel insidem (1:12)
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Also, | collected for myself silver and gold, andettreasure of kings
and provinces. | provided for myself maled &@male singers and the
pleasure of men — many concubines (2:8)

In addition to being a wise man, the preacher asgyht the people
knowledge and he pondered, searched out raadged many proverbs
(22:9)

Despite the fact that these verses seem indispugbdence to prove
Solomonic authorship, they are not conclusive. Tokowing are the
objections against Solomonic authorship.

The first objection comes from 1:12 that has batgdabove in favour of
Solomonic authorship. The Hebrew word translateagvEhbeen” actually
implies that as at the time of writing the book #agthor was no longer
king. This raises a problem: was there a tim8atomor's life that he was
not king after his enthronement? Going by bibliaatounts there was no
such a time and even secular accounts did notegohee to such a period.

The second objection comes from some passages tiotbk that would be
difficult to have come from the pen of Solomon. Exdes of these verses
are:

Again, | saw all the oppressions that are practiseder the sun. And
behold, the tears of the oppressed, and they hamsheato comfort them!
On the side of their oppressors there was power lagre was no one to
comfort them (4:1)

If you see in a province the poor oppressed antitgiand right violently
taken away, do not be amazed at the matter; forhigk official is
watched by a higher, and there are yet higher onesthem (5:8)

There is an evil which | have seen under the sgnit avere an error
proceeding from the ruler, folly is set in manythiglaces and the rich sit
in a low place (10:5-6)

The above passages clearly show that théoauteflects a lack of
confidence in the natids rulers from the king downwards, the author feels
helpless at the sight of injustice in the natiod &e abhors the dishonesty
in the government bureaucratic set-up. The prolslem s this: if Solomon
had been the author and the king, would he havesedt his position to get
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rid of the corrupt officials? If he was really spngpathetic with the cause
of the oppressed; would he have not helped to cadrttiem? With these
evidences, is it still then logical to uphold Solamt authorship? Certainly
not!

Apart from this, the use of the phrase ,son of daking inJerusalerhis
very fluid in Hebrew usage. It may not refer ditgdb Solomon because
any of David's descendants can lay claim to it. This is why ssolelars
have suggested Uzziah or Manasseh. For exampleeBi952) says:

As to the identity of ,the son of David, king iferusalery Solomon is

probably indicated, although later descendants a¥idD have been
suggested-notably Uzziah after his contacteggosy or Manasseh
after his captivity and repentance.

If we reject Solomonic authorship of the book otEesiastes; who then is
the author? You need to note that the author simglgd himself Qoheleth
(the Hebrew word wrongly translated Preachat which may mean
Teacher or Philosopher). This is the reason whyGbed New Bible used
the word Philosopher instead of Preacher #rel New International

Version used the word “Teacher”. The author cotildnt have been an
inspired Jewish sage who live much later than Solobut who has put his
words in the mouth of Solomon. On this style iniguity, Hendry (1970)

has this to say:

The author does not really claim to be Solomon ddates his words in
Solomori's mouth. We may compare the practice of ascribiwgtten
works to famous historical personages which waamiliar literary
device in antiquity. It was intended to indicatee ttype, or genus, of
literature to which a work belonged. It was notmded to deceive anyone,
and none of its original readers would in fact hegen deceived.

This unknown sage is better then called by the nlaenkas called himself.
Again Bruce (1952) says “However, we shall referhicm by his self-
chosen designation, Qoheleth.” Once authorshipersit settled, to see
Ecclesiastes as a warning to backsliders accorttingnger is already
removed. After resolving the authorship issues,nbxt step is to date the
book. Dating most wisdom books you must know carfretione with all
certainty, however, you would be able to pin theragimate era of
composition which would help in determine the gaheonditions. Let us
relate this to the book of Ecclesiastes again.
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In this book, there is no internal evidence orestant that could have
helped in dating the accurately. However, basedanguage and thought
reflected in the book, a period can be postulat@dtly, the language of
Ecclesiastes shows a very late date. Peterson \52¥%, “the language is
different from that of other Old Testament bookae@eason for this is the
strong Phoenician influence on the Hebrew. Sudoemnice points to a date
between the seventh and third centuries BC.” Sdgptite thought is also
clearly post-exilic. An observation of wisdom teexgs in Israel shows that
in the early stages, competence of wisdord anfailing success of
goodness is emphasized but in the post-exilic desimepticism about the
competence of wisdom and unfailing success of iflgous began. This
scepticism is reflected in the thought of Ecclasigs

These put together would show that Solomon waslgleat the author and
that the composition of Ecclesiastes is post-exiticthe light of external
evidence which was based on the assumption thatioiisof Solomon
dated 100 BC quoted from Ecclesiastes, one saely conclude that
Ecclesiastes was written before 100 BC. Most peaglsept 200 BC to
allow a time span for wide circulation of Eccle$ess

Establishment of Authorial Intention

By authorial intention, we mean the purpose whicé author seeks to
achieve by writing the book. This can be done ia mays. Firstly, you can
read through the book in case you can get an éixplatement of purpose.
Secondly, this can be done by consulting commergaand Study Bible
notes that have been done by authors who had wankeke book before.
Once theauthof‘s intention is established, interpretation would bsier.

Let us take Ecclesiastes as an example adaihas been said that
Ecclesiastes “struggled with the question: how Idanbest be lived?” this
is also buttressed by the fact that at many paomthe book, the author
states that “I set my mind to seek and to explor&(1:13; 1:17 and 2:3).
The purpose of the book is to show that there thing in this world to
give humanity abiding value because it loass if human beings are
helpless and that they would follow a monotonoyslec He however
concludes that apart from God, humanity cannotleane (12:13) a fact
that he has touched on indirectly as he moves gjirtlue book.
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Identify the Setting

The general setting in which the book was writtamstrbe determined so
that the influence of the setting on the work cam seen and thus
interpretation would be aided. For example, if ymgree to the post-exilic
date of Ecclesiastes, then the general conditibiteobook would reflect
that of the post-exilic period. The general comditof that period was one
of scepticism. As it has been ascertained eathés,scepticism is reflected
in the book of Ecclesiastes.

Establish the Context of the Passage to be Interpied

The context of the passage has to be determinéeélpin understanding
the flow of the thought. This is to say that wisdbt@rature has to be read
as a collection. The more you read a proverb itaigm the less clear its
interpretation may be (Fee and Stuart). Let us take passages as an
example. The first is Proverbs 21:22 which read:

A wise man attacks the city of the mighty and pdbsvn the stronghold in
which they trust.

The message the wise men are passing across hibiegt iwisdom can be
stronger than military might. However, if this lime not seen in line with
the context out of which it has arisen, it might tag&en literally. This
statement compares with the English adage, “theipenightier than the
sword,” which is just to depict the power of pritevords in the
mobilization of people rather than that of armgarce. It actually does not
mean that the weight of the pen is heavier thanahthe gun. You need to
know that there are times when it is the wholel& wisdom book that
would give you the context that would give you theckground to good
interpretation like in Ecclesiastes.

The second example would be Ecclesiastes 5:18 waatth

Here is what | have seen to be good and fitting:e#d, to drink and
enjoy oneself in all one's labor in which he tailsder the sumuring the
few years of his life which God has given him; fiis is his reward.

If this verse is taken on its face value, it wonldan that the highest good
in life is for human beings are eating, drinkinglanjoyment. However, if
the whole of the book is taken to consideratiorghsan interpretation
would become impossible if you have to be truedoryonscience.
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Lexical-Syntactical Analysis

You must remember before proceeding on lexicalastidal analysis that
there are so many words in the wisdom literatuieg ttannot be taken
literally. As a result of this, you need to analyse pertinent words in the
passage according to its usage in the context sflam literature. Let us
examine Proverbs 14:7 as an example:

Leave the presence of a fool
Or you will not discern words of knowledge

It you take the meaning of fool here as one whd&dacommon sense
perception of the reality of things, that is, thentally retarded or the
uneducated, you are bound to misinterpret the v&i®e need to know that
in the context of Hebrew wisdom, the worqgl“ actually means an
Jnfidel”, that is an unbeliever who lives life according &tfish, indulgent
whims (Fee and Stuart, 1993). So, what this passageoverbs is saying
in effect is that you do not need to seek knowleflge an unbeliever. He
IS not even saying that we need to neglect thenausecin doing so we
would not be able to lead them to salvation.

3.8 Practical Application - Ecclesiastes 12:1-8

Having used the book of Ecclesiastes as the exampkly in the steps
described above, let us continue using tlwwkbfor the practical
application. In this case, we will begin by settthg literary context of the
passages to be interpreted. Remember that thellogereeral conditions
have also been highlighted above. The immediatéegbof Ecclesiastes
12:1-8 actually begins from 11:7 which centreslmmnecessity of enjoying
life before the coming of old age. From this pdinén we can continue
with lexical-syntactical analysis. We will begin malyse the pertinent
terms verse by verse:

12:1 Remember also your Creator in the days of ymuth, before
the evil days come, and the years draw nigh, wloenwill say, “I have no
pleasure in them.”

The pertinent terms here are “remember” and “eaysd. “Remember”
here serves as a call to reverence and wotslepCreator during the
pleasantness and the sweetness of the youthful(daykl:7). “Evil days”
here is used as the opposite of the pleasantnagke gbuthful days; hence,
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it means theold agé“. Thus, the call here is to serve and worship Godwhe
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one is strong and full of vigour and not to wait the period when life
would become dull and one can no longer serve God.

From here, verses 2 through 7 becomes a descrigitimhat makes the old
age to be evil days. According to Peterson (19vé&jses 2 through 7
“contain a poignant description of senility, parthetaphorical and partly
literal. They give a reason for the teaching toearther God and enjoy life,
namely, that the opportunity will all too soon bievocably passed.”

12:2 before the sun, and the light and the moonthadstars
are darkened and the clouds return after the rain;

The description above is that of old age borrowednfthe Jewish belief
that old age takes on the characteristics of thk dald winter. The whole
verse can be divided into two parts: the first panich says that all the
luminaries are darkened and the second part wings ghe reason - clouds
return after the rain. On this verse, Rankin7(9writes: “old age is
depicted as a time of fading light and is compavél winter, when storms
darken the horizon. Even after the rain has ceadedds again gather and
obscure the luminaries in the sky.” Thus old agseisin contradistinction
to the time of youth which has been described astithe of light and
pleasantness (11:17).

12:3 in the days when the keepers of the housebtezsrand
the strong men are bent, and the grinders ceasaibethey are few, and
those that look through the window are dimmed.

This verse contains four phrases which forms th&apt®ric description of
old age. The metaphor now changes to the human bodlyis description
and subsequent ones, the body of human beingddselea afflicted by old
age is now likened to a household which has entepes hard times and
has the service of only very insufficient domesidp. In this metaphor, the
keepers of the house are the hands and the arnsh Whgin to tremble as
old age takes its toll. The bent strong men arddps that begin to totter,
the grinders (which in Hebrew would literally redte grinding women”)
are the few teeth that have been rendered usekxrsmude of the little
number and those that look through the window heeetyes that are now
dimmed as a result of hyper myopia.

12:4 and the doors on the street are shut; whersdhad of
the grinding is low and one rises up at the voitea dird, and all the
daughters of songs are brought low;
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Except for the third phrase, all other phrases la@eeconcerned with the
hearing faculty which at old age becomes hard afihg. The first phrase
depicts the deafness that cuts old people away themest of the society.
The next phrase literally reads “the sourfdtlee grinding” and will
probably refer to the ordinary stir of the househdh other words, all the
noisy activities that go on in the whole househettlld become low and
subdued. “All the daughters of music” is a Hebrdimin for musical notes.
So, here the author is saying that the musicalsnimteéhe hearing of old
people become indistinct because to them they @terghan they really
are. In other words, soprano can no longer bendisished from tenor or
bass in the hearing of the aged. The third phrase fises up at the voice
of a bird” could mean that sleeping becomes ligitaduse at the slightest
noise, old people would wake up. Another alterraaisvthat the old people
would wake up as soon as it is dawn and the biedsub to sing.

12:5 they are afraid also of what is high, andttreors are in the way;
the almond tree blossoms, the grasshopper dragi$é @®ong and desire
fails; because man goes to his eternal home, andhthurners go about the
streets;

The first two phrases are literal. Aged peoplearaid of high places and
the dangers that encompass a journey. After thesephrasesQoheleth
goes metaphorical again. “The almond tree blossoiss’the first
metaphorical phrase. This is usually taken as dsymf the grey hair of
old age because as the almond tree blossomgirtksh-white.

“The grasshopper drags itself” is usually taketvéoa metaphor for the old
people who become burdens to themselves and asamdl&yhave to drag
themselves along. “Desire fails” refer to the estiion of sexual desire. The
term “eternal home” occurs only here in the eniible but its usage
corresponds with the Egyptian expression meartorgh”. Finally as the
person dies and is about to be buried, the paidmeos are already waiting
to do their job.

12:6 before the silver cord is snapped, or the goldowl is broken, or
the pitcher is broken at the fountain, or the whmeeken at the cistern.

In this verse, two symbolic figures are presentkd:light and the water.
The silver cord holds the golden bowl. Hence whaan ¢ord breaks, the
lamp would fall thereby putting out the light. Whéime wheel and the
pitcher at the well are broken, water cannot bevdragain. Since light and
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water are common Jewish and biblical symbols fier, ihe picture here is
that of death — cessation of life.

12:7 and the dust returns to the earth as it a@ag,the spirit returns to
God who gave it.

This verse just tells us the obvious: the body winhn beings which was
moulded from the dust would moulder into dust amal gpirit would return
to God, that is, the source from where it came.

12:8 Vanity of vanities, says the Preacher;sallanity.

This refrain comes up again at the end of the gesun of the life of
human beings from the youth to death and it cordfiagain that there is
nothing of permanent value in this life, not evea life of human beings is
permanent.

The hermeneutical application seems to be thatgbod for human beings
to remember their God when they are young andofuligour to serve God
for this is the only antidote to the dark, cold slayf old age. This is a
graphic description of the impermanence of the @aydodies of human
beings as well as the helplessness of human ba&ngse face of these
changes. It is also a reminder that every humamgbeill die one day.

4.0 Conclusion

In this unit you have learnt about wisdom literatuwhich is an important
genre among the Jews in which instructions for essful living are given

or the perplexities of human existence are contataegl There are also two
levels of wisdom: the practical and the philosophiwisdom. you have

also learnt that wisdom literature is categorized family, courtly, scribal,

nature, judicial and theological wisdoms. @eg used for wisdom
literature includes parallelism which can be sudetid into synonymous,
synthetic, emblematic, antithetical and chiasticapalism. You also learnt
about other devices that include acrostics, adiiten, assonance,
paronomasia and numerical sequences among otheushdve also learnt
about the traditional ascription of the wisdomrhiteire to Solomon and the
steps to take in interpreting passages of wisdtaralure.

5.0 Summary
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The following are the major points you have leamrthis unit:
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0 Wisdom literature is a family of literary geareommon in
the ancient Near East in which instructions forcassful living are
0 given or the perplexities of human existence argeraplated.]

[l There are also two levels of wisdom: the prattferhich deals with
issues of everyday living) and the philosophiseédom (which

n deals with the problem of the meaning of existelce.

[J  Wisdom literature is categorized into familyuciby, scribal, nature,
judicial and theological wisdoms.

0 Devices used for wisdom literature includes paliam which
can be sub-divided into synonymous, synthetic, emhtic, antithetical
n and chiastic parallelism.

(1 Other devices that include acrostics, alliteratassonance,
paronomasia and numerical sequences among dthers.

0 Traditionally, the authorship of wisdom literaguras been ascribed
to Solomon]

Self-Assessment Exercise

1. List and identify all the various cateigerof wisdom literature.
2. Discuss the various steps to take irrimeging wisdom literature.
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6.0 References/Further Readings
1.0 Introduction

In the previous unit you have studied the integireh of the wisdom
books. You have seen the various classificationsisflom literature and
the special use of language in wisdom literaturethls unit, which will be
the last unit of this module, you will continue thiidy of poetic literary
genres as we centre on the psalms. Though the psaras poetic as most
of the core wisdom books, it is necessary to sthdyn as a genre on their
own and this is what we are set to do in this uiite psalms are
undoubtedly the best-known and best-used part ®fGld Testament by
many Christians. Their contemporary use in worstmg liturgy makes this
feat possible. This familiarity with the psalms hewer has produced the
biggest problem; they are frequently misunderstand misinterpreted.
The misunderstanding that has led to misinterpogtd¢ads also ultimately
to misapplication. To clear this misunderstandipgy need to become
familiar with the origin, nature and period of comsgiion among others.

2.0

Intended Learning Objectives

By the end of this unit you should be able to:

(] Give an example of the misuse of the psalms
1 O Define the term ,psalin’
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[ Discuss the various stages in the compilatiathefook of psalms
(1 Discuss the various category of the psalms
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(] Explain the steps to be taken in interpretirgpbhalms!
[ List and discuss the technical terms in thetBsal

3.0 Main Content

3.1 Introducing the Psalms

The term,psaln was derived from the Latin translation of the Greaid
,psalmos. However, in the Hebrew Scripture, the general nafitke book
is tehillim which actually means ,praisesr ,Songs of Praisé&. The
suitability of this name however can be questiometit is better to stick to
it because “thanksgiving is the very life of thealss; even of those in
which there breathes most language of complaintiri@m, 1971). The
word ,psalmo$ actually means “songs sung to a musical accompamime
Thus, you can say that the psalms are songs okgbasmng and prayer that
are set to music.

You need to know that the contemporary usage opsiaéms as charms and
amulet by some Christians and sects are part ofmisase of the psalms.
For example, it is not uncommon to see people opetheir Bibles to
Psalm 23 and set in under their pillow befgoing to bed. Another
example is the use of Psalm 35 for prayers by tindsethink some people
are working against them. Such people would wakearfy in the morning
and begin to say “Contend, O Lord, with those wbntend with me; fight
against those who fight against me!” This howegenat what the psalms
are originally written for. The history of the grdwof the book of Psalms
would ,openyoureye$ of understanding.

3.2  The Growth of the Book of Psalms: A Brief Hitory

The growth of the book of Psalms covered so mamysybecause the use
of hymns in Israel could be said to be as old a&s pghople of Israel.
However, three main stages are noticeable, narelfoundation stage, the
cultic stage and the post-exilic stage.

The Foundation Stage

Prior to Davids reign, the Psalms have been featuring in Issaebrship,
but it was during his reign and his institution thie cult of Yahwets

presence in Jerusalem that the use of the psaltasei's worship reached
its peak.
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As a result of the royal patronage that the cultYahweh had during
Davids reign, many old hymns already in use at the uarsanctuaries
across the land were adapted for use in Jerusdlenmese, new ones were
added and undoubtedly some were written by Dawigshlf. It is important
for you to know that not all Davidic psalms wereep\actually written by

David as some would want us to believe. This isahee the phraQSDavid
upon which most of them based their claim may mdy onean “by David”
but can also mean “by David” and “of David”. Asesult, you can see that

the termI®David is actually a designation of the hymnic collectithrat
belonged to Davitk instance. Poems collected at this stage formed th
nucleus of the collections which followed it andighhgrew for hundreds

of years.

The Cultic Stage

As a result of the royal patronage, notable mussgiaingers and poets of
Israel were drawn to Jerusalem. Consequertistinct schools and

traditions of both psalm-writing and psalm-singlmggan to emerge. It was
these schools that were responsible “for ititermediate collections...

composed new psalms and collected and adaptedteott@s; they may

also be thought of as providing and preserving calsettings for them”

(Durham, 1971).

You should know that this second stage of compifatvas not completed
until the time of King Hezekiah. As indicated inChronicles 29:30, the
Hezekiah revival touched the Temple life amsl music ministry. 2

Chronicles 29:30 reads:

Moreover, King Hezekiah and the officials emeld the Levites to sing
praises to the LORD with the words of David and gts¢he seer. So they
sang praises with joy, and bowed down and worshiped

Proverbs 25:1 also gave a similar indication. éide These also are
proverbs of Solomon which the men

of Hezekiah, king of Judah, transcribed.

So we can conclude that as we owe the men of Halz¢he preservation of
some of Solomonic proverbs, we may in like manreifaebted to them

for the discovery and preservation of many of fizavid psalms (Perowne,
1976).
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The Post-Exilic Stage

This is the final stage in the growth and devalept of the book of
Psalms. In fact, the book of Psalms as we knoaday is a product of the
post-exilic era. At this point, you need to recagnihe tragedy of the
Babylonian conquest on the Psalter. The destructiaine Temple would
have meant the destruction of the vast and ricstney of religious poetry.
You need to remember that many of the Temple §pafésts and levites)
who knew the hymns and the music were killed. Iswlais tragedy that
however led to the beginning of the third stagecompilation. Durham
(1971) gives us a hint of what happened at thigestd the compilation of
the psalms:

A mingling of psalms from various traditions; tipsalms were recalled
and preserved as they have been used in worshigh, vath little
consideration of their origin. It is for this reasono doubt, that the
traditional connections of a great many psalms Wwestaltogether.

Two things are noticeable from this statement:

a. some hymns from various origins were minglegttoer

b. some traditions about the psalms and some psaére lost entirely c.
naturally, there was the composition of new psalonméng the exile.

In fact, most of the psalms titled “songs of ast&dre composed
during the exile.

Self-Assessment Exercise
Discuss the development of the psalms.
3.3 Types of Psalms

The attempt to classify the psalms into categasi@me that is fraught with
difficulties because of the nature of the psalmBisTis because every
separate poem is an independent literary entitiysoown. This has to be at
the back of your mind because though a poem mayngeir be related to a
type, it is not usually absolutely governed by thge. You need to know
that all scholars do not also agree as to the nuofgpes that exits in the
Psalter. However, for the purpose of this matetta, following types are
to be recognized.
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Hymns of Praise

These are the hymns and psalms which offer préas@€sd for who God is.
The psalms are used for both individual and grotgssp worship. Such
psalms usually have two parts:

a. Call to Praise: such psalms of praise are always opened with ateall
praise the Lord or by directly praising the LordrFexample, Psalm 8
opens with the statement, “O Lord, our Lord, howasc is thy name in
all the earth!” Psalm 146 opens with the phraseai¥e the Lord!”

b. Justification of Praise: such psalms after calling people to praise the
Lord continue by stating the reasons why the Léowougd be praised. He is
often praised as Creator as in Psalm 8 and 19raisdfor and Benefactor
of Israel as in Psalm 100 and 149 and as the Lbtdstory as in Psalms
145 through 147. Psalms that are directly in prais&od for who He is
numbers about twenty-six.

Hymns of Thanksgiving

Though some scholars would classify these psalmsgalith psalms of
praise, others feel they should be separated bediey are not praise
psalmsper se These thanksgiving psalms which numbers abotdesix are
expressions of joy to the Lord because of manyomsmadike Gods
faithfulness to them, His protection as well as temefits received from
Him. In all these sixteen poems, there are abouthsit could be regarded
as community psalms of thanksgiving and the remagiten are individual
psalms of thanksgiving. Thanksgiving poems are lisathree parts:

a. The Call to Give Thanks: such poems usually open with a call to
rejoice and give thanks to the Lord. For exampsalf 66:1 opens

with “shout joyfully to God all the earth”.

b. Justification for Thanksgiving: after the call to give thanks, the psalm
would continue by stating what the Lord has dondhat occasion that
demands that the Lord should be thanked.

c. Closing Thanksgiving:the psalm would close again with a call to give
thanks to the Lord.

If you use Psalm 66, a type of community psalnmhahksgiving as an
example, it would be broken down as follows:

Psalm 66:1-4: The call to give thanks
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Psalm 66:5-12: The reasons why God is tihaeked
Psalm 66:13-20: Another hymn of thanks closinggsa&m

Hymns of Lamentation

Depending on the scholérsttitude to the categorizations, this type of
psalms can be regarded as the largest or the séagedt division. If you
consider all praise poems together (that is addthla@ksgiving psalms
along with them), the lamentations numbering alsty would be the
second-largest. However, if you separate the prsaéms proper from the
thanksgiving psalm as have done here, then then@tiens would be the
largest.

There are also two types of lamentation msalthe ,groug® and the
Jndividual® lamentation. Individual lamentation usually sprirfigom
spiritual, mental, physical and material sufferingis often a call for
deliverance and they are about forty in all. Grdamentations are the
corporate cries of the people of God in which Gadeing reminded that
His reputation is at stake. A lamentation psalmallgwwonsists of six parts:

a. Address: the one to whom the psalm is addrasseentified.

b. Complaint: the psalmist would pour out his heast plainly and as
forcefully as he/she can; identifying what the tleuis and whyGod*s help
is being sought.

c. Trust: the psalmiés trust in the Lord would be expressed. You need to
remember that this trust in the first place is blasis of the psalmi& call
for help.

d. Deliverance: the psalmist would then call &od‘s help and deliverance
from the situation the psalmistis in.

e. Assurance: the psalmist would again expressrasse that God will
deliver him/her. This could come in the form ofexsi®n of deliverance.

f. Praise: the psalm usually concludes with thdmisa offering praise to
God for the past, present and future benefits, @albe the anticipated
blessings.

Using Psalm 3 as an example of lamentation psahmasfollowing would
be the breakdown:
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Psalm 3:1a
Psalm 3:1b-2
Psalm 3:3-6
Psalm 3:7a
Psalm 3:7b

BIBLICAL HERMENEUTICS
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The Address

The Complaint

Expression of trust in the Lord
Call for deliverance

The assurance @od's salvation

160



CR 5218 BIBLICAL HERMENEUTICS

Psalm 3:8 The closinglpsof thanksgiving for GO
faithfulness to His people

Wisdom Psalms

These psalms though relatively small in number,thee contributions of
the sages of Israel to the working of Israel. Swchks are characterized
“by a didactic style and a concentration on thedgaay in contrast to the
ungodly or wicked way” (Durham, 1971). At times,séom psalms praise
the merit of wisdom and the wise life. Examples Bsalms 37, 49, 112,
119, 127 and 133. These psalms do not conform yoo#rer general plan
or division.

Royal Psalms

These are the psalms which bear a direct relatatiie rule of David in
Jerusalem and most especially his dynasty, thonghcannot rule out their
repeated use. Psalms in this category are abotdrei€ one considers the
controversial two (that is, Psalms 89 and 132). dthers are Psalms 2, 18,
20, 21, 45, 72, 101 and 144.

Salvation History Psalms

These are just five in number (Psalms 78, 105, 136, and 136). Their
theme is the review of G&d saving work among His people-Israel. It
concentrates mostly on deliverance of Israel framdage in Egypt.

Psalms of Celebration and Affirmation Three kinds of psalms are
classified hereCovenant Renewal Liturgies

These are psalms that are designed to lead'sGmbple to the renewal of
the first covenant given on Mount Sinai. ExamplesRsalms 50 and 81.

Enthronement Psalms

These are the psalms that celebrate the enthronerhé&imgs in ancient
Israel. Examples are Psalms 95 through 99.
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Songs of Zion

These are the songs that celebrate Jerusalem &wltheity. They see in
Jerusalem the fulfilment of Gtslprophecy to Moses and since the Temple
was built in Jerusalem, it becomes synonymous @itiai‘s presence. An
example is Psalm 46 which in verse 5 reads, “Goa ihe midst of her
(Jerusalem), she will not be moved.”

Imprecatory Psalms

Let me tell you from the on-set that imprecatorglpss are not a particular
type of psalm but we have to discuss themabse they are of high
importance and they cut across all the other tygessalms. Luc (1999)
also agree that “the terpmprecatory psalni does not suggest a genre but
refers to a psalm that contains one or megeses of imprecatory.”
Imprecatory psalms are the psalms that contain gtfaémist$ call or wish
for divine punishments on the enemies. These awmallysin the form of
jussive statements and sometimes in the imperdtivese exact number of
the imprecatory psalms varies according to theyarsabf the statements by
scholars. For example, Martin (1972) gave the nurakel8 while Benson
listed 39 but Luc (1999) stated only 28.

An example of imprecatory psalm is Psalm 137 aedittprecations are in
verses 7 through 9:

Remember, O Lord, against the sons of Edom, Theotlagrusalem,

Who said, “Raze it, raze it.

To its very foundation,”

O daughter of Babylon, you devastated one, Howskldsvill be the one
who repays you

With the recompense with which you have repaid us

How blessed will be the one who Seizes and dasheaslijtle ones Against
the rock

The problem this type of statements in the psafises is well grasped by
Perowne (1976) as he writes:

We find in some of the Psalms terrible denunciaiofthe

writers® enemies, withering anathemas, imprecations so atfal we
almost tremble to read them. How are we to exglanoccurrence of such
prayers for vengeance? Are they
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justifiable? Are they not the mere outburst of passte and unsanctified
feeling, but the legitimate expression of a righteandignation? Or are
they Jewish only, and not Christian? And if so,ntheow are we to
reconcile this with a belief in the Divine authgrénd inspiration of the
Scripture?

This problem has been variously handled by schokas example, some
scholars called for a non-literal interpretatiorsath passages saying that it
should be directed against our ssuénemies. This however is just like
hiding behind the pin; it does not solve the prabl@dewale, 1996). Luc
(1999) identified three other approaches. The i&rsb see the imprecations
as the psalmiss own sentiment before God; the second is ® the
imprecations as prophetic predictions and thus igined announcements
and the third approach is to appeal to the covemanthe basis for the
curses.

Self-Assessment Exercise
Discuss five types of psalms and give an exampésaoh.

3.4 Technical Terms in the Psalter

Most of the psalms carry certain inscriptions whach mostly liturgical or
musical in character. It is important also for yoknow what these terms
are in the preparation to understand the psalms.

Laminatsech

This word is translated “to the Chief Musician”‘to the Choir Director”.

The word has its root in the Hebrewvatsachwhich means “to be strong”
and in the Piel stem would mean “to have mastery’. As a resudisim
scholars felt that it may refer to either the lgade the band or to the
singers or the person to who the song was givendar that it might be set

to music for Temple worship. In Psalms 39, & 77, the name of
Jeduthun, one of David three famous choirmasters was added thus
making it easy to conclude that the psalm was thceto him to set such to
music. The inscription in Psalm 39 is “for the ahdirector, for Jeduthun.

A Psalm of David.”
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LeLammedh

This Hebrew term®lammedhmeanns “for teaching”. These are the psalms
that are probably given to be taught either to gkeple of Israel or the
Levites themselves.

Lehaﬂ<er

The term®hazkermeans “to bring to remembrance”. It has probabiyneo

from the root wordazkarahwhich means “offering of incense” and it
would then mean that such psalms are used to pfégrer in the Temple

which is expected to ascend to heaven as sweelirsgnakcense.

Lethodah

This fourth terml®thodahwhich means “for thanksgiving” is probably a
direction that the psalms should be sung nwheanksgiving is being
offered.

Shir

The wordshir is the Hebrew word for song. It is also a genegahe for all
the psalms.

Mizmor

The final term is mizmor denotes a song sung with instrumental
accompaniment.

Apart from these terms, the psalms are often writtéh the indication of
the type of musical instrument that they are exgmktdb be accompanied
with. For example,al shegionoth which would mean “upon the
shegionoth”.

3.5 Steps in Interpreting the Psalms

Having now cleared all these salient facts aboetRkalms, you can now
consider the approach to be taken in the procesdarpretation.
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Determine the type of the Psalm

The first thing to do in the process of interprgtihe psalms is to decide
what type of psalm you are interpreting. Is it alpsof praise,
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thanksgiving, lamentation or a royal psalm? Thisdmees necessary
because that would be of help in aiding the intetgarto know the theme of
the psalm and the likely language to expect.

Determine its Stage of Composition

You need to determine the stage of composition ttmratpsalm has come
from. Was it in the period of Davidic patronage tloe cultic period or the
post-exilic period? This would help you to deterenthe kind of theology
to expect in the psalm. For example, the earlympsatould reflect more of
Deuteronomic theology while the post-exilic psahwvsuld reflect contact
with Persian dualism and its effect isnael‘s theology.

Determine its Historical Occasion

If a psalm grows out of a historical circumstana®ith is going to be the
most likely), that historical circumstance shoutdiudied carefully if you

are to grasp the message of the psalm. Let ushRs#kn 3 as an example.
from the inscription of the psalm, which readsp&alm of David, when he
fled from the face of his son Absalom,” the genaratumstance under
which this psalm was written could be deduced. Adymterpreter would

then go back and read the accounfbsalonis rebellion as recorded in 2
Samuel 15-19. You need to note however that thexesame psalms that
their historical circumstances are not easily deteed.

If Possible, Determine the Author

You need to know that out of all the books of thbl& it is the book of
Psalms that are most subjective. Berkhof (1950)ades that “the psalms
are far more subjective than other parts of theleBithe psychological
element is important for their correct interpregat’ In getting to this
psychological element, you need to unravel theauttudy the authts
character and the authisrframe of mind when the psalm was composed.
Since David however can be attached to most opslaéms, you need to be
acquinted with Davits life and character for this would lead to a bette
appreciation of the psalms connected with him.

Take the Literary Analysis

Note that | did not mention lexical-syntactical bsés. This is because
lexical-syntactical analysis may not work here sititce psalms are poems
and not prose. It is important to discover thatgbetic usage where
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necessary and the special use of emphasis in pbaetrys briefly examine
Psalm 121:5-6:

The Lord is your keeper,

The Lord is your shade on your right hand
The sun will not smite you by day

Nor the moon by night

In these two verses, the following are used pokgican your right hand”
“shade”, “sun” and “moon”. If these are taken laity, the thought of the
psalm would be lost. Let us then analyse the wongsafter the other.

On your right hand: Some scholars have taken this literally and coreclud
that a maiis right hand is on the south side which the sunlevba hottest
and therefore needs to be protected in that areaekker, if we consider
the Jewish thought about the right hand, the thbafjthe author would be
clear. Two things are to be indicated: the rightchés seen as the hand of
oné‘s strength which would then suggest that the Lbwll rotect onés
source of strength. Secondly, Unger, (1981) idedtithe right hand is “the
position best adapted for the defence of the pelsing guarded,” thus
meaning that the Lord would place himself in thethgosition in the bid to
protect you.

Sun: if the sun is taken literally, then this psalm b@es untrue to life

because it is impossible for us to be kept awagnftbe rays of the sun as
long as we are on earth here. As a result, mosiashwould say that the
sun is used here to refer to sun-stroke, which eeuliar threat in the
ancient Near East.

Moon: the use of the moon here is also similar to thathef sun. For
example, in the ancient days among the Yoruba peoplNigeria, the
moon is thought of as having the ability to exertiafluence considered
dangerous to human health. It is also intriguingliscover that the word
for those with mental disorder is lunatic, whichres from the root word
.lunar,“which is also used for the moon. Also the Yoruledidves that
when the new moon comes up, the mentally ill magobee extremely
violent. While not rejecting the thought of schelan the metaphoric use
of the sun and the moon, | feel that the thougtihefpoet is not more than
a daily all-round protection which he has only duet poetically.
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3.6 Practical Application: Psalm 127:1-5

This psalm does not contain any clue as to the tfiés composition or
even any historical circumstance, so, there is eednto rediscover the
historical conditions. However, its being includathong the “Songs of
Ascent” is an indication that it may belong to thecond stage of the
development of the Psalter. The ascription to Solonmaccording to this
inscription is a clue that it should be classifésda wisdom psalm.

The author of the psalm cannot also be assertebddmaiuse of its language
and style, it can be said to be a product of thehers of the Temple staff,
that is, the wise men of the Temple (Durham, 19HBving established

that this psalm is not tied to any particular cahtgou can proceed on the
literary analysis.

Verse 1

Unless the Lord builds the house, They labour in waho build it; Unless
the Lord guards the city, The watchmen keep awake&iin

The words here are literal. It is a down-to-earthht. The,housé in verse
one should be seen as the structure calledsé® and not the Temple or the
family as some would have suggested. The thougtat isethat God is the
root of all success. If any human being wants toccead, such a person
must have the go-ahead from Yahweh in all his ua#ergs. The tense,
.<they labour in vaifi is the perfect tense which should read “they have
laboured in vain”. Any exercise without Gdblessing is a fruitless and
worthless exercise.

Verse 2

It is vain for you to rise up early, To retire late
To eat the bread of painful labours;
For He gives to His beloved even in his sleep

The first two lines here give the picture of some@rho goes to work early
in the morning and returns late in the night. Imdwné‘s (1976) words,
this is an artificial lengthening of the hours bétday. This means that such
people are toiling beyond the normal working hoofshe day. This line
thus continues the thought in verse one: it is dfdiaweh who blesses the
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little human beings can accomplish within the ndrmarking hour of the
day. So, in line three, such overworking is seeh jost as ,toil but a
burden the last line has a little textual problem most people take the
word as a variant of sleep. If this is so, the lamt is a completion of the
thought in line verse two: one should relax atehd of working hours with
the belief that Yahweh would bless what has beear diuring the working
period.

Verse 3
Behold, children are a gift of the Lord; The fraftthe womb is a reward

There seems to be a sharp break between verseentivthree. This break
makes some to feel that the two segments of tlagmpare not originally
one. However, what | think the psalmist has dondoigive a general
statement and then in verses three to five theoaa#tros in on a particular
example: children.

The verse opens with ,behdéldhich now draws particular example to
,50Nns* as Gods own gift. The word translateghildren™ here actually in
Hebrew is,sons® and this is understandable in the highly male chrastic
society of the ancient Near East. However, it ferse use children. Again,
the word translategyift“ literally meansheritagé'. It connotes the idea of a
possession which in Jewish thought is to be seengf. The second line
of this verse is just echoing the same thoughhaditst. It is a parallelism.
“The fruit of the womb” is a metaphor for childrand they are a reward.
.,Reward" here does not carry the thought of what human Iseaing paid for
a good work but something that has been givernfagaair.

Verse 4

Like arrows in the hand of a warrior
So are the children @iné‘s youth

The poet picks up a simile from the arena of wansSare to their fathers
what arrows are to a warrior. The arrow is a sowfcstrength, courage,
power and confidence to a warrior on the battlelfid/hen a warrior in the
thick of battle has many arrows in his quiver, heves gallantly forward
shooting at the enemy. But if he discovers thatattews are all done, the
courage and determination with which he has beghtifig would
immediately simmer down since his support is gone.
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To this, the poet likened “children of youth”. Whhe psalmist meant here
is nothing but the children the parents have aartheir lives. This type of
children is set in opposition to the children odl @ge. The thought here is
that by the time the parents would have grown sid;h children would
have grown to the point of supporting their parents

You cannot but notice the mistranslation in the 0ar version of the Bible
here because it translates the ,children of yoath,little childrer hence
leading a host of people to misunderstand and teigret the verse.

Verse 5

How blessed is the man whose quiver is full of them
They shall not be ashamed
When they speak with their enemies in the gate

The word,blessed may also mean happy. In fact, the Good News Bible
translates blessed as happy especially in thetbées. People who have
many children of youth are bound to be happy bexdhsy shall not be
humiliated (that is, no one can take advantagé&eaf infirmity in their old
age) because their children shall stand by theoage they have a lawsuit
against their adversaries. The phrase ,in the“gds® has to be seen in the
light of the Jewish culture. Among the Jews, thy gate is the place of
judgement (Deuteronomy 21:19; Isaiah 29:21; Amd&pas well as of all
public activities. This would then mean that ashat time of the parerits
old age, their children would have been admisdibléhe city gates, thus
they would be able to defend their parents. Thesaggs of the psalm would
be summarized thus:

a. Nothing that any human being does can everesdcexcept there is the
blessing of Yahweh in their activities. Therefotbere is no need for
anybody to overwork themselves. They should workhiwithe working
hours and trust in the Lord to bless their work.

b. Children are even an aspect of Godlessings. As a result,
in the African society where children are prized, one should, in the
guest for children, go outsid&od‘s will for humanity.

c. There is an advice here to human beifgople should have
children very early in their life so that by theng of their old age, their
children would have grown to the point of beingeatal support them.
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4.0 Conclusion

In this unit, you have studied about the intergretaof the psalms. You
are first taught that the psalms are songs of tgiming and prayer that are
set to music. The book of the psalms has threecewmie stages in its
development. The foundation stage was the sta@gwidic patronage and

was the period when most of the psalms with the ffiDavid were written.
The second stage was the cultic stage when thecransj singers and
poets that were drawn to JerusalenDlayid s patronage contributed to the
growth of the Psalter. This second stage was cdegpke the time of King
Hezekiah. The third stage was the post- exilicestalyen psalms of various
traditions were mingled together. There are variypes of psalms, like
the praise, thanksgiving, lamentation, wisdawwyal, salvation history,
celebration and affirmation psalms and imprecapmaims. You have also
learnt the meaning of most technical terms in tealtBr and the steps to
take in the process of interpretation.

5.0 Summary

The following are the major points you have leamrthis unit:

0 [1 Psalms are songs of thanksgiving and prayeatigat

set to music.

1 The book of the psalms has three noticeablestegits
developmentl

(1 The foundation stage was the stage of Davidicopage and was the
0 period when most of the psalms with the title

1°David were writtent]

[J The cultic stage was when the musicians, singeaspoets that were
drawn to Jerusalem by DavVslpatronage contributed to the growth

n of the Psalter.

(] The post-exilic stage was when psalms of variaditions were
mingled together.

(1 Imprecatory psalms are the psalms that contampSalmists call
or wish for divine punishments on the enemies.
Self-Assessment Exercise

1. Discuss the development of the Psalter.
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2. Discuss the processes involved in therpmetation of the psalms.
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Module 3  Interpreting the New Testament
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MODULE THREE INTERPRETING THE NEW
TESTAMENT

| welcome you to the third module of this coursdiblical hermeneutics. |
believe you have enjoyed the first and the sécmodules that dwelt
squarely on the history and methods of interpre@taéind interpreting the
Old Testament. Your understanding of this modulpetels also on your
mastery of module one. This is because most ofgdweral principles
highlighted in module one have been practicallijagtd in module two and
would also be utilized here.

Before we set out on Module Three, there are twgicdandamental issues
to be resolved. First, what is the New Testamehg&rd are two major sides
to this question and both are undoubtedly coriey. interpreter that does
not take the two sides into account has alreadyestan the path of bias
which will affect the interpretation.

Firstly, the New Testament is a collection of higtal documents. This is
right because almost all our knowledgeGiirists life and the beginning of
Christianity are derived from these. To wish awaig aspect of the New
Testament is to set out from the beginning on angneath because as most
scholars agree, the New Testament is largelyoecasional document.
Secondly, the New Testament is also Scripture. eSihe beginning till
today, the New Testament has been regarded notasnguthoritative but
also as sacred and inspired as much as the Oldniest.

These two major sides of the New Testament leadls thee main problem

— how much is it the word of God and how much afhlanliness have gone
into it. As a result, a tension exists in the badbalance these two major
truths of the nature of the New Testamentisl this tension that the
interpreter has to handle in a creative way. Duamsnthis to say:

Of course, there is a potential tension betweegdhlwo aspects — seen at
its most extreme in the contrast between the
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academic scholar with narrow historical interestslee one hand, and the
,Simplebelievef* on the other reading the Bible as

God*s voice speaking directing to him thehere and now.  But the task
of New Testament interpretation is precisely todiamhat tension and to
ensure that it is a creative rather than a destritgnsion.

Now, your belief and opinion about the New Testainierms your attitude
to the business of interpretation. If you are oa linstorical extreme, you
will miss the spiritual flavour and if you are dretsacred extreme, you will
loose focus of the historical circumstance out bfch the sacred message
has grown out. You need to known that there is nohsthing as a
presuppositionless exegesis. You bring into the yeur pre-understanding
and if these are wrong, you have definitely stadigidon a wrong note.

178



CR 5218 BIBLICAL HERMENEUTICS
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1.0 Introduction

You are welcome to the first unit of the third dast module of this course.
Indeed you have come a long way. By way of rememd@ayou have

studied about the general history and principles&rpretation in the first

module and in the second module you have been edposthe principles

and practice of the interpretation of the Old Tewat. In this module, you

would be learning the interpretation of the Newt@egent. This module is

divided into five units and each unit would be fsitig on the gospels, the
parables, the Acts of the Apostles, the EpistlesRavelations. In this first

unit, you will be focusing on the interpretationtbk gospels. The gospels
are very complex and interesting and you will néedtudy about them

cautiously. You might come across some statembatsniight want to put

you off but put aside all prejudices and come is Htudy with an open

mind.

2.0 Intended Learning Objectives

By the end of this unit you should be able to:

0 [ Discuss the nature of the gospeéls.
(] Evaluate the role of biblical criticism in inpgeting the gospels.
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(1 Discuss the historical analysis of the gospels
[ Identify the steps to take in interpreting tlosjgels]

3.0 Main Content

3.1 Introducing the Gospels

The English word ,gospéls derived from the Greek worguangeliofi
which is translated ,good nefusThe New Testament as we have it today
contains four canonical gospels, namely: MatthevaykylLuke and John.
Of all these four gospels, the striking relatiopsbetween Matthew, Mark
and Luke makes scholars to refer to them as thepsigngospels. Synoptic
Is derived from the Greek worgunopsi$ which would mean ,seeing
togethet. On the other hand, the Gospel of John is remarlkdiffigrent and

is always treated separately from them.

3.2 Nature of the Gospels

The very nature of the Gospels makes it mandatodetote a whole unit
to the consideration of the how of its interpretati The nature of the
Gospels has ignited a big controversy about theqa& and content of the
Gospels. Are they really historical or are theyotbgical?

It is true that the Gospels are some kind of biplgies but we need to
understand which kind of biographies they are. \eednto understand
however, that unlike the modern biography, the @tsspre not interested
in the analysis of mental and psychological develept, environmental
and childhood factors which bore updesu$ personality neither are they
interested in the evaluation of strengths and wesses (Wiens, 1977).

Another issue to consider is that the events thatewecorded by the
writers of the Gospels were selective. This sel@gtwas reflected in the
Gospel of John:

And there are also many other things which Jesdisvehich if they were
written in detail, | suppose that even the worselit would not contain the
books that would be written (John

21:25).

According to the above statement from the Gospelabin, it is clear that
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there are some events and incidents from Jddeghat were not reported
in the Gospels. If the materials then used in tbepe@ls are selective, what
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then is the intention of the writers that wouldimktely form the basis for
material selection? The answer to this questionlavdae found in the

~Gospels of Luke and John where we have authotisthiions declared.——

Luke 1:1-4 okin 20:30-31

Luke 1:1 Inasmuch as many have John 20:&0€efbre many other
undertaken to compile an account pf  signs Jalsosperformed in the
the things accomplished among us presentedfisciples, which are
not written in this book;

Luke 1:2 just as they were handed

down to us by those who from the John 281 these have been
beginning were eyewitnesses an¢l  written sbyihia may believe that
servants of the word, esuk is the Christ, the Son of God

and that believing you may have lifg
Luke 1:3 it seemed fitting for me ag  in His reamell, having
investigated everything
carefully from the beginning, to Writeout for you in consecutive
order, most excellent Theophilus;

Luke 1:4 so that you may know theg| exact truth atloeithings you have
been taught.

Form these “two discrete statements of intentibbecomes clear that the
stated purpose for writing the Gospels compriseth bustorical and
theological facets” (Wiens, 1977). For examplehaecame apparent from
the Lukan perspective that the Gospel writersre concerned with
historical truth. In verse 3, the writer declarédtthe had investigated the
reported events carefully before putting them damvorder. It is however
also clear that the writers were not stenograpidrs have the duty of
reporting what they have seen verbatim: they wéer theological truth as
embedded in the historical facts.

This seeming tension between history and theolagy¢ Gospels has led
to two contradictory positions among scholars,dbeservatives on the one
side and the liberals on the other side. Howewersdéme of us, the tension
is unnecessary. Describing this tension as a falthat pervades the
thinking of many, Wiens (1977) states:

Because the evangelists were theologically moti/est@o ground for
arguing that the kerygma has so beclouded the
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facts of the historical life of Jesus that these inecoverable or even that
they have been so dramatically altered so as tordithe Sitz im Leben
Jesu To imply, as some do, that the evangelists wewble to transmit an
objective and reliable

account of Jestuslife because they wrote from a subjective stante o
faith is to misunderstand the nature of any histanyting enterprise.

3.3 Biblical Criticism and the Interpretation of the Gospels

Modern scholarship on the New Testament has cono&@ way on the
issue of biblical criticisms especially as regagdthe interpretation of the
Gospels. Though some theological conservatiges afraid of this
enterprise, its result is far more rewarding ti&t $eeming dangers. In this
section, you would be looking briefly at the follmg aspects of biblical
criticism.

You need to know that the development of the Newtdiment, especially
the gospels, makes this endeavour necessary tédayexample, it may
interest you to know that “the four Gospels of thew Testament were
originally anonymous,” (McNicol, 2007), that isgthvriters do not identify
themselves. The ascriptions that we have today Vaéee additions by the
church. Stanton (2004) indicates that an investganto the papyri of the
second and third centuries as well as evidenceas fsther manuscripts
shows that the contemporary titles were added leyfitst half of the

second century.

Apart from this, the church did not have the oraioopy of these writings
because they have all probably perished. Howeverda know that they
were probably written on papyrus rolls. This faaeswith a grave problem:
if the autographs are lost, how are we sure thatwile have today were
what was originally written? This quest gave birthtextual criticism as
you would soon learn. You also have to know th&bteethe Gospels were
written, they existed in oral form and they aresgasdown by mouth. This
was supported by Luke 1:2 when the author saiditbavas compiling the

account “just as they were handed down to us bgethwho from the

beginning were eyewitnesses.” The Greek word usedh&nded down is
typically used for oral transmission. This gavettbito source and form
criticism. Now with these tips, we can go on witke tbrief survey on
biblical criticism.

183



CR S218 BIBLICAL HERMENEUTICS

3.3.1 Textual Criticism

Since neither this course nor this unit is on taktuiticism, we will simply
establish the relevance of textual criticison the interpretation of the
Gospels. If per chance you get interested, youot@ain more information
from books on textual criticism.

Dana and Glaze (1973) defines textual criticismadscientific discipline
that attempts to restore the original text of aueent which has perished.”
The work of the textual critic cannot be over engibed because the first
step to correct interpretation is the establishnanthe original text as
nearly as possible. At this point, you maggin to wonder what the
relevance of textual criticism to interpretatios it is not far fetched!
Textual criticism lies at the root of translatioronk! In other words, the
version of the Bible you hold is the product oftteat criticism.

Let me point out here that most Christians, &eatical* about King Jamés
Version and to them it is almost as authoritatiseGod's spoken word!
While agreeing that the language of KJV is flowand beautiful, textual
criticism today has established in many placesnégcuracy. Let us take
two examples from the first Epistle of John justliiestrate point here. In 1
John5:7-8, the Kingames Version reads:

For there are three that bear record in heaverkateer, the Word and the
Holy Ghost: and these three are one.

And there are three that bear witness in earthsphé and the water and
the blood: and these three agree in one.

The same passage in RSV reads:

And the Spirit is the witness, because the Sgrihe truth. There are three
witnesses, the Spirit, water and the blood, and

these three agree.

The New American Standard Bible reads:

And it is the Spirit who bears witness, becauseSieit is the truth.
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For there are three that bear witness, the Spidttae water and the blood;
and the three are in agreement.

From the above quotations, it is apparent that Kifkérs entirely from the
others. What has happened in this instance? WHi\é kased her authority
on minor manuscripts of later date (221, 2318) ktionaries, the RSV
and others based their authority on majornuseripts like Codex
Sinaiticus, Alexandrianus and Vaticanus. Thug @an assert that the
readings of the KJV are a later manuscript amendniewas not in the
early manuscripts.

The second example would be taken from 1 John 4vh&h in the King
James Version reads: “We love him, because hetfiove us.” The
American Standard Version which is based on a betke reads: “We love,
because he first loved us. To the casual readeg #e=ms to be no major
difference. However as Dana and Glaze (19@8ed, there is big
difference:

Notice how much richer the meaning becomes whenctresct text is
used. The love of God for us is more than justumé@tion of our love for
him; God's love for man is the basis of all true love. Maas hithe
capacity for love because he is created by a Gadlaxres him.

The presence ghim” in the KJV is due to the late and inferior manyscri
used as at the time of editing the Textual Recefphestext upon which the
KJV is based) thus limiting our response@od‘s love to loving God only.

It is definitely more than that.

With all these, are we now saying that it is piaaity difficult for laymen
to interpret the Bible? Or that those who tdmve access to Greek and or
Hebrew cannot interpret the Bible? Not exactly! ylvan avoid all these
technicalities when they use more than one versiahe Bible and use it
critically paying adequate attention to all fooemtFor example, if you are
using Revised Standard Version and you examinenkég of the Gospel
of Mark, you will discover that between verse 8 amase 9 of Mark 16,
there is a paragraph spacing and a footnote numhhkfewhich reads
“some of the most ancient authorities bring thekbimoa close at the end of
verse 8...” Paying attention to such critical noteshie modern versions
will help you have an idea of the textual mattdrplay in the passage you
are interpreting.

Self-Assessment Exercise
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Discuss the importance of Textual Criticism to iptetation.

3.3.2 Source Criticism

Source criticism is an aspect of biblical criticisinat seeks to understand a
literary piece better by attempting to establisk #ources used by the
author and or redactor who put the piece togetherbased on the premise
that the biblical writings as we now have them areombination of once
distinct oral or written documents that were onigught together.

Source criticism is concerned with two main prolderthe first is the
problem of locating the source for a single docuinfas in the case of the
book of Genesis). The second is to locate the ssumad the relationships
between sources for independent documents (as @nc#se with the
Synoptic Gospels).

The first established history of source criticismits application on the
Pentateuch and the conclusion by Wellhausen (Ade\g8l07). The theory
postulated four separate sources, today known esBEDP sources. It is
after this that the same methods were appliedadaibspels, especially the
Synoptic Gospels with far reaching results.

3.3.3 Form Criticism

Form criticism is a method of biblical criticism @uted as a means of
analyzing the typical features of texts, especidigir conventional forms
or structures, in order to relate them to theiri@ogical contexts. Form

criticism is an attempt to analyze oral materias ritten materials that
have been transmitted orally) by identifying thditerary forms and

reconstructing them in their most primitive verson

The genesis of form criticism can be traced to KSchmidt who in 1919
publishedThe Framework of the Story of Jesusl concluded that:

[0 Mark was the earliest Gospel

Matthew and Luke used Mark and other non-Markaterialsl]
1 Mark was made up of short episodes

These episodes were connected by bridge pasteggsovided
chronology and geography

U
U
U
U
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However, the first person to really apply from icigms to the gospel
tradition was Martin Dibelius. However, Rudolf Bunn who worked
after Dibelius has his more much more closely aased with form
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criticism that Dibelius because he tried to asoeittae original units of the
synoptic gospels and establish the original setiingach unit.

Let us have an example of the function of formi@stn. Form criticism
has classified the sayings of Jesus into two biasses: Apophthegms
and Dominical Sayings. Classified further undlee apophthegms are:
controversy dialogues, scholastic dialogues andrhmhical apophthegms
while dominical sayings include proverbs, prophafpocalyptic sayings, |
sayings, parables, narratives, miracle stories fastbrical narratives and
legends.

3.3.4 Historical Criticism

This seems to be the most important stegha interpretation of the
Gospels (and the epistles too). This historicaioisin has to be seen in two
dimensions one of which carries more weight in ititerpretation of the
Gospels. The aim of historical exegesis h@we to reconstruct the
historical situation out of which a given book @spage has arisen. This is
important because a book that is translated outssderiginal historical
situation is highly liable to misinterpretations.

The first dimension of historical exegesis has fassential elements
namely: the author, the readers, the date and ioccasd purpose. On the
second dimension we have to reconstruct the hestodontext of Jesus
(both general and particular) and the historicaltest of the Evangelist.
Let us now take the elements one after the othérsar the role they play
in the process of interpretation.

The Author

Here you are just concerned with merely identifying author but one has
to discover, as much as possible his charactertainéabits, distinctive
views, his environment and heritage of ideas. Altse qualities are in
operation as the author selects his materials sing avrites the Gospel. Let
me use the Gospel of Luke in comparison with Mattrend Mark to
illustrate this point. Of all the Synoptists, it svanly Luke that gave special
emphasis to social concern especially to “people stbod outside the pale
of religious and social responsibility” (Fitzmeyd®83). As a result, most
of the materials designated Lukan (that is, mdteiralLuke that is not in
any other Gospel) are geared towards that end. éHamaterials like the
Good Samaritan (10:25-37), the ten Lepers who vireraded (17:11-19),
concern for tax collectors (3:12-13; 18:9-14; 190)- and the stories
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concerning women are prominent in the Gospel.l#dke
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help the interpreter to lay hold of the theologytlké Evangelist and his
choice of words and the slanting of materials. &ample, it is this Lukan
interest in the tax-collector and sinners that nfadeput the parable of the
Lost Sheep in the context of Jéesdellowship with tax-collectors and
sinners with the Pharisees grumbling context ofugemstructing his

disciples while in the Gospel of Matthew, the samaerial is found in the
context of Jesus having a discussion with his pissi

The Readers

One of the salient facts we always overlook as el the Bible is that we
are only but secondary readers. We need to remethberbecause the
books of the Bible were written to certain peopleoware most probably
known to the author, the “thinking and the exprassof his though are
affected by his knowledge of the character, viewd eapacities of those
for whom the book is intended” (Dana and Glaze,3)9%0, the interpreter
of today has to get as much information as possableut the readérs
environment. For example, certain words or illustras may have meaning
for them but not for us today except we enter thg world view of the
readers. For example, Luke 9:62 reads: “No maniniggwt his hand to the
plough, and looking back, is fit for the Kingdom @bd.” What does this
mean?

This verse only becomes meaningful if you remenmberenvironment of
the first readers. The soil there was thin and ypels a result the plough
would not go deep into the ground and cqusetly if the person
ploughing looks back, (that is gives divided afi@mf, it can result in
producing a crooked furrow or in cultivating it Wiesult in uprooting and
destruction of plants. So the verse is just a pectii one who seeks to serve
Christ with a divided loyalty Dana and Glaze (19%8ys that those in that
position usually fail to move forward in line withe true workers in the
kingdom and they also create discord and uproogtuel that has already
been sown. It is as a result of unfruitfulness potential destructiveness
that unstable people are declared unfitGod‘s kingdom.

The Date

The ability to determine the date in which a boakswvritten helps in the
process of interpretation. This is because it alp us to know the general
conditions that prevailed at the time of writinlge tprogress of thought and
the influences if such on the author. These camutiand influences may
help you in determining why a material was usedlparticular evangelist
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and the slants that have been introduced.
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Let us use Luke 15 as an example in this casehignchapter, Luke had
three parables joined together as one (note tBateads: and he told them
this parable). Out of the three parables, only seems reduplicated in
Matthew 18 (the Lost Sheep) while the other two peeuliar to Luke.
Now, the question is why are those materials sammapt that Luke had to
use them. It is glaring that the parable centretherissue of acceptance of
a,sinner® on return with joy.

As far as | am concerned, the uniqueness of thienmais tied to the issue
of date. According to Ellis (1981), “the Gospel lofike was published
during or shortly after the Jewish rebellion or oumd about A. D. 70.”
Tolbert (1967) also concludes that “Luke wrots kvork after Nerts
reign” which will also place the writing of Lukeaind A.D. 70 for Nero,
Romeé's fifth emperor ruled from A.D.54 to A.D.6&dewale (1996)
concludes that “if this is true, there is the pbisy that the apostates
during Neronian persecution were returning to tharch and the church
was unwilling to accept them.” Now in trying to émpret that chapter, if
you did not give adequate attention to the date, rtfain import of the
chapter would be lost.

The Occasion and Purpose

The two elements are difficult to separatecause one is usually
determined by the other. It is quite clear thatppse is determined by
occasion. Both however constitute an importantoiact interpretation. As
Dana and Glaze (1973) stated, to understand thblpagwritef‘s thought
processes we need to know the goal toward whickettimought processes
are directed. And to achieve this, the interpreteist be acquainted with
the occasion and purpose.

The purpose also determines the selection of nahtéry the author
(evangelist). This is because as had been saigredine Gospels cannot be
regarded as a biography in the modern sense ofvtrd but a careful
selection and arrangement of materials to a paaticiesign or goal.

Having dealt with the elements that constitute thist dimension of
historical criticism, we can now move on to theaetdimension, which is
the context inJesus life and the context in thEvangelists ministry.

The Historical Context of Jesus
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The historical context of Jesus can be seen from perspectives: the
general and the particular.

Jesus’ General Historical Context

To have a complete and good understanding of Jesuseed to study him
against the background of his days — the firstumgnPalestinian Judaism.
For example, one needs to understand who the Bbarigre, why Jesus
seems to be so often in opposition to them, theplogy and life style.
Most of these incidentally are not supplied by Bible; you need a good
deal of outside reading. Any good book on New Tmstat Introduction
could give the necessary hints though briefly.dotfa good student of the
scripture must get himself acquainted with the 3awistory at least from
Alexander the Great tbesu$ days. Good books on this include:

J. Jeremiaslerusalem in the Time of Jesus

E. Lohse,The New Testament Environment

D. S. RussellFrom Alexander the Great to Herod
M. TenneyNew Testament Survey

Jesus’ Particular Historical Context

| have to confess that it is often difficult to oestruct Jestisparticular
historical context. By this term, we mean the galtr incidences that led
to each teaching or story or parable. The difficutreconstructing this has
to do with the nature of the Gospel. For aboutrgopeof 30 years after the
ascension, the deeds and words of Jesus (whiahftaite the mega-source
for the Gospels were passed on orally while somthe$e pericopes (that
is, individual stories or sayings) were passed ahigr original historical
contexts, many were also transmitted withdém. At times, the
Evangelist even reconstructs the historical corttesuit his theology.

Uncovering this particular historical context iswever important because
it will broaden your perspective and help in untsrding the point Jesus is
making. So, as you read the stories, you havenodpwn whom Jes(is
audience was (his disciples, the crowd or his oppts) and what event led
to the pericope.

The Evangelist’s Historical Context

This section is concerned about what prompted e@athor to write the
Gospel in the first place. This will account forcpéarity, differences in
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material arrangement and special emphasis. For@eatruke in 14:
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15-24 tells us about the parable of the Great Bendthis parable is also
recorded in Matt. 22: 1-14 with great differencdsch will help illustrate
what we mean by the historical contexts.

One thing to notice is that the parable of the GBanquet in Luke falls
into the great division in Luke tagged "The TraMarrative" in which the
most peculiar Lukan material are presented. Andbee ofLuke™s special
emphasis on the poor, women and the maimed mostopes here
concerned them. Let us begin to examine the pafetie the beginning in
comparison tMatthew's record.

First, the context differs. According to Luke 14:Jesus had been invited
for luncheon by one of the Pharisees when ohdhe invited guests
evidently thinking himself sure of the heavenly gaet said "Blessed is
everyone who shall eat bread in the kingdom of Qed'l5). The parable
is Jesu$ answer that those who had been invited aadlected the
invitation shall by no means eat bread, evidendgring the gue$s
assurance down. According to Matthew, the paral@e told to the chief
priests and the Pharisees who were seeking tot dniras This change in
context accounts for many differences.

Secondly, according to Luke, after those invitegjioally had neglected
the invitation, the host called specifically foretipoor and crippled and
blind and lame (v.21, 25). These were the onespaeddor the feast. But
in Matthew they were to gather in as many peoplbag can find (v.9)

Thirdly, while Luke ends his parable at the acceptaof the poor, the
blind, the lame and the crippled at the felkithew's account went longer
to the exclusion of even one of those invited ad-fAhis point now reveals
the historical circumstance of the Evangelist. 8ihtike was concerned
about those regarded as ,social outcagtsir acceptance at the feast is a
good point to end the parable. You can now see thendetermination of
all these will definitely help in throwing are light to the Gospel
narratives.

Self-Assessment Exercise

What are the elements of historical criticism?

3.3.5 Redaction Criticism

The term redaction criticism was coined by W. Marxto denote the
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method whereby the critic investigates how theeawsiof the gospel have
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expressed their theological outlook by means ofs#lection, arrangement
and editing of pre-existing traditional materidlo buttress this, Perrin
(1969) defines redaction criticism as the detertionaof “the theological

motivation of an author as this is revealed in ¢béection, arrangement,
editing and modification of traditional materiahdain the composition of
new material or the creation of new forms withir ttnaditions of early

Christianity.”

The forerunners to redaction criticism were Germarasnely: Hermann

Reimarus, David Strauss and Wilhelm Wrede. Therbegg of redaction

criticism proper is traceable to Bornkmann, Conzsim and Marxen.

Though usually criticized for its dependence on tloeir-document

hypotheses, subjectivity and the tendency to rdjeetauthenticity of the
Bible, redaction criticism have enhanced the stafijhe Gospels greatly
because it has helped in revealing the theologick of the Gospels, the
correlation of history and theology in the Gospahsl revealing also the
homiletical nature of the Gospels.

3.4  Steps in Interpreting the Gospels

Having gone thorough this preliminaries, we can mmaon to the steps to
take in interpreting the Gospel materials.

Compare with Parallel Stories

When tackling a periscope in the Gospels, the firstg you need to do is
to study the parallel passage in the other Gospsigecially if you are
dealing with the Synoptic Gospels. For example, pleeiscope of “The
Rich Ruler” recorded in Luke 18: 18-30 has its pafan Mt. 19: 16-30

and Mk. 10: 17-31. It would be necessary for youdad the accounts in
these three Gospels.

The purpose of this however is not to fill in détaif the story of the main
text from the other two texts because doing thdit avstort the work of
interpretation. As iMonk (2009) stated, “dbrharmonize the Gospels.
That's like taking four paintings and combining thenoimne. You come
up with something no one painted and no one intéridepaint. Let each
Gospel author be an artist in his own right.” Raegdhe parallels however
will help you to appreciate the distinctivenessaofy given Gospel. This
will also help you to appreciate the different lsnaf context in which the
same material lived in the church. When you haweel the parallel stories,
you will be able to compare and contrast the evissigétext one with the
other and this would aid you in redaction criticism
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Determine the Historical Contexts

As indicated earlier, some pericopes have two hegb contexts-that of
Jesus ministry and that of the Evangeli$tshurch. A good interpreter will
seek to establish the two historical contexts. Tikibecause as Fee and
Stuart (1993) indicates:

...good interpretation may require appreciating a&gisaying first in its
original context as a proper prelude understanding that same
word in its present canonical context.

In other words, if you are able to understand angaiy its proper context,
you will easily discern how the Evangelist has uséaits own context.

Do your Lexical-Syntactical Context

As we have said before now, the Bible has not ctamgs in the language
and words of men and therefore it is important xaneine the important
words that are central to the text as well as §magtical implications
within the text. You must ensure that you comprehde significance of
every term in the passage even to the smallestleartFor example, John
20:30-31 says:

Therefore many other signs Jesus also performtéxtipresence of the
disciples, which are not written in this book; these have been written so
that you may believe that Jesus is the ChristSthre of God; and that
believing you may have life in His name.

You will agree that the key word in verse 3Qsign®“. An elaborate study of
the word would reveal that out of its 73 appearamece¢he New Testament,
Johannine usage accounts for 24 against 10 in BaftiA in Mark and 10
in Luke. Further study would show that while theaptic Gospels used the
word sign to denote the “perception of certain dataa purpose of
confirmation,” (Bromiley, 1984) its usage idohannine literature is
radically different and it is used mainly in thense of a,pointer:. Thus as
far as the above passage is concerned, the wordesofs Christ are a
pointer to the divinity of Jesus Christ. This isavierse 31 indicates: “that
Jesus is the Christ, the Son of God”.
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Let us take another example that will illustrat@tsgtical analysis. This
example is coming from Luke 2:14. In the Kidgme$Version, this verse
reads:

Glory to God in the highest, and on earth peaced gall toward men

This statement raises a big question: has the @pminChrist brought
peace and good will toward all men? In all singetiie answer is no! If the
answer is no, what then does this verse mean? i$wea is found in the
syntactical relationship of the words in this verse

The Greek word translated ,gowad|” is in the genitive case in the Greek
language and this is the case that denotes posseS€sinsequently, rather
than translate that the ,good Wilhs something that is given along with
peace, it should serve to qualify the men to whbe geace comes. The
understanding is what is reflected in later tratmmhes. This is why the New

American Standard Bible translates the same vergalaws:

Glory to God in the highest, And on earth peaceragmoen with whom He
is well pleased

So the message of the verse is that the peacddbas has brought is only
available to men who have entered iGind‘s good will.

As you work on the lexical-syntactical analysisalgéo pays to examine the
authof's use of figures of speech and what they meanisinldlys so as to
get the full import of the message of the text.

3.5 Practical Application: Matthew 28:16-20

This periscope has been titled “The Commissioninifpe Disciples” and is
paralleled in Mark 16:14-18 and Luke 24:36-39. tbaye are to compare
the parallel passages we would discover a lot eérdpancies. Firstly, this
parallel passage in Mark belongs to that part ofkMhat was said by later
versions of the Bible not to belong originally tettext of Mark. Secondly,
the context into which Mark put the story is a h®wghere the eleven
disciples were eating and the words of Jesus heréoager to include the
signs to follow the believers. The Lukan parallgfeits radically. Though
the setting looks similar to Mark, his emphasistio® coming Holy Spirit
robs him of the emphasis on the commission.
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The historical context is the meeting of the dikspwith the resurrected
Jesus at Galilee. So according to Matthew, it sderbg the last interaction
between Jesus and his disciples. Now, you can otnrate on the verses
containing the commission, that is, verses 19 &nd 2

Go therefore and make disciples of all nationsfibmg them in the name
of the Father and the Son and the Holy Spirit.

The first thing to note here is the wogb“. You should note that in the
Greek New Testament, the word is not in the impezats the English text
has made it to be. The Greek imperative would Haenporeuestheand
not poreuthentesas in the text. So, its tense in the Greelpresent
continuous tense, thus a literal translation wdwdgle beengoing‘ or ,as
you go°. So, considering the figurative usage of the withd,sense here is
“as you go about you normal walk in life”.

The next word to consider jthereforé’. This word is to be regarded as an
adverb modifying the verb ,§oThe meaning of ,therefofes “for that
reason” or “consequently” so it serves as a linvkerd connecting verse 19
to verse 18. The thought then is that becauseautiibaty has been given to
Jesus, the disciples can take the actions of i s#hat is, they can make
disciples as they go on in life.

The next key phrase is ,make discipleSince a disciple is regarded as a
pupil or leaner. The Commission given to the diedpis not to make
converts but people who will take Jesus as thestemand learn from him.

Teaching them to observe all that | commanded gaod;lo:l
am with you always, even to the end of the age.

The first key word here igeaching’. The significant thing here is the fact
that the word is in the present participle whiclussially used to denote a
simultaneous action. Therefore, you can concludettie teaching activity

goes on simultaneously with the baptizing and disang activity.

Having completed the interpretation, the followaepn be derived from it:
a. The work of evangelism is what the disciples expected to do not by
setting a special time for it but as they go alibetr normal duty or work

on earth. Evangelism should thus become part ot that is natural to
the disciple.
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b. The authority of the believer to embaok evangelism is the
authority of the risen Christ who now holds the esaign authority on
earth.

C. Evangelism does not mean witnessing. It
includes the process of teaching and disciplinifigs is a warning to the
contemporary church who is becoming a master otlansation rather
than teaching or building up, that is, disciplinitige members of the
church.

d. That baptizing and teaching are expected tgilmeiltaneous points to
the need to baptize converts immediately whie teaching process
goes on.

4.0 Conclusion

In this unit you have learnt a lot about the Gosp¥bu have learnt that by
their nature, the Gospels combine the qualitieshistory and theology
together thereby creating a tension. However, #oe that the evangelists
were theologically motivated is not enough grouadsay that they have
beclouded historical facts or distorted B¢z im leben Jeswyou have also
learnt that biblical criticism is a tool that coullet advantageous for the
interpretation of the Gospels despite the fearsrgribhe conservatives.
These include textual, source, form, redaction arstorical criticism.
Historical criticism includes issues of authorstdpte, recipients, occasion
and purpose and context.

5.0 Summary

The following are the major points you have leamrthis unit:

0 By nature the Gospels comprised both historindl a
theological facets!

0 Biblical criticism, despite fears among consemes
Is a veritable tool in the interpretation of scuis!’

0 Textual criticism is a scientific discipline thaitempts
to restore the original text of a document thatpersshed.]

0 Source criticism attempts to establish the saiused
by the author or redactor who put the Gospel tageth

n (1 Form criticism is the means of analyzing thadgp

features of texts!
[ Historical criticism attempts to reconstruct ttistorical situation
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out of which a text has arisen.

0 Redaction criticism investigates the manner inctvh

the writers of the Gospel have expressed theildlgézal outlook by the
means of]
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selection, arrangement and editing of pre-exigtiaditional material.

Self-Assessment Exercise

1. Discuss the importance of historical criticisnthe interpretation of the
Gospel.

2. Citing relevant examples cite the importanchbibfical criticismin
the interpretation of the Gospels.
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UNIT 2:  Interpreting The Parables
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1.0 Introduction

2.0 Intended Learning Objectives
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3.2  Brief Historical Development of the Intezfation of Parables
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3.4  Practical Application
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5.0 Summary

6.0 Tutor-Marked Assignments

7.0 References/Further Readings

1.0 Introduction

In the first unit you have considered the intergtien of the Gospels. In
that unit you have been taught about the uniquenfettee Gospel in that it
combines the qualities of history and theology thtesating a tension for
interpretation. In this unit you would be focusimig the parables which are
unique within the Gospels. You may begin to wontet after a long
session on the interpretation of the parable,esetlany need for a separate
unit on the parables? Indeed, this chapter may s@emcessary because
what is true of the Gospels is also true of theaplas. However, this
chapter becomes necessary because, one, by thaie,nie parables have
attracted a lot of scholarly work and two, despiie simplicity of the
parables they have suffered a fate of misinterpogtaln fact, Fee and
Stuart (1993) opines that after Revelation, thealpleis are next in being
misinterpreted. | promise it is going to be an resting and rewarding
session.

2.0 Intended Learning Objectives

By the end of this unit you should be able to:
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u 1 Define parables

[ List various types of parables

0 [1  Write briefly on the history of interpretatiohthe
parables]

[J Discuss the steps to take in interpreting pa<abl
[ List some important scholars that have workethermparables

3.0 Main Content

3.1 Introducing the Parables

The English word,parablé® is actually a transliteration of the Greek work
parabole. The Greek work itself is also a translation c¢ thebrew word
mashal Because of the presence of parables in HebraMNdotion, the Old
Testament is the right place to begin the studthefmeaning of parable.
The wordmashalhas been used in many ways:

a. It has been used as a by word or a ppasin 1Samuel 10:12;
“therefore it became proverh is Saul also among the prophets?”

b. With its usage in Proverbs 26:18-1fyashal
could mean wise sayings that are made up of ebemmipom life,
vocational or moral advice, admonition and als@rels instruction.

C. In the prophetic literature, parables have bexa@m
complete story with a hidden meaning that is eithdiscerned
independently or by the prophet. An example of ikidsaiah 5:1-7. In
vv.1-6, the real story is given and the prophetegdne interpretation or the
hidden message in v.7.

d. By the development of rabbinical Judaism, pasbl
had taken the form of short sayings, allegoriesstmries. It is this

rabbinical usage that forms the basis of the usdgearable in the New
Testament.

Now considering the literal translation of paratleich is “putting things
side by side”, parables can be defined as inteigstiustrations drawn
from everyday experiences to communicate a spiritugh, religious
principle or moral lesson”. Mark Bailey (1998) deds a parable as “a
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figurative narrative that is true to life and iss@ged to convey through
analogy some specific spiritual truth(s) usualllatige to God's kingdom
program.”
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By nature, though parables are usually narrativeim (it is not of place
to have a few that are poetic) they are figurativeneaning using both
simile and metaphor to make their analogies withenintent of informing,
convincing or persuading their hearers.

Self-Assessment Exercise

Define a parable.

3.2 Brief Historical Development of the Interpretaion of Parables
Early Church to the Middle Ages

As it was with the history of interpretation as hale, the interpretation of
parables began with the allegorical method. Thecgrle behind this was
that “the parables were considered to be simplehose on the outside, to
whom the real meanings, the mysteries were hidflkase belonged only
to the Church and could be uncovered by means @ilagory” (Fee and

Stuart, 1993).

The problem with this method was same as the dismuson allegorical
method of interpretation in Module One Unit Two.tlus use an example
from this period: the interpretation of Saint Autins on the parable of the
Good Samaritan. St. Augustine sees the travell&dasn, Jerusalem as the
heavenly city from which Adam fell and used Jeridbomean Adarfs
mortality. The thieves were the devil and his deshnao stripped him of
his immortality and left him half dead (that isifig as a man but spiritually
dead). The Priest and Levite represent the ministrihe Old Testament
and the Samaritan is Christ. As interesting as ittitexpretation may be, |
can say with all certainty that this is not whasuke intended to teach.
However, despite the gross inadequacy of the aliegjo method, it
flourished in the interpretation of parables frdre tarly ages of the church
through the Middle Ages. It is in this vein thatriek said “obviously,
such allegorizing has disastrous affects on thetiga authority of the
Bible for its message becomes completely obscumd there is no
reasonable method whereby we can adjudicate betweammpeting
interpretations.”

The Reformation

208



CR 5218 BIBLICAL HERMENEUTICS

This period has been tagged the era of great oesgrevolution. Before
this period, learning seems to be the sole possessithe church, but the
Renaissance prepared the way for the Reformatiochwidegan on the eve
of All Saint§ Day, 31 October 1517 when Martin Luther in his BBses
challenges thehurchi's position on indulgences. The Reformation thus led
to systematic and scientific approach to the stufdie Bible. Thus, people
like Martin Luther began to reject allegorical irgeetation of the parables.
However, this period was largely one of transitionthat while some
scholars depart from the allegorical method, sakeeCalvin stuck to it as
the only way of interpreting the parables.

The Post-Reformation to the Contemporary Day

The Post-Reformation period led to the modern aggoto the
interpretation of parables. It began with Adolfidoér in 1888. It was
Julicher who nailed the coffin of allegorical inpeetation when in his book
Die Gleichnisreden Jeshe “argued strongly that parables contain a single
picture and teach a single point” (Riesenfeld, 3978ince Julicher,
however, many scholars had built on his foundatimly three of these are
important here and their positions will be discuisisaefly.

The first person to build odulichef'swork was C. H. Dodd. Because of the
fruit of form criticism, Dodd proposed that the enstanding of parable
must include an enquiry into the life situation thie parable. He went
further to identify two life situations for the dole: that of “Jesus ministry
and that of the evangelist and his readers. Dog@1(flwrites:

The original “setting in life of any authentic sag of Jesus was of course
provided by the actual conditions of His ministBut the form critics
rightly call our attention to the fact that the foed tradition of His
teaching as it reaches us, has often been affditatie changed condition
under His followers lived during the period betwddis death and the
completion of our Gospel.

He then concluded that for proper understandiremédirable, one may have
to remove a parable from its setting in the Chuoctinat ofJesus life.

J. Jeremias followed C. H. Dodd. He only movedegp stway from Dodd

by identifying the steps to be taken in removinmpeable from its setting in
the Church to that afesus life.

209



CR S218 BIBLICAL HERMENEUTICS

K. E. Bailey is the next important scholar in thealm. He agreed that the
historical approach as taken by Dodd and Jeremiaght. He, however,
proposed what can be termed a cultural angle thisterical approach. So,
he proposed that the historical approatiust be re-examined in the light
of additional evidence from the cultural milieutbe parables (and that) the
aesthetics must be viewed in the light of Oriehtarary forms” (Bailey,
1976).

After these ones have written myriads of intergre¢gaapproaches that are
definitely out of tune with the spirit of the bibdil age and definitely not
too good methods for interpreting parables. Marke§a(1998) describes
the interpretative enterprise as follows:

More recent trends have tended to see the parabldgerary art at the
expense of historical interpretation. Consequergbme writers have
returned to the approach that sees multiple meaningsed on the
subjective philosophical self- understanding ofe thnterpreters rather
than the historical objectivity of Jesus and htiessage. The past fifteen
years or so have been dominated by a "sophistithtedary criticism and
structuralism which seems to be more concerned il style of
argumentation than the historical interpretatioronf the pendulum-like
extremes of Julicher and the multiple meaningsaalb by the extremes of
the philosophical linguistic movement, a more causi balance is being
sought by recent conservative writers.

It is within this period that the advent of a readesponse approach to
scripture berthed. An important example of thighie phenomenological
approach of R. W. Funk and J. D. Crossan which paice attention to the
original impact and “surprising reversal” of therglale. You should note
that “though evangelicals will find much useful el here, the
presuppositions with which Funk and Crossan aprdae text are at odds
with scripturé's self claims and evangelical understandings apsrce‘s
divine inspiration” (Herrick).

Another interesting approach of this period canmmeugh Dan O. Via who

proposed what is called the aesthetic-rhetoricat@xch that laid emphasis
on the aesthetic qualities of the parables themaselw this approach, Via
sees the internal pattern of the parables as ataltleeir interpretation and
uses Aristotelian categories of comic and tragat phes to elucidate their
meaning.
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It is cheering to know that in the last fex@ars however, sanity has
returned to the enterprise authors like RoberinSteavid Wenham, Craig
Blomberg, and John Sider have sought to interg®is) parables in a more
conservatively manner after the interpretation hgeee full swing and
seemed to have retuned to the allegorical tendewéithe Early church era
to the Middle Ages.

Self-Assessment Exercise

List the names of important scholars in each ploidbe interpretation of
parables mentioning their contributions to thenptetation of parables.

3.3 Steps in Interpreting the Parables

From the fruits of the many years of work on theapées from various and
sundry scholars, the following can be said to ke dteps to be taken in
interpreting the parables.

Uncover the Historical Setting

In the earlier units you would have undoubtedlyedobur insistence on the
historical setting of the passage to be interpretdis historical setting is
of great importance event to the parables. In fidetyick (n. d.) says that
many writers have misunderstood the parables bedhey have not given
adequate attention to their historical setting. lReen (1970) also notes
that "the modern critical method is to remove theaple from the setting."
In fact, most of the contemporary methods imterpretation like the
allegory and the aesthetic among others are goodvarlooking the
historical setting. As far as Dodd it is importdatinterpret the parables
first of all in their originalSitz im Lebenthat is, in their original setting in
the life of Jesus and in the context of his miwistn other words, before
one should seek to understand the significanclkeoparables for one's own
situation today, one should seek the original megmf the parables and
their application for Jesus' audience in the feshtury. This historical
setting would be uncovered through the followirgpst

Identify the audience
Identification of the audience to whom the parablspoken is the first step

to be taken in determining the historical contektle parable in Jesus
ministry. If the audience is identified, it woulélp in determining how the
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original hearers would have identified with thergtcand therefore what
they would have heard.

Determine the life situation in Jesus’ ministry

What occasioned the parable in the ministry of gesthis would give us
the context or the setting of the parable woulcegiig the context or the
setting of the parable in history. This is the s®tostep towards
determination of the historical context of the pea The timing of the
parables in the historical development of Jesusistmny is not accidental.
For example, Jesus spoke a number of His parablegssponse to the
national leaders' rejection of Him, and so thoselpas were weapons of
controversy in exposing the self-righteousnesshaf opposition and in
extolling the kingdom of God (Jones, 1982). Otharables were
instruments of instruction for encouraging the ighles to be faithful. Thus,
you can see that the parables can be interpretegegy only by
understanding the audience and the occasion tbatqted them.

Determine the life situation in theEvangelist's Church

This is an examination of the peculiarity of thegide to the particular
evangelist. To be able to accomplish this, the llgra otherevangelists
work is to be read and compared with thanntaxt. Remember like
Herrick (n. d.) opines, it is not by accident teatne parables appear in one
Gospel and are omitted from others, for on edosxamination it will
generally be seen that their record is in keepiithy the character of the
Gospel in which they appear.

Determine the Cultural Situation

Many scholars have reiterated the importance obwering the cultural
setting in the process of interpreting the parable.

Ramm (1970) states that, "in the interpretationeokry parable it is
necessary to recover as much as possible the dot@ir employed in it."
Russell (1912) opines that “most of the storie®ime customs, conditions,
and ideas peculiar to the Jews of Palestine insJésue and therefore
require explanation before an American reader fuihgerstands them.”
Though Russell here talked about the American bemable to understand
Palestinian Jews, but what he said here is als® touthe Africans or
anybody outside the Jewish culture. Herrick (neaplains this further:
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Each parable Jesus spoke was taken either frorogaealto nature or from
people's reasoning and judgments. These were takeof the thought and
mind-set of ordinary persons living in Israel. Sagdin the local colour
of the parables have turned up a rich store ofrmédion.

Reading any parable with the tEOCentury eye will easily lead to
misunderstanding. So, as one reads, statementactiotis that are bound
with the Jewish culture are to be studied in thhtlof the Jewish culture.

Analyze the Structure and Details of the Parable

A good and detailed study of the parable tntake along five major
elements: biographical progression, which tracke tives of people;
historical progression, which follows the sequeatevents; chronological
progression, which unfolds the narrative with timeicators; geographical
progression, which journals the changes of placeg adeological
progression, which focuses on the development @3dAs you do this,
you also continue with your lexical-syntactical lyse taking note of the
special use of words since you are dealing withralge.

3.4 Practical Application: The Parable of the Lat Sheep (Luke
15:4-7)

Let us take the parable of the “the Lost Sheepdwasexample here. The
text would be Luke 15:4-7 and the parallel text {dooe Matthew 18:12-
14.

The major thing to do first is to determine thettigal context of this
parable. If anyone proceeds to interpret this darfbm Luke 15:4, such a
person is bound to misfire. Luke gave us both isohcal and the literary
setting in verses 1-3. According to Luke 15:1-3 tRharisees and the
Scribes were grumbling at Jesus who was eating withers and tax-
collectors. So, as v.3 indicated, Jesus spokedhabfe as a response to the
Pharise€$accusation. Thus, the primary audience are theid&les and the
Scribes.

The determination of this parable in JéSusnistry will take so many

things into consideration, especially the socidgreus stratification of the

Jewish society in the time of Jesus. As vv. 1-3caigs, Jesus was in the
habit of receiving tax-collectors and sinners. TUse of the periphrastic
imperfect in the Greek is used to describe a habiaction that occurs

frequently, so the life situation of Jesus willdeen more graphically by
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examining the relationship between tipgous* and the,sinners’ in Jesu$
days. The use of the word ,receivessims up the action of Jesus.
Considering the other occurrence of this word irke9:5; 10:8 and the
conclusion of Liddel and Scott (1968), one canndtdyree that the word
means to ,receivehospitably and thus table fellowship comes into
operation here. In other words, Jesus hosted sinners and the tax
collectors to meal in his house. As Arndt (1956)edo eating with sinners
was:

considered the height of improper conduct & self- respecting
Jew and especially a rabbi. Any contact with pubie and sinners and
with Gentiles was considered defilingthe climax of such violation was
table fellowship.

A rabbinical injunction, Mechilta 576, on Exodus:18also states that “let
not a man associate with sinners even to bring thear to the Torah.”
Another rabbinical law states that:

He that undertakes to be an associate may notosaitam- ha-‘aretz. or
buy from him...; and he may not be the guest ohanha-aretanor may
he receive him as a guest on his own raiment.

Considering this social condition which is the luteabetween the tax-
collectors and sinner on the one hand and the $demiand the Scribes on
the other hand, one should see the parable as tadzetween the two
strata of the social ladder. So, what Jesusndsteo correct with this
parable is the prevalent belief that assmriatwith a sinner will
contaminate and that the most effective way togoarnsinner to God is to
exemplifyGod‘s love by relating to such a sinner.

As one now compares this parable in Luke to itaiperin Matthew, the
historical context changes. According to Matthewllgis parable was
addressed to Jesudlisciples. It becomes more of an ecclesiastical
instruction or a summons to the disciple to pastoomcern for erring
members. The difference in this context shows thigueness of Lukan
setting and in relation with his concern for theiaboutcasts.

Now, the next thing to do is to examine the uskofjuage and the text.

v.4: What man among you, if he has a

hundred sheep and has lost one of them,

does not leave the ninety-nine in the open

214



CR 5218 BIBLICAL HERMENEUTICS

pasture, and go after the one which is lost umtilihds it ?

The first phrase that worth nothing is “and had lmse of them”. This
phrase seems to indicate that Jesus was sdljaigthe shepherd was
responsible for the loss of the sheep. This iseqiié opposite in Matthew.
Matthew 18:12 says “and one of them has astray...® Tltukan
understanding of this phrase is crucial; the shepleresponsible for the
loss of the sheep.

Another question that will be raised here is th@rale behind leaving the
remaining.99 sheep in the open pasture. Thoughnbt stated, one needs
to accept that in keeping with the culture of heople the shepherd left the
remaining 99 sheep in charge of other shepherdausecin Palestine,
shepherds do not graze their sheep individuallytbugroups (cf. Gen
13:7).

The last thing to be noted is that the searchingtwa until the lost sheep
was found.

v.5.  “And when he has found it, he lays it os $lhoulders, rejoicing.”

The first thing that strikes one here is that theep was found. The next
thing is the phrase” he lays it on his back. Thaps this: having found
the sheep, it has to be brought back to the otfidis.is line with Bailey,
points to the task of restoration.

The last word that attracts attention is “rejoi¢inBecause the sheep has
not been killed by a wild animal or marooned on damgerous cliff, the
shepherd rejoiced and it was this joy that overshadl the burden of
restoration. In his joy, he did not feel the weighthe sheep as he carried it
on his shoulders.

Vv.6. And when he comes home, he calls together his
friends and his neighbours, saying to them, “Reaigth me, for | have
found my sheep which was lost!”

The verse is omitted entirely in Matthew. The keynp here is that there
was communal joy at the restoration of the losephe

v.7. | tell you in the same way, these will be mgog in

heaven over one sinner who repents than over ning@he righteous
persons who need no repentance.
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Most scholars agree that this verse wouldbgbly be Lukés own
interpretation of the parable and not part of thgiwal parable spoken by
Jesus. This is buttressed by the fact that thaorens Matthew omitted this
despite its importance in the understanding optdr@ble.

The key phrase in this verse is ,over one sinneo vdpents. This phrase
will definitely lead one to ask some questionghis phrase is linked with
the parable, who has repented? What then is repee2a

To the first question, the sheep is clearly thenensThat the sheep is the
answer is made more compelling because the ,ome&irs compared to
the remaining 99. If one agrees that it is the ghtbat ahs repented, the
complication becomes more staring. According todtwey, the sheep was
pictured as being passive in the process of theclsetor it and its
restoration. What then is the picture of repentamee? In this parable,
Luke had simply equated ,being fouhdith ,repentancéthus setting out a
radically new understanding of the nature obergance. Having gone
through the analysis of the passage, what areeis®ihs that can be derived
therein?

1. The parable was originally directed to the FPdems and the
Scribes whom the Lord addressed as shepherd ipatable. Thus, Jesus
likened those who are supposed to be religiouselsatb shepherds and
illustrated their duty. The shepherd in this pagatdn be seen doing four
things, namely:

(@) he accepts responsibility for the losteghe

(b)  he searches without minding and countiregdost; (c) he rejoices
at the burden of restoration; and

(d) he rejoices with the community at the ®$scof restoration.

Therefore, we could see Jesus challenging Rharisees to stop their
hitherto attitude towards the sinners (the moral ancial outcasts) and
rejoice at their coming to the kingdom instead ofrmuring at it.

So, by this parable, Jesus has made useé¢othat the Pharisees had
forgotten their role and reason for existentbhus Luke is using this
parable to tell Christians not to forget the pugpo$ their existence as the
Pharisees had done, but to delight in caring aedisg for the lost and
erring members of the church and even to seelhtnttill they are found.
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This position is enhanced by the Matthew usage &vtier disciples are told
not to allow one of the little ones to get lost.

2. The joy of the shepherd is another clear emphasi
Through the parable, Jesus told the Pharisees thatead of
murmuring, they need to join the celebration. Aghi® message comes to
the church, when an erring one comes back to thechhthere is no need
to review his sins or despise him — he is to bewamked with joy.

3. Closely related to this is the joy in the burdeh
restoration. To bring the lost sheep back, the lskep pays price by
searching for its and carrying it on his with j@ne thing that should be
pointed out is that “without the shouldering dfis burden, there is
no

restoration”. Thus, this parable tells Christiahattthey have to shoulder
the burden of restoring erring brothers and sisterd lead those still
outside home.

4. Finally, the nature of restoration isdefined. Luke redefined the
rabbinical concept of restoration which has pglta the churcls
concept of restoration too. Repentance has beemedieas a work that
man will do to earn Go@ favour. But in this parable, the sheep is picture
as passive. It did not attempt to go back on ite.olihe point here is that
the search of the shepherd goes beyond the isswpe@ftance. Therefore,
it is a call to the Church not to becomeophial as they wait for
sign of repentance in a backslidden membetdseek even before the
erring ones realize what they have done.

A good analysis of this parable will provide an onfant message to the
contemporary church.

4.0 Conclusion

In this unit, you have learnt that the English wpedtable is a transliteration
of the Greek wordparabol€ which is in turn a translation of the Hebrew
word ,mashal. You have also learnt that the wondashalis used in
Hebrew to cover a wide range of sayings from tingpge proverb to a full
scale complete story. You have also been told thestause of their
uniqueness the parables have gotten much attefrooms scholars and
various methods of interpretation have been usetherparables from the
early church to date. Some of these methods areltegory, historical-
grammatical, cultural exegesis, phenomenologicgir@xch, aesthetic-
rhetorical approach and the reader-response mathnodg others.
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5.0 Summary

The following are the major points you have leamrthis lesson:

0 A parable is a figurative narrative that is ttadife and is
designed to convey through analogy some spiritwéh$ usually relative
to

n God*s kingdom programme]

1 Inthe Middle Ages the allegorical method waess pinevalent method
used to interpret the parables.

0 Adolf Julicher nailed the coffin of allegoricalterpretation when
he argued that a parable contains a single pi@ndeteaches a single
0 point.[]

1 Dodd and Jeremias built dalichef's foundation by calling for an
understanding of thearable$ historical setting.]
[J Bailey called attention to the importance @di|g the parable

0 through the eyes of aSt.LCentury Palestinian.

(]  The historical setting of a parable includes: &luthor, the audience,
date, purpose and occasion, the life situatiornefgarable in Jestis
ministry as well as that of the Evangelists

Self-Assessment Exercise

1. Discuss briefly the history of interpretatidrparables.
2. What are the steps to take in interpretingodmables?
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UNIT 3:  Interpreting the Acts of the Apostles

Content

1.0 Introduction

2.0 Intended Learning Objectives

3.0 Main Content

3.1 Introducing the Book of Acts

3.2  The Historical Quality of the Book of Acts
3.3  The Purpose of the Book of Acts

3.4  The Hermeneutical Problem of the Book ofsAc
3.5  Steps in Interpreting the Book of Acts
3.6  Practical Application

4.0 Conclusion

5.0 Summary

6.0 References/Further Readings

1.0 Introduction

In the last unit you have considered the interpiaiaof the parables. In
that unit, you have learnt that the parables hageived more attention that
any other biblical genre because of their uniguen¥su have seen some
of the many methods that have been applied in ¢these interpreting the
parables. In this unit you would be examining thaolb of Acts of the
Apostles. Learning how to interpret this book | cGssure you is a very
interesting exercise mainly because o€ tissue of hermeneutical
precedence that you would be learning at least tretheoretical point of
view. | can assure you that by the end of this, yaiti would have learnt
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some things that you have not known about the eatiithe book of Acts
before.
2.0 Intended Learning Objectives

By the end of this unit you should be able to:

[J Discuss the historical quality of the Book oft#ic

0 [ ldentify the various mindsets interpreters biimghe
book of Acts(]
(1 Explain the geographical purpose of the booRas[
0 [ Assess the impact of the hermeneutical problem o

the book ofActs!(
(1 List the steps to take in interpreting the bobRcts(]

3.0 Main Content

3.1 Introducing the Book of Acts

The Acts of the Apostles is the only historical koo the New Testament

because it traces the development of the earlyathafter the Ascension

of Jesus” (Adewale, 2006). The current positionthed book (that is, its

being placed between the Gospels and the Epigtléis¢ canonical order is

well suited because it is actually fills the gajpween the Gospels and the
Epistles. As Guthrie (1970) rightly observes:

It (the book of Acts) serves admirably as a linkween the records of
Jesus and the apostolic correspondence. In many thayEpistles are not
fully intelligible until they are ready against thackground of the book of
Acts. The book shows effectively the main trendgha development of
Christianity and presents in effect samples loé ttontinuing work of
Jesus.

Writing in the same vein, Hunter (1965) also states

We can hardly overrate the importance of Acts for knowledge of the
origins of the Christian church. Lacking it, howtlé we should know
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about the immediate sequel to Resurrection! Withbutve should be
largely ignorant of the events which led to tweiting of the New
Testament epistles. Acts is the link which holdgetber the Gospels and
the rest of the New Testament.
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It is from this undoubted importance of the bookAats that its problem in
hermeneutics comes from. Because of this historipadlity of Acts,

different people come into the book with differem¢ws and mind-sets
which affect their understanding and consedyeiieir interpretation.
Commenting on these various attitudes, Fee andtig93) states that:

Some are greatly interested in historical detdhsit is, what Acts can
furnish about the history of the primitive churdfhe interest of others
in the history is apologetic, proving the Bible be true by showing
Luke s accuracy as a historian. Most people, howevanectn the book
for purely religious or devotional reasons, wantiogknow what early
Christians were like so that they might inspireouserve as models.

In resolving this problem, you must be able to #sa® how much of an
historian Luke was and establish the purpose ®bthok of Acts.

Self-Assessment Exercise
What makes the book of Acts unique in the New Trestat?
3.2 The Historical Quality of the Book of Acts

There is no doubt that Luke wanted the book of Aotde historical in
outlook. However, you have to know thatkes view of history is still not
our own picture of what history should be. You ddounderstand the
following aboutLukes view and use of history:

Firstly, Luké‘s use of historical material is selective. Why Luigs to be

selective is not made plain but there are two ssippas: the materials are
so vast that he has to select materials that widkenhim achieve his
purpose. You should compare this with the stateroéiihe author of the
Gospel of John in 20:31

Secondly, Luke was not just an historian; he was g@iathe history. From
this point it becomes clear that objective analysomes difficult. Since
Luke has become part of the history (as testiftedyt the,we™ sections of
Acts), there is no way by which he could detachdalinfrom the thrill.

So, one has to conclude that Luke was not just-amd-paste historian that

was concerned with the chronological accounts efgitowth of the church.
He was a historian and an evangelist and a theoiagl at once.
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Self-Assessment Exercise
Discuss the nature of history in the book of Acts.

3.3 The Purpose of the Book of Acts

As said earlier, you have to accept the fact thatpurpose for which Luke
wrote Acts is one major factor in determining tleéestion of his materials
and without doubt the structure of the book its@lie question now is:
what is that purpose?

The purpose of Luke in Acts is closely linked witlat of the Gospel of
Luke because the two books are just volumes oséme work. That the
two books are just volumes of the same work isstdteto by the prologue
of the book of Acts:

The first account | composed, Theophilus, abouthat Jesus began to do
and teach, until the day when He was takericupeavenafter He had by
the Holy Spirit given orders to the apostles whoenltad chosen (Acts 1:1-
2)

The reference to the first account and the dedinaid the same person
»Theophilus; show that the book of Acts is a continuation of @@spel of
Luke.

However, there is no doubt that from the structfréhe book, that Luke
was concerned with the growth of Christianity. he ffirst place, Luke was
concerned with the geographical growth of the chuAdso, the numerical
and the qualitative growth of the church was alsofticus. Corroborating
this fact from the structure of the book, Tenne§g1l) has stated that:

Acts is constructed logically around the outline geographical
development given in 1:8ye shall be my witnesses both in Jerusalem,
and in all Judea and Samaria, and unto the uttetnpzst of the earth’.
The first section after the introduction deals witie beginnings in
Jerusalem. The second gives glimpses of work ina8amthe coastal
plain, and Caesarea. The last two sections takendssage to the cities of
the Mediterranean would, ending with Rome, thetedpi
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The whole book of Acts can be broken down to tHeWong sections in
such a way as to reveal this geographical movement:

1:1 — 6-7deals with the primitive church in its entirewish setting.
Everything about the church is Jewish. This seatiods with indication of
friction between Greek speaking Christians and Slehristians.

6:8 — 9 9:31describes the first geographical expansion spedduay
Hellenistic Jews. It includes the accounPalul's conversion.

9:32 — 12:24describes the first expansion of the gospel toGleatiles.
Cornelius conversion is a key story here as God used Patémerked
miraculously.

12:25 — 16:5the first geographical expansion into the Greeklavied by
Paul. The church officially receives the Gentiles@entiles and not Jews
without laying any Jewish burden on them.

16:6 — 19:20the church moves to Europe.

19:21 — 28:30a description of events that moved Paul and thpeaown
to Rome.

Another thing that is clear apart from Lukanterest in tracing the
development of Christianity geographical was itsiamovement. Luke
was not just concerned with the growth of Christiabut ,the transition
from Judaism Christianity to Genti@hristianty.”

The second clear purpose of Luke is that Luke wddnterested per se in
tracing this geographical and historical developnaenl the biographies of
any of the apostle (not even Paul or Peter) buit ttie expansion of the
church was the work of the Holy Spirit. This becesnapparent because ,at
every key juncture, in every key person, the HgbyriEplays the absolute
leading role. According to Luke, all of this forvdamovement did not
happen by mdis design; it happened because God willed it andHibig
Spirit carried it out.

Self-Assessment Exercise
Using the book of Acts as a guide, discuss thegaef the book.

3.4 The Hermeneutical Problem of the Book of Ast
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If the book of Acts has existed solely for the mep of historical
precedence no hermeneutical problem would have raxtuHowever,
because people read in Acts more than a histgpiemedence, a problem
exists. Describing this problem, Fee and Stuar®8) 9vrites:

Does the book of Acts have a Word that not atdgcribesthe primitive
church but speakas a normto the church at all times? If there is such a
word, how does one discover it or set up principéeaid in hearing it? If
not, then what do we do with the concept it preoggldn short, just
exactly what role does historical precedent plaghristian doctrine or in
the understanding of Christian experience?

The problem of the historical precedence in intetgdion is heightened by
the belief of many people that the Acts is a pietaf the primitive church
and that what the church should do today is touwraghis feeling, Gooding
(1994) states that:

Acts carries for us all a powerful unspoken exhatato examine
ourselves honestly to see whether the Christiamgyrepresent and the
gospel we preach are uncompromisingly the sameisgstablished by the
apostles of our Lord Jesus Christ.

So the problem one is now faced with is this: stiaué accept that all that
happened in the church as described in Acts myspdmin the Church
today? Are we to meet for worship on Saturday &y tthd? Are we to
observe thé.ords Supper daily as they did? Are we to sell all thathvave
and contribute to a central purse as they diddif now then do we read
and interpret Acts to todéy undertaking? In helping to resolve this
problem, Fee and Stuart (1993) identified the thragegories to which
doctrinal statements from scripture can be class$ifo and these are:

a. Christian theology, that is, what Christiamgloito believe, b. Christian
ethics, that is, how Christian ought to behave @and Christian experience
and practices, that is, what Christians

ought to do.

Now, the three classes are derived from two leskkxpression which can
be tagged as primary and secondary levels of esipresThe primary level
statements are statements that are derived frosctifgure explicitly or as
direct commands. Consequently, more often than thet, primary level

statements are concerned with what the scriptieads to teach. The
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secondary level statements are statements debyethe principles of
implication. They are the outcome of what was taeyiplicitly.

When these three categories are brought to betregoroblem of historical
precedence, what you will discover is that mosthaf time, it bothers on
the third category (Christian experience and peagtilt usually has no
bearing on theology or ethics. Let us use the isdube Lord's Supper to
illustrate this principle. In Luke 22:14-20 (cf. kkal4:22-26; Mt.26:26-30,
20), the Lord Jesus Christ commanded that the k@gostust continue that
ordinance in his remembrance. The phrase is “thishdremembrance of
me”. You will discover that it falls on the tdircategory of doctrinal
statements. It is on the primary level becausddbethat Christians are to
partake of this Lorts Supper was commanded and it was ordered. This is
what the scripture intends to teach. However, wirem comes to the book
of Acts, except where reference was made to Jesmsertion on the night
of the institution of the Lort Supper, the level of statements become
secondary.

For example, Acts 2:46 reads:

And they, continuingdaily with one accord in the templand breaking
bread from house to house, die eat their meet with gladness and singleness
of heart.

What we can imply here is that the early churclof@ing Jesus command
did not neglect the Lof@d Supper. We also can infer that it was done dalily.
Then the question is this: should we partake ofltbel“s Supper daily?
What you have to hold on to is except that whengsiare taught explicitly
on the primary level, questions of historicaéqedence should not be
binding. However, where it can be inferred tiwmtwhat the Scripture
intends to teach, then it could be normative.

As a result of this, you can now arrive at thedwiing as hermeneutical
principles that could be applied to the book ofsAct

1. For any statement in the book of Acts to be mbdgd as
normative for Christians today, it must be related what the given
narrativeintends to teach. That is to say all the narratives areembirely
normative for the church today.

2. Quite often, what is incidental to thatent of a Scriptural
narrative is the writef'sunderstanding of what the Scripture intends to
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teach. And as such, it should not be regardediag Ibermative and
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therefore not binding on the Church toady. As Fe Stuart (1993)
puts it, “what is incidental must not become priynar

3. For historical precedent to be normative, it hasbe
established that the narrative intends to give fihecedent a normative
value. In other words, that is what it intendseadh.

4. On the category of Christian experienced an
practice, biblical precedents may be regarded Soras as repeatable
patterns even if they are not meant to be normakigevever, to establish
this, one has to be guided by the following:

(@) This is possible when only one pattern is foand
that pattern is repeated elsewhere in the New resia

(b) If the pattern that one has is in harmony witiat
is taught elsewhere in the Scripture.

(©) If the pattern is culturally conditiahet is not to be repeated
orif it is to be, it has to be translated into tieav culture.

Self-Assessment Exercise

Discuss the problem of historical precedent inkibek of Acts.

3.5 Steps in Interpreting the Book of Acts

Having travelled briefly into the hermeneutical lplem we are faced with
in the interpretation of the book of Actsewan now go forward to
delineate the steps to be taken in the interpoetati the book of Acts. The
steps are listed and discussed below.

Establish the category of the doctrinal statements

As one studies the passage to be interpreted, eadsrto make a note of
the doctrinal statements that occurs therdifier this, one needs to
establish the category of each. Is it theologitsli? ethical? Is it practical?
As discussed earlier, theological and ethical statgs can hardly be
guestioned. However, practical statements can be.

Establish the level of the statements

After establishing the categories of the doctrisi@tements, you need to
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ascertain the level at which such statements oedurAre they on the
primary or the secondary level? Remember thaeiy #re on the primary
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level, they are mostly to be narrative, but if be secondary level, they are
likely to be just peculiar to that time.

Establish the intent of the passage

In other words, what does the passage seek toadathis is established,
all statements on the primary level would be reldteit. This would also
help to define the relationship between the seagniéael statements and
the intent to establish if such precedents areataybée.

Delineate the precedents

Now, one can establish which of the precedentsnarenative (and so a
must for the contemporary Church to conform) oresgpble (that is the
church can use though not compulsory) or caltyrconditioned (that

needs not to be repeated or that &&n repeated with cultural
modifications).

Thus, you can see that going into the book of Agssimply to proof- text

is not using the book of Acts as it should be u3dx understanding of the
challenges that the book of Acts poses to churdaytas such a complex
one.

3.6 Practical Application: Acts 6: 1-7

Now at this time while the disciples were incregsim number, a
complaint arose on the part of the Hellenistic Jagainst the nature
Hebrews, because their widowed were being owkdd in the daily
serving of food. And the twelve summoned the cogagtien of the
disciples and said, “it is not desirable for useglect the word of God in
order to serve tables.

But select from among you, brethren, seven merootigeputation, full of
the Spirit and of wisdom, whom we may put in chavfjthis task.

But we will devote ourselves to prayer, and to thiaistry of the word.
And the statement found approval with the wholegeegation; and they
chose Stephen, a man full of faith and the Holyri§pand Philip,
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Prochorus, Nicanor, Timon,
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Parmenas and Nicolas, a proselyte from Antioch. Arase they brought
before the apostles; and after praying, they lagirthands on them.

And the word of God kept on spreading; and the remnlof the disciples
continued to increase greatly in Jerusalem, anckat gnany of the priests
were becoming obedient to the faith.

From the passage quoted above, the following dwdtstatements are
obvious:

1 The widows were taken care of daily by ¢hurch.

2 The ministry of the word should be supeem

3. Others are to be selected to serve ierathinistries

4. Such leaders must be of good reputatioiif faith and of the
Holy Spirit.

Having identified these four doctrinal statementse can now proceed to
categorize them. A careful observation of these fould reveal that they
are all on the third category of Christian practcel experience. None is
theological or ethical.

The next step is to determine the leveltioé statements. All these
statements as listed above are all on the secolelagly There is not direct
command, and they are all implied from the prastiziethe early Church.

The next step is to identify what the intent ofstpassage is. Three things
are immediately clear:

a. The church has to take social ministry withia thurch
very serious; and
b. As the ministry of the church expands, other

leaders have to be selected to help in the minisirymultiple staff
ministry is the only

kind suitable for the church.

C. The ministry of the word must never be over shazt
by any other ministry no matter how important tmainistry would be.
And the ministry of word must also take other ntimes (especially, social
ministry) into cognizance.

So, as stated earlier, what the passage intendsath must become
normative for the church today. The three intersi®dl above must be the
rule for us toady. We must partake in social mrgjswithin and outside the
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church. We must learn to use as may ministers ssilge in a local
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church and allow others to partake in variety ofistries; and ministry of
the word must remain supreme but not at the expainsther ministries.

In his own analysis, Gooding (1994) relates thisspge (Acts 6:1- 7) to the
earlier passage, especially the healing of thpptei which he sees an
intention to teach social ministry outside the cfuiThis is his conclusion:

Both stories show the early Christians taking sy their social

responsibility, the one to the world around (ashwhe cripple) and the
other to the members of the church (the daily idhstion of food to the
Christian widows). And both stories remind ustloé all-important need
to keep our social duties in their proper place proportion, and never to
allow them to usurp or eclipse the pre-eminentelacd important of the
preaching of the gospel and the teaching of thelwbiGod.

After the identification of what the passage intenadl teach, thus, what is
normative for the contemporary church, one can tomk at the historical

precedents again to see which would be normategeatable or culturally
conditioned.

The first of these is the daily service to the widoThis precedent, though
is an aspect of social ministry it is not normati@me cannot but agree that
it is culturally conditioned because as Smith ()9¥&es:

The Jews had a great reputation for their welfa@kwvith the poor and
the widows. When the Jews became followers of Clinesy continued the
practice to which they were accustomed.

Does this then mean that we can throw away thiscpdar precedent? Not
at all. We can adapt it to our own culture. In otWwerds, we are not bound
to feed widows daily in the church toady. In ourmwaultural and local

context, we only need to device means by which ame meet their daily

needs.

The second precedent is the instance of the twebteto abandon the
preaching and teaching of the word to ministryhat table. This should be
normative. No minister must allow anything to dastr his attention from
the preaching and the teaching ministry. He mumtnléo delegate jobs to
the learning saints who are eager to learn howneestheir Lord.
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The third precedent is the election of seven begtho serve at the table. In
this single point, three things are locked up: sonem were elected; they
were seven in number and just for the ministryhd table. In all these,
only one is normative: the election of other brethto serve in the house of
the Lord. One could recollect the story of an dideminister who refused
to allow the church to elect women as deacons lsecaacording to him
“no woman was in the Acts 6 list!” Also these aheiches who will never
appoint any number below or above the number 7. €amesay with all
certainty that these practices are not normativéd #rey may not be
repeatable also as there is no other place in #ve Nestament where only
seven people are appointed as ,deatons

The fourth historical precedence is the qualitytltd men appointed as
leaders. They were of good reputation, full oftfaaind of the Holy Spirit.

You can say that while this list is not normatiwéen the church wanted to
appoint Barnabas to go and lead the Antiochene &hure was said to
possess the same qualities too. These qualitiest@dy not be at variance
with those detailed in the analysis of 1 Timoth§-30.

With all these, no one will likely disagree thae thermeneutical process of
the book of Acts is a complex one!

4.0 Conclusion

In this unit you have learnt about the historicaiune of the book of Acts.
You have seen that despiteke”s interest in the history of the early church
he was selective in his choice of materials angestive because he was
part of the history.

You have also learnt that since the book of Actthévolume two of the
single work Luke-Acts, the purpose is the contirarabf that of Luke. The
book of Acts is concerned with the growth of Chaisity geographically
and racially. And the structure of the book suiis purpose. The issue of
historical precedent was also explained. The résolwof the issue lies in
the observation that the only things that couldimeling on the church are
those things that are normative.

5.0 Summary

The following are the major points you have leamrthis unit:

0 Acts is the only historical book in the New Tes&mt as
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it traces the development of the early church asu$ ascension.
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01 Luke“suse of material is selective.
1 [ Luke*suse of material is subjective since he was paiti@f

history.[]

(] The purpose of Acts is to trace the developroé@thristianity
geographically and racially.

0 Doctrinal statements in Acts can be classifie@lasstian theology,
Christian history and Christian experience and fmas |

0 There are also two levels of expression: the annand the
secondary.

1 Normative commands are those that the narraitiesd to teach!

0 Christian experience and practice may not beataybde except it

is repeated elsewhere in the New Testament oriiit larmony with what
Is taught elsewhere.

Self-Assessment Exercise

1. What do you understand by historical precedendehow does it
affect hermeneutics in Acts?
2. What are the steps to take in interpgetre book of Acts?
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UNIT 4:  Interpreting The Epistles

Content

1.0 Introduction

2.0 Intended Learning Objectives
3.0 Main Content

3.1 Introducing the Epistles

3.2  The Epistolary Structure

3.3  The Nature of the Epistles
3.4  Steps in Interpreting the Epistles
3.5 Practical Application

4.0 Conclusion

5.0 Summary

6.0 References/Further Readings

1.0 Introduction

In the previous unit, we examined the interpretatod the book of Acts.
We have looked into the historical quality the book, especially its
selective and subjective nature. You have also @éainthe issue of
historical precedence and the principles to usemaking precedence
normative for the contemporary church. In this dn@tvever, our attention
will be shifted to the most populous genre of thiel® the epistles. In this
unit, you will examine the nature of the epistlesl ahe steps that you will
need to follow in interpreting epistles. We willeth conclude with a
practical application based on 1 Timothy 1:13-14vdlcome you to this
unit again. Happy Reading!

2.0 Intended Learning Objectives

By the end of this unit you should be able to:
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] Explain the meaning of epistles

0

[ Divide any epistle according to its epistolairysture]
1 O Discuss the nature of the epistle
il
il

List the steps in interpreting the epistles
Interpret any passage of the epistles

3.0 Main Content
3.1 Introducing the Epistles

In the New Testament, the Epistles form the larfjesary genre available.
In fact, apart from the Gospels, Acts of the Apesthnd Revelations, all
others are to be regarded as epistles. Thus te#espof the Bible include 1
and 2 Corinthians; Romans; Galatians; Ephesianipplans; Colossians;
Philemon; 1 and 2 Thessalonians; 1 and 2 TimothysTHebrews; James;
1 and 2 Peter; 1, 2, and 3 John, and Jude. Onutfes, the epistles appear
SO easy to interpret but in reality they are diffido interpret. In order to
understand the nature of the epistles properly,esartroductory studies
should be done.

What is an epistle? The word epistle is derivednfi@reek wordepistole
and it denotes a letter of any kind. Harrop (196&ys “it is originally
simply a written communication between persons tapanether personal
and private or official.” Vlach identifies epistles “letters written to an
individual, group, or public audience.” He goestorcomment that though
“some have made a distinction between ancient réetend epistles.
Technically, a letter was written to a specificqmer or person and not for
the public in general. In contrast, an epistle aasrtistic literary form that
was intended for the public.”

3.2 The Epistolary Structure
Just as there is a form that letters take in thelemoday, so also do the
epistles have a fixed form. Any epistle can bedbd into the following

parts:

1. Address — this includes name of writed tre recipient.
2. Greetings
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3. Thanksgiving or prayer wish
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4. The body of the epistle
5. Closing — which includes final greetiragsl farewell

You need to know however that though this is tlendard form of the
structure of the epistle, there are variations. &@mple, the thanksgiving
or prayer wish may be omitted entirely as Paul ididhe epistle to the
Galatians. You would also note that James and @r&é&ick the personal
touch of a letter and the familiar greetings. BeseaRaul is credited with
most of the epistles, it would be appropriate te asPauline epistle to
illustrate the roles of the parts of epistles irdenstanding or interpreting
epistles.

If 1 Corinthians is analysed based on the aforeimeed epistolary
structures, the following becomes apparent:

a. Opening address: 1:1-2 states that the letteriten by
Paul in conjunction with Sosthenes to the churcG&od in Corinth.
b. Greetings: 1:3 In this section, the intimateatiehship

between the writers and recipients is emphasizetl edso expanded to
include all

other churches of God.

C. Thanksgiving — 1:4-9: Paul thanked God for the
enrichment of the Corinthian Church in spiritualftgi speech and
knowledge. One has to note that Paul did not dewything he has written
here — it was an accurate reflection of Pawiew of the Church and not
flattery as some scholars indicate.

d. The Body of the letter 1:10 — 16:3: As one rehds

section, it is important to observe a few things:

I. The disclosure formula of the body of thedetin 1 Corinthian,

this is “I beseech you, brothers”.

. The formula that introduces the diffat subjects that were
discussed. In 1 Corinthians, it is the camdion “now

concerning”. This is used 7 times in the 1CorimBiapistle. Six out of
these seven times, it is used to introduce newestsj The seventh usage
Is in 7:25 where the argument only takes a new. turn

e. Closing — 1Cor. 16:19-20. The greetings herelaied a
network of relationship between the writers, theipients and those
connected with them even outside the borders ofn@orThis buttressed
the opinion that the intimate relationship betwaba Church and the
writer of the epistle in the greetings was expantednclude all other
churches of God.
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If one is able to get this divisions set, one wikke the understanding of
the epistle easy.

Self-Assessment Exercise

Discuss the epistolary structure using any epatigur choice.

3.3 The Nature of the Epistles

The most important thing that you have to undes&mout the nature of
the epistles is the fact that they are “occasia@wmuments”. While not
robbing the epistles of their status as ¢einspired by God, their
occasional nature must be taken serious. ExplathisgFee and Stuart
(1993) has this to say:

This means that they were occasioned, or calleth,fdry some special
circumstance, either from the redteside or the authts. Almost all of
the New Testament letters were occasioned fromré#aeefs side...
Usually the occasion was some kind of behaviout tieeeded correcting,
or a doctrinal error that needed setting right,aomisunderstanding that
needed further light.

As a result of this nature, there is always an iappbn problem in the
interpretation of the epistles. Most of the timeatvive have are answers to
the problem whose question are not known.

Another thing that one needs to be aware of iddhethat the epistles are
not theological compendia. One has to state tloatgh theology is implied
but that kind of theology is called “task theologthiat is theology that is
brought to bear on a particular problem or situafieee and Stuart, 1993).
Therefore to set theology at the instance of fesspges of the epistles may
be problematic.

Self-Assessment Exercise

What do you understand by the term ,occasional deoi*? What is its
implication for the interpretation of the epistles?

3.4 Steps in Interpreting the Epistles
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Unravel the Historical Context

The understanding of the historical context of #pestles is of a greater
importance than the Gospels. For example, as disdusarlier, the epistles
are “occasional documents”. Thus, it becomes ingporto have a grasp of
the occasion that gave birth to the document. Usi@printhians again, as
our example, you would need to ask: whats wappening in the
Corinthians Church that warranted the writing o #pistle? How did Paul
come to know about the situation? What had beemprd@ous relationship

between Paul and the Corinthian Church? What wa¢ ®attitude in the

letters?

The main question to ask now is: How then can wyeolar hand on this
information? To get this information, one must adhs Bible Dictionary
and glean as much information as we can aboutith@itCorinth and the
Church. This will furnish us with what the genes@bation of Church was.

Determine the Purpose of the Epistle

After the historical context has been determinkd,riext thing to do is to
examine the purpose of the epistle. Why was thstlepwritten? This is
important because the auth®ichoice of word and style would be largely
determined by his purpose. Also, the whole strgctfrthe epistle will be
geared towards the attainment of the goal. Firgiig, could be ascertained
by consulting Bible Commentaries. Most Bible Comtaeies would
attempt to state the purpose of the author of acpéar epistle. Secondly,
you can do a personal study of the epistle. As geek to interpret a
passage of the epistle, you need to read the wdmoktle over and over
again. As you read the epistle, you should take nbthe following things:

] What the epistle says about the recipients

0 ]  Theauthof's attitude as revealed in the epistle
U

U

The specific things mentioned about the speoifasion, and
The natural divisions of the letter.

As you take note of this, the purpose of the letteuld become clear.

Determine the periscope
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The next thing to do is to isolate the periscoppassage or paragraph that
you want to interpret. After this, you need to deti@e the relationship of
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the paragraph to earlier and subsequent paragrapiswill help you to
grasp the function of the passage or the argumetteo thinking of the
author.

For example, if you want to interpret 1 Coriatis 13, to understand
chapter 13 you will have to follow the whole of Pa&uargument from 1
Corinthians 12 to 14. This is because 1 CorinthibBd3b which reads:
“And | show you a still more excellent ways the linker statement
between 1 Corinthians 13 and the phrase “pursue,’laf 1 Corinthians
14:1. The inability of some scholars to see thk between chapters 12 to
14 has led some to say that 1Corinthians 13 isi@ngolation which really
did not belong here. If however, you are able tdrall these at a stretch
taking note of the link phrases you would be atuleovercome many
interpretation obstacles.

Watch out for the author’s peculiarity

This factor becomes more glaring in the epistles thny other genre of the
Bible literature. As it has been pointed out in fhet part, Paul was one
given to wild digressions, that is, a parenthetpzsage that can take even
two to three chapters. If you are not clear abbig style, you will not
know when the author is using it and you easily misinterpret the
passage.

Do your exegesis

After all preliminary work has been done; you caogeed on the exegesis
of the passage, especially, the lexical-syntactinalysis. This is because it
Is important to first determine the messageth@ text to the original
recipient before embarking on the application of fpassage to todésy
context. This is because as the hermeneutical iplinstates, a passage
cannot mean today what it has never meant to ttwaand his readers.

Having determined the message, apply the message

The second hermeneutical principle states that fwher we share
comparable particulars (i.e., similar specific I§guation) with the first —
century settingGGod‘s word to us is the same as his word to them. However
you have to be careful at this point because #tilspossible to misapply
the message even though you actually get the afigiessage.

3.5 Practical Application: 2 Timothy 1:3-14
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It is generally accepted that this epistle was temitby Paul to Timothy.
This is stated in the opening address. The divigibhis epistle to the
epistolary formula would look like this:

OpenincAddress 2 Tim. 1:1-2¢

Greetings 2 Tim. 1:2b
Thanksgiving 2 Tim. 1:3-12
The Body 2 Tim. 1:13-4:18
Closing 2 Tim. 4:19-22

Now, let us determine the historical circumstances.

The Recipient

Who is Timothy that is named as the recipient o pistle? It is no
gainsaying that Timothy was Pé&llconvert. Apart from being Pdsl
convert, he had bedtaul's faithful missionary companion having travelled
with him for some time. He was with Paul during thecond and third
missionary trips. He has also been entrusted w#tial assignments. It
looked as if after the first imprisonment was oveaul left Timothy in
Ephesus with the following responsibilities:

to combat the heretics who were troubling the dhutere to order the
church's worship, to select and ordain its elders, to leagee the relief
and ministry of its widows, to command and teacé #postolic faith,
together with the moral duties which flow from8t6tt, 1973).

Considering the personality of Timothy, these duseem heavy for him to
undertake. This is because as it can beuabed from the scriptures,
Timothy was:

0] A very young man: In 1 Timothy 4:12, Paul told
him not to allow anyone to despise his youth an@ ifimothy 2:22 Paul
asked him to shun youthful passions.

(i) Prone to illness: In 1 Timothy 5:23, Paul aska
Timothy to “use a little wine for the sake of yostomach and your
frequent ailments (Italics mine)

(i) A very timid person: In Paits letter to the
Corinthians (1Corinthians 16:10, 11), Paul had teppre the way for
Timothy*s mission by asking the Corinthians to put him adeein their
midst.
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What was the circumstance that led to 2 Timothy?

As at the time this letter was written, Paul wazady a prisoner whose
martyrdom was doubly sure. The State in the peacsdimperor Nero was
determined to stamp out Christianity. Heretics appé to be on the
increase, snuffing the life out of the apostoliac@ngs and as 2 Timothy
1:15 indicates, there was an almost totalasdeparture from Pdid
teachings. Also Moule (1905) described the situmatigen, Christianity was
on the verge of total annihilation. It was in tkiate that Paul remembered
Timothy. He saw in Timothy a loyal, faithful andrpevering partner who
can be entrusted with the message of Christiaftys, the purpose of the
epistle is to let Timothy be aware of the respahsibhe has. This is
because as the last of the Apostles, who was fdusdeath, Paul was kind
of handing over the baton of the ministry to Timotkiho will now have
the responsibility of defending the gospel, thathe apostolic teachings.

Having got a good picture of the circumstanceslddhto the writing of the
epistle and its purpose, one can now proceed texegesis of the passage:

v.13: Retain the standard of sound words which you haaechfrom me,
in the faith and love which are in Christ Jesus.

In this verse, the following words are central bhe understanding of the
thought: retain, standard and sound words.

Retain: the Greek word translated ,retédimctually meanshold". It
conveys the picture of taking a firm grip of someghin such a way that it
will not slip away.

Standard: this word comes first in the Greek text, henceetteives great
emphasis. The emphasis on this word shows the itampoe which Paul
attached to it. The word has two possible meanings:

I Guthrie (1970) translates the word @gtline. He writes that

“it means an outline sketch such as an architeghtrnake before getting
down to the detailed plans of a building.” To takeés as its meaning in
this sense is quite improbable because its meammgd not fit into the

context. As Stott (1973) asserts, it would meam Beul is telling Timothy
that he “must amplify, expound and apply #pe@stlés teaching.”

. Arndt and Gingrich (1952) in their Greek English lexicon
said that the usual meaning of the worghiedel* or ,examplé&
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(This position is corroborated by L. Goppelt992) in the
Theological Dictionary of the New Testamjemte went on to suggest that
in 1 Timothy 1: 16 the word is used to mean “prgpat while in 2
Timothy 1:13 it meansstandard. This is likely to suit the context
better, because it implies that “Pauleaching is to b&imothy's guide
or rule. He is not to depart from it. He is to @il it, better to hold it fast”.

Sound words: The word,sound’ is same as the word used in the Gospels
for the people that Jesus has healed. Thus thergidtere is that the
teaching that Paul had taught Timothy are not ig @y defective or
deceased - they ayehole® and healthy. So, the complete thought here is
that Timothy must make sure that the words whichhag received from
Paul which are healthy and sound when he receivenh tmust be held in
that state. They are not to be contaminated infarm, hence Paul used
them in the imperative — it is a command, it isuimbent on Timothy to
keep the word safe.

v.14: Guard, through the Holy Spirit who dwells in tisg treasure which
has been entrusted to you.

This verse seems to be a repetition of the eaviese except for the
additional specific words used. The key words leeguard, treasure and
entrusted.

Guard: this word imports the sense of guarding somethamthat it is not
lost or damaged. In Luke 11:21, it is used to ngpsarding a palace against
marauders and possession against thieves asir22eS.

Treasure: the word translategdreasuré here can also be translated to mean
,the truth* as in the Revised Standard Versiongwod thing® as in the King
James Version. In any way, it is the ,sound wofd# v. 13 that has been
rendered thus.

Entrusted: suggests that a treasure has been put in the cbamysother
person with the hope that it would be kept safesuljgests an assurance
that it is safe wherever it is kept. It is the samwm@d that is used for the
keeping of money in banks.

The additional picture we can glean here is thathasstrong man guards
his house against thieves or marauder so is Tintotigyard the gospel that
has been entrusted to him. He is to make surenththing happens to the
gospel. As Stott (1973) indicates, “there were tiese@broad, bent on
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corrupting the gospel and so robbing the churclthef priceless treasure
which had been entrusted to it. Timothy must béhenwatch.”

Hermeneutical Application

The Christendom faces the greatest danger of winfrem within —

heretical teaching that threatens the very lifetted Church. It is now
incumbent upon the faithful witness to guard thespgd that they have
received so that we will not allow the ware of lsgréo erode the faith
away.

Like Timothy, the Church needs to retain the stashad the sound words
that they have heard. This message becomes morrfob delivered to a

group of ministers. For example, the pressure emimmisters today is such
as to make them conform to the tune of the pews tinly the ones who
know their calling that has not taken away from #wundness of the
treasure that has been deposited with them.

4.0 Conclusion

In this unit you have studied how to interpret épastles. You have learnt
that the epistles are a written communicatlmetween persons apart
whether personal and private or official. You hal®o learnt that epistles
have a five-form structure consisting of addresseting, thanksgiving or
prayer wish, the body and the closing. You have bdarnt that epistles by
their nature are occasional documents in that theaimg written was due to
some special circumstances either from the readershe authdrs side.
You have also learnt that as a result of this dooas nature, the historical
context of the epistles are important in the preaafsinterpretation. The
historical context includes authorship, recipiearid purpose.

5.0 Summary
The following are the major points you have leamrthis unit:
1 The word,epistles’ is derived from the Greek worépistolé which

refers to a written communication between persqgestawhether
0 personal and private or official.

] An epistle has a five-form structure consistm@ddress, greeting,
thanksgiving or prayer wish, the body and the cigsi
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(] Epistles are occasional documents in that thengwalled into being
as a result of some special circumstances eitber the readeisor
0 theauthof's side [

[ Epistles are not theological compendia. Thoungology is implied
in the epistles, they are called task thggplothat is, theology
brought to bear on a particular problém,

Self-Assessment Exercise

1. Using 1 Corinthians as an example, dstius epistolary structure.
2. What are the steps to take in interpgetire epistles?
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1.0 Introduction

| welcome you to this unit which is going to be thast unit in this course.
In the previous unit, you have studied about thstieys, the nature of the
epistle as an occasional document and the impdicafior this in
interpretation. In this unit, you would be focusiog another genre of the
New Testament, the book of Revelation. The booR@felation is the only
book in its genre and is the most difficult book emhit comes to
interpretation. Even in preaching, it is nambcommon to see pastors
avoiding preaching from it and those who do mayoonly on chapters 1
to four and then jump to chapter 20 to 21. Othless attempt preaching or
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teaching from the remaining chapters do so atittkeof heresies. This, |
promise you, is going to be a rewarding unit.

2.0 Intended Learning Objectives

By the end of this unit you should be able to:

(1 Define apocalyptic literature

0 1 Discuss the characteristics of apocalypticditere |
[0 Evaluate the nature of Revelation vis-a-vis apyatic literature]

0 [1 Discuss the approaches to the interpretation of
Revelation]

(1 Discuss the steps to take in interpreting Reiela

3.0 Main Content

3.1 Introducing the Book of Revelation

As | have said earlier, the book of Revelatiorhes most difficult of all the
books of the New Testament. The peculiarity of Rati@n makes it also
the most neglected and the worst misinterprete# bothe Bible. Ashcraft
(1972) has this to say about Revelation:

It is so difficult for most modern readers thatytheeglected it altogether.
But many who do not ignore the book do somethingneworse; they
misuse it. Sometimes the misuse is nothing moraowerthan an
exaggeration of unimportant details. Sometimes, dwvan the central
message is overlooked or obscured.

To be able to interpret Revelation accurately, bas to understand the
factors that has made it so peculiar and understandature and this is
what will be tackled first. The first thing to gmss that unlike 2 Timothy
or 1 Corinthians which is a real letter that is até®ed as ,occasional
documerit Revelation “is a letter, a drama, a prophecy am@@ocalypse,
all in one” (Ashcraft, 1972). The awareness of ¢hesuld definitely be of
great help to interpret. Out of all these howevers the apocalyptic and
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prophetic nature that are prominent followed byngure as an epistle and
these shall be considered briefly.

3.2 Revelation as an Apocalyptic Book
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Before Revelation is considered as an apocalyjéiature, it is necessary
to define what an apocalyptic literature is andhtdg its characteristics.

Definition of Apocalyptic Literature

The English wordapocalypsé is a direct transliteration of the Greek word
,apokalypsis. The title ,Revelatiohwas derived from the Latin word
Jrevelatid which has the same meaning with the Greek apokialyihet is
“to uncover”. Apocalyptic literature can be definad “a highly stylized
form of literature, with its own conventions of slyalism and terminology,
continually feeding on Old Testament sources. k isterature of dreams
and visions, often centred on a vision of the hebwvehrone room”
(Bauckham, 1962). In other words, apocalyptic dtare is highly different
from any form of literature largely because ofuses of special symbolism
and terminology.

Characteristics of Apocalyptic Literature

1. It is mostly pseudonymous: this is to say thas iwritten under
false name. The writers usually write from the pshpoint of a previous
age and penned their books in the names of grégiotes leaders of the
past’ like Adam (Burney, 1989). Thus, apocalypiierhture is presented
like secret information given to those past histddaders and kept for
future generations.

2. A pessimistic appraisal of contemporary turet they see
evil prevailing. It looks as if evil has triumphexer Gods people and
that demonic powers seemed to be in charge.

3. A transcendent view of God: in apocalyptic hiewre it seems as
if Gods had withdrawn from the world and the evemdsurring there. It
presents a remote view about God.

4, A presentation of two ages: in apocalyptic #tare two ages

are always presented. The first one is the presgatwhich is seen as evil
and the second age is the age to come which walith@ to God. This

future age is sometimes seen as already in exssiartteaven.

5. A dualistic eschatological view: it pictures théne world as
coming to an end via a cosmic conflict. There ispiature of war
between God (with his forces) and Satan (with bixds). However, the
ultimate victory belongs to God.
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6. Prevalence of mystery and secrecy. in apodalypt
literature, the author is seen as receiving mysteggsage through angelic
messengers and often taken to heaven on a jouiffesy were often
commanded to write and seal their books. Generallyy the initiated
could know the mystery.

7. Heavy use of symbolism: mostly animal symbolism
used apart from other types of symbolism. “Theydue animals known
to them and often created new animals by combimpags of existing
animals” (Ashcraft, 1972).

Having tackled the first two issues, we can niawe the question: is
Revelation an apocalyptic book? To answer this ijpesdequately, one
has to compare Revelation with apocalyptic litematé look at Revelation
will reveal the following:

a. Revelation is pessimistic about contemporary utture: one could
see John saying that evil is reigning in contemiyocalture.

b. Revelation presents a dualistic eschatologyohn also presents a war
between evil forces and God forces with the vieat tGod

will triumph ultimately.

c. Revelation used apocalyptic symbolismthere is the heavy use of
symbols and animal imageries as characteristigpotalyptic literature. It
also used symbols of angels and demonic beingasyemly bodies,
animal imagery and numerology.

Despite these similarities, a lot of differenceseketween Revelation and
apocalyptic literature. The following are to beioedl.

Unlike apocalyptic literature, Revelation is notepdipigraphical. The
author identified himself as John which is his omame and wrote to the
people who lived in his contemporary culture.

In Revelation, the view of suffering as that ovdrieh man has no control
and it is directed against him by the evil ongsnobt evident. Rather,
suffering is viewed as that which man is able teroeme via obedience to
Christ.

Though the dualistic language is present in Rewglatt has been greatly
modified. All through, the sovereignty of God isseded and never
guestioned. God is not presented as remote, “isemet hint that God is
removed from or disinterested in the world” (Astitra972). As a result
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of this, the view of history presented in Revelati®s more optimistic than
pessimistic.

Self-Assessment Exercise
Revelation is an apocalyptic book. Discuss.

3.4 Revelation as a Prophetic Book

If you would remember, we have said that prophadae biblical sense do
not mean foretelling but forth-telling. It iactually “speaking God
message to the people of the propsewn time, interpreting God will
for them in light of then current historical evénBratcher, 2008). If you
look at Revelation from the light of this definitipyou will discover that it
fits in more as a prophetic book. In fact in cha@té, the author referred to
the book as prophecy. The verse reads, “Blessed vwho reads and those
who hear the words of the prophecy.”

3.5 The Nature of Revelation

Having come to the conclusion that Revelation i$ hondred percent
apocalyptic and that is shared more the qualitiea prophetic book, we
should now consider the nature of the book. Whiéeare not overlooking
the fact that John called his book an apocalypse tflaat Revelation shared
many characteristics with apocalyptic literaturiejsi not an apocalyptic
literature per se. You need to remember that Jédm @alled this book a
prophetic book. In fact, “the prophetic elememsRevelation is even
stronger that the apocalyptic” elements (Vawt£960). So, we can
conclude that Revelation can be “described as pocayptic — prophetit
book composed in the form of a letter to “the seeénrches in Asia”
(Burney, 1989). Apart from these two overridingreénts, you must also
remember that Revelation is also an epistle inithata letter written to the
seven churches of Asia.

3.6 The Historical Situation of Revelation

Occasion and Purpose

As indicated earlier, the determination of the stma and purpose helps in
the interpretation of a book and this is what weerasw set to do.
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1. The Persecution:that the internal evidence suggests a climate
of persecution is clear in Revelation. John waexie himself
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(1:9), one person had been martyred in the Pergachunch (2:13), others
were warned of impending persecution (2:10, 3:10) Rome is said to be
drunk with the blood of martyrs (17:6). Some exbyéblical sources also
like Clement of Rome (1 Clem.

1, 1: v) and Tertullian (Apology V) confirms this.

2. Emperor Worship: there are indirect references to
the worship of the Emperor in Revelation. For exempe referred to the
beast and its image and those who worship it (1Bt4,12, 17;

14:9, 11; 15:2; 16:2; 19:20; 20:4). It has beeredamed historically that
emperor worship started with Julius Caesar andouariemperors had
various attitudes to it ranging from neglect to iifetence to legal
enforcement.

3. Heresy in the Seven Churchesit is clear that John
condemned certain errors which had crept into therahes of Asia. He
referred to the Nicolaitans (2:6, 15), the teaghof Balaam (2:14)
which are clear indications of heresies.

Having determined the circumstances that surroutigs writing of

Revelation, the purpose now can be inferred. Thees threatened
persecution which can be easily connected with gh@wving emperor
worship. Along with this, heretical views beganetater into the churches.
Thus one can assert that the purpose of Revelatioro fold:

(a) To encourage the Christians to stand firm enrthidst of persecution,
and,

(b) To combat the heresy that was creeping intoesointhe

churches.

Date

The date of the writing of this book would be oégr help to an interpreter.
Of all suggested dates, only two dates are in geramntention: A. D. 95
and about A.D. 70. However, in my view, A.D. 95 Wit the period of

the reign of Domitian. For the following reasonke tDomitian reign is
favoured:

1. Itwas only during the reign of Domitian thhétpersecution of
Christians was extended to the Roman province @.As
2. Revelation 13:3 and 17:8 seems to reflect tamMedivivusmyth
(which states that Nero would come to life agaiteta onarmy
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of Parthians against Rome). If this is so, a dttr Berd‘s death
would be required.
3. Revelation 6:6 may be a reflection of a Domitiedict of A.D. 92
which was aimed at increasing grain production bgtbying half of all
the vineyards.

4. External evidences, also strongly favourdate during hHe
Domitian reign. Irenaeus iAgainst Heresigsv.30 and Eusebius @hurch
History, Ill. 18 accept that Revelation was written durdgmitiari‘s reign.

3.7 Approaches to the Interpretation of Revelatin

That nature of the interpretations given to Revwahatso far demands a
knowledge and analysis of the methods that have beed in the bid to
interpret Revelation. This section would brieflgdiss what each approach
is and state its weaknesses and or strengths.

The Preterist Approach

This approach is also called the contemporary -ohdstl approach. This
approach holds that John wrote for his own germratAs far as this
approach is concerned, references to the futureeconJohiis immediate
future and not ours. This belief was started byslde Alcasar as a counter
understanding to the continuous-historical approach

Advantage: it recognizes the fact that the hisebrsetting of the book is of
great importance in the understanding of the book.

Disadvantage: it leaves little or no room for tipplecation of he message
of Revelation to todds Church. This approach tends to limit the message
of Revelation to thauthof‘s time.

The Continuous-historical Approach

This approach sees Revelation as a detailed fdre€dke history of the

Church in its successive stages. Talking aboutapsoach, Burney (1989)
says, “the churches of Asia (chapters two and jhaee often viewed as
symbolic of the ages of church history”. Let us rex@e an interpretation
from one of those who holds this view. U. Smith@ZPwriting on the 7

churches to which John wrote, states:

200



CR 5218 BIBLICAL HERMENEUTICS

Only a small portion of the book could have perdigneoncerned the
seven churches, or any of the Christian of Jsliays; for the events
it brings to view were mostly so far in the futume to lie beyond the
lifetime of the generation then living, or even tirae during which those
churches would continue; and consequently theguld have no
personal connection with them.

Having, thus, set aside the local churches merdidme interpreted the
church of Ephesus as follows:

The first church named is Ephesus. According to dpelication here
made, this would cover the first, or apostolic agethe church. The
definition of the word Ephesus is desirable; whichy well be taken as a
good descriptive term of the character and condiiothe church in its first
state.

One could see that this application is wild andwmtto the text. Though
this approach is no longer popular today, it wasmonly held by many of
the major Protestants. Those who have held thigigosnclude: John
Knox, Martin Luther, John Calvin, Jonathan Edwaadd John Wesley.

Advantage: this approach recognizes the fthett the message of
Revelation is relevant to every age.

Disadvantages: the first thing to notice is thasets aside the historical
setting of the book, thus making it vulnerable ltdanciful interpretations.

The second falls in line because once the histoseting has been set
aside, it allows the interpreter to force thgmnbols to have meanings
foreign to their context.

Finally, it has led to the calculation of times ameriod of the return of
Jesus Christ — an idea the scripture has spokensaga

The Futurist Approach

As the name implies, this approach sees eéhents and visions of
Revelation as concerned primarily with the endg#.dt sees Revelation as
entirely eschatological. One has to state, howehat, most of those who
hold this view concede that Revelation 1- 3 reflebe authdis own days.
This is the most dominant view today and some a$¢hwho hold
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the view are J. N. Darby, Scofield and Hal Lindaeyong others. It takes a
more literal approach to the book and ignores g§mb®lism more often
than not.

Advantage: it sees the relevance of Revelatioevery age.

Disadvantage: it seems to say that the book hasessage for its original
readers.

The Idealist Approach

This is also called the Timeless Symbolic approdths a non-literal
approach that holds that the visions recorded enbibok do not point to a
particular period. While it agrees that the settoigthe book is the first
century church, it states that the book contaimsegsage that transcends
that setting.

The Apocalyptic — Prophetic approach

This approach attempts to take seriously the apptalas well as the
prophetic characteristic of Revelation. It redags that “Revelation is
apocalyptic in that it makes use of the form amjleage of apocalyptic. It
IS prophetic in that it speaks out of the situatiorihe time of the writer,
has relevance for people of all ages, amokd forward to the full
realization of the plan and purpose of God”

Advantages

It places Revelation in its historicattse

It recognizes its relevance to the orldireaders.

It recognizes its relevance to the modesruers

- It recognizes its symbolic nature and calls fonbolic
interpretation.

This approach seems to be the most recommendéidtioé @pproaches and
it shall be the approach that would be used here.

| would want you to know that apart from the lagipeach which is

currently gaining ground, the others are heldeldaon the theological
leaning of the people.
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Self-Assessment Exercise

Briefly explain all the methods that haveembeused in interpreting
Revelation citing their weaknesses and strengths.

3.8 Steps in Interpreting Revelation

So far, the jungle that may make the interpretatioRevelation enigmatic
for the interpreter has been cleared. So, we canpmoceed to the steps to
be taken in the process of interpretation. Howeyeu, should know that
apart from the apocalyptic nature, what is trugh& epistles is also true
here.

Isolate individual oracles

You have to recognize this prophetic quality of 8ation. It is better to
take the visions as a whole and see the detage@mdary. Unless this is
done, interpretation would be marred. You have teoich the
overemphasizing of details that can snuff the dife of good exegesis. Fee
and Stuart (1993) says:

The whole vision is trying to say something; theéads are either (1) for
dramatic effect (6:12-14) or (2) to add to the yietof the whole so that
the readers will not mistake the points of refieee (9:7-11). Thus the
details of the sun turning black like sackclatid the stars falling like
late figs probably do not “mean” anything. Theymgly make the

whole vision of the earthquake more impressive. e\@av, in

9:7-11 the locust with crowns of gold, human faaed womefis long hair

help to fill out the picture in such a way that thkeginal readers could
hardly have mistaken what was

in view-the barbarian hordes at the outer edgee@Roman empire.

When you collect and interpret visions and oraeles whole, you would
not get bogged down where minute details are omportance.

Determine the meaning of the symbols used
The next thing to do is to ascertain the meaninthefsymbols used in the

passage to be interpreted. Here again, you hawe tcautious because a
wrong interpretation of a symbol would definite®all to a wrong
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interpretation. What then could be done to asaette meaning of a
particular symbol?

I Be familiar with the source of the symbolism.hdohas
derived his symbols from the OIld Testameahd even Greek
mythology. However, you have to ascertain that Johs not transformed
them because sometimes “they have been brokenrandfarmed under
inspiration and this blended together into this r@ephecy” (Fee and
Stuart, 1993).

. There are some symbols that are universal &irtmeaning
and such universal meanings must be used unlessratle stated.

For example, the beast mostly is used for a rui@noempire

or the ruler and the empire. Again we have to h#icas of some symbols
that are fluid. For example, the Lion of the tritifeJudah is also the Lamb
(Rev. 5:5-6). Such images are to be respected.

iii. One final rule here is that “when John himsditerprets
his images, these interpreted images must be hattlyfand must serve as
a starting point for understanding others” (Fee Snahrt, 1993).

Some of these include the golden lampstands whiehdentified as the
seven churches (1:20), the seven stars as the sewpis (1:20) and the
great dragon which is identified as Satan (12:9).

Apart from these steps to help you in determining meaning of the
symbol that has been used you also need to beouawtd that no symbol
would be interpreted outside its context. Lowei§(2) says:

When interpreting any symbol in Revelationg wnust evaluate the
images in light of layers of context: (a) The syinbwmy be a part of a
cluster of symbols when taken together the sunrestgr than the parts;
(b) The symbol, perhaps as part of a cluster of ®s must be
interpreted in light of the larger unit(s) in whighappears; and (c) The
symbol's contribution to the overall context of Revelationust be
discerned (For example, often a symbol in one g@ssarfaces again in a
later passage, perhaps more fully developed.

Determine the Literary Context of the Passage
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Determining the literary context of a passageamsethat you have to
determine the literary function of the passagena With the preceding and
the subsequent chapters. This will allow you to theeflow of thought of
the writer. For example, Rev. 1-3 is the lettertie seven churches and
gives us a picture of Jofsrcontemporary age. Anyone who wants to
interpret Revelation 4 has to understand it in i 1-3 or else the main
point would be missed. Let me give a brief hintehd®ev. 4 centres on the
cosmic sovereignty of God which only becomes shagainst the
persecution of the Christian church. Thus, it beesma message to the
church that no matter their situation, God is isabte control.

Do an exegesis of the passage

When all the aforementioned activities have beemedwhat is next is for
the interpreter to do an analysis or interpretatbthe message. The first
task here is to seek the autfeoriginal meaning. This is because, like the
epistles, “the primary meaning of the Revelatiowigat John intended it to
mean, which in turn must also have been somethmgeladers could have
understood it to mean” (Fee and Stuart, 1993).

At this point, the principle of application can bsed to relate the message
to the modern day church if it is applicable andwdithe lessons to be
taught from it.

3.7 Practical Application Revelation 13

Firstly, a good interpreter would discover thatiriterpret Chapter 13, he
has to understand Chapter 12 because it is t&hdR that leads into
Chapter 13.

Secondly, a textual problem arises which must bigede In the RSV, the
twelfth Chapter ends with the sentence: ,And hedton the sand of the
sea, “while in the KJV, the same sentence open$t€hd3 and there it
reads, “And | stood on the sand of the sea...” Adepends on resolving
this textual problem. While this is not an analysigextual problem, one
will agree with most scholars that:

The RSV takes the correct reading to dstathe and translates “And
he stood...,” which relates the statement to theqaieg verse. The KJV
follows the variant readingstathenand translates “And | stood...” and
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relate the
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statement to the following section. In the lightro&nuscript evidence and
the meaning in the context, the RSV translatiqoréserable.

So, following the RSV, it is the dragon that stdwyl the seashore, thus
“chapter thirteen contains a more detailed degonpif the activities of the
dragon presented in chapter twelve.” Having sees, thne could now
proceed to interpret chapter 13.

Rev. 13:1-10 focuses on the beast from the sea,abiwities and

relationship to the dragon. The symbol of a besginie of the universal
symbols. It is used to mean kingdoms. The cluehi® ¢ould be found in

Daniel‘s use of four beasts to symbolize the Babyloniaadisl, Persian

and Greek kingdoms (Daniel 7). It is out of theesarfbeasts that John
created a composite beast. If this is true, theatwlohn has done is to
attribute to Rome the combined symbolism of ther iangdoms. On this

Ashcraft (1972) writes:

She had the disposition of the leopard, which wigdant and fierce. She
had the feet of the bear with power to crush. Thautim like a lioris
mouth suggested the terrifying roar so dreaded h®y shepherds of
Palestine.

That the seven heads are meant to be rulers entipére is clear from Rev.

17:10. So this will indicate that as at that tinkgme had about seven
emperors. Also if the dragon has given the beaspbwer and authority,
then it means that Rome derived her power fromdiaal who is bent on

waging war against those who hold the testimonyle$us (Ephesians
12:17).

It is to be noticed, however, that though the beast power, it was not an
ultimate power. What he did was that he was givemssion to do (13:7)
and it shall be for a time.

Rev. 13:11-15. This section focuses on the seceadtblt comes from the
land. He looked like a lamb but spoke like a dragbhis immediately
suggests deception. From the description of hig,ché is to promote the
worship of theruler (that is the first beasts). From this duty, thédiwing
action issues forth:

a. Those who refuse to worship the beast are talled.

b. There is the identification for those who wapsthe beast to allow them
,freedoni in the empire.

c. Those who did not, were given economic boycott
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Now, we have arrived at the area most misinterdretee number of the
beast (666). One thing one has to know here isdblah had just used a
code name for the emperor of Rome to avoid troubbelay, many people
have been tagged 666 (for example, The Pdl@moleon, Hitler and
Stalin), but the most acceptable answer is Nerosehmame would be
Neron Kaiser.

This name numerically will in Hebrew add up to 666:

Nun - 50
Resh - 200
Waw - 6
Nun - 50
Qoph - 100
Samect - 60

This conclusion is buttressed by the use of Nedivivusmyth which is
glaring in 13:3 and re-echoed in 13:12. This becom®re glaring in
17:10.

John said there are seven kings, five have alréalthn, one is, and the
other has not yet come, and when he comes, herewsin a little while.
And the beast which was, and is not, is himselb als eighth, and is one
of the seven, and he goes to destruction.

Now, to understand this, let us look at Roman hystip to Domitian: Julius

Caesar died 44 BC
Augustus BL-A.D.14
Tiberius A.14 — 37
Galiqula DA37 —41
Claudius 454
Nero 54 — 68
Galba 8 669
Otho A.D 69
Vitellius .B. 69
Vespasian 689
Titus 79-81
Domitian 8D6

Out of these, Julius Caesar did not officially tise title emperor, so if the
count begins from Augustus, Nero will be the fistmperor. Since Galba,
Otho and and Vitellius are regard as pretendersivever did rule as
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emperors, they can be omitted from the list. 1§ tkidone, Domitian would
be number eight and Titus would be number seven yimain a little
while. Since the eighth is regard as being onehefdeven, the message
then is clear — Domitian is Nero incarnate.

Thus, the following are the lessons one can déroma Revelation 13:

1. That the State may sue its devil inspired paamet authority to
wage war against Christianity.

2. That in such cases, God still remained soveranghHe is still in
control.

3. That the devil can only do that whichdipermitted to do by God.
4. That persecution and trials will not be permaniemvill be only for
a specific period of time.

5. That in such periods, Christians areeckllb patient endurance and

no active resistance.
4.0 Conclusion

In this unit, you have studied how to interpret blo®k of Revelation which
happens to be the most enigmatic book of the Nestaheent. Tagged the
apocalypse, Revelation is unique in its nature beeat combined the
gualities of an apocalyptic book, a prophetic baskwell as an epistle. In
order to understand the nature of Revelation agpatalyptic book, you
were taken through the characteristics of apocalype¢rature followed by
an evaluation of Revelation. You were also taulgat the historical context
of the book is necessary for an accurate interpjoatathus you need to
uncover issues of date, recipient and occasionpangose. You were also
taken through a brief survey of the methods tha being used in
interpreting Revelation before an analysis of tteps that can be taken to
interpret the book.

5.0 Summary
The following are the major points you have leamrthis unit:

(1 Revelation is derived from the Latin wqrdvelatid' which is used
to translate Gree&pocalypsevhich means to uncover.

0 Apocalyptic literature is a highly stylized forof literature with
its own conventions of symbolism and terminologgtanually feeding
n on Old Testament sources.

[0 Revelation is an apocalyptic prophecy composdhe form of an
epistle[]
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0 The purpose of Revelation is to encourage Christi
to stand firm in the midst of persecution and tombat heresy that was
creeping into

n some of the churches.

0 [1  The preterist approach holds that John wrotéifor

own generation.
[J  The continuous-historical approach sees Rewvslais adetailed
forecast of the history of the church in its susoesstages.]

0 The futurist approach sees the events and vigibns
Revelation as concerned primarily with the endg#.a
0 The apocalyptic-prophetic approach takes theraatu

of Revelation seriouslyl
Self-Assessment Exercise

1. Discuss the nature of the book of Revelation.
2. How would you interpret a passage of the booR@felation?
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