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CRS 412 MODULE 1

MODULE 1 THE SETTING AND ORIGIN OF
MATTHEW'S GOSPEL

Unit 1 Authorship of Matthew’'s&sospel
Unit 2 The Date and Place of Origin

Unit 3 The Circumstances of Writing
Unit 4 The Life-Setting of the Gospel
Unit 5 The Purpose of Matthew’s Gospel
Unit 6 Matthew’s place among the

UNIT 1 AUTHORSHIP OF THE GOSPEL OF
MATTHEW

CONTENT

1.0 Introduction
2.0  Objectives
3.0 Main Contents
3.1 The Person, Matthew, and the Gospel’s Title
3.2  External Testimony to Matthean Authorshighad First
Gospel
3.3 Internal Evidence
3.4 Relieving the Tension between External amdrhal
Evidences
4.0 Conclusion
5.0 Summary
6.0 Tutor-Marked Assignment
7.0 References/Further Reading

1.0 INTRODUCTION

In the course, CRS 412 Gospel of Matthew, you aradointroduced to
the issues in current study of the Gospel. It nhagshote that every book
of the Bible has its own peculiarities in termdtefagenda and purpose.
To understand any book, you need to know somethafigits
background. This would include the authorship eflook. Some of the
guestions associated with the authorship of thep€osf Matthew may
include: In Who is the author of the Gospel of Meatt? When did he
write or compose the Gospel? And what were his eors and
relationship to his audience? Bearing in mind tatthew is not only
the canonical and extant Gospel today, you mayhéurtvant to know
the relationship of the Gospel to the other GospEtem the Early
Church up till the 18th century, Christians simplgd one voice about
Matthew’s origin, agenda, and purpose. The Churdd that Matthew,
also known as Levi (Mk 2:14; Lk 5:27), one of theetve disciples of
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CRS412 THE GOSPEL OFATTHEW

Jesus, wrote the book to project Jesus as the &kes$his position,
however, changed during the Enlightenment. Consgtyetoday,

Matthew’s concerns have almost been overblown tiirotne rise of
many new methods of interpretation. This coursé mwitoduce you to
the background to Matthew's Gospel and the risetldse new
hermeneutical methods. It will highlight Matthewpgeculiarities and
help you understand his concerns about the cestieahcter in the story
he narrates. In doing so, you will also learn sdnmet of the more
pressing issues relating to current Matthean stidg. will begin by

identifying the person called Matthew and his fielahip to the title of
the Gospel associated with that name.

2.0 OBJECTIVES

By the end of this study, you should be able to:

o Appreciate the challenges associated with the ifilgation of the
authorship of the Gospel of Matthew

o Explain how the tax-collector came to be associaiigl the
Gospel of Matthew

o Discuss the alleged tension between the externgithen
internal evidences about authorship.

J Defend or reject the arguments favouring Mattheahaship of
the Gospel.

3.0 MAIN CONTENTS

3.1 The Person, Matthew and the Gospel&itle

It is important for us to first, establish the autlof the Gospel we are to
study. When you know him, you will better understdms concerns and
agenda. There are two main sources for our knowledfghe man called
Matthew in the New Testament, whom many holds taudtt@or the First
Gospel. This centres on the inferences drawn frbm ook itself
(internal evidence) and upon assessment of thébdigdof the patristic
testimony that Matthew the apostle wrote the Gogpdernal evidence)
(Turner, 2008). In current study of the Gospel d@tiiew, these sources
(internal and external) are alleged to contradaxtheother. The aim of
this unit is to help you understand the issuesument debate about this
matter.

In Biblical record, the name Matthew occurs fivaeis in the (Mt. 9:9;
10:3; Mk. 3:18; Lk. 6:15 and Acts 1:13; df.Sanh 43a). The last four
are in the catalogues of the Apostles. The nantéeinrew means “gift
of Yahweh (Turner, 2008, 12).

2



CRS 412 MODULE 1

The name is also mentioned in Matthew 9:9 whereaidor of the

Gospel is reporting on Jesus’ call of a tax cotledb be his disciple.

This calling is probably paralleled by similar red® in Mark 2:14 and

Luke 5:27. You will notice that in the accountsMérk and Luke, the

tax gatherer is called Levi. Both of them identliym as the son of
Alpheus like James (Mk 3:18). But Matthew and Jaaresnot likely to

be brothers; the Bible does not mention it as esdase with Peter and
Andrew, and also with the sons of Zebedee.

From Early Church tradition, Jerome (Of lllustrioden 3), tells us that
“Matthew, also called Levi, apostle and aforetinppeblican, composed
a gospel of Christ at first published in Judea mbkew for the sake of
those of the circumcision who believed.” This shaetatement is
important in that it identifies Matthew with Levihe had been a tax
collector, but later became an apostle. He furihierms the reader that
this Matthew, surnamed Levi, published a Gospeludea for Jewish
believers. This latter piece of information will beore useful to us later
in the course when we more directly engage thesis$authorship. But
it is also helpful now in identifying the personlled Matthew in the

biblical texts cited above. As you read through wWeeks of the early
Church Fathers you will come across the fact of athMew writing a

Gospel many times. And in all places, the Matthewvnsentioned is

associated with the Apostle of Jesus (Irenaeus.Haérl; Eusebius
Hist. Eccl 3.39.16; Cyril of Jerusalem Cat. 14.

Can you see any reason to believe that both LeliMatthew in these
accounts refer to the same person? First, you caicenthat this is
implied in the identification of Matthew as “thextgatherer” in the list
of apostles in Matthew 10:3. Mark and Luke do rad ¢his note to his
name in their lists. They probably presumed thay thlready identified
Levi as a tax collector and everybody knew Matthiewbe Levi's
second name. Second, by comparing the accounteafail of this tax
gatherer (Mk 2:14; Lk 5:27 with Mt 9:9), you cars@lsee evidence that
the same person is meant though different namesused. It was
common in ancient Palestine for the same perstiate two names (cf.
Acts 4:36; Josephu#nt. 12.285; 18.35, 95; 20.196). This was the case
with Peter who was originally called Simon (16:18)fact, in the entire
Early Church history, we know only one Matthew. Tha the tax
collector who became Jesus’ disciple and apostkean in the Biblical
data above.

To call Matthew a tax collector means he was allotécial in the

employment of Herod Antipas and collected custorasdan goods in
transit (France, 1989) and the fixed taxes likeolgnd tax, grain and
wine taxes, fruit tax, income tax, and poll tax’r€@n, 2000:25). The
biblical record also shows that Matthew had a tagth in Capernaum
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along the major road leading from Damascus to E¢éoeen, 2000).
By virtue of the high density of traffic on this a® which linked
important commercial regions, Matthew was probadblyery wealthy
person. We have learnt from both the Bible andyE@hurch tradition
that tax collectors enriched themselves by extgrthre populace. That
means he belonged to the group that was hatedebydtvish society.
This is the Jew who joined the band of Jesus’ dissiand even became
his apostle.

It is also plausible that the nanMatthaion is used because of its
assonance witimatretes (disciple) since discipleship is a key theme in
the First Gospel (Turner, 2008, 13).

Self-Assessment Exercise

1. Can you see difference between the Gospefsttteiaccount that
both Levi and Matthew refer to the same person?

2. What are some of the implications of callingttlaw a “a tax-
collector™?

3. Discuss some of the implications of identifyidgtthew as a tax

or toll-collector.

3.2 External Testimony to Matthean Authorship of he First
Gospel

You saw in the preceding section that the Earlyr€ivg tradition knew
only one person with the name Matthew. That tradjtespecially from
early to mid-fourth century AD, identified the Agite Matthew as the
author of the First Gospel. The earliest and mogiortant recorded
information that the Apostle Matthew wrote the Fi@ospel is from
Papias.

Papias was the bishop of Hierapolis in Asia Miqmeéent day Turkey)
until he died about 155 AD. He wrote a commentamytled Exegesis of
the Oracles of the Lord which was published in filsdumes (Eusebius,
Hist. Eccl 3.39.1). This commentary is usually dasgound 110 AD.,
although some object to this date. The commenganow lost. But we
have many quotations from it. Most of these arthen“Church History”

of Eusebius.

Eusebius was a church historian who wrote in thetfocentury. He
guotes Papias as stating that “Matthew on the dihed compiled the
oracles in the Hebrew [Aramaic] dialect and evegyspn translated
them as he was able” (Hist. Eccl 3.39.16). Thisest@nt makes three
points which became the pillars of Early Churchedidf concerning the
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authorship of The Gospel according to Matthew. &ajaup till the 18th
century, the Early Church interpreted this staterm@mean that:

I The Apostle Matthew wrote the First Gospel,

. The author of Matthew wrote the First Gospelgmally in
Hebrew language.

iii. Matthew, by implication, was the first to vei a Gospel (Good
News) and Mark and Luke were among those who Steded”
his work and produced their own Gospels.

After Papias, this tradition continued to grow umihg Irenaeus (c 180
AD, Haer. 3.1.1; cf. Eusebiugzccl. Hist.5.8.2;d), Cyril of Jerusalem
(Catechesis14), Epiphanius Refutation of All Heresies30.3), and
Jerome Prologue to Matthey Irenaeus further informed the reader
that the Apostle Matthew composed the First GospelHebrew
language while Peter and Paul were establishinghhbech in Rome. He
added a statement that Mark wrote his Gospel d&wter and Paul
departed; probably meaning when they died. Th ikamdatthew the
first Gospel that was written. Next, Eusebius stateat Matthew wrote
the First Gospel when he was leaving his peoplst(Hiccl. 3.24.6). It
Is important for you to know that much of the ttah that has come
down to us was preserved and transmitted by Eusahiuthe fourth
century. Jerome supplied much fuller informatiorwbthe authorship
of the Fourth Gospel. He wrote (Apology 3) that:dfthew, also called
Levi, apostle and aforetimes publican, compose@spegl of Christ at
first published in Judea in Hebrew for the sake tlodse of the
circumcision who believed, but this was afterwardsslated into Greek
though by what author is uncertain.” Origen (citedist. Eccl. 6.25.4)
supported Jerome’s information that the First Gbsypes written for
Jewish believers. Further independent tradition clvhsupports the
apostolic origin of Matthew comes from Cyril of dsalem (Cat. 14).
By this large number of witnesses, you may have iseen that the
Early Church was unanimous that the Apostle Mattivate the First
Gospel.

Although the patristic testimony to the apostle Metv as the author of
the First Gospel is early and unanimous, many atiseholars discount
the value of this testimony and prefer to thinkttlathorship by
Matthew the apostle is “most unlikely” (Nolland,@H) 4).

Self-Assessment Exercise

1. What are the three major points that could s rfrom Papias
witness to the authorship of the Gospel of Matthew
2. Besides Papias, name other early witnessesattr#iuted the

authorship of the Gospel Matthew to the Apostldtiviaw.
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3.3 Internal Evidence

Beginning from the eighteenth century, a majoritgcholars who study
the Gospels started observing some discrepanciegebe the text of
Matthew and what tradition holds to the authorgifithe Gospel. Some
of them challenged and even rejected the Early €tsirconsensus
testimony that the Apostle Matthew wrote the F&stspel. They claim
that the evidence in the Gospel itself contradiséstradition about it on
all its three npillars: that (i) the Gospel was wait in Hebrew
language/dialect, (ii) as the earliest Gospel, @ndy an apostle.

3.3.1 Objection to a Hebrew Text oMatthew

The copy of Matthew that we have today came tonu&reek from a
very early date. This creates the problem of hog @reek version is
related to the Hebrew version. The theory of Pafi#ed in Eusebius
Hist. Eccl 3.39.16) corroborated by Jerome (Apol®&)ythat it was
translated into Greek has been rejected by mospélsisscholars in our
day.

Turner (2009) and Sim (2007) argues that the Gadpe$ not show any
signs of being a translated work. This cream obkuis back up their
arguments with the following reasons:

One of the pillars of the argument disproving thebkew Matthew is

found on Markan priority, which serve as a majourse to the Gospel

of Matthew. So, the author of the Gospel couldhrete been an apostle
since no apostle could borrow material about J&%us a non-apostle

who after all was not an eye witness.

It has also been argued that in quoting the Oktalreent, the author of
Matthew alternates between using the SeptuagintXjLXand the
Masoretic Hebrew text (MT) as you will find in 13-P1 and 13:14,15.
It is said that, if the author wrote in Hebrew, bitations would have
been from the Hebrew text only. If on the otherdare was translating
from Aramaic to Greek, he would have used the Septd throughout
(France 1989:63). It has also been observed teabtkek in Matthew is
too polished to be a translated Greek. Many of &tyistic infelicities
found in Mark’s ‘market-place’ Greek” (Green 200&)e absent from
the Gospel. It also has no Aramaic words as doek.Maance (1989:
66) however, concludes that whereas the extant €agas written in
Greek, it is nevertheless, the work of the Apostigthew. Sim (2007)
represents those who completely reject both thetexce of the Hebrew
Matthew and its apostolic authorship.
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The next objection requires you to closely exantirecontext to better
appreciate its concerns. It is that the backgrotmdPapias’ witness:
“Matthew collected the oracleslo@ia) in the Hebrew language
(Hebraidi dialektd, and each interpretetiggmeneusein them as best he
could” (Hist. eccl.3.39.16). You will see that almost everything about
the statement appears ambiguous and could be toorns more than
one sense (Hagner, 2012:193-94). The first chadlesnghe use of Greek
expressionogia, which could be translated as oracle. It was tdikethe
early Church to refer to Gospel of Matthew itselidathus as
establishing the priority of Matthew over the otl@ospels. In other
words, those who “translated” (or “interpreted’hefiméeneusel)
Matthew’s oracles became in this view, later Gospeters including
Mark and Luke.

The three major concept that have occupied thataiteof the majority
of the Matthean scholars are:

I Logia = oracle, logia Jesu, OT logia, the Gospel irertsrety.
. Dialektos(“dialect”): language, style
Iii. Hermeneusen- translate, interpret (explain)

Taking into consideration the possible meaningstased above, one
may see clearly the ambiguity and challenges thay confront any
interpreter of the statement. Thus, the usage ®fGheek expression,
Hebraidi dialekto“in Hebrew language” and the usage of the Greek
language itself, indicate that Papias is contrgstitark’s disorderly
style with Matthew’s style that is marked by ordeeks. On this
premise, in Greek language, the expression, Habdsdekto is best
interpreted as “in a Hebrew rhetorical style” ratllean “in Hebrew
language”; McKnight 1998; Sim 2007: 288-291). Timterpretation has
some problems though.

First, Hebraidi dialekto is used with another wordhérmeneuse
translated either as “translated them” or “intetpdethem.” But as
France (1 989: 57) points out; it would be moreuraltfor a Greek
reader to understand the combination of Hebraidilekto with
hérméneusen as translation from one language to another.

Second, the context favours an understanding of dbwestruct as
translation rather than interpretation. Eusebius vedking about Mark
and Matthew in the context of the accounts of hawhbevangelists
produced their Gospels. Concerning Mark, he rep@agsias as saying,
“Mark, having become the interpreter of Peter, wrdown accurately,
though not indeed in order, whatsoever he rememdbefethe things
done or said by Christ{Hist. Eccl3. 39). Here, Papias talks about Mark
interpreting Peter using the same worainienew as in his statement

7
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about people’s handling of Matthew’s work. But ttaet that he says
Mark remembered means that he did not have a téxter’s writing in

front of him. He was writing from his memory of BeEs preaching,
which obviously involved not translation, but irgestation. In the case
of Matthew’s collection of the Lord’s words, a comas before the
person who then translated it. You may wish to mmrshow plausible
and fair it is to see that those who had Matthe@spel in their front
translated rather than interpreted it as best tioeyd.

Self-Assessment Exercise

1. Explain the terms LXX and MT. Use them as amth&tools to
prove or disprove the apostolic authorship offhiet Gospel

2. What do you understand by the claim that “almeeerything
about Papias’ statement on the apostolic authmishine Gospel
of Matthew is ambiguous™? Explain this with refece to the
three main Greek expressions: IGpia, (ii). dialektos and (iii)
hermeneusen.

3.3.2 Objection to Apostolic Authorship ofMatthew

Now, let us consider the objection about the impiwlity of apostolic
authorship of Matthew.

It is argued that Matthew is not as vivid as Marldd_uke, therefore,
could not have been written by an eye witness. @hgsiment proceeds
from the observation that Matthew gives more atbento presenting

Jesus in his human aspect as the Messiah of the. Jéws is largely

true. That Matthew is designed for Jews is evidaesrh the text itself.

Matthew shows his Judeo-Christian readers thatsJissihe Messiah of
the Old Testament, fulfilling Old Testament proplesc He is born of a
virgin in Bethlehem (Mt. 2:6); he flees to Egyptdais called out of it;

his coming is heralded by John Baptist (Mt. 3:3;labours in Galilee
of the Gen tiles (Mt. 4:14-16); he heals (Mt. 8;1@hd he teaches in
parables (Mt. 13:14 ff).

But if you read the text of Matthew carefully, yman see that he
equally gives attention to the divine aspect oudgdit. 16:16; 22:45).
So, you may not be wrong to argue that the Matthkssus is both a
divine and human Messiah, which agrees with thaskeportrait of the
Messiah.

With regard to the vividness of the Gospel, theedascomes clearer as
you read through the Gospel. You will discover thkttthew does not
arrange his work chronologically as does Mark andséme extent,
Luke. In line with his aim, he arranges his worgitally. So, he cannot

8
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be as vivid as the other evangelists. Can you ebdbiat he has grouped
similar material together? This is why he presdhts addresses and
parables of Jesus consecutively, although they maag been spoken at
different times. It also explains why material seedd in especially

Luke’'s Gospel is found combined in Matthew. You csee some

examples of these two points in the Sermon on tbhari¥l(Mat 5-7), the

Kingdom Teaching session (Matthew 10), the Kingdgarables

(Matthew 13), the further teaching in parables (et 18), the

anathema against the Pharisees (Matthew 23), andn#terial of the

Olivet discourse (Matthew 24; 25).

Some scholars who disagree with apostolic authprglually argue
that, to associate Papias with the apostles aldagSlement of Rome,
Ignatius, and Polycarp and thus, make his testineamly is just to make
it appear accurate. For them, this is questionébile 2007: 286). But
you can see that the Early Church is unanimougsirearly dating of
Papias’ life and work (e.g. Irenaetimer 3.33.4; Eusebius 3.36). This
witness could be accepted as credible on the samends of the
‘traditional’ proximity to the events and absen¢emnore credible date.
In fact, if you read the works of the Apostolic,ceine, and Ante-Nicene
Fathers, especially those of Irenaeus (Second @ntierome (second
and third century), and Eusebius (fourth centuygy will have reason
to hold their testimony as credible. Consider,if@mtance, their witness
concerning the source of Papias’ information abthe Apostle
Matthew’s authorship of the First Gospel. The Fegh&re unanimous
that Papias received the tradition he passed an tie apostle John
(IrenaeusHaer 3.33.4; EusebiusHist Eccl 3.39). If this was the case,
the claims of today’s scholars may be treated ayerguesses, and do
not hold much water.

Another perspective of the objection to apostolitharship is that the
Gospel of Matthew was a product of the Communitypeenged to and
not the apostle’s own work. This objection has twessions. The one
ascribes the book to a community; the other asgiit® some supposed
Matthean school. We will not discuss all this intaillehere; there is a
place for them later in the course. He argues ristance, against the
belief in recent scholarship that Matthew’s name e Early Church’s
appendage to the book. He says, it is inconceiviilale“gospels could
have been in existence for anything up to sixtyryeaithout titles”
(France 1989: 51). Consequently, he agrees witlgéleghat in virtue of
the numerous references to Christian literaturéhan second century
“and the general practice of book- distribution the Greek world,
where titles were necessary for identification ofwark to which
reference might be made” (France 1989: 51) thestitf the Gospels
(including Matthew) cannot be the attribution oé tBarly Church but of
their authors.
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The objection about the sequence of the Gospaangjor issue of the
synoptic problem. We will not delve into it at tipsint. You only need
to know that the overarching argument is that threcture of both
Matthew and Luke betray their use of Mark as tipeimary source for
their Gospels.

Self-Assessment Exercise

1. Give at least two reasons to justify the cléimat Matthew could
not have been as vivid as Mark or Luke in his @néstion of the
story of Jesus.

2. Do you agree with Sim (2007:286) that by linkifPapias’
witness to the apostolic authorship of the Gospeljith the
apostles alongside Clement of Rome, Ignatius, Rolgcarp is
simply to make his testimony early and to appeauete?

3. What is the possible implication to attribute @authorship of the
Gospel of Matthew to a Matthean community or s¢hoo

3.4 Relieving the Tension between External and Ietnal
Evidences

In this unit, you are being challenged to attemgohition to the age-
long problem of Matthean authorship of the Firsts@a. To make an
informed contribution, you need to properly undenst the arguments.
That means their summary as presented in thisamhjt introduces you
to some of the issues at stake. For you to makefarmed decision on
the authorship matter, and any issue in disputa@ipeng to the Gospel
at all, it is good that you closely examine all #ieands of evidence as
presented above. That means you should carefudly tliee Gospel and
examine it against the tradition of the Early Cluend the arguments
of modern scholars. You can consult the works ssiggebelow for
further reading and also go online for more workée following
paragraphs will provide you with some hints or shymu the way.

Concerning the argument that the First Gospel shawssigns of
translated work, there are three points made. Trse df these argues
that an apostle as an eye witness of Jesus’ aesivibuld not borrow
information about him from a non-apostle who was ao eye witness.
This argument is based on the claim of sourceesrithat Mark wrote
his Gospel first and Matthew and Luke used his @bsgg their main
source in writing theirs. It means that to haverdormed understanding
of the first argument, you must also have good Kedge of the
synoptic problem (Cf CRS213). So, before you rehe suggested
further sources to broaden your knowledge on thdétemaacquaint
yourself with the argument concerning Markan ptjods a solution to

10
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the synoptic problem. The claim that Mark wrotestfirs the view of
most scholars who study the synoptic Gospels toBay.an increasing
powerful minority led by Farmer (1994) argues fdre ttraditional
position that Matthew wrote first. And they havease. In fact, if you
follow both arguments carefully you will get mamgasons to question
the claims of the majority. You may wish to ask Biasim, for
instance, whether it is more likely for scholangrig 2000 years away
from the events about Jesus to have more accureiemation about
those events than someone who lived in the timéhefapostles who
participated in the events. Otherwise, one needs question the
unanimous witness of the Apostolic, Nicene, andeAdlicene Fathers.
When you also read the Gospel carefully and compavegh Mark and
Luke, you can see that it is more likely that Marid Luke followed its
structure rather than the priority of Mark. Sucbkt$aas these will also
help you respond adequately to the claims thatApestle Matthew
could not be the author of the First Gospel on gdsuof borrowing
from a non-apostolic writer.

In discussing the identity of Matthew, we pointad an important fact
that can be an internal support for Matthean astiipr You recall that
Mark (2:14) and Luke (5:27) identified the tax eaflor whom Jesus
made his disciple as Levi, but in the First Godpelis called Matthew
(9:9). When listing Jesus’ apostles, all three egedists call him

Matthew, not Levi. This could mean that Matthewths author of the
First Gospel, and for him, the name, Matthew (®ifitYahweh), had

more significance than Levi and so he preferreMény people, both in
those days and today, when they come to a new, fdady take new
names which become more important to them. In Matth day, you

can recall the case of Simon bar Jona who becarter. PEhis is in

accord with the traditional view of apostolic autsiap.

In the same manner there is another internal ecedmat supports the
external testimony of Matthean authorship. When yead the Gospel
carefully, you can see that the author is very wdital in arranging his
material. You may argue here that Matthew the w@iector allows his

profession as tax-collector to bear on his writlmg giving it special

ordering. If that is the case, it fits the Apostéatthew, the only

Matthew in the Early Church’s records who is aldenitified as a tax
collector.

If you are not versed in Greek, you may not be dabldollow the
arguments on the second objection concerning thekgbaund to
Papias’ usage of the Greek expressidepraidi dialekdé “in Hebrew
language.” So, we can skip that one in this sectiuat the third
objection is that, Matthew’s lack of vividness lags second hand
information and so cannot be the work of an apo3teu can answer

11
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this by reading and analysing the Gospel itself aachparing it with
Early Church tradition as we did above. This wdad you to see the
recurring ideas (motifs), which point to the autBomajor concerns.
There are many of such ideas in Matthew’s GospbkkyTinclude a
missionary motif seen in Jesus’ own teaching araditng ministry (Matt
4:23; 9:35). It is also seen in his commission i disciples to go and
preach to the lost sheep of Israel (Mat 10:5-6) kisdstatement to the
Samaritan woman seeking healing for her daughtdrite was sent only
to the lost sheep of Israel (Mat 15:24). Othersclvhiend to be in
tension with these ones espouse a Gentile mistiaitt 4:14; 28:19).
The former of these is uniquely Matthean and aceetl his concern to
present Jesus to the Jews as their Messiah. Ttee iladicate his global
concern. These and similar statements of Jesus &requently enough
for one to see them as a motif in the book. Buttnmaportantly, in the
contexts where they occur, they are topically dssed. If you follow
that topical arrangement, you can easily see Matthplot and find that
he has no cause for the said vividness of MarkuieL

Self-Assessment Exercise

1. Give three points to prove Matthean prioritiy €RS213)? What
effect has the Matthean priority to Apostolic arthip of the
First Gospel?

2. Do you agree that Matthew’s plot has no causetlie said
vividness of Mark or Luke?

4.0 CONCLUSION

In this unit we have tried to identify the persalled Matthew and to
establish his relationship to the Gospel beariag tlame. In that bid, we
saw that from the biblical record and the Churctradition, it is
possible to see that both Levi and Matthew mentioimethe Gospel
refer to the same tax collector whom Jesus madelib@sple. We also
saw reason to believe that he wrote the First Qo3pes position has
been disputed by majority of those who study thesgeb of Matthew
today. But as far as the records go, there is gaode to see the former
tax gatherer turned apostle of Jesus as the aotlioe First Gospel.

5.0 SUMMARY

You have been introduced to the issues in the stwfdMatthew,

particularly its authorship. Issues consideredhis tinit included those
pertaining to the identification of the person oatthew, his relation to
the book that bears that name, external and irteéesimony to the
Matthean authorship, and some suggested soluiotietproblem. You
were also introduced to some form of methodologyraderstanding the
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arguments involved. This will become more usefulylou as you
continue the course.

6.0 TUTOR-MARKED ASSIGNMENTS

1. What are the main issues in the objection tdedrew text of
Matthew?
2. Critically assess the arguments about the isipiisy of an

apostolic authorship of Matthew’s Gospel.
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1.0 INTRODUCTION

The attempts to establish the author of Matthew'ssgel was

characterised by complex arguments, as you sawnim One. The

case of the date and provenance of the Gospel neillbe different.

This should not surprise you; it is the common pgob scholars
have with understanding the background to ancietk$. This is

the case because modern scholars are far remowved thre origin

of such ancient books in time, space, and cultirenost cases, the
conclusions scholars arrive at are at best, go@s3Bs.

The concern of this unit is to introduce you to thsues in current
debate about the date and place of origin of thep@oof Matthew.

The arguments largely hinge on two poles. When rgad through

the Gospel, you will find no mention in it as tetime or place of its

origin. For this reason, scholars think it neceg¢arassess and value
both external and internal evidence. That meansfitee pole is the

Early Church’s tradition about both Matthew's au#iop and its

priority. The second is the evidence found in thesgl itself; the

indicators of the time and circumstances in a gipéace that could

prompt such a book.

To make it easier to understand these issues imdbate, the study
Is organised in four clusters. You are expectefbliow these clusters
carefully and engage in the debate yourself.
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2.0 OBJECTIVES
By the end of this study, you should be able to:

o State the Early Church’s tradition about date anavgnance
of Matthew’s Gospel

o Discuss internal indicators of date and provenance

o Analyse modern scholarly opinions on date and placerigin
of Matthew’s Gospel

3.0 MAIN CONTENTS

3.1  The Early Church’s Tradition about Matthew’s Date and
Provenance

Attempts to date the Gospel of Matthew present anber of

challenges. Unlike its evidence for the Gospel'thatship, the Early
Church’s tradition about the date of Matthew is noanimous. The
challenge of dating the Gospel is further compodnds/ the

attitude of modern scholars. Many of the argumabtsut date do not
focus on specific features in the Gospel which pdom a date of
composition. Rather, they are based on an ovarlaéiree of dating the
New Testament documents and how Christian life taedight were
developed in the first century.

Modern scholars in this light, often link the daiethe Gospel with
the synoptic problem. That is, they tie it in witie question of which
Gospel was written first and which author borroweaim the other.
This approach is problematic because even the E@Hyrch’s
tradition has two strands of information on thisuis of the date of the
Gospels. According to Eusebius (Hist Eccl 3.39.Mark wrote first
and Mathew used Mark’'s outline as a guide to hisskwdut
Augustine described Mark as “a camp follower” arabraviator of
Matthew. The two witnesses are apparently antithetio each other.
In spite of these and similar problems, the infarorawe have from
the Church Fathers, which you saw in Unit 1, isyveelpful in
deciding a probable date for the Gospel of Matthew.

There is a line of argument that notes that onthefbest method to
determine the dating of the Gospel is to talk allbetearliest and latest
possible dates. A number of indicators point toséhdéimits. First,
about 90-96 AD Clement of Rome used sections of Gospel of
Matthew, though in a conflated quotation (Matt 56714-15; 7:1-2,
12; also Luke 6:31, 36-38) in his Letter to theri@ihians (1 Clem.
13:1-2). Further, Ignatius, Bishop of Antioch, wiwote around 100
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AD, clearly quoted the phrase “to fulfil all rigloiesness” (Matt 3:15)
in discussing Jesus’ baptism (Smyr. 1.1). The autliahe Didache
(Did. 8:1-3 c. 110 AD) quoted from Matthew’s vensiof the Lord’s

Prayer. These data are seen to indicate that Meth&ospel was
in circulation before 90 AD, and was therefore tert sometime
before that date. For a number of reasons, theestidossible date on
these categories is to be fixed by mid 30s AD, raftee events
recorded in the book. Usually, therefore, the ealhgtes of 40-48
AD are suggested. The latest dates are suggestbd between the
mid-70s to the early second century AD.

There are two major pieces of information from @leurch’s tradition

that are of particular importance in determining tdhate of Matthew.
The first of these is the one passed down by Papmyou saw in the
previous unit, Eusebius argued that Papias stated, tMatthew

compiled the oracles of Jesus in the Hebrew diadect every person
translated them as best he could (Hist. Eccl 3&9This tradition does
not name a specific or even probable date, thoBgi.it implies that

Matthew was written quite early in the Church’jiprobably, between
the early 40s and the 50s. Recall that EusebiukMaithew wrote the
First Gospel when he was leaving his people (Histl. 3.24.6). If the

Gospel in Hebrew is the one Matthew wrote when les weaving

Palestine, its probable date would be between 404&8nAD. That is, if

the tradition, which says that the apostles lefusaem, in connection
with Jewish persecution of the Church, which coogdabout 12 years
after Jesus’ ascension is correct. One could teeluck that Mark and
Luke were among those who “translated” Matthew’skend produced
their own Gospels.

The second strand of tradition, which is from Irems (c. 180 AD), is
very important in dating Matthew. He writes:

Matthew also issued a written Gospel among the élebrin their own
dialect, while Peter and Paul were preaching at &aamd laying the
foundation s of the Church. After their departwvark, the disciple and
interpreter of Peter, did also hand down to us fiting what had been
preached by Peterdéer 3.1.1; cf. Eusebiullist. Eccl 5.8.2)

This statement also has its own problems. Firsthaxee no information
about Peter and Paul both preaching in Rome at efsmwhere. So,
since Irenaeus was separated from the Apostlesrby ane and a half
centuries, it is difficult to rely on this exclugivnformation. But by this
statement, Irenaeus and probably his Christian cenityn thought the
date of the Gospel was in the early sixties of fin& century. Both
Apostles Peter and Paul were martyred in the petieec under
Emperor Nero. Thus, the phrase, “after their depattis probably a
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periphrasis referencing the death of the aposté#srRand Paul. Nero’s
regime ended in 68 AD. So the statement also stgtfest, the mention
of Mark’s writing of his own Gospel in this contextdicates that Mark
wrote after Peter and Paul were martyred. This dqlhce the date of
Mark after 64 AD, possibly in 65 AD, when the apestwere probably
martyred and Matthew before this date since he evmbiring the

lifetime of Peter and Paul.

Our attention is called to the information provideg Clement of
Alexandria as quoted by Eusebiugigt. Eccl 2:15.1-2; 14. 6-7), that
Mark wrote his Gospel while Peter was alive. If Maiv wrote before
Mark and Mark wrote while Peter was still alivemeans that Matthew
was probably written earlier than the 60s AD. TiBisiecessary to give
room for the circulation of Matthew's Gospel for Mato access it. In
any case, whereas this tradition negates the irgtom from Irenaeus
(Haer 3.1.1) cited above, it strengthens the case foeanty date of
Matthew.

Self-Assessment Exercise

1. What are some of the issue that made the diggusf the dating
of the Gospel of Matthew more compounding in coirre
dispensation of scholarship?

2. Discuss the two strands in the Early Churchdifi@a that
account for the dating of the Gospel of Matthew® you think
that they have any influence in your effort toestetine the dating
of the Gospel?

3. Do you subscribe to the claim in your self-gtuchaterial
(CRS412) that the earliest for the dating of thesgel of
Matthew, as suggested in your self-study matg@dS412) is
AD 40-48 and the latest in the mid of 70s? Givasoms for your
position.

3.2 Opinions in Modern Scholarship on Matthew’sDate

Modern scholars have widely rejected the traditiohthe Early Church
on the date of the composition of the Gospel oftMat. The issues
they consider in taking this position are usuallgny and variegated.
Many of the suggestions of date by modern schdkmd to hinge on
some indicators in the Gospel itself. These incluaong others, the
relationship between Jesus’ supposed discourseaitthsv 24 and the
destruction of Jerusalem in 70 AD; Matthew’s recofdhe parable of a
wedding banquet in chapter 22:1-14 which some iflemiith Luke’s
parable of the Great Banquet (Luke 14:15-24), &od tonsiders it as t
an explicit reference to the destruction of Jemrsain A.D. 70 . There
are also some other similar indicators.
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The arguments in most cases are not very much lppeBut in the
spirit of the goal of this course, to encourage odecide on your own,
it is expedient to consider and value the evidemteach point on its
merit. You will observe that, such arguments, tHougpudiating
tradition, are based on Eusebius’ tradition of pherity of Mark (Hist
Eccl 3.39.15) which however, conflicts with that of Augjine as
discussed earlier. The following are the major retea of evidence
usually adduced.

a) Based on the two-source hypothesis, we canttstyMatthew
must have been written after Q and Mark. Thereadse good
reasons for dating Mark a few years either sidé&.&f. 70. So,
Matthew could have appeared enough later for Markave
become the sacred tradition of the Matthean coniimun

Although one may argue that it is possible for albto circulate widely
within few years, or even within a year, of its padtion. Not only were
Matthew and Mark concurrently involved with the kgma in different
regions of the same empire, but the Church as tleebmdy of Christ
had a good communication network. You can seefitbm the way Paul
in an unimaginable short of time mobilised supgort the famished
brothers in Judea across the empire simply throlighetters he wrote.

b) The war of 66—70, and the consequent destructialerusalem,
is almost certainly reflected in 22:7. Yet Matthdaes not seem
to be overwhelmed by the catastrophe, which sesome
distance away in both space and time. Althoughessamolars to
argue that Matthew reflects a situation which ssgg that “the
hostilities of the Judean-Roman war (AD 66-70) agmfresh”
rather than being some distance away. But thegeagrat the
Gospel could not have preceded 70 AD.

C) The argument is furthered by the claim Matthesems to be
intensely concerned with the developments in farreaJudaism
in the generation after A.D. 70, even if one agytleat it is
difficult to determine whether he reflects the @peity of the
Birkath ha-Minim which was apparently promulgated in the A.D.
80s. But no one doubts the fact that the authugages
Pharisaism and reflects a Jewish worldview claséhat of the
rabbinic movement which achieved prominence oritgraAD
70.

However, it is important to examine some of the liogtions of the
argument. According to the argument, the antagonexpressed in
Matthew’s Gospel represents the true situation betwthe Matthean
community and the Judaism of the day: 8:10-12; 21:23. The
‘Jewishness’ or “anti-Jewishness’ of the Gospelncarbe equated with
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earlier date beyond the period of formative JudaiShe Gospel could
have been written in the wake of a recent pain&utipg from Judaism,
hence could not earlier than 70 AD., and not ireB@e. Some of the
supporting texts to the argument include 21:23, reh#esus declared
that the kingdom of God will be taken away from dssvish leaders and
given to a new people who will produce its fruihdaalso some other
conflict stories between Jesus and Jewish leagersiat could have
reflected later tensions between the Church andythagogue.

It is further observed in a number of passageshathew refers to the
Jewish synagogue as “their synagogue(s)” (Mat 49235; 10:17; 12:9;
13:54; 23:34). Some see this as pointing to thes twnen Christians
were excluded from the synagogues of the Pharissmse have even
gone further to link this with the revision of th& Jewish benedictions
by Samuel the Small in about 85 AD which excluddtistian Jews
from the synagogues of the Pharisees. At that tithe, twelfth
benediction ofAmidah (standing) ofShemoneh Esrefeighteen prayer)
was supplemented in such a way as to discouragésti@hs from
continuing with the synagogue. To the original Jifléor apostates let
there be no hope, and the kingdom of arroganceklyuigoroot,” was
added: “In a moment let the Nazarenes and theibefe® destroyed; let
them be blotted from the Book of Life, and with thghteous not be
inscribed”.

But you may notice that the way Matthew uses theagd “their
synagogues” does not necessarily mean he and hisnooity were
excluded from the synagogue system. Most of theiroences of the
phrase are in reports of events that took placéimvior around the
synagogue precincts. There were synagogues in ugaraities; and
unless Matthew was reporting about the synagoguehisn native
Capernaum, he had no cause identifying himself wighsynagogue in
guestion.

Again, you may observe in the Matthean account 7n24-27 that

Matthew presents the Temple tax issue in a way hwhklwows that the
Christian community had not yet broken ties witdaism. By a careful
consideration of several similar issues of dispbsween Jewish
leadership and Christians, the controversies seemeflect what started
during the lifetime of Jesus and continued throtighearly years of the
Church. This is the picture in the frequent attacks Christian

evangelism by the Jewish leaders in Acts of thestipe (4:1-20; 5:14-
42; 6:8-8:1). But it is evident that this startedhandesus (Jn 11:45-48).
Note also that the preaching of the Gospel waseurging and retelling
of the historical events in the life of Jesus bygle who witnessed
these events and were excited about them becaubeipfexperiences
(Acts 4:19-20).
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d) Yet other scholars would insist that the hastg of the Jewish
war with the Romans are not readily evident in thiav’'s Gospel
Even if it is, it does not guarantee a comfortabla to date the
Gospel, for the Acts of the Apostles, which, fertain scholars,
far predates 70 AD., highly reflects both Phagsantagonism
against the Christian movement and the Rabbinitdviw.

e) There is also a view that the author of the pgbsf Matthew
used the Hebrew Old Testament (MT) in his Gospeseveral
places, even more than other Gospel writers. Ehiaterpreted
as having easy access to the Hebrew scrolls wihere kept in
the synagogues. If the close association with dfieagogues
would stand, then it may imply that the Gospel wastten
before the Church’s break with the synagogue veaspiete. But
it must be added that the possibility of using WM& does not
prove the case. The author could have other miaascess the
text or even might have learnt much of the text Hmsart,
especially if the role of memory in relation tacezd texts in the
time of the author is something to reflect on.

f) A related argument denies Jesus capacity tdigrehe future,
and makes the record of his prophecies a maiti@nachronisms
of the Gospel author. You will find out that someholars will
use this as a tool to analyse Jesus’ predictidriseodestruction
of Jerusalem and the temple as a reportagatainia ex eventu
(prophecies after the event). It is only purponpeddictions that
are circumstantial. Even a closer look at the Ndh
presentation of the destruction of Jerusalem ishmmore remote
than all the other evangelists. It indicates ldi of Matthew’s
knowledge of the circumstances of the Roman ivasi 70 AD.
This is well reflected in Jesus’ statement in gagable of the
wedding feast that the king sent his armies arsiroged those
who turned down his invitation and murdered h&sek and also
set their city on fire (Mat 22:7).

Again, where Matthew records Jesus prophecies atheutate of his
disciples, for instance, is seen to reflect a tiwleen the Church had
become well established and known by the appefiatchurch (cf.
16:18) and about the treatment of the erring sisé&d brothers within
the community (18:10). Matt 10:17-23) reflects tkhentemporary
situation of the Matthean time. Thus, Jesus stttatithe disciples will
be handed over to the councils, scourged in theiagogues, will be
hated and brought before governors and kings ferrtdime’s sake and
driven from city to city, and that in the procehlsyt will give testimony
for Him. In 28: 18-20, Jesus commissioned the gissi to teach all
nations and make them His disciples. All such stetets of Jesus are
said to reflect the lapse of many years when thaes@m Church was
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established and was undergoing its cruel persecityothe Jews and
even by Roman emperors and governors. It is, tberefargued that
such a time could not have been much earlier tharyéar 100 AD. For
that reason, it is argued that Matthew only caskbea real event and
purported it to be Jesus’ prediction. These togetbien the basis for
late dating of the Gospel on the categories of modeholars Jesus’

Morris (1992) and Gundry (1994) would argue diffehe.They

demonstrate the incongruity in the associationhaf tburning of the
city” in Matthew 22:7 with the destruction of Jealesm. Morris says the
reference to the destruction of the city is drawont the common
attitude of the Roman army in dealing with its captl cities. Moreover,
all such references are forward-looking and theeefghould be taken
to point to a time before it occurred” (Morris 191@). Gundry sees in it
a theological motif and traces it to Isaiah 5:24+2%her than to the
destruction of Jerusalem in 70 AD. But this coulshttibute to the
dating of the Gospel is another issue that oughtbéo examined
critically. Incidentally, Josephus reports thatist not the invading
Roman army that burn down the city of Jerusalens the defending
Jews who kindled the flames (War 6.251, 281, 409). 7The Roman
armies only burn down the temple (War 6.249-50).

Self-Assessment Exercise

1. Read through this section again, classify tiggi@ents in tabular
form indicating the pre-70 AD and post-70 AD argnts in the
dating of the Gospel of Matthew. Which of the gromould you
subscribed to and why?

2. Discuss some of the indicators deployed by mrodeholars to
rejected the traditions of the Early Church on tthate of
composition of the Gospel of Matthew, and placédas a
document of later age.

3. Make a case that in spite of the argument ehesanodern
scholars that the account of the destruction nfsi#em in AD 70
is anachronistically withessed in the Gospel pgessd Matthew,
one cannot use the argument to establish theglatithe Gospel.

4. Do you subscribed to the argument that Matthewtructured
with the Gospel of Mark? How would you prove ycase?
5. In an apologetic fashion, address the claimt tha the

composition of the Gospel, the author of the Gbspdatthew
only cast back a real event and purported it to Jesus’
prediction. Has this any impact the dating of @uspel?

6. Explain the terms (i) th&irkath ha-Minim and vaticinia ex
eventu,and relate them to the argument for or againstldle
dating of the Gospel of Matthew.
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3.3 Tentative Dating of the Gospel dflatthew

As Slick (2010) points out, dating the Gospels ésyvimportant. If it
can be established that the Gospels were writtdy, eae would have
good reason to believe that they were written lgydhostles who were
eyewitnesses of the events they record. Consequédh#ir historical
reliability, authenticity, and accuracy would bettbe sustained. The
debate about the date of Matthew is not a debass the historical
reliability of the Gospel, though. It is an effdad best understand the
circumstances in the early Church that this Goapgdressed. The better
we understand those circumstances, the better Weumderstand the
logic of the book, and the better we will be alehtar and apply its
message to our own circumstances.

It has already been argued on the extensive uieed¥IT by Matthew
indicates the author’s affinity with the synagogilibe Gospel equally
transmits several sayings of Jesus that concerrotbeof the Temple in
the life of the Jewish people (Matt 5:23-24; 12;5:7:24-27; 23:16-22).
If we consider the probability that an author woualat include sayings
of Jesus that were no longer relevant to his resades might conclude
that Matthew’s Gospel was written before the desibn of the Temple
in 70 AD. Furthermore, Matthew exclusively reparestain events and
situations in and around Jerusalem (2:3, 16; 212T(8-8,24, 25, 52-53,
62-66; 28:4, 11-15). This also supports an eartg @& composition for
the Gospel — when the city was still standing andartant in the life of
the Christian community. Some of these include Hewen times
reference of the author to the Sadducees while Madk Luke both
mention them only once. This points to a pre-70 ddde because after
that year Sadducees lost influence. In the same, vBlatthew
emphasises Jerusalem as the place where Jewidjoaista to Jesus
took place (Mat 2:1-12; 16:21; 24:10, 17; 22:7;32339). This also
favours a date before 70 AD. because then theheity been destroyed
by the Romans. In reporting on Jesus’ prophecy abimi fate of the
Jews at the Roman invasion, Matthew emphasisesniheediacy of
their flight and the Parousia (24:29). If he wrafeer 70 AD., he would
have given an allowance between the flight andRamusia. You will
notice that in their parallel passages, Matthewt®iiark's emphasis on
the immediacy of events they report. So, for Matthe depict these
events as happening “immediately” after the othmaplies that he
probably saw the invasion associated with the and.tBut this did not
happen in 70 AD; and Matthew apparently well knew i

Notice also that Matthew does not mention the destn of the Jewish
temple in 70 AD. This is significant for dating th&ospel because
Matthew records Jesus’ prophecy concerning thisomamt event in
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Jewish history. You may also observe that Mattheas wery fond of
showing how prophecy was fulfilled. If he wroteeafZ0 AD., he most
likely would have recorded such an obvious fulfiheof Jesus’
prophecy.

But how precisely before 70 AD. can we date thepggtsThe dating of
the book of Acts which Luke wrote as a sequel so®ospel (Acts 1:1-

2)

might help. Acts is a history of the Christiahurch beginning
with the events right after Jesus’ ascension. Butioes not
mention the significant event of the destructiérderusalem and
the temple in 70 AD. in spite of its relevance gmwphetic
importance to the theme and objective of thaohystThis fact is
very strong evidence that Acts was written betbeedestruction
occurred. You will also notice that Acts does mutlude the
accounts of Nero’s persecution of Christians in A4 or the
deaths of the apostles James (62 AD), Paul (64, AD)l Peter
(65 AD). This is further evidence that it was weit early,
certainly after Festus’s appointment as procurédr27), which
occurred between 55 AD and 59 AD. Since Acts wapusl to
Luke and Matthew and Luke were probably writtently same
time, none of them could have been written |dtant70 AD.
Considering the internal and external evidence, wmay
tentatively conclude that the traditional earligig of Matthew
by 60-65 AD is more plausible.

Self-Assessment Exercise

24

What is the primary value and contribution lo¢ discussion of
the dating of the Gospels in general, and Mattimeparticular, to
Gospel research?

What are some of the possible implicationshef éxtensive use
of the Hebrew OIld Testament scripture in the Gbep&latthew
in matter of dating the Gospel?

Do you agree with the view that Matthew exalai reports
certain events and situations in and around Jemsé?:3, 16;
21:10; 27:3-8,24, 25, 52-53, 62-66; 28:4, 11-1Hports early
dating of the Gospel?

Why is it that the seven-time mentioning of 8edducees in the
Gospel of Matthews is a point of interest in thaing of the
period of the composition of the Gospel?

Briefly state the contribution of the Acts dfet Apostles in the
dating of the Gospel of Matthew.
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3.4 Provenance of the Gospel dflatthew

It is important to note early in this section thatrious scholars have
defended several locations for the Matthean comtpuand also the
place where the Gospel originated: Palestine (&slilCaesarea,
Jerusalem), Syria (Antioch, Tyre or Sidon), Egypilekandria),
Transjordan (Pella). It is also a common assumptiat the author of
Matthew was writing for the people who lived nelae place he wrote.
And there are several possible indications, drawirmm internal
evidence, that suggests the provenance of thegbosp

You may recall the Papias Hebrew Matthew and thee cae have
already established. The challenge you may facedist on Hebrew
Matthew is that our extant copies of the Gospeliar&reek. But that
equally provides a clue to both provenance andirgdgin of the
Gospel. In this case, the Gospel is associated Rétestinian origin,
precisely Jerusalem. For them, the Hebrew Matthewdcpoint to an
earlier version of the Gospel written in Palestioe Jewish Christians
living in that region. However, Jerusalem would reeeut of the
guestion, since James plays no role in the ‘Grikthew.

But Syria is the most commonly suggested placaherwriting and the
audience of Matthew. Those holding to the HebrevitiMav argue that
it was when Syria became a major Christian cesti#,quite early in
the first century AD and when Matthew, for sometdnigal incidence,
shifted his base to that region with Greek domieatiat he produced
the Greek copy of the Gospel, thus using the Helwension as guide.
In this sense, Matthew could have produced twcerbfit copies of the
Gospel, for the Palestinian Jews and the ‘Syriaews] Internal
evidence of the Gospel points here to some Gree&kspg urban area
where Jews and Christians were in intense intenactreek was the
dominant language of Antioch, which probably had thrgest Jewish
population in Syria. Little wonder then that Mattheeems to breathe a
more urbane air than either Q or Mark. Whereas Mafk&rs to cities
eight times and villages seven times, Matthew heshty-six references
to cities and only four references to villages

Historically, Antioch in Syria was an early cenwé Jewish Christian
faith, and the need for such writing could haverbegpedient. Again,
the prominence of Syria as a centre for Jewish dilan faith was
necessitated by the Jewish war. When the war bookethe Christian
Jews (the “Nazarenes”) refused to participate. Thayher fled

Jerusalem and Judea and moved northeast into &yisaon this basis
that some scholars even argue specifically thato&htwas the place of
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origin. But many still feel that we cannot be segse; “somewhere” in
Syria is enough identification of provenance.

Another pointer to the Syrian provenance is theislevlavour of the

Gospel. The author of Matthew could not bother leifnexplaining the

Jewish customs and places as is done in the othgpeBs. This implies
that he took for granted that his audience undedstbese. This is not
surprising when we speak of Syria, for Syria isWwnoto have had a
heavy Jewish presence, which could explain thisidd.

Matthew introduces “Syria” into his sources (4:2d@rhaps as a pointer
to his own church and to ground it in the savingdry. You can make a
good case out of this, for the author of the GosgeMatthew, in
contradistinction to the two other synoptic writdMark and Luke).
Thus, in reporting on the spread of Jesus’ famehm Gospel and
miracle working, Matthew stresses Syria as the ggaigcal area of that
spread whereas Mark (3:8) and Luke (6:17) speakyoé and Sidon.
This indicates the mindset of the author and suggbeat he could have
been in Syria when he wrote.

Again, Matthew (17:24-27) depicts the Roman dersataten that
was used for the Temple tax as two drachmas. It avéd in Syrian
region (Damascus and Antioch) that the denariusalésph two
drachmas. This also indicates that Matthew coulchawe been outside
the region of Syria when he wrote the Gospel.

If we also accept the claim that the Gospel ofthaw is a Gospel for
both Jews and Gentiles, then it fits well to Lukdesscription of the
Church in Syrian Antioch, where Palestinian Chaist started the
Antiochene Church, which then developed a Gentiksion, though not
without tensions.

You may also discover that Ignatius, the BishofAnfioch, one of the
early successors of the Apostles, quoted from Matth Gospel
(Smyrn. 1.1), which also coincide with the otherdewce for Syrian
origin.

Peter is prominent in both Matthew and in Antioahéradition, which
made him the first bishop of Antioch. After the eonter between Paul
and Peter in Antioch (Gal. 2), Paul seems to hasegdopularity there.

The early and widespread acceptance of the gospgblieis
“sponsorship” by a major church. There is no eviefor Rome or
Ephesus as the sponsor; Antioch is the best rentppossibility
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It is also to draw your attention to the fact tttere have also been few
scholars who argue that Alexandria in Egypt waspiaee of origin of
Matthew. But this has not received popular support.

Self-Assessment Exercise

How would you prove that in spite of all the contiats of the Gospel
of Matthew to Palestine, the Syrian accounts of gh@venance of the
Gospel remain more plausible?

4.0 CONCLUSION

The debate about the date and provenance of Matithéased on the
internal and external witnesses. The majority dfosars, who is more
inclined to working exclusively with internal evidee, find strong clues
in Matthew on which basis the Gospel reflects thwaton of
Christianity after the destruction of Jerusalem7ih AD. A powerful
minority however, sees enough evidence in botty&ahristian tradition
and in the text of Matthew itself for an early dait the Gospel.
Comparing both strands of evidence, it seems mdaesible that
Matthew was written before the start of the Jewisdr. To be sure,
since by 67 AD the Romans had surrounded the ttigy possibility of
the city’s inhabitants running out of it (24:169r finstance, was sealed
off. While we cannot be certain about either datepvenance, the
most plausible date would be in the early 60s. &secific, this would
be by 60-64 AD since according to Irenaeus, Mattihas written when
Peter and Paul were in Rome; for both of them digds4 AD. The
Jewish flavour of the Gospel and the probable esfegs to
circumstances in Syria lend support for a Syriagior

5.0 SUMMARY

In sum, modern scholars’ dating of the Gospelsagated by the general
tendency to deny Jesus’ predictive power. Since ihithe case, the
belief that Mark wrote first and the other evansggsliused his work in
composing theirs now governs the dating of all tRespels. The
warning accredited to Jesus in Mark 13:14, nameligen you see the
ABOMINATION OF DESOLATION standing where it shoulubt be
(let the reader understand), then those who ajedea must flee to the
mountains” paralleled in Matthew 24:15, is saidindicate that Mark
was written shortly before the Roman war with tea/gd in 66-70 AD.
The events of the day made it clear to him thatitweble of the kind he
so describes was imminent. Mark is therefore taldted by 65 AD. It
follows that no one could have the mind and heavrite anything like
the Gospels in the war years. Thus, Matthew andeLmkist be dated
about 70-80 AD. In which case, their purported pricahs of Jesus are
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mere reflections of their experiences of the watiqoe But you will
notice that, Jesus evidently not only predicted fimeire, but other
theological and historical factors, like Matthewtsssionary concerns
(Mat 28:18-20), stand against a late dating ofrhativation and efforts
to leave a written record of the life and timesJefsus for his new
converts (Eusebiudist. Eccl.3.24.6).

6.0 TUTOR-MARKED ASSIGNMENTS

1. List and discuss three internal clues and thsgernal pointers to
the date of Matthew’s Gospel.
2. What makes Matthew’s omission of the destructd Jerusalem

as a fulfilment of prophecy an interesting poimttihe dating of
the Gospel of Matthew?

3. Where did the Gospel of Matthew originate? Wilbyyou think
S0?
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1.0 INTRODUCTION

The Evangelist, Matthew, neither explicitly staties circumstances that
occasioned the writing of his Gospel nor his puepa@s does John
(20:30-31). Rather, the Gospel is infested withsiem between an
emphasis on Jewish teaching and criticism of aficludaism. This
creates a major challenge for Matthean scholarsbday. This has
invariably aroused the interest to search for ghecsic occasion and
purpose for the Gospel. Thus, one of the challengbgh has become
obvious, is on how to fit Matthew within a presumeelvelopment of
early Christianity. In most cases, such supposstiead scholars either
to leave out too much or include too much in tloeit to determine the
sort of life-setting which might have produced Gespel.

You will also discover that the text of Mattheweilisdoes not seem to
specify only one purpose just as its many themedicate. The

Evangelist was as much concerned to present thalifl times of the
historical Jesus as he was of the theological vafudat history to his

own community, the church he addressed. In thig, uve have

attempted to reconstruct in some measure, thermstances which led
Matthew to write his “Gospel”.

Our discovery here will aid us in the next unitiecover what Matthew
intended to achieve in his project. We will do thig considering

scholarly views on the issue and particularly, Way Matthew presents
certain information about Jesus and his depictiostler characters and
scenes. These might reveal the author’s psychabgicd theological

motivations and goal which might determine hisdrisal milieu.
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2.0 OBJECTIVES

By the end of this unit, you should be able to:

o Discuss current scholarly views on the occasion parpose
of the Gospel of Matthew.
o Contribute to the debate about circumstances tloabpted the

writing of Matthew.
3.0 MAIN CONTENT

3.1 Recent Discussion on the Circumstances of Mh#w’s
writing

The fact remains that no speech is made in a vacdurspeaker is
always motivated by some situation to make certdiarances. Also,
there is always a goal to accomplish for every shberade. The Gospel
of Matthew contains indices which point to both gwehor’s motivation
and purpose in the way the author presents cem&mmation about
Jesus. Modern scholars have made several refer¢actss in the
Gospel of Matthew, and have often presented thews on these
indicators in various ways. Standing out conspislpun this line is.
Jesus’ two-time commission to his disciples, whistggests the
situation of the Gospel’'s composition. On the oaed) the disciples are
forbidden to preach to others than Jews (10:54)thenother, they are
commanded to preach to all nations (28:18-20). Beeaof this
divergence, some scholars have suggested that édastitoncern was
to preserve the traditions of two distinct commiasit—one that
remained narrowly Jewish and the other that wasmatward looking.
Others think Matthew is confronted with two diffateconflicting
perspectives within his own community, and decitiegreserve both
viewpoints—a sort of committee report that satsfreeither side. For
others, there was a more specific “occasion” f& tension; there was a
conflict between the church and the synagogue theeplace of Gentile
mission. In this view, Matthew took a mediating ifios to unite the
two groups. But has he really achieved that?

There are serious flaws with this kind of recondtinn of the occasion
for Matthew’s Gospel however. When you take a aldsek at the

Gospel, you can see that Matthew does not seehot® any concern to
depict the situation in his church in the two pasesa(10:5-6 or 28:18-
20) or in other related passages. The New IntemakiVersion Bible
Commentary (NIVBC 1998) makes a revealing remarlatthew in

10:5-6 records what Jesus wanted his disciplesctoraplish in their
first-recorded major assignment. It does not newdgssay anything
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about what was going on in Matthew’s day. It télig obvious why
Matthew includes 10:6 as well as 28:18-20, andtladl texts akin to
either of the passages. Therefore, the texts rewwalbeginning and
growth of the Church: how Jesus began God’'s New atitne

Community with God’s own chosen people, Israel, #me movement
outward from there. In this case, Matthew is mawbpbly concerned in
demonstrating the necessity of world evangelism—hfvam the

nascent community during Jesus’ ministry the presemmission of
the church developed. This point will be expandedaction 3.3 of this
unit.

Granted this is the understanding of the authasiscerns in the verses
considered, you can hardly see him battling with ttvo strands of
tradition, still less, trying to reconcile the ooy traditions either
within his own community or in two distinct commtias.

There could have been several possible reasonsMetithew wrote as
you can see in the following list culled from th&/BC (1998).

It may be that by this retelling of the changedspective affected by
Jesus’ resurrection Matthew is encouraging JewidirisGans to
evangelize beyond their own race. Or it may be thatis justifying
before non-Christian Jews what he and his fellowisiian Jews are
doing. Or it may be that he is explaining the argyof Christian mission
to zealous Jewish-Christian personal evangelists after the warmth of
their initial experience want to learn about thstdmical developments
and teaching of Jesus that made the Jewish renufahis day the
church of their own day. Or it may be that, thowgith questions have
not yet arisen, Matthew foresees that they canedbhg delayed and,
like a good pastor, decides to forestall the pnobley clear teaching. Or
it may be that Matthew has Gentile readers in m@wdit may be that all
these factors were at work because Matthew enssagextensive and
varied readership.

But it will be very interesting for you to note tha the entire Gospel,
Matthew talks about Jesus and the kingship of Gud,a Christian
community in any decade of the first century. Tkiagship of God is
over his new creation community, his counterculwhech Jesus called
the Church (Mat 16:18; 18:17). It is, thereforecemsary to take you
back to the account of Eusebiudigt. Eccl 3.24.6) that Matthew’s
Gospel was occasioned by the evangelist's depaftare his Jewish
brothers in Palestine to others. This may be anortapt guide in
understanding the motivation for writing the Gosjigther early Church
Fathers (Cyril of JerusalenGat 14; EpiphaniusHaer. 30.3; Jerome,
Prol. in Matt.; Praef in Quat Ev.; Vir. 3) would seem to support this
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traditional understanding of the circumstancesaurding the writing
of Matthew.

Self-Assessment Exercise

1. Read these two passages from the Gospel oh#&ettl0:5-6 and
28:18-20. How would explain that the two texts idocome
from the same author dealing with the challengedgronting the
same community?

2. Is it possible that the two passages in Matt{te5-6 and 28:18-
20) is a pointer that Matthew initially wrote motkan one
community, which were later redacted to form a woent
known today as the Gospel of Matthew?

3. Critically evaluate the list of suggestions thg NIVBC (1998)
that could have occasioned the Gospel of Matthétlhich of
these suggestions appeal more to you and why?

4. Explain the traditional understanding of thercemstances
surrounding the writing of the Gospel of MattheWte correctly
one of the traditions as reported by any of théhé&s of the
Church.

3.2 The Life and Times of the Historical Jesus iMatthew’s
Text

When you read the Gospel of Matthew carefully, slu® the

circumstances of its writing become evident in tile and times of

Jesus, its central character. Indications from Matts Gospel show
that, Jesus came as the Messiah of the people @dfa@d fulfilled the

messianic prophecies in Jewish literature. The Jegpecially their

leadership, however, failed to appreciate and eogbrdesus as the
fulfilment of these prophecies. Consequently, thegposed and

antagonized him until they succeeded in convincithg Roman

authorities in Judea that Jesus was a seditidhis$, he was executed for
treason.

The Jewish Establishment was the collective cliehtthe Roman
Emperor enjoying both the status of “the rulerstlod people” (Mat
20:25) and the benefits accruing to that positibmey had sought and
gotten permission to institute direct rule througlh Sanhedrin (Storkey
2005:40) so that the Roman governor in Judea wigsaonoverseer (Jos
Ant. 18.251-52). Therefore, they would resent aratknagainst force
that threatened such a privileged position—thatvisat would disturb
the “colonial peace” (Storkey 2005:40) and dethrdhem (cf. Jn.
11:45-48). As you read through the Gospel, you se that Matthew
carefully shows that such opposition oozed out loé wuthority’s
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misapprehension of the Messiah’s person and misgianticularly, the
nature of the kingdom he came to establish.

You will notice that Matthew weaves together tw@orant ideas in his
Gospel. Throughout the text, Matthean Jesus is lwedo in the
proclamation of the dawn of the kingdom of heaverearth. Associated
with this is a serious polemic against the JewisithArities—usually on
the subject of Jesus’ messianic claims. This inde#hat the Gospel is
plotted on the dual motif of Jesus’ messianic missAnd its opposition
by the Jewish Establishment. If this was the cpsaper understanding
of both concerns will greatly help in reconstrugtitne situation that
prompted the writing of the Gospel.

Self-Assessment Exercise

1. Do you subscribe to the view that the GospeMaitthew is
plotted on the dual motif of Jesus’ messianic missand its
opposition by the Jewish Establishment?

2. How would you explain to your audience that thewish
Establishment benefitted much from the Roman dalorule
such that it could go outside its own way to pcotbe rule?

3.2.1 The Case for GlobaEvangelism

Let us begin with the Evangelist’s depiction ofuEsoncern for global
evangelism. As you saw in section 3.1, the reasatthdw includes
10:6 as well as 28:18-20, and all the texts akieitioer of the passages
may be to explain how Jesus began God’'s New Cre&immmunity
with God’s own chosen people, Israel, and movedvard from there.
This might well be a pragmatic expression of Maitiseunderstanding
of the Old Testament’'s portrait of Israel as God'®sen people (Ex
19:5-6; Am 3:2). The author of the Fourth Gospebbably had the
same understanding of the phenomenon. It informsdoérception of
Jesus’ statement to the Canaanite woman in Joh2 #at “You
worship what you do not know; we worship what weown for
salvation is from the Jews”. One might argue tlestud’ own example is
the foundation of Paul’s “first for the Jew, theor the Gentile” (Rom
1:14-17).

Matthew was personally deeply involved with actsialy Jesus’
commission to his disciples to evangelise the entiorld, beginning
from the Jerusalem Jews (Mat 10:5-6) to the emitéon (28:18-20; Lk
24:47; Acts 1:8). The intent of the commission wascreate a new
people of God to rework the creation community thas marred by the
Fall, which the chosen Israel failed to accomplish.
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The idea of the new people of God is simple. Thigimal creation
community, the Adamic community, and the Noahic oamity which
replaced it (Gen 1-11), failed to attain to God'tanslards of
relationships- among human and with God. God these one man to
learn His ways and inductively transform the resth@ human race to
conform to God's relational values and standardsn(®2:1-3). But this
project was marred by Jewish misapprehension ofidba of “divine
election” and consequent violation of the covenantlergirding that
relationship (2 Kg 17:1-23). Instead, the Jews shemselves as a
favoured race through which God destined to ruéevitorld (Dan 7:13-
28).

Consequent upon this third failure, another progess started for a new
people of God, a new creation community or coumniéuce
(VanGemeren, 1990) as a community of people whogeize the
sovereignty of God and do his will (Jer 31:31-3A% France (1985)
puts it, “where the will of God is done, there e tkingdom of God” (p.
147). The Messiah, on arrival, raised that new fgeop God (Stanton
1992:124-131; Mat 1:21; 2 :6; 21:43). He identifittem as “the
Kingdom of Heaven”, “the Kingdom of God”, “the Kidgm”, and
ultimately as theekklesia— “Church” (Mat 16:18; 18:17) with the
connotation of “the called-out onés”

The summary of the genealogical table (Mat 1:17kesaclear that,
Matthew presents Jesus, who is often called “Kihghe Jews” (Mat
2:6, 20, 21; 15:31), as the Davidic Messiah whaninated the royal
line of Judah (France 1985: 168; Schnackenburg :26D2He is the
“King of Israel” (27:42) who, along with his twelvapostles sitting on
the twelve thrones of Israel, shall judge the twelkibes of Israel at the
“restoration” (19:28).

This kingdom motif is made evident by the statswt its occurrence in
the book. The expression, “Kingdom of Heaven” (N8a2) occurs 32
times; “Kingdom of God” (Mat 12:28; 21:43 — fourntes); “the

kingdom” (Mat 4:23; 6:13; 8:12; 9:35; 13:19, 38;:24; 25:31); and
“the kingdom of their Father” — once (13:43). ThusMatthew’s view,

Jesus came to establish God’'s kingship on plangh:ed et your

kingdom come, let your will be done on earth ass itlone in heaven”
(Mat 6:10; cf. 26:29).

ekklessiadenotes an assembly of people called out. In @Grethis was often the people’s
parliament where thpolites (citizens) - members of a polis (city) met andteditheir minds

in discussing matters of mutual interegpalitiké, (politics) and democratic decisions were
taken for common good of thgolites. For more detailed discussion of this subject, see
lorjaah, Igbakua. “Utilisation of Religion for Ugitin Nigeria: A Viewpoint.” Issues in the
Study of Religion. llorin: Nigerian Association ftre Study of Religions, 2006, 123-130.
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Self-Assessment Exercise

1. Do find any relationship between Jesus’s missip strategy and
that of Paul?
2. Expatiate on the intent of the universal consiois to evangelise

all nations was to create a new people of Godetwork the
creation community

3. Discuss the Matthean concept of the ‘new peopl&od’, and
relate it to the covenant theology, which findsfitlfilment in the
ecclesia.

4. What do you understand by the kingdom motieagressed in
the Gospel of Matthew?

5. Analyse two prominent texts in the Gospel of ttew to
demonstrate that Jesus came to establish Godjstimon earth.

3.2.2 The ldea of the Government o6od

As you may have seen, the idea of a “new peopl&ad” revolved

around the personage of Jesus the Messiah. Thushdva presents
Jesus as coming to establish God’'s government aneplearth. He
made and lived out this utterance: “Let your kingdoome, let your
will be done on earth as it is done in heaven” @p:lnvariably

therefore, the working idea of the new creation camity is the

kingship of God—the situation where God’s soversiga expressed in
thought, speech, and behaviour. Matthew indicates motif as the
basis for the plot of his Gospel: Jesus recruitadelve-man team to
recruit followers (Mat 4:19). This appointment béttwelve marked the
formal founding of a new social reality; a visibiocio-political

intervention (Yoder, 1997), which challenged theisexg system.

Political organisations that were on ground—PhasseSadducees,
Herodians—understood this action as the usual ipallitprocess of
gathering popular support (Storkey 2005: 30). Tikawhy they joined

forces, planning strategies to put him down (MaBi45; cf. Jn. 11:45-
48).

See how at his very first public appearance aftenhlderness retreat
(Mat 4:1-11), Jesus launched his kingdom campai@n%2-17). His
message was simple, but politically charged: “Repfem the kingdom
of heaven is near” (4:17). “Kingdom” and “kingshigire no doubt,
political terms. This is how those in power undeost Jesus who was
born son of David, in a royal line and accorded title, “King of the
Jews.” You can see why the news of his birth ireidaHerod the Great,
the ruling “King of the Jews” (Mat 2:14).
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With the twelve, Jesus embarked on a vigorous cammp@ar popular
support concentrated in the Galilean region. Hegagn strategy and
style are captured in a three-point agenda: “Jesest throughout
Galilee, teaching in their synagogues, preachirggbod news of the
kingdom, and healing every disease and sicknesh@rtiee people”
(Mat 4:23). The basis for this agenda is apparéesus knew that the
way people think dictates their behaviours. Sobégan his mission by
proclaiming the good news of the dawn of the gowernt of God,
which the people had been expecting. This wouldigab the thinking
of the citizenry to accord with the essential nataf the kingdom and
the way of life in it. But by Jesus’ psychologytbé masses, hunger and
sickness among the people were serious distractions his teaching.
So, he constantly fed them and also healed the Jibkse acts of
compassion, which positively affected the peoplife, won their
confidence in him and validated his claims for tevn of God'’s rule
and so prepared the people for ready acceptanchisofcampaign
message.

His motivation is also well captured: Jesus saw dostemporaries
“distressed and dispirited like sheep without a péleed,” felt
compassion for them (9:36), and embarked on thesiomsof their
salvation. In this manner he spontaneously emetigedanasses’ leader.
Matthew underscores this fact: “Large crowds fronalie, the
Decapolis, Jerusalem, Judea and the region adnes3ordan followed
him” (4:25). The Messiah thus confirmed himself thee “ruler who
will shepherd my people Israel” (Mat 2:6). This tsirat why Jesus
appeared as a “messianic threat” (Storkey, 2009lsb indicates why
from the start to the end, Jesus’ messianic missias characterised by
intense and prolonged opposition, principally frdm Jewish religious
establishment.

Self-Assessment Exercise

1. How did the author of the Gospel of Matthewicate that the
motif of the Gospel is the kingship of God?

2. Explain how the simple proclamation of the klogh of God by
Jesus became a political threat to the Jewislblegtanent.

3. How does the axiom *“thinking controls actionhfluence
missionary strategy of Jesus?

4. Show clearly how Jesus proved that “needs” ccdnd a major
distraction from the reception of the Gospel mgssa

5. Analyse the statement that the missionary giesvof Jesus made

him a ‘messianic threat'.
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3.3 A Reconstruction of the Situation of Matthew’swriting

You can see that there are several indicators nvithe book itself of
what prompted Matthew to write his Gospel. Buttfithis summary
might help you to have a bird eye's view of the khoMatthew’s

foremost concern, according to his plot, seemsttldemonstrate that:
I. Jesus was the promised Messiah, the son of Abmaihrough David
(Mat 1-2);

. He came to inaugurate the messianic kingddme fingship or
reign of God) on earth as it is in heaven (MatB39 by giving
his life as a ransom for many (Mat 20:28);

Iii. The messianic kingdom is the countercultuitee new creation
community begun with Abraham (Gen 12) and devealope
through the raising of national Israel (Ex 19-2Byt in its
eschatological expression, it comprises of bothwsJeand
Gentiles;

Iv. It is characterised by man’s submission to sbgereign will of
God (Mat 6:10) by living out the kingdom life gsed#t out in the
kingdom constitution (Mat 5-7);

V. But some Jews, especially the leadership, plynffailed to
understand this and so constituted themselvesaintopposition
party and ensured Jesus’ execution on false charfpolitical
sedition.

Matthew aimed in this portrait “to inspire deepeaithh in Jesus the
Messiah, along with a maturing understanding ofg@sson, work, and
unique place in the unfolding history of redempti@Bxpositor’s Bible

Commentary 18). Probably, when he was present wWwigh Jewish

community, he told them these facts by word of rho®ut when he
was going away to evangelise others in obediencetheo Great
Commission, he saw the need to leave a written waordthese matters
for his community so they can build on it. Such Wobe a plausible
occasion of the Gospel of Matthew.

Self-Assessment Exercise

1. Do you agree with the author that Matthew’s pamity was
Jewish? Which authority supports the author’s Aew
2. Explain the idea that the Messianic kingdona isounterculture

that challenges the Jewish establishment.
4.0 CONCLUSION

On the basis of the data given above, one may udaclthat
Matthew was primarily written as a tool for worldiei evangelism.
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But in view of the Jewish antagonism against thid to recover
God’s global creation community, the Gospel alsd t@mcontain the
apologetic flavour that is latent throughout thetteThe overall
goal of Matthew in this scheme would be first df & win his fellow
Jews over to his understanding of the kingdom cpheehich kept
the Jews together throughout their turbulent hyst@nce the Jews
accepted the universal character of the kingdontepiy the Jewish-
Gentile tensions would ease. Furthermore, the vacuweated by
Matthew’s response to Jesus’ commission (Mat 2&20Bby leaving
his Jewish community for others would not only bed by the
Gospel of Matthew, but his departure would be atan good faith.

5.0 SUMMARY

From material that speaks of the historical Jesus gan reconstruct
the situation in the church of Matthew’s time, whibe addresses.
But you must be careful not to read your own pressgions into
the Gospel. For instance, from the way Matthew sabe material
about Jesus in the Old Testament and relates hinthéoJewish
authorities, you can see that the author had matgrest in history.
At the same time, he intended to address his cqummes. But what
Matthew alleges to have happened in Jesus’ dayotsnecessarily
immediately transferable to his own day. It is @ble that the
evangelist felt a strong urge from the situationhed audience to
produce a record of the life and teaching of tiMessiah for them.
This would serve as both teaching manual for thev-foaund
community and its source of edification at par witle Scriptures
which foretold the Messiah’s advent.

We may conclude that Matthew was primarily motidati® write
his Gospel by the need for the evangelism of thdewiworld in
response to Jesus’ commission to all his disciptesccomplish this
task. When he was with his community, he taughintlad that Jesus
commanded personally. But as he was to leave thieene was need
to leave them a written document that will fill thiecuum created by
his personal absence. This document will also ple¥he community
with tools for Christian apologetic against Jewasttagonistic charges.
This latter point is evident throughout the Gospel Matthew’s
polemic against the Jewish Establishment.

6.0 TUTOR-MARKED ASSIGNMENTS

1. State Eusebius’ contribution to identifying tleecasion for
the writing of the First Gospel.
2. Using Matthew’s idea of a new creation commyratttempt to

reconstruct the Situation of Matthew’s writing.
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3. How does the idea of the government of God rdmurte to
your understanding of the occasion for Matthewiging?
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UNIT 4 THE LIFE-SETTING OF THE GOSPEL OF
MATTHEW

CONTENTS

1.0 Introduction
2.0 Objectives
3.0 Main Content
3.1 Explication of Some Biblical and Theologid&rms
3.2 Major Arguments about the Life-Setting oftthaw’s
Gospel
3.2 Internal Indicators of the Life-Setting oflthew’s
Gospel
3.3  Evaluation of Some of the Proof Text for Lhie-Setting
of the Gospel
3.4 A Reconstruction of the Life Setting of thegpel
4.0 Conclusion
5.0 Summary
6.0 Tutor-Marked Assignment

1.0 INTRODUCTION

In the previous unit, we talked about the circumesés that occasioned
the writing of the Gospel of Matthew. You will betioduced to another
aspect of the Matthean studies: the life settinthefGospel. It is about
the early church setting on which Matthew’s coneereflect? As in
most other topics in Matthean studies, this quastamo has received
varying answers. There are some who follow theyedrlirch’s tradition
and argue that Matthew was addressing a Christannwnity that
mainly turned to the faith from Judaism.

In recent times however, many scholars are sayira Matthew's

audience was not a Christian community, but rathesect within

Judaism. As Hagner (2004) summarises it, the argtineencerns
whether “Matthew’s community should be regarded amtepresenting
a Jewish Christianity, but rather a Christian Jsiadi (p. 264). It is a
guestion of whether we have in Matthew a Judaisti &i Christian

overlay or a Christianity that has Jewish charasties. As you proceed
through this unit you can see that the way you tstdad this issue
influences your understanding of both the GospéVlafthew and early
Christianity. In this unit, you are expected to m@e these positions
against the data in the Gospel itself and take gour position.

42



CRS 412 MODULE 1

2.00BJECTIVES

By the end of this unit, you should be able to:

o Explain some of the biblical and theological tertimat expresses
certain elements connected with the life-settinghefGospel of
Matthew

o Discuss the major arguments on the life settinthefGospel of
Matthew.

o Evaluate scholarly arguments on the basis of labbiata.

o Form your own scholarly opinion on issues in thbate.

3.0 MAIN CONTENTS
3.1 Explication of Some Biblical and Theological &ms
3.1.1 Normative and Formative Judaism

You saw in the previous unit that many Matthearotais conclude that
the Gospel was written by a Jew to Jewish Christidiis is based on
certain emphases in the Gospel. More details odetrmmphases and
other indicators are in the next unit. In the pnésene, we drive to
sample opinions on the subject matter and attempake a position,
though based on the results presupposed in theunéxtThe discovery
that Matthew wrote to a Jewish community led mamyhie notion that
there was a normative or standard Judaism in tse dentury AD and
Matthew’s audience was part of it. In effect, tledting of the Gospel is
the Judaism of that period. This is not easily gag&able, though. More
recent Matthean scholarship is almost unanimous ttere was no
standard or normative Judaism as supposed. Ratieeshould talk of
formative Judaism - that is Judaism in the makiHggher, 2004).
There were many Jewish sects who were both congpetith one
another, claiming to follow the true interpretatiohthe Law, and so
were the righteous remnant of, and therefore, ithe Israel. All such
sects were also against the temple authoritiesstidmnity began as one
such sect and shared many similarities with, fatance, the Qumran
community which preceded it. But with passage wieti it completely
broke with the synagogue because of fundamental fanddational
differences in faith. One of them was the beliediagt the synagogue
that the Messiah, Jesus, had already come.

Matthew’s Gospel is addressed to this group andtsgetting is not
Jewish but Christian. Much of the argument abouttiayv’'s setting
borders on these issues as you will see in thepezigraphs.
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Self-Assessment Exercise

1. Explain the concept of ‘formative Judaism’
2. What did Christianity in Palestine at its nagcgage share with
other Jewish sects?

3.1.2 Particularism andUniversalism

Particularism and Universalism in the Gospel of tiextv are loaded
with significance theological import. You may stilemember that
before the emergence of Christianity, the Jewsebed that they were
exclusively the people of God, and other peopldctouly be tolerated
to the level the community considered it conveniéhit sequel to the
activities of Jesus, who was called the Christ, tiade of his disciples
after him, there was heavy influx of Gentiles irtee community of

God'’s people. This made conservative Jews to beawonged that the
community was going predominantly Gentile (Acts 1&al 2). The

Matthean Christian community, however, believedt tthee universal

dimension that the community of God’s people to@swiot by accident
but God’s own design. Thus, Christianity, in thewiof Matthew and
the community he represents, is an expression afew creation

community, which in fact, was prepared in and by ¢tihd community.

This explains his juxtaposition of both particusani and universalism in
the Gospel.

Hagner (2000 & 2004) suggests that the reasorhisrparticularism is
probably to underline the fulfilment of the covehgromises in the
person and work of Jesus Christ as a manifestafi@od’'s covenantal
faithfulness to Israel. But Matthew also made clgwat this covenant
idea prefigured the global mission since the cowména its earliest
conception was universal (Gen 12:1-3). Jesus cantbe first instance,
for Israel, but Israel did not receive him with tethusiasm expected of
them. Consequently, Jesus established a new cortyrthrough which
he would work out the salvation he brought for tharld. He called it
the Church (Mat 16:18, 18:17).

Notice how Matthew develops the idea of Jesus’ \Blwide Mission:

I As Hagner (2000) points out, early in the Gdspehn the
Baptizer indicates that descent from Abraham caarantee
nothing, but that God can raise up sons for Aoraffl@m stones
(3:9). This prefigured a new community to be elstabd to
replace ethnic Israel.

. In the course of the Gospel, that communityestablished and
called the church (16:18, 18:17).
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iii. Towards the climax of the Gospel, Matthew oets three
successive parables showing the movement away &thmic
Israel, and towards the Church as the new commueitecting
the kingdom of God (21:28-32; 21:33-43; 22:1-10).

Hagner (2000) sounds as if Matthew saw the Chusateplacing Israel.
But in Matthew’s view, this new community is a cowiation of Israel
in modified form. That is why he so carefully sholn@w the promises
and events of the Old Testament are fulfilled i& prople and events of
this new dispensation. You can trace this ideautfinout the Gospel of
Matthew as shown in many references above.

Self-Assessment Exercise

1. Evaluate the claim that the influx of Gentilego the ‘new
community’ of the people of God was the motivatiiogce for
the development of the theology of particularisrmda
universalism in the Gospel of Matthew

2. Is it correct to argue that the birth of theu@ih is thanks to the
refusal of the Jesus’s message by the Jewishlisstalent?
3. How would explain the elements of particularisand

universalism in the Gospel of Matthew?
4. Using some passages in the Gospel of Mattheeflybexplain
how Matthew develops the idea of Jesus’ Worldwitission

3.1.3 The Tensions between Conservative Judaismdan
Christianity

It is obvious that the tensions between Jewishdihns, such as those
represented by Matthew, and conservative Jews wtiondt accept
Christ or his teaching, greatly deepened as tis¢ dentury progressed.
You can see this hostility in such passages as631#18, and chap 23,
and the Jews’ self-curse of 27:25, where the pesg@je “His blood be
on us and on our children.” However, in most pafttiee Gospel,
however, Matthew’s concern is on the position oads in the kingdom
of God that he proclaimed. That is why Matthew'sssionary motif
primarily focused on Israel (10:5-6; 15:24), andiy@econdarily on the
worldwide (24:14; 28:19).

You will also notice that, among the Gospels, Matths the only one
that focused Jesus’ missionary activity primarilyy dsrael. This
indicates that a gradual but eventually final sapan took place, which
must have started quite early in the life of Mattteegroup until it felt
necessary to stop thinking of itself as part ofaisish (France, 1989).
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Self-Assessment Exercise

1. Explain the possible reason for the tensionwkeh the
conservative Judaism and the Matthean group inGbspel of
Matthew.

2. Examine Jesus’ itinerary in the four Gospel. Wdoyou still

agree that Matthew was the only one among the &aspters
that centres Jesus’ missionary activity primamlysrael?

3.1.4 The FulfilmentMotif

The idea of fulfilment forms a distinctive theologl motif in Matthew,
which you can easily see in the formula quotatibke the following
thirteen references. The first ten are particuladynpelling in that they
are Old Testament quotations introduced by a $ligldrying formula
which is nevertheless distinctly noticeable (1:22-2:15; 2:17-18;
2:23; 4:14-16; 8:17; 12:17-21; 13:35; 21:4-5; 2I@-The remaining
three references are not quotations, but citatibashave used the same
fulfilment formula as do the quotations (3:3; 13:18; 26:56). Virtually
all these quotations and citations explain somgtho the origin,
person, or work of Jesus as the Messiah of Jewigplectation. The
identity of Jesus as the Christ (that is Messiam) &on of David
(another messianic title) as you can see in 22312ery important to
Matthew and his readers.

These and many similar concerns and themes are inggrtant in
determining the life setting of the Gospel of Matth In the next section
therefore, we shall attempt to reconstruct thatdigtting.

Self-Assessment Exercise

1. Demonstrate how the fulfilment motif projectdee identity of
Jesus as Christ and Son of David.
2. What is the central theological message one dnay from the

Matthean fulfilment motif?

3.2. Major Arguments about the Life-Setting of Mathew’s
Gospel

3.2.1 The Central Question

The central question in the search for the setinglatthew’s Gospel is
whether Matthew’s community considered itself at pdrJudaism or a
separate group. There are various answers to testiqn. Some have
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argued that the Gospel reflects imminent break deat in the
hostilities expressed in the Gospel’'s language ofual rejection, but
not final breach. But majority of the current studfythe Gospel sees
Matthew’s group as outside Judaism. A major chgkem the current
study of the Gospel is how to reconcile the authodpparent
inconsistent attitude toward Judaism. As you wertemiated on this
issue in the previous units, Matthew at once wémisersuade the Jews
to embrace his view of Jesus as Messiah and sasciews, particularly
their leadership, for rejecting Jesus and the gowent of God he
offered them. To settle the question of his Gospsétting, therefore,
you must properly appreciate the place of Matthegvsup in Judaism
and its concerns. This can be achieved by two wggs: need to
understand what others have said about the questidnvhat the text of
Matthew itself says. A good starting point is torvay scholarly
opinions on the matter.

Over time, much of Matthean studies have soughtstiiation to the
problem of its setting in composition criticism.has often been argued
that an earlier strand of conservative Jewish-@hanstradition was
worked over by a subsequent writer who was no Ionge&lose touch
with official Judaism. Thus, what we now have intMaw is a mixture
of that original religious conservatism and thestafewish-Christian
hostility to non-Christian Judaism (France 2007;8995). By
implication, this is an argument to the effect thiadre were two life-
settings for the Gospel of Matthew; one from ea@gnservative
Christian Jew, who shared the values of consemalivdaism of the
time, and the other from later Christian Jew thetame hostile to the
conservative Jewish group. You will notice thastls more a question
of the relations of Matthew and his community téaél Judaism than
that of the life-setting of the Gospel. Neverthelasis an essential part
of the question of life-setting. But our concermula be to specifically
figure out the life-setting which produced such ixed attitude toward
Judaism as Matthew’s Gospel displays.

Self-Assessment Exercise

1. Do you see any difference between the two esgwas:
“Christian Judaism” and “Jewish Christianity”?

2. What do you understand by composition critiédssHow do you
relate this in accounting for the setting of thes@el of Matthew?

3.2.2 The Setting of the Gospel in the Late-FirsEentury
Judaism

One major viewpoint, promoted by those like Anthohy Saldarini
(2001), is that Matthew was “a Jewish teacher inflezi with other
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Jewish teachers in the broadly diverse Jewish camignof the eastern
Mediterranean at the end of the first century” 187). In his view,

Matthew rejected neither Judaism nor the Jews asyrtreatments of
the Gospel today tend to see. Rather, he attachddeected groups
such as the Pharisees, Scribes, Chief Priestsrselafethe people,
Sadducees (16:1; 22:23) and Herodians (Mat 22:160 were the

leaders of Israel. In the time of Jesus, they opgao¥esus’ increasing
popular authority. These groups remained in thedeship of the people
up until the late first century when Matthew wrdies Gospel. But

Matthew saw them as “blind guides of the blind” tMEb:14) and

attacked their legitimacy to “rule over the Jewisbmmunity by

attacking their personal integrity and the accurakctheir interpretation

of the Jewish law and the divine will” (SaldarigaD01:170).

The way he presents these attacks indicates thawdsein serious
controversy with his fellow Jews in these groups aas only using
Jesus’ polemics against them to discredit the conityydeaders and
legitimize his own group and its authority. His aimas to grab the
community’s leadership and use it to “bring abcw teforms which
Jesus taught and to turn the Jewish community wwee recognition of
Jesus as Messiah ... to Israel and the Gentiledti&8ni, 2001:168). It
Is a case of power tussle just as the parableeoiMiked tenants (Mat
21:33-46) makes it clear. This parable condemnslévash leadership
(Mat 21:23, 45) rather than the Jews as a peopéevineyard) as some
think. They are the group from whom Matthew sayskimgdom will be
taken away and given to his own group, the ethiidsadlers which can
lead Israel well. That group is Matthew and his owmity of followers
of Jesus. In this view then, the setting of thetingi of the Gospel was
the late first century Judaism; and it was occasidoy the power tussle
between Matthew and his group of believers in Jesu$lessiah who
wanted to actualise Jesus’ reforms.

Self-Assessment Exercise

1. Do you see anything in the Gospel to prove atthew was a
Jewish teacher? Use some Matthean texts to supmartview.

2. How would you convince your audience that tbhé&emic in the
Gospel of Matthew is not directed to the Jews thet Jewish
leadership?

3. Do you agree with the author that the Matthparable of the
wicked tenants (Mat 21:33-46) is best understoathimv the
context of power tussle between the Jewish leagerand
Matthean community?
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3.2.3 The Setting of the Gospel: A Jewish Christra
Community Separated from Judaism

There is another major viewpoint that Matthew’s ooumity, which
provided the setting for the Gospel, was made upewfish Christians,
not Christian Jews. Emphasis here is on the notmus,Tin “Jewish
Christians” “Christian” is the noun and the adjeeti“Jewish” only
describes the Christians as of the Jewish rac&Clmistian Jews,” the
reverse is the case. It means that the communidgwssh only insofar
as the Christian community that provided the segttior the Gospel
constituted of Jews. Neither of these has somethimgdo with
theological position of the group.

Richard S. Ascough (2001) builds on the social smeframework of
Bruce J. Malina and similar works of Dennis C. IDgli Anthony J.
Saldarini, and Michael H. Croshy to argue thatNtsthean community
was a “deviant association.” That is, “an assooratthat has been
formed by those who have been rejected by the dambifiorces in
society and are attempting to defend and rest@spé&ctability to their
deviant behaviour” (Ascough, 2001:98). Fundametaahis position is
the argument that the Matthean community was antaty association,
which had a sense of distinct identity informeditsyconcern with the
wellbeing of collective selves. It had broken wikie synagogue owing
to the conflictual situations the Jewish Christiavesre experiencing in
that setup. The need for the Matthean group torosgaitself into a
separate community from the synagogue arose wlegnpibrceived that
“the social well-being of those who identified thesives with the
Messiah named Jesus was not being enhanced thcoanghued contact
with their former small group, i.e., the synagoguéAscough,
2001:102). The community borrowed the temkklesia which meant
‘an assembly of citizens of a free city’ from theic government as its
designation. The namekklesia set the group apart from the Jewish
groups, which were known as synagogues (Mat 4:2&%;90:17; 12:9;
13:54; 23:34). Matthew retrojected its foundatiostdge back to the
time of Jesus (Mat 16:13 -17) by situating it ire teection of his
narrative which connects it with Israel's rejectioh Jesus (13:53-
17:27).

Self-Assessment Exercise

1. How do you evaluate the Christians in Nigerldigerian
Christians or Christian Nigerians? Explain the hogiions of
your stand.

2. When your religion is in conflict with your falyy, which one do

you think should take precedence?
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3. Following (Ascough, 2001:98). argument, do ybink that the
Jewish Christian community asekklesia really won
“respectability to their deviant behaviour”?

3.2.4 The Setting of the Gospel in a Jewish Chriah
Community that Sees lItself as the New People of Go

Hagner (2000) has argued that the Gospel of Mattredlgcts a time
when Jewish Christians had broken with the synagodund this was
quite early in the life of the church. In this viewhe Matthean
community had a problem with the wider Jewish comityu On the
one hand they had to defend their faith to the @bnstian Jewish
community, which criticized them for departing frahe faith of Israel.
On the other hand, they knew that they had becamiegb a new entity
that united them with Gentile Christians (Hagn€dp@). Their major
challenge was to demonstrate in word and deecthleapresent state of
the community of God’s people was a continuatiornhef old, which is
made possible and necessitated by the work of tmestC The view
holds that “If we are to understand the evangehstmust think of him
first of all as a Jew who believes that his Jewwith has not been
abolished, but rather fulfilled in Christ” (Hagn&000). That is to say
that while Matthew and his Jewish Christians sagntbelves as broken
with the synagogue, they still believed that Clarsty had its roots in
Judaism. In that case, Jewish Christianity was Qlotistian Judaism);
that is, not a sect in Judaism (Hagner, 2004) assgw in Saldarini’s
view.

Self-Assessment Exercise

1. Do you think that Hagner’s view of the lifeiseg of the Gospel
of Matthew is able to reconcile the tension in tHaw’'s
approach to the Judaism of his time?

2. Why was it important for Matthew to establishnk between his
community and the Judaism of old?

3.3 Evaluation of Some of the Proof Texts for theife-
Setting of the Gospel

In the three sample positions above, Saldarini 12G@presents those
who see the setting of Matthew in a sect of the Ilatst century
Judaism; Ascough (2001) represents the view thatthéa’s setting
was a Jewish-Christian community that believedeisud as the expected
Messiah and saw itself akklesia a distinct and completely separate
community from Judaism. Hanger (2000 & 2004) repn¢s the view
that Matthew had its setting in a Jewish-Christ@mmunity, which
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though broken from Judaism, saw itself as contionatf the old people
of God in a new expression. What can you make e$d¢hsimilar and
widely varied positions? How can you determine thest plausible
setting for the Gospel of Matthew? As usual, yoaech& examine the
text of Matthew in perspicuity with the rest of ture to decipher the
setting from Matthew’s concerns as reflected in @easpel's subject
matter. So, let us make a trial.

Within the text of Matthew, certain passages seensuggest a non-
Jewish origin of the Gospel. In fact, some havecsjally argued on

the basis of these passages that the Gospel hahteGsetting. The
author (with his group) for instance, apparentlstainces himself from
Jewish culture expressed in the phrases, “theiagygues” (4:23; 9:35;
10:17; 12:9; 13:54), “your synagogues” (23:34), dtiteir scribes”

(7:29). Many see this as a sign of dissociatiormfrthese Jewish
institutions and conclude that by the time the authrote, his group
had broken away from Judaism. But make a closamgand the context
of each of these references.

You must have discovered that in almost each ofehastances, the
context indicates something to which the term ‘ither “your” points
to. France (1989:107) calls our attention to thet that in most cases,
this refers to a particular group rather than twslas a whole or else it
is to a geographical area. In Matthew 4:23, 9:3591and 13:15, the
reference is to the geographical area of the nleas@ of Jesus’ activity.
Matthew 10:17 and 23:34 refer to opponents of thasian movement
while 7:29 refers to the crowds the author just tieeed. So, as he
rightly concludes, in all these there is no indmatthat the author is
dissociating himself or his group from Judaism kyerring to “their
synagogues.” The setting of Matthew cannot theegfdye Gentile
merely on these grounds.

A similar case; Matthew repeatedly associates Samtuwith Pharisees
(Mat 16:1-12; 22:23) in a manner which seems tleatvas unaware of
the difference between the two groups. This, a¢ fealue, appears to
portray the author as ignorant of the Sadduceain ke point is that if
Matthew was a Jew, he would certainly have knowmrremabout the
Sadducees than the picture painted in these pass&gene scholars
thus, see this to indicate a non-Jew writing to ent®e audience. On
close consideration of these references, howewer,case is not as
strong as it appears to be. It is probable thattiat frequently
mentioned these two groups together simply as grompo joined
forces against Jesus. It does not imply his ignmeast their theological
difference. This is the case, for instance, wherexplains the import of
Jesus’ warning about the leaven of the Pharise@sSadducees as their
teaching (16:11-12). Recall that Pharisees and \8a#% were the two
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major components of the Sanhedrin, the Jews’ highdsg council
(Acts 23:6). Thus, you will notice that in MattheM@:1 and 22:23, 34,
these groups apparently formed a “commission ofuepq (France,
1989:107) to investigate Jesus’ activities justhey did the teaching of
John the Baptizer (Mat 3:7). Matthew probably wadnie highlight this
reason of these groups’ coming together. On this lodishese facts, this
second case too does not necessarily point to dil&aetting of the
Gospel of Matthew.

There are several indications in the Gospel as, walich particularly

point to early Jewish-Christian setting probablyp@bthe middle of the
first century AD. By this time, the relation betwee&Conservative

Judaism and the followers of Christ perhaps hategato sour that the
Christians, who were predominantly Jews, saw nal neecontinue to

go with the synagogue. Judging from the warmthhefpolemics in the
Gospel, it is likely that the “Church” had just tered itself a separate
organisation from Judaism. It saw itself as the tpeople of God that
the Old Testament spoke about, a multi-racial anttirmational people

who transcend ethnic Israel (Ps 2:8-12; Isa 2:2:4:7; 11:10-12). You

can see this in a number of ways in the Gospel.

Self-Assessment Exercise

1. Draw a table representing the three major jposédnd insert their
theses in respective columns. Search also for tlespective
Matthean proof texts and do the same. What arer you
observations?

2. Address the case that the author of the Goepdllatthew
apparently distances himself from Jewish cultw@essed in the
phrases, “their synagogues” (4:23; 9:35; 10:17;9123:54),
“your synagogues” (23:34), and “their scribes29).

3. State some of the socio-literary implicatiorfstlee Gospel of
Matthew if the author of the Gospel really distahdiimself from
the Jewish culture?

4. Do you agree that the author of the Gospel aftivtw succeeded
in confusing the role of the Pharisees with thddb@ees’?

5. What do you think are some of the possible sralleat the
Pharisees shared in common with the Sadducedsitirhe of
Jesus?

6. From the discussion in this section, make ymgependent
decision on the possible life-setting of the GosgfeMatthew,
and try to convince your colleagues to reasongaieith you.
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3.4 A Reconstruction of the Life-Setting of th&ospel

As you saw in the introduction and the foregoingtises of the main
body of this unit, the question of the setting chtthew’s Gospel is one
of the relationships between his Christian commesitand the
contemporary Judaism. To have informed understgndif this

relationship we draw from Stanton (1992) some qoest that

summarise the issues in scholarly discussion os s$hbject. These
guestions may serve as a guide and springboarduinatempt to
reconstruct the setting of the Gospel.

I Matthew's Gospel is characterised by much padsnagainst
Jewish authorities. Does this then, reflect Judargth internal
Jewish conflicts or is it a reflection of an authwhose
community saw itself as distinct from Judaism?

. The author talks about certain Jewish culturastitutions,
specifically Sadducees and Pharisees, as thowytwibre of the
same theological school. Was Matthew thereformskif a Jew
or a Gentile who used Jewish traditions concemmithl tensions
between Christians and Jews to compose his work?

iii.  Were the hostilities latent in the book stllirrent by the time he
wrote or were they already classified as history?

V. What did Matthew hope to achieve in writingstfbook? Did he
hope, by his predominant focus on the Jews, teinoa more of
them that Jesus of Nazareth was their Messiah@adrhe using
the Jews’ rejection of Jesus only as means toinoevGentiles
that Jesus was for them?

With these questions in our heart, we may recaggusome of the
information we already have, with special emphasighe concerns of
Matthew. You already know that Matthew calls hisokoa gospel

(24:14; 26:13). He refers to his recipients aséw people” (21:43). But
what was or were his concern(s) in writing to timew people”? As you
saw in the earlier discussions, there is no clearanswer to this
guestion. Stanton (1992) says “the evangelist ca¢shave one over-
riding concern which provides the key to his Gosgel 3). He thinks of

the “new people” of Matthew as a distinct religioestity. But this

identification and his denial that Matthew has awerriding concern
negate the author’s messianic motif that is centoalthe Gospel.
Nevertheless, Stanton’s identification of Matthewisdience as “a new
people” and the fact that the author calls his baokjospel would
provide an important starting point to determirsesitting.
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You can trace Matthew’s idea of a new people bacdod’s idea of a
new creation community in Abraham and Israel in @d Testament.
The main issue about that new creation community fea it to be a
counterculture to the prevailing culture of eviattiook over the original
creation culture of obedience to God. But Isragédato live up to that
reputation and responsibility. The Old Testameppets, many times
over, accused them, especially their leadership 842-15; cf. Mat
21:33-46; Jer 12:10; 23:1-8; Ezek 34), and annaditke coming of a
Messiah-saviour of the people of God. This failofdsrael continued
even in the time of Jesus. Whereas Matthew andchmmmunity

accepted Jesus’ Messiahship, majority of orthodewsJrejected him
and persecuted the community of believers in Jesus.

The persecution would precipitate most of visionapyophecy
associated with the Gospel of Matthew, otherwisevkmas apocalypse.
It is a kind of literature usually produced to en@me a people in
difficult situations. The manner in which Matthevashtraced Jesus’
genealogy, his childhood, public ministry, deathd aresurrection
presupposes a concern to demonstrate Jesus’ vickeey his non-
Christian Jewish ploughs. If this is the casesiprobable that he was
addressing his Christian community which was preidamtly, Jewish.
That means a community that had painfully separéteoh Orthodox
Judaism after a long time of mutual hostilities @tcount of
interpretation of events in Jesus’ life and workigit of Scripture. The
way the evangelist presents his narrative indictias he intended to
“set out the story and significance of Jesus ireotd assist Christians
come to terms with their identity as communitiestidict from Judaism”
(Stanton, 1992:3).

You can see now, even from the heavy presence efdihcourse

material that the author’s primary aim is appaseidl teach his group
about the person of Jesus, the Christ. Equalljisnmany controversy
stories, he frequently tries to equip his groupdéspond to criticisms
brought against them by their orthodox Jewish lexth(and sisters).
The genealogy of Jesus and many of his childhoquerences, the
miracles he performed, and many events in hisfitiejnstance, fulfilled

some Old Testament messianic prophecies confirmegesus. You can
notice the same trend of equipping his communithigr emphasis on
the continuing validity of the Law (5:17-25). This evidently the

import of Jesus’ statement that their righteousmesst surpass that of
Conservative Judaism.
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Self-Assessment Exercise

1. Give instances from the Gospel of Matthew tppsuit the claim
that the author has more than one overriding tdgoal concern
in his Gospel.

2. What do you understand by the statement thatGbspel of
Matthew is primarily counterculture to the preval culture?

3. See if it is possible to make a connection betw the
countercultural approach of the Gospel of Mattleawd the Old
Testament covenants.

4. Taking the Gospel of Matthew as a ‘mini apopad/ reconstruct
the life-setting of the Gospel.
5. How do the heavy presence of the discourse riahtand

controversy stories in the Gospel of Matthew pay to support
the thesis that the life-setting of the Gospelins‘a Jewish-
Christian community, a community that had painfideparated
from Orthodox Judaism after a long time of mutastilities on
account of interpretation of events in Jesus’ difel work in light
of Scripture’?

4.0 CONCLUSION

The present study has shown that Matthew wroteGuospel in the
context of his Christian community that was preduwenily, made up of
Jews, but also a sizeable number of Gentiles wiieveel in Jesus as
the Messiah. The life situation that gave rise iowriting of the book
was probably the challenges of consolidating thanmunity as a
distinct entity from Judaism. The group had justerdgly broken away
from the Synagogue after some time of mutual hbeslowing to their

inability to agree on their interpretations of gherson and mission of
Jesus. Whereas the Christians saw him as fulfillhreg Old Testament
messianic prophecies, for the conservative Jewsydre an impostor
whose ideas were to be uprooted and his followeaseel. Matthew
probably wrote in the wake of intense persecutibrthts believing

community to encourage and confirm them in thathfa

5.0 SUMMARY

You saw in the previous unit that many Matthearokuis conclude, on
the basis of certain emphases in the Gospel, tlagthiw was written by
a Jew to Jewish Christians. The discovery that ihait wrote to a
Jewish community led many to the notion that theas a normative or
standard Judaism in the first century AD. A clotedg of the Gospel
however, showed that there was no standard or ritvendudaism as
supposed, but formative Judaism (Hagner, 2004).reTheere many
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Jewish sects who were both competing with one amathclaiming to

be the true Israel. This can equally be said ofigfianity, which began
as one such sect and found itself in hostile @atiwith the temple
authorities. With passage of time, it completelpkar away from the
synagogue because of fundamental differences hika belief against
the synagogue that the Messiah, Jesus, had alwadg. This break
was however, only insofar as the new community e@rd distinct
identity for itself. It saw itself as the fulfilmémnd continuation of the
old people of God, though thoroughly modified. Matlv wrote from

among them to encourage them to maintain this ikyemnt spite of all

odds.

6.0 TUTOR-MARKED ASSIGNMENTS

1. List and discuss two major arguments aboutlifeesetting of
Matthew’s Gospel.

2. What do the phrases, “their synagogues” (M2849:35; 10:17;
12:9; 13:54), “your synagogues” (Mat 23:34), atiaefr scribes”
(Mat 7:29) in Matthew say about the setting of Gmspel?

3. Matthew is both particularistic and univerdadisin his
presentation of the Gospel message. Comment o8 thi
development.

4. What does the fulfilment motif in Matthew sayoat its setting?
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1.0 INTRODUCTION

In the previous unit, you had the opportunity to twough many

different arguments to establish the life setting the Gospel of

Matthew. In this unit, your attention will be drawa the purpose of
writing of the Gospel of Matthew. Matthean schat@swould seem to

be more united on the purpose of the author’'s mgithan it is on any
other topic. This is not to say there is unaninoty the question of
Matthew’s purpose. There are several viewpointaghaagreeing on the
major issues. Some scholars see a single purpasely that Matthew

wrote to show the Jews that Jesus of Nazareth eablessiah they had
been expecting. Others see two major purposes etnotlyers find three
purposes. In each case, the author’'s desire teeptesus’ Messiahship
Is underlined. It becomes the point of agreementthen question of

Matthew’s purpose. Consequently, it is our intemtim present the
variety of the viewpoints in some detail and th&amine the content of
the Gospel for possible pointers to Matthew’s psggs). On the basis
of such pointers, we shall then reconstruct thénaig purpose for

writing the Gospel.

2.0 OBJECTIVES
By the end of the unit, you should be able to:

o Discuss the various proposals for Matthew’s purpose
) Identify possible pointers to Matthew’s purpose.
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. Reconstruct Matthew’s purpose.
3.0 MAIN CONTENTS

3.1 The Jewish Character of the Gospel of Matthew

There are various perspectives concerning whatgsels) Matthew
intended to achieve in writing his Gospel. You wilbtice that all of
them are determined by various clues from the Qoapd from the
traditions of the Early Church. A few scholars, lewer, identify
Matthew as a Gentile writing to Gentiles. But magsholars see the
reason to believe that Matthew was a Jew writinghwa Jewish
audience in mind. For such scholars like Woods 72G@Ghd Constable
(2010), the following indicators make Matthew’s @ekstand out as a
Jewish book: the author’s thought patterns, generdé, parallelism,
elaboration, vocabulary and subject matter areadtaristically Jewish.
Again, Matthew thinks as a Jew by focusing on thiélinent of the Old
Testament to prove his points. For instance, heleyapghe genealogy
in chapter one to trace Jesus’ Jewish ancestryqueées from the Old
Testament more than any other Gospel writer. Gdigpgthe United
Bible Society’s Greek New Testament listing, thes@a has 316 Old
Testament references; it directly cites the Oldtdment 54 times and
has 262 widely recognized allusions and verballlgdsao it. The book
also follows a five-fold division common to Jewiglay of categorising
items, such as the Books of Psalms and the Penlatiihas five major
sermons delineated by the concluding formula “whkknhad finished
saying these things” (7:28; 11:1; 13:53; 19:1; 26:1

Concerning style, Matthew’s use tote (“then” or “at that time”) ninety
times as against six times in Mark, fourteen tinmelsuke, and ten times
in John is an evidence of Jewishness. You can isedigtinctly Jewish
vocabulary and subject matter in such terms asdake Holy City,
Jerusalem (4:5; 27:53), city of the great king $,3ost sheep of the
house of Israel (10:6; 15:24), kingdom of God, &mydom of heaven.
Among the topics covered are the Law, ceremonidiledeents,
Sabbath, kingdom, Jerusalem, temple, Messiah, pmphprophets,
David, Abram, Moses, scribes, Sadducees, and Rearis

A further indicator to Matthew’s Jewishness is taet that he does not
explain Jewish customs, for instance, Jewish ruleatt 2:1, 22; 14:1;

Luke 2:1-2; 3:1-2) and ceremonial cleansing (MatR1 Mark 7:3-4), as

the other Gospels meant for Gentile audiences @orather explains
Roman customs (Matt 27:15) although he also explaiiew Hebrew

terms (Mat 1:23; 27:33, 46). From traditional wgBetoo, various

church fathers, such as Irenaeus, Origen, and ksséelieved that
Matthew wrote to Jewish Christians.
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Another pointer to Matthew’s Jewish concern is t& ¢ontent where
about 60 percent of the Gospel emphasises Jessiitg. Matthew has
five discourses which present Jesus as a rableipofte; they include the
Sermon on the Mount (Mat 5-7), two discourses fogidom ministers
on “The Character of the Kingdom” (Mat 10, 13), deimg on
forgiveness (Mat 18), the denunciation of Isradaders (Mat 23), and
the Eschatological Discourse on Olivet mountain (¥ 25).

Matthew also has a transitional character, whiakthér distinguishes it
from the other Gospels. The author refers to theathtwo times (Mat
16:18; 18:17) in a manner which presents him akihg of a transition
of the old people of God to a new people. Thabisay, a new Israel,
the church, was being created out of the old, thgonal Israel. Paul
seems to refer to the same transition in Romanstire he talks about
Israel's rejection of their Messiah and the graftiof the Gentiles on
their stump.

In sum, there are three points you need to remerabecerning the
various perspectives people have about the purposé(Matthew’s

Gospel. The first two relate to the Jewish charaaft¢he Gospel. This is
evident in his thought patterns, general stylealgrsm, elaboration,
vocabulary and subject matter and secondly, inctrgent of the book
which emphasises Jesus’ teaching. The third painthé transitional
character of the Gospel wherein Matthew presents c¢hurch as
succeeding national Israel as God’s new peopleomtiguation of his
reorienting of his creation community. Cumulativelhese present
Matthew’s Gospel as concerned to confirm Jesub@gddwish Messiah
who transforms into a world Messiah due to Isragligal rejection of

him.

Self-Assessment Exercise

1. Itemise some of the indicators in the GospeMaitthew that
could justify the claim that ‘Matthew was a Jewishter with a
Jewish audience in the heart'.

2. The Gospel of Matthew would seem to have bearked out
with five discourses. Copy out the first and lastse of each of
the discourses and underline all the common sinitarary
elements among them.

3.2 Suggestions of Possible Purposes for MatthewBospel

It is important for you to note that the discussiam the purpose of the
Gospel of Matthew are usually associated with sisee of the Gospel’s
original recipients. It is believed that if we knoeof an author’s
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recipients and their situation which occasioned ¢whor’s writing, the
purpose of the author’s writing can be understdadthis regard, the
author's concerns (as discussed earlier) and atidicators in the
Gospel would reveal his purposes. As you saw irptieeeding section,
most scholars see Matthew’s Gospel as written bgwato Jews.

Again, Matthew talks about Jewish culture but deetsexplain it as the
other evangelists have done (cf. Mk 7:3; Jn 19:40)s also adds to the
argument that he was writing to Jews. Matthew édhly author to use
the phrase, “kingdom of heaven,” in referencing ‘tingdom of God'.
The reason for this is not farfetched. Jewish rewee for ‘the name of
God’ explains this.

You have also been told that Christianity began ragribie Jews, more
or less as a sect of the Jewish religion. Froneatdiest times, the non-
believing Jews antagonised the Christian movemedtpersecuted ‘the
believing Jews’ (Jn 11:45-48; Acts 4:1-21). Matthbeavily criticises
the Jewish leadership, especially the Phariseeie whthe same time
emphasising the fact that Jesus came primarilyhi®dews (10:6; 15:24;
cf. Jer 50:6). There are many indications that Matt addressed this
issue in an apologetic manner. The Gospel triesdistinguish
Christianity from Judaism and correct some miscptioas about Christ
during the early and rapid influx of heresies. Ehasd many more of
similar reasons have led many scholars to conclhd¢ Matthew’s
purpose was to show the Jews that Jesus of Nazaastitheir expected
Messiah, and that both his genealogy and resuoreetere legitimate
proofs of this.

Other studies of the Gospel see more than one perpat. For Wallace
(1997) Matthew’s congregation(s) already had thegings of Jesus
which Matthew had years earlier produced in Aramdat when

Mark’s Gospel was published, Matthew’s congregaitait they should
also have a framework for the dominical sayingsytivanted the life of
Jesus of Nazareth, too as Mark gave to his own Ipedjus, in his
view, the occasion for Matthew was the evangelistmgregation’s
desire to have a document on the life of Jesusdiditian to the

dominical sayings (1997:9), possibly, as a meandfication and

encouragement in their persecutions by their nons@Gan Jewish
brothers. Because of this motivation, Matthew hlackdé purposes to
achieve

I He wrote to demonstrate that Jesus was thesbeMiessiah as
evident in his genealogy, miracles and the Oldtdmasnt proof
texts among others.

. Matthew also intended to answer the questidry @esus did not
establish the kingdom, if he was the Messiah asesdews were
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asking. In his view, Matthew demonstrated thatesd| Jesus
inaugurated the kingdom for those who embraced dsnthe Messiah,
But the kingdom was going to be consummated onlhatend of the
age.

Iii. Finally, Matthew wrote to confirm the legitiacy of the Gentile
mission in light of the failure of national Israel embrace Jesus
as Messiah.

Woods (2007) also finds three major purposes argkthub purposes:

I First, Matthew wrote to convince his Jewish ignde that the
Christ in whom they had believed was indeed thg{awaited
Messiah. He did this by showing that Christ waes ttightful heir
to the Abrahamic and Davidic covenants, using sieVices as
genealogies, fulfiled prophecy, messianic titlekingdom
teachings, and miracles.

. Matthew’s second purpose was to explain why kingdom of
the Messiah was postponed although the king hadady
arrived. This would allay Jewish curiosity thatetmessianic
kingdom was to be immediately established oncekithg arrived
(Isa 9:6-7; Matt 20:20-21). By this thinking, Magtw achieved
this second purpose by a third one.

iii. His third purpose was to explain God’s intarprogram, which
included the Gentiles who were beginning to becomeare
prominent (2:1-12; 8:11-12; 13:38; 15:22-28). iHgaduced this
program (Mat 13) as the advent of the church 4¢elg; 18:17;
28:18-20); the age in between lIsrael's past rigiecand future
acceptance of the Messiah and His kingdom. Matthgplains
that the kingdom was offered to Israel (3:2; 4:13;5-7; 15:24);
But national Israel rejected it (11-12; 21-23; 2B} S0, in the
interim other people (sons of the kingdom) hadinoerit the
kingdom (13, 16:18); yet, national Israel will exeally accept
the kingdom (23:38-39; 24:14, 31; 25:31).

On these categories, the sub purposes include:

I Matthew’s desire to confirm the Jewish Chrigtan their faith
by validating Jesus’ messiahship in spite of tleday of the
messianic kingdom and the new direction it took.

. He wrote from Syrian Antioch, intending to &tsthe Church
through its delicate transition wherein it was dmg
predominately Gentile through the missionary jeysilaunched
from that locale.

iii. Lastly, Matthew wanted to encourage the Jéw@hristians that
although Israel had rejected her king and God dinbun the
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Gentiles, he was eventually going to restore tingdkom to Israel in the
future.

From Matthew’s content and his emphases, Cons{abl&0) finds him

with a twofold purpose in writing his Gospel andetd wider purposes.
Matthew wrote primarily to prove that Jesus was Messiah, but also
to explain God’s kingdom program to his readers. I categories,
there are three aspects to this kingdom program.

First, Jesus presented Himself to the Jews as itig that God

had promised in the OId Testament. Second, Israekslers

rejected Jesus as their king. This resulted inpihgtponement, not
the cancellation, of the messianic kingdom that Gad promised
Israel. Third, because of Israel's rejection Jesusow building

His church in anticipation of His return to estahlithe promised
messianic kingdom on the earth. (Constable, 2010:9)

The three wider purposes he suggests are that

I Matthew intended to teach non-Christians altbet person and
work of Jesus

. provide an apologetic to aid Jewish Christiansevangelising
other Jews; and

iii.  encourage all Christians to witness for Chrgthout fear (Mat
13:52; 27:57; 28:19; cf. Acts 14:21).

There are several other perspectives. But for ourpgse of
demonstrating the variety of viewpoints, thesesafficient.

Self-Assessment Exercise

1. Examine this section closer. Do you have anylitaxhal
information regarding the Jewish nature of the g&bthat had
not been mentioned earlier? List them and seethew fit in to
argue in favour of the author as a Jewish withisle\audience in
mind.

2. Compare the Messianic arguments of Wallace{)L88d Woods
(2007) to establish the purpose of the Gospel aftivkw. Do you
find any difference between them? Emphasise thieaiilarities
and differences.

3. Wallace (1997) and Woods (2007) offer differanquments to
establish the purpose of the Gospel of MatthewicWiamong
them appear more convincing?

4. Do you think that the arguments presented bgs@Gile (2010)
to underline the purpose of the First Gospel adgthang
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significantly new to the arguments of Wallace (1p%hd Woods
(2007)?

3.3 A Reply to some of the Theses on the Purpodetite
Gospel of Matthew

In reconstructing the purpose of Matthew in writihig Gospel, it is
germane to note some problems in some of the positexamined
above. First, the view that Jesus came to estaliishkingdom, but
postponed it due to his rejection by national lsrdees not seem to
tally with Matthew’s concerns. As you saw in theewous unit,
following the logic of Matthew, Jesus came to rentiGod’s creation
community, that is, the kingdom of God. Of counsational Israel was
to be the point of contact with the rest of humaeaton. Matthew
makes this clear to his Jewish audience in an elmst’g tone by
emphasising the premier portion of “the lost sheépthe house of
Israel” (10:6; 15:24) in the kingdom. But at themsatime, he also
emphasises the universal character of the kingddmis. is the import of
such passages as 2:1-12; 4:14-16; 12:21; 28:lthatncase, passages
such as 12:28 (“the kingdom of God has come upari)yand 26:28
(where the new covenant is established in the deaiihrist) would
clearly suggest that the kingdom was not altogefplostponed, though
its full manifestation was to come later (23:38-29;14, 31; 25:31).
Second, to think that the Gospel of Matthew wasasmmed by the
rivalry intent of the Matthean community, or at hdss congregation’s
envy of Mark’'s Gospel introduces the category ofspeality-worship
which is hard to be found within the framework dfetGospel of
Matthew. You can see this clearly in Paul’'s lettethe Corinthians, but
hardly in any of the Gospels.

Self-Assessment Exercise

1. Do you think that two arguments presented alas/@ reply to
some of the theses on the purpose of the Firstp&oare
plausible enough? What other perspective wouldlfeauto bring
into the arguments?

2. What do you understand by ‘personality-worshiyo you see
any relationship between ‘personality-worship’ dpdrsonality-
cult’?

3.4 Reconstructing the Purpose of Matthew'§$sospel

Let us now engage the text of Matthew ourselvesetmnstruct his
purpose(s). As you saw earlier, although the autlums not state his
purpose in writing this Gospel, it is clear frone tbontent and emphases

64



CRS 412 MODULE 1

of the narrative. This means that if you engageGbspel as a narrative,
you will more easily discover its purpose.

As you saw in the preceding unit, the Gospel of tMawv was

occasioned by the necessity of the author to ldaseinitial social

location for another community in furtherance o threat Commission.
The purpose then was to leave his former, predamiynalewish

Christian community, with a document that would file information

vacuum about the life and teaching of Jesus, wbatlid be created by
his absence. Again, Matthew’s premier concern altiveitiife of Jesus
was the confirmation of his Messiahship according Jesus’ own
teaching to his disciples and the public on thgexibmatter.

The messiahship of Jesus is sufficiently demoredrat Matthew by the
fulfilment formula (2:15, 17, 23; 4:14; 8:17; 12;113:35; 21:4; 27:9; cf.
26:56). The evangelist introduces his case withuslegenealogy to
adequately locate him in the Davidic royal family the promised
Messiah (1:1-17). His birth and childhood fulfillethe messianic
prophecies (1:18-2:23). The Old Testament proppetdicted that the
Messiah would be born of a woman (Gen. 3:15), ef¢bed of Abraham
(Gen. 22:18), in the tribe of Judah (Gen. 49:104 af the family of
David (2 Sam. 7:12-13) in the city of Bethlehem ¢\Bi2-5; Mat 2:1-6).
The birth of Jesus was integral to the life streggbf the new creation
community; it was prefigured by the situation ir ttme of King Ahaz
which Prophet Isaiah related (Isa 7:10-14; Mat 2232 In Isaiah, this
son of a virgin signified the mediation of God’sepence (Immanuel)
with his new people for the purpose of their sabrat- as their shield
and help in crisis situations. The purpose wasstal#ish the kingship
(kingdom) of God on planet earth as it is in heafdat 6: 10; 26:29).
The fact of the messiahship of the Child Jesus weagaled by the
pilgrim magi from the East, it aroused the envy gealous fury of
Herod the Great who was then king over Judea. Heldcmot
contemplate, still less condone, a rival “ruler wivdl shepherd my
people Israel” (2:6). In Matthew’s plot, this madkéhe beginning of a
prolonged conflict between Jewish leadership asdslesthom they saw
as a “messianic pretender” (13:54-57), which evahtuled to his
execution. The prophets saw this and predicted, tdating his
childhood, the Messiah would sojourn in Egypt ahént return to
Nazareth (Ex 4:22-23; Num 24:8; Hos 11:1; Mat 22B3-and finally
settle in the land of Zebulun and Napthali (Isg 844t 4:14-16).

In Matthew’s plot, when Jesus so settled in Capeman the region of
Zebulun and Naphtali, he inaugurated his messiassion. “From that
time Jesus began to preach and say, ‘Repent, édcitiydom of heaven
is at hand” (4:17). In quick narrative successidie shows Jesus
forming his government (4:18-23). From beginningtihe end of his
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public mission, Jesus’ message had the politica tof the messianic
kingship predicted by the Old Testament prophetse Transitional
prophet, John the Baptizer, introduced him to tleevNCovenant age as
the Messiah (3:1-4:11).

Further, in Matthew’s narrative, Jesus’ entire publmission
characteristically fulfilled the messianic aspioats of the people of
God. He identified the people’s many-sided problsrabsence of good
leadership and elected to fill that gap. After cking a cabinet, he
embarked on gathering public support through tewrland preaching
about the dawn of the government of God and vafidatis claim with
healing and provision of other needs of the peollehis manner he
spontaneously emerged as the leader of the maddasthew
underscores this fact: “Large crowds from Galilekee Decapolis,
Jerusalem, Judea and the region across the Jaiiangd him” (4:25).
With large crowds now following him, the Messiahgha in-depth
teaching on kingdom living (5:1-7:28). The Kingdomaching was
interrupted by other demands of the holistic care ifs citizens. In
Matthew’s plot, Chapters 8 and 9 capture Jesuslifgeactivities as
demonstration of his messianic care for the wetipesf his followers.
But the religious establishment opposed him, clagrthat he distorted
their traditional religious values. They, for insta, challenged his
authority to forgive sins which they saw as God'asrpgative (9:3). This
conflict continued and intensified, basically astagan opposition (cf.
11:27; 12:1-15). But Jesus often put it down andtiooed his
reorientation of the people for his counterculture.

Matthew next presents Jesus as holding a trainréineers workshop
with his kingdom ministers (chap 10). The theme Wuaes character of
the kingdom he proclaimed. The leadership teamebeuited was now
trained and sent on a sort of industrial trainimggoamme with the
commission: go only to the lost sheep of the hafdsrael (Cf. 15:24;
Jn 4:21f), preach the kingdom, heal the sick, rtigedead, cleanse the
lepers, and cast out demons (10:1-16). Furthenitrgi of this sort
captured what Jesus meant by the kingdom (chapTh&) kingdom is a
revolutionary countercultural concept which gradiyabut effectively
reorients the faculty of human thought and behavem a household
(13:51-52) toward the good (13:31-33; 36-43).

In view of the public concern about Jesus’ truentdg, especially
expressed by the religious establishment, and ainasibncerns among
his disciples (8:27) when they got to CaesareagphijlJesus decided to
reveal his personality to his inner circle, thecgpkes. He is the Messiah
of Jewish expectation (16:16), the Danielic SoMain (16:27-28), the
Son of God (17:5), who was to be introduced byallijedivivus (3:17;
17:5); the person destined to suffer as a ransormémy (19:28). But he
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warned them that this was only meant to clear tbem doubts, not for
public consumption (16:20).

You will notice that once Jesus made this clarifaa his disciples

became consumed by the political thinking of the.&@eter demanded
to know what benefits accrued for them, who hatldi&ftheir businesses
for the messianic cause when Jesus finally formesd government

(19:27-29). The disciples started serious lobbymrgpositions (20:17-

28).

On the other hand, the Jewish authorities got ngooeinds to charge
Jesus of treason and had him executed (chap 27théda carefully
shows that the persecution, and invariably, thecifirion could not
terminate the messianic mission. The Messiah watnous (7:15;
24:23-26). But in the eyes of the Jewish leadershipvas a failed
project. Thus, when Jesus was crucified,

the chief priests also, along with the scribes a&hders, were
mocking him and saying, “he saved others; he cannot save
himself. He is the king of Israel; let him now cordewn from

the cross, and we will believe in him. He trustsGad; let God
rescuehim now, if he delights in him; for he said, ‘1 am tis®n

of God.” (27:41-43).

Yet, Matthew shows the victory of the Messiah insu¥ post
resurrection appearances. The Messiah’'s resumedemonstrated his
authority even over death. This One with all autigan heaven and on
earth commissioned his disciples to embark on dajlanission of
recruiting membership into the counterculture letet (Mat 28:18-20).
Thus, the present global character of the messmarssion appears to be
a product of the Messiah’s attention to and undedihg of the
universal character of his authority. He is not@yna national figure,
but the world’s sovereign.

You can see that the above analysis of Matthew'satige reveals his
portrait of Jesus Messiah. Going by the data inGlospel, it becomes
evident that Matthew wanted to confirm in writinghat he had orally
told his audience, that Jesus was the promisedividelssiah that was to
come from the Jews. This is attested by the largmber of Old
Testament messianic prophecies he adduces as Hasamgfulfilled in
the person and life of Jesus. He also wanted tovsh Jewish
community that their failure to recognize Jesushasg Messiah did not,
and could not stop God’s programme of recoverirsgdniginal creation
community. God had gone ahead to inaugurate thetemulture made
up of the Jews and Gentiles who believed and acletuged Jesus’
Messiahship (16:18; 18:17). At the consummatioralbfthings, when
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Jesus would return in his royal glory, all Jewsl @widknowledge him as
their king (chap 24; cf. Zech. 12:10-14; 14:4, 9-Rbm. 11:26). It was
thus, impinging on all who had enlisted in this gounent of God to
carry the message of its advent to others (10:88518-20). In other
words, Matthew has a double purpose: to demonstinagtelawn of the
government of God through the teachings of Jesus has relational
concerns for the needy and to reaffirm the negesdiglobalising the
countercultural community.

Self-Assessment Exercise

1. Do you subscribe to the thesis that the purpbsbe Gospel of
Matthew was to establish the kingship (kingdom)@dd on
planet earth as it is in heaven (6: 10; 26:298eStlearly your
position in order to convince your colleagues.

2. How do you mean that from the beginning to ¢he of Jesus’
public mission, his message had the political tarfe the
messianic kingship predicted by the Old Testanmophets?
What are the implications of the statement to degish and
Roman establishments?

3. What are the messianic expectations of the Ipetiat Jesus’
entire public mission characteristically fulfill@dWhich of the
expectations would seem to negate the missiopsafs?

4. Explain the other demands of the holistic dareghe people that
seem to interrupt intermittently Jesus’ teachings‘Kingdom'?
Relate these cares to the contemporary missiagheoChurch in
Nigeria?

5. Show how the plot of the Gospel of Matthew &a@y engulf by
conflicts. Use some specific texts to prove yaasec

6. State some of the pollical demands made byligwples of Jesus
for their sacrifice for Kingdom of Heaven? Do ythink that
Jesus adequately address those demands? Do youesoands
coming up among the contemporary followers of §@su

7. Using some proof-texts from the Gospel of Matthdemonstrate
the project of Jesus in the eyes of the Jewistielship was a
failed project.

8. The author concludes the section by insistiveg Matthew has a
double purpose. Do you agree with the reasonsakiejyRestate
the reasons and analyse them critically.

4.0 CONCLUSION
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Matthew seems to have manifold purposes. But ittrposbably was

written to demonstrate that Jesus was the Messmathis regard, the
genealogy was probably meant to demonstrate thasislleship to a
Jewish audience that required proof of Jesus’ fieedhe miracles of
Jesus affirmed Jesus’ authority as a spokesmanGfmt who was

ushering in a new age; and the Old Testament qantashowed that
Jesus is the fulfilment of the hope of Israel. Sonwifs and themes in
the Gospel indicate that Matthew wrote to encourhigeaudience to
stand firm in their faith in their Messiah and stthe Jewish authorities
who were persecuting them. In all, the bottom ligethat Matthew

wanted to demonstrate the advent of God’s goverhipephesied by
the prophets of old and to emphasise its globalaciter.

5.0 SUMMARY

Various scholars hold different opinions on thepmses of Matthew in
writing his Gospel. Most of these opinions are gdidy clues in the
Gospel itself. For instance, Matthew's way of thi style,
vocabulary, and subject matter are found to beadtearistically Jewish.
Coupled with the Gospel’s two-time reference touichn” (Mat 16:18;
18:17) many see him as thinking of a transitiothef old people of God
to a new people. A central determinant of this wythinking is the
thought of Israel’'s rejection of their Messiah athe grafting of the
Gentiles on their stump. Governed by this thinkiNgtthew’s purposes
are often seen as to demonstrate that Jesus waewhsh Messiah as
evident in his genealogy, miracles, to answer thestjon why Jesus did
not establish the kingdom, if he was the Messiald @ confirm the
legitimacy of the Gentile mission in light of thailire of national Israel
to embrace Jesus as Messiah. On close reading aalysia of
Matthew’s narrative however, it is difficult to sé®e suspension motif
in the Gospel. But that the evangelist purposeddémonstrate the
advent of God's government prophesied by the prigpbeold and to
emphasise its global character is easily tracealilee narrative.

6.0 TUTOR-MARKED ASSIGNMENTS

1. List and explain any two suggested purposes ofliatts
Gospel.

2. What function does Jesus’ genealogy Matthew’s G@spe

3. In what ways did Jesus’ public mission demonsthase

Messiahship?
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1.0 INTRODUCTION

You are welcomed to the last unit of the first miedaf this course. In
the previous units, you have been studying theowuaripreliminary
issues about the Gospel of Matthew. These havedean this last unit
on these issues. This unit introduces you to thdysof the literary and
historical relationships of the Gospels. In our,days better known as
the synoptic problem although this reduces theupgcof the issue. It is
a quest of the history of the Gospels’ formationadl as their theology.
Constable (2010) describes it as “the game of daguwwhich Gospel
came first and who drew from whom” (p. 4). The spequestion you
are expected to answer in the unit is how is Maithelated to the other
Gospels? As in the other issues we have previodisigussed in the
preceding units, there have been several answettist@uestion. The
most popular today, however, are two: The Two-Doeam(Two-
Source) and the Two-Gospel Hypotheses.

Majority of scholars have bought into the Two-Doamnh or Two-
Source Hypothesis. But there is also a growing efifective minority,
championed by William R. Farmer, which espouses veo-Gospel
hypothesis. The former group believes that Markteviltis Gospel and
Matthew used it to compose his own with some aold#i material. The
latter group argues that Matthew wrote before Malkkark only
abbreviated Matthew’s work. Each of these positibas a number of
variants in details as more scholars get into thedysof the texts. We
cannot treat the subject here in much detail bily tmremind you of
what you have learnt earlier (cf. CRS213).
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2.0 OBJECTIVES

By the end of this unit, you should be able to:

o Explain the Two-Document hypothesis

o Discuss the Two-Gospel hypothesis

o Differentiate between the two-document and the Gospel
Hypotheses

3.0 MAIN CONTENTS
3.1 Matthew’s Place: The TensiorCreated

In the first two Christian centuries Matthew wase tmost widely
circulated Gospel. In fact, from the patristic Gttuage up to the 1700s,
it enjoyed preeminent patronage and literary infzeein the Church’s
literature. This was because of the belief thattMat was the earliest
Gospel, and so, closest to source; the most Jeagh thus most
authentic (Utley 2005). On these categories, Lukes wonsidered the
most Gentile or Pauline; and Mark, only a secondtwy attempt to
abridge Matthew with Luke to produce his Gospel.isThelief is
probably what influenced Matthew’s first position the traditional
order of the Gospels in the earliest complete Graekuscripts of the
New Testament. Such preference is retraceable d¢o2tid century
Irenaeus (c. 180 AD), who explicitly ascribed thatditional order to
sequence of composition. According to him,

Matthew also issued a written Gospel among the élebin their own

dialect, while Peter and Paul were preaching at &cand laying the
foundations of the Church. After their departuragiying their death],
Mark, the disciple and interpreter of Peter, disbahand down to us in
writing what had been preached by Peter. Then Lthe follower of

Paul, recorded in a book the Gospel as it was peshdy him.

Finally, John, the disciple of the Lord, who hadhlan his breast,
himself published the Gospel, while he was residhgphesus in Asia
(Haer 3.1.1; cf. Eusebiuslist. Eccl.5.8.2)

By the 1700s, mostly German non-Christians, bub alsme believers
who claimed liberty began to study the Bible likeyancient literature
(Blomberg, 1997). Consequently, many became s@ptbout the
reliability of Matthew’s text as inspired word ofo@. In specific, in
1750, Michaelis closely examined Papias’ claim thdtthew was
originally written in Aramaic. He discovered thdiet Gospel's extant
copies are translations and so are likely to mresgnt the original in
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some places (France, 1989). This made him doubtirtbgirational
status of Matthew. He also rejected Luke and Markhe ground that
they were not authored by apostles. Later, G. Esiog pointed out
that, indeed, behind all the synoptic Gospels &ldst “primal gospel”
(the logia referred to by Papias) written in eithégbrew or Aramaic.
From this time onwards, a growing number of studisthe inter-
relationship of the Gospels were governed by tibeszs.

It is important for you to understand this backgrduo present day
conceptions of Matthew’s relation to the other Gaspas a long-
standing scholarly attempt “to reduce the Gospeldheir apostolic
content” (France, 1989:20). Since it was launclhieel process has taken
various dimensions to this day. In the course mktiMark was seen to
be a less developed literary piece and so clos#redprimal Gospel'.
Consequently, it was taken to have been the eaffiespel which was
only improved upon by Matthew and Luke. This is wisatermed the
priority of Mark, which has had serious negativéeef on Matthean
studies; it at least, temporarily, drew scholarlyemtion away from
Matthew, which was the fate of Mark prior to theD08.

This new trend of seeing the relationship of MattlseGospel to the
others was further spurred on by the synoptic bl (McKnight,

1998; Farmer 1994). “The Synoptic Problem” is sin@al way of

referring to questions and possible explanationsutalthe literary
relationships between the first three New Testan@ospels. When
studied together, the first three Gospels are fowmdhave both
similarities and divergences in a manner which sstg that their
authors likely knew and even depended on work$eif jpredecessors.
The Gospel of John sometimes resembles the othe Bospels, but it
tells the story of Jesus in significantly differemays, including a
different order of events, different perspectivad @oints of emphasis.
It also has its own unique vocabulary and stylehSdifferences can be
understood in terms other than literary relatiopshibetween the
Gospels. For this reason, John is not includetienSynoptic Problem.

a. Similarities

Some of the important similarities which the fitlstee Gospels contain
over against the fourth include:

1. Similarity of arrangement (order or structureAll these three
Gospels talk about Jesus’ concentrated ministraatilee with
its turning point as the transfiguration followingeter's
confession during which time, Jesus journeys tousiem.
There, he is arrested, tried, and crucified.
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2. Vocabulary and style — These are also verylaimSometimes,
they have an almost verbal agreement. For instance

a) The healing of the leper (Mt. 8:1ff; Mk 1:40Hk 5:12ff).

b) The questioning of Jesus’ authority (Mt 21:23ffkk 11:27ff; Lk
20:1ff).

C) Some sections of the Olivet Discourse (Mt 2#4:84k 13:5ff,
14ff; Lk 218f, 20ff)

3. Similarities in two of the Gospels — Sometimesbjle all three
Synoptists record an event, Mathew and Luke waglicce more
closely in vocabulary and style, and in some Gasesn content
over against Mark (cf. 3:7-10; Lk 3:7-9; Mt 6:24& 16:13).

4. Though all three often agree together in sastihat all of them
have recorded, there are sections where Matheweagwith
Mark against Luke and many where Luke and Marleagmainst
Matthew. In very rare cases — about 6% - Mathegvlarke agree
against Mark.

Because of these similarities, the first three @tsave been called
“synoptic”. The term, “synoptic” derives from twor€ek words, the
prepositionsun (together) and the veriptonomai(to see) thus literally
meaning to “see together”. Because of these siitidartoo, it has been
held that if these three Gospels are studied tegethey will be better
understood. This is based on the assumption that:

1. The authors of the Synoptic Gospels probablyvdileeir material
from the same source(s) and only adapted it ta theiticular needs.
That is, each of them redacted the material to es¥dhis specific
concerns. These sources are uncertain, howevethBytare thought to
have been most likely

a. An oral gospel committed to the memory of cotvdy the
Apostles’ repeated preaching from time to timestfiin Aramaic,
and then in Greek according to the needs in th@ilBanission

b. The collections of apostolic fragments. Or

C. An original Gospel that is now lost, except fits contents
preserved as the Gospels.

2. Another possibility is that one of the evanggsliwrote first and

the others depended on his work for theirs. Iis ttase, it is
thought that, if the first author is known, thestrecould be
understood in his light except for a few detafiemphasis.

b. Divergences

There are differences in the structure, vocabulang content among
the synoptic Gospels. Some of the observationasfellows:
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1. Many events recorded by all three evangelisisk | verbal
agreement.
2. Many of such events are located in differerstdrical settings

and contexts in the various Gospels. An exampléhisf is the
story of the healing of the centurion’s servantt (815ff; Lk

7:1f%).

3. There are also differences in narration anérord

4. In many instances, each Gospel has some evestyded
exclusively by its evangelist; particularly Matheand Luke.
Some examples are

a. The birth narratives in Mathew and Luke.

b. The travel narrative only in Luke 9:51-18: 14.

C. Peter's walking on water (only in Mathew 14:2&hd the coin in
the fish’'s mouth.

d. See also Mathew’s relations of the Sermon erMbunt (Mt 5:1-

7:29) and Luke’s Sermons on the Plain (Lk 6:17-49)

So, in effect, “the Synoptic Problem” is the wagttpeople studying the
Gospels attempt to understand the origin and ieleronship of the first
three Gospels that will reconcile the differenceghwhe similarities

between them satisfactorily. When compared withftheth gospel, the
problem was further complicated by the quite défdrchronological

and geographical framework of John from the Symo@ospels. While
the Gospel of John sometimes resembles the othes tBospels, it tells
the story of Jesus in significantly different wayscluding a different

order of events, different perspectives and padfitsmphasis, and with
its own unique vocabulary and style. Those diffee=n can be
understood in terms other than literary relatiopshibetween the
Gospels. This is the reason John is not includedh& Synoptic

Problem.

This situation however, raised the fundamental lemb of
understanding the essence and chronology of tkeofifthe historical
Jesus especially when attempts were made to hasetime accounts of
the various Gospels (McKnight, 1998). It furtherallenged both the
reliability of the Gospels’ texts necessary forithabjective explication
and of the relationship among the gospels, whiculshenhance overall
understanding of each Gospel (Wallace, 2011). Mandamentally, the
situation raised the problem of how to understamdus himself
(Farmer, 1994). We are more concerned with theioalship between
the Gospels, especially as it affects the pladdatthew among them.
One of the ways to solve this problem of the relahip among the
Gospels was the introduction of Source-Criticisnvett on casual
reading of the Gospels you can find internal evegerfwithin the
individual Gospels themselves) that the writersduseurce materials as
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they wrote. An obvious example is the authors’ tiexgf references to
Old Testament passages either directly or indyedtVYhen “source
critics” (scholars who study sources of informatidar written
documents) began to closely study these Gospety, dnrived at a
number of varying positions. In 1776 and 1779 tvesays by A. E.
Lessing were posthumously published in which hauedgfor a single
written source for the Synoptic Gospels. He caltbi source the
Gospel of the Nazarenes, and he believed it watsewrin the Aramaic
language. To him one original source best explaithedparallels and
differences between the Synoptics. Many other sechakere influenced
by this idea of an original source or primal Gosgdelo variants of the
idea developed; some scholars believed there wasttan source, but
others held it was an oral source.

Further efforts at a solution proffered the “twoedment” or “two-
source” hypothesis, which has influenced most offg&b study in the
last one and a half centuries to this day (Kee®&7)L That is, Q and
Mark were said to be the sources which Matthew bukie used in
producing their own Gospels. A good number of satwoltoday
however, hold to the Two-Gospel Hypothesis ratherfiwo- Document
Hypothesis.

By this introduction, you can see right away tHsdré are two major
positions about the relationship of Matthew to tteer Gospels. The
first is called the Two-Source hypothesis; the sdcis the Two-Gospel
hypothesis. You can find a concise summary of thesstions on The
Synoptic Problem Home Page,
http://www.mindspring.com/~scarlson/synopt/indemht Let us now
look at each of these positions a little more dipse better understand
their points of view.

Self-Assessment Exercise

1. State some of the possible reasons that coaNg mfluenced
Matthew’s first position in the traditional ordef the Gospels in
the earliest complete Greek manuscripts of the Nestament.

2. Adduce some arguments to prove that even if3bgpels as we
have them today cannot be traced to any extaginati copy(s),
that would not affect their quality as inspireccdment.

3. Describe the scholarship attitude to study @itthew and Mark
in the course of the centuries.

4. Enumerate the major areas of agreement amamgsythoptic
Gospels? Amidst the agreements, do still obsereenes
differences even where the synoptic Gospels agree?

5. List areas of difference between the synoptasgels and the
Gospel of John.
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6. Do you agree that if the synoptic Gospels aneied together,
one would understand each of them better? Givsoreafor your

position.
7. Explain the concept of ‘synoptic’ n the Gospeholarship.
8. Do you think that the divergences among theopiia Gospels

are strong enough to discountenance any literatgtionship
among the first three Gospels?

9. What are some of the obvious challenges inimgathe four
canonical Gospels synoptically?

10. Discuss the two variants of idea of the So@uagcism.

3.2 The Two-Source or Two-DocumenHypothesis

The Two-Source Hypothesis is the dominant theoryhefrelationship
of the Gospels among scholars today. It holds khatk was the first
Gospel to be composed and Matthew and Luke drewntiterials they
used for their Gospels from it. That is, it was themary narrative
source for these latter Gospels (Markan prioritg)addition, Matthew
and Luke also independently used a source contpitiia sayings of
Jesus with which they supplemented their Markarensdt That sayings
collection, termed “Q” is now lost, however, andkisown only by its
fragments as used in these Gospels.

Over time, the Two-Source Hypothesis has undergam®us changes
as more scholars joined the close study of the @sspoday, it has up
to eight versions. You have here some of the mastiqunced of those
versions as examples. In 1924, Streeter arguedrtteddition to Mark
and Q, the authors of Matthew and Luke both hathrematerial which
was exclusively theirs. Streeter called these “&pellatthean” and
“Special Lukan” material respectively. That medmsré were more than
two sources for the Gospels: Mark, Q, Matthew, dnke since
Matthew’s and Luke’s own special sources are pastdito be distinct,
written sources. In the same 1924, in the case wkel Streeter
supported by Vincent Taylor, postulated that iniaol to Mark, Q, and
Matthew, Luke also used another document he eapiepared as
another source for his Gospel. This latter souneg talled proto-Luke.

A third variation of the Two-Source Hypothesis ialled Markan

Hypothesis. It was propounded by Weisse (1856) &twitzmann

(1963). Their view is that all the three Synoptiogpels independently
derive from a proto-Gospel, namely Ur-Markus. Tliktcument is
similar to Mark, but is not the same Mark. It aisoluded the narrative
and Baptist material now assigned to Q. Advocateshe Markan

priority use this view to defend their position wileger they are
challenged that the extant text of Mark is corrapt that Matthew and
Luke better reflect the original text in certaimpés.
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A serious challenge to the Two-Source theory wasegoby the
agreement of Matthew with Luke against Mark in imtpot incidents all
the three report. Proponents of the hypothesisotrgxplain such anti -
Markan agreements as a result of Matthew’s and 'sukecess to a
“corrected” version of Mark that is no longer extanhis version of the
second Gospel was called Deutero-Mark by Abbo1t9@1.

A final example of the variants of the Two-SourcgpHthesis is that
propounded by Parker (1953 and 1980). In 1953,dmecup with an

explanation of the relationships between the Gaspel what he

described as proto-Matthew, represented by k. Afingrto him, this

was a document which constituted essentially ofKVimd the special
Matthean material. Matthew and Mark used this asr tladditional

source, but Luke never knew of it. This explains digreements of Mark
and Matthew against Luke in many places. In 19&8Qydver, Parker
modified his position by amplifying his previousgothesis. He adopted
the suggestion Streeter made earlier that thereamdscument, called
proto-Luke, which was the source of both the Q lamdaterial. He also
adopted the position of Griesbach by making Mackaflation of proto-

Matthew (“K”) and proto-Luke (1983).

Self-Assessment Exercise

1. Explain the concept of ‘Two-Source’ / ‘Two Daunant’
hypothesis.
2. Discuss the idea of proto-Luke and the litenarg it could have

played in the composition of the Gospels.

3. Do you agree that Ur-Markus and Proto-Luke ddwdve served
the same literary functions?

4. What do you understand by the term ‘anti-Markgreements’?

6 Examine the relationship between the concepts-darkus and
Deutero-Mark.

7. How would you account for the many agreemehtsark and
Matthew against Luke in the study of the synofaspels?
8. Evaluate the most recent teachings on the Tawe® hypothesis

by Parker in 1980.
3.3 The Two-Gospel Hypothesis

The Two-Gospel Hypothesis is essentially, the vadwhe relationships
of the Gospels which holds to the traditional positof the priority of
Matthew. The tradition was first explicitly express by Irenaeus,
Bishop of Lyons (c. 170-180 AD). Clement of Alexaiadsupported it
by 200 AD. By 400 AD., Augustine added the strorgenthat each
Gospel was dependent on the preceding ones. Byadriant of the
position, Mark was simply an abbreviation of Matthd.uke drew on
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both Matthew and Mark, and John used all the thoeeompose his
Gospel.

In 1783, J. Griesbach modified this view by reuwegsihe order of the
Gospels with his suggestion that the order shoeldviatthew, Luke,
and then Mark. He was trying to explain some ofuh&ue features of
Luke as well as why Luke was written in the firkiqe since Mark had
already abridged the previous two. In Griesbachésvy Mark did not
only abridge Matthew, but he actually conflated hodtdatthew and
Luke.

In our contemporary times Willam Reuben Farmer 9d)9 is
championing the Two-Gospel hypothesis variant oé thlatthean
priority. He challenged the assumptions of the TSm#ce hypothesis,
emphasising that the hypothesis was based on ty fanlution of the
synoptic problem. For him, Matthew was the earligsspel, written
from a definite Christological motif that has highterest in the
redemptive consequence of the death and resumeatidesus and not
just his words as espoused by the Two-Source hgpmhHe argues
that “the Two-Source Hypothesis, especially in thands of the
Thomas-Q school of exegesis, gives us a differestis) than the Jesus
that has been transmitted by the Church sinceittie ¢f the apostles”
(Farmer, 1994:5).

Self-Assessment Exercise

1. Evaluate the statement that the Two-Gospel tngsis is more
traditional than the Two-Source hypothesis.

2. Explain the difference between the Griesbachothesis and
Farmer’s.

3. Consult your previous course material (CRS2483) identify
other information to augment the information imsteection and
to refresh your memory.

3.4 Conclusions on théebate
3.4.1 The Challenge for the Two-Source Hypothesis

Do you find anything from the foregoing discussigpecial about the
relationships among the Gospels that can guiderygour conclusion?
You may see from the wide variety of positions e fTwo-Source
hypothesis that it is built on a shaky ground. Tihability of its

proponents to have a consensus position on whatitges the sources
and therefore the relationships of the Gospelsscdstibts about its
credibility and so reliability. But beyond this,sitemphasis on the
historical reliability of the Gospels determined their closeness to
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Jesus, threatens the reliability of the entire @tsdt becomes difficult
for one to read and preach from the Gospels withlear conscience
once one imbibes their teaching. But that the Glespee historical
documents that present the life and work of a histb person called
Jesus of Nazareth can hardly be gainsaid.

Self-Assessment Exercise

1. State some of the weak points of the Two-Sobyg®othesis. Do
you think that the Two-Gospel hypothesis is immdroen the
same criticism?

2. What are some of the missionary and pastoraligations to
hold exclusively to the Two-Source hypothesis?

3.4.2 The Two-Gospel Hypothesis Vis-a-Vis the Chahn
Tradition

The Two-Gospel Hypothesis as an alternative toMlaekan priority is

more or less the traditional conclusion reachednfitbhe observations
about the relationships among the Gospels. Theéesattadition to this
effect is that preserved by Papias (c. 110 AD)his apology on the
integrity of Mark’s Gospel, Papias wrote:

Mark, having become the interpreter of Peter, widdevn accurately,
though not indeed in order, whatsoever he remerdbefethe things
done or said by Christ. For he neither heard thedLwor followed

him, but afterward, as | said, he followed Petehowadapted his
teaching to the needs of his hearers, but withmention of giving a
connected account of the Lord’s discourses, soMzak committed no
error while he thus wrote some things as he remesdbthem. For he
was careful of one thing, not to omit any of thegs which he had
heard, and not to state any of them falsely.” (gqidEusebiudHist Eccl

3.39)

On close consideration of this statement, you caléduce that Papias
implied Matthean priority. It is found in the cortef an apology where
Papias was primarily concerned to defend the evehggainst alleged
disorderliness in his Gospel. In Papias’ view, a&tePs interpreter,
Mark was concerned to write only the essential enatfrom Peter’'s
preaching that addressed the immediate needs aohisnunity which
requested a written record of them. This much hleeseded in doing.
But you may wish to ask, what was the conventiondér of the Gospel
from which Mark deviated? And how was it determindtd seems to
suggest that there was a previous Gospel by whelatcusers of Mark
were familiar with the order of the events of tife knd work of Jesus.
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Most likely, such a Gospel was Matthew's. In Papidesy, Matthean
priority was almost universally upheld because t Bpostolic
authorship and the fact that Matthew preserves naficlesus’ teaching
not found elsewhere. Remember that Papias alsdvatithew wrote his
Gospel in Hebrew; and we concluded in previousysthdt this would
have been the earlier copy he made for the Judeasti@ns before he
produced its Greek version for the mixed ChurctSgfia. That copy
must have been produced quite early since it wasdan India by
Pantaenus who went there as a missionary and disadvthat
Bartholomew had taken the Hebrew Matthew therehi@ @postolic
times (Clement Alex. Stromata 1.2.2). The fact tthas Gospel was
produced while Peter and Paul were yet preaching) laging the
foundation of the Church in Rome and Mark's Gospels written
subsequent to Peter's preaching, probably afterdeimise, strongly
argues against Markan priority.

Around 170 or 180 AD Irenaeus, the Bishop of Lydmescame the first
to draw this conclusion in his famous woAgainst HeresiedHe says:
So, Matthew among the Hebrews issued a writinghef Gospel in
their own tongue, while Peter and Paul were preachie gospel at
Rome and founding the Church. After their deceasekiMthe disciple
and interpreter of Peter, also handed down to usriting what Peter
had preached. Then Luke, the follower of Paul, réed in a book
the gospel as it was preached by him. Finally, Jahe disciple of
the Lord, who had lain on his breast, himself pahdid the Gospel,
while he was residing at Ephesus in Askda¢r 3.1.1)

Later, Clement of Alexandria (c. 200 AD) said Matth wrote his
Gospel first, Luke used Matthew to write his owndaVark conflated
the two to produce his. According to Eusebius Cletnsaid that:

those of the Gospels comprising the genealogie® wargegrapthai
(written before) but that Mark had this disposititimat when Peter was
in Rome preaching the wordesmosiaopenly) and proclaiming the
gospel by the spirit, those present, who were mamygeated Mark,
as one who followed him for a long time and remerabevhat was
said, to record what was spoken; but that aftercbmpose d the
Gospel, hanetadounaishared it) with those who wanted it; that, when
Peter found out about it, he did not actively disege or encourage it;
but that John, last, aware that the physical faeie disclosed in the
Gospels, urged by friends, and inspired by theitsptomposed a
spiritual Gospel. (EusHlist. eccl.6.14.5-7).

You will notice that Clement's statement in thisotguion that the
Gospels containing genealogies were the ones wifttg conflicts with
Irenaeus’ tradition quoted above that Mark whicls mp genealogy
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preceded Luke. It also poses some difficulty of ansthnding when
viewed against the statement of Irenaeus in theesquotation that
Mark wrote after the death of Peter and Paul. @rggstatement on the
order of the Gospels also seems to conflict wittt tf Clement:

As learned by tradition about the four Gospels, clvhialone are
undisputed in the Church of God under heaven, firgt written was
Matthew, once publican but later apostle of JesuwisG who
published it for the believers from Judaism complose Hebrew
letters; but second, Mark, who composed as Petérhien, ... and
third, Luke, who has composed for those from thetitgs the gospel
praised by Paul; after all of them, John. (qtd. BasebiusHist.
Eccl6.25.4-6).

Nevertheless, two statements make it apparent @lament was
concerned, not with the chronology of the Gospblg, the nature of
their publication. First, Matthew and Luke, whiclavie genealogies,
were progegrapthai(publicly published) for wider readership whereas
Mark was written primarily for local consumptione&®nd, it was
circulated to interested persons. In any casegtletements also say
something about the chronology of the Gospels, hatmat Matthew
and Luke preceded Mark and John which had no gegegal

This position is based on the recent observatiah the Greek “pro”
could mean “before” in the sense of time as welbasense of being
“before the public” according to the context. Bdtte historical and
literary contexts of this statement of Clement agsth a locational use
of progegrapthai This would indicate that soon after Matthew amnudkéd.
were written, they were set forth before the pyldet after Mark was
written, it was not. Remember what you were toldriry the
introduction to this course that Matthew’s Gospgbged, not only fast
and wide circulation and wide acceptance in théyedrurch, but also
the fact that it was the most quoted Gospel inye@Hristian literature.
This additional fact of its public target then, &ips such spread
acceptance, and use. So, on the basis of earlycRburadition it is fair
conclusion that the Gospel of Matthew was the tiosbe written. That
also implies that it probably became a sourcelerdther Gospels.

Self-Assessment Exercise

1. State some of the weak points of the Two-Sobygmothesis. Do
you think that the Two-Gospel hypothesis is immdireen the
same criticism?

2. What are some of the missionary and pastoraligations to
hold exclusively to the Two-Source hypothesis?
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3. Evaluate the statements of Clement and Iren@eunsern the

sequence of the composition of Gospel. Draw ouwirth
similarities and differences. Which of the two aplpmore to you and
why?

4. Use your Greek dictionary to decipher the megqmaf the word
“progegrapthd. Do you think that the word fits better a temgdora
(chronologically before) or spatial (locale in wief being made
public) context? Give reasons for your choice. Whee the
implications in connection with the literary retaiship of the
Gospels?

3.4.3 Internal Evidence

There is ample evidence within the Gospels thermesethat the other
Gospels depended on Matthew for their works whesy thre seen
together. For instance, if Mark's sequence of \®r&e set against
Matthew ’s, using Matthew as the standard we fimat imany Markan
verses are seriously out of order, especially froématthew 12:1

onwards. Furthermore, using Matthew as the standarcbmparison,
only 3 verses seriously violate the sequential ohaen Mt 12 onwards,
whereas comparing the two Gospels using Mark asdatd shows 13
verses in serious violation. This strongly indicatbat if one writer
copied from the other’s work, the listing using kh&w as standard
better explains the copying. This in turn sugg#sas the writer of Mark
was the copyist and abbreviator. When you also evenlark with

Matthew, you can also find 75 instances which slioat Mark knew
and used Matthew in various redactional ways. Tledede additions
or omissions as well as textual or logical altenadi often for the
purpose of improving such texts. You can find samihlterations in
Luke’s Gospel when you do the same exercise.

Self-Assessment Exercise

1. Give reasons to support the idea that Markccbalve depended
on Matthew for his composition of the Second Gaspe

2. Do you think that one can conveniently use shene internal
evidence to argue for the priority of Mark (cf. ERL3 Course
Material)?

4.0 CONCLUSION

As you saw in the preceding paragraphs, the questd the
relationships between the Gospels in general, aatl af Matthew’s
relationship to the other gospels in particularn@ an easy one to
decide. However, as you also saw, positions haea lbeken. Whereas
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majority of scholars today prefer to go with thehgeenth-century
proposal that Mark is more primitive and so was d¢léliest, it seems
more reasonable to accept the traditional attestat the priority of
Matthew. Apart from this position’s proximity to éhorigin of the
Gospels, it has much that makes it more plausibkolation to the
problems posed by the Synoptic Gospels.

5.0 SUMMARY

This unit has avail you the opportunity to partatp in the discussion
about the literary and historical relationshipsttué Gospels. It pointed
out the major ideas in the Church’s life concernihg history of the
Gospels’ formation and their theology. The preni@us was on how
Mat thew is related to the other Gospels. A brisfdry of the debate on
this issue was presented, highlighting the two mejews in Christian

history and their variants. You were told that thest popular of these
views today are two, namely the Two-Document or JSwomrce

Hypothesis and the Two-Gospel hypothesis. Whereast macholars
today favour the former and espouse that Mark whiteGospel and
Matthew used it to compose his own with some aoldai material, a
growing minority is arguing that Matthew wrote befdVark and Mark

only abbreviated Matthew’s work. Each of these f@s$ has a number
of strong points and weaknesses. But in all, th@vydraditional and
internal evidence tilts more toward Matthean ptjori

6.0 TUTOR-MARKED ASSIGNMENT

1. What is the Two-Document Hypothesis?

2. How does the Two-Document Hypothesis diffenfrthe Two-

Gospel Hypothesis?

What is the synoptic problem?

4. Identify and discuss three similarities ancéhdifferences of the
Synoptic Gospels.

w
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MODULE 2 THE MATTHEAN JESUS AND THE
HISTORICAL JESUS

Unit 1 The Matthean Jesus Messiah
Unit 2 Jesus as Magician and Deceiver
Unit 3 Jesus and the Church Today
Unit 4 The Mission of Jesus

UNIT 1 THE MATTHEAN JESUS AS MESSIAH

CONTENTS

1.0 Introduction

2.0  Objectives

3.0 Main Contents
3.1 Christology in Matthew: An Introduction
3.2 Matthew’s Formula in Old Testament Quotations
3.3 Matthew’s Use of Messianic Titles on Jesus

4.0 Conclusion

5.0 Summary

6.0 Tutor-Marked Assignments

7.0 References/Further Reading

1.0 INTRODUCTION

In the first module of this course, you have beakeh through the
preliminary issues in the study of the Gospel oftthaw. In this
Module, we will begin to examine the debate abdw& presentation
of Jesus by the Gospel writers. This unit, whichthe first unit in
this module, would focus on the presentation otiddsy the Gospel
of Matthew. The Gospel of Matthew presents two majays that
Jesus’ contemporaries saw him. Those Jews who viedliehis
preaching and followed him, the Christians, saw has their
Messiah promised in the Old Testament.

But majority of the Jews, led by the Jewish autiesj rejected
Jesus’ claims to be the promised Messiah. Instdey, saw him as
an impostor and called him names, like magician aedeiver.

Matthean scholarship from the Enlightenment temmdsete a glorified
Messiah in the way Matthew talks about Jesus rat@n the Jesus
from Nazareth who walked the streets of Palestiéis has

ultimately led to the question whether the histalridesus differs
from the Christ of faith.

In this module, therefore, you are expected to lianse yourself
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with the portrait of Jesus as it is painted in tbet of Matthew and
the views of recent scholarship on the issue. Thesgmt unit
specifically focuses on the way Jesus’ followersdenstood and
characterised him, namely as the Messiah of Jeexglectation. You
should pay particular attention to how Matthew é&s¢his messianic
idea in the Old Testament through his numerous datfig

guotations from those Scriptures. You can also thee messianic
motif in Matthew through the titles he ascribesJ&sus. All of these
are built into a theological concept called Chisgy. Thus,

invariably, your overarching concern should be toderstand the
theology of Matthew which encapsulates his portitJesus as
Messiah.

2.0 OBJECTIVES

By the end of the unit, you should be able to:

° Discuss Matthew use of the Fulfilment Formula i Ol
Testament Quotations

o Discuss the implications of Matthew’s use of mesisiditles for
Jesus

° Identify Matthew’s Christology
3.0 MAIN CONTENTS
3.1 Christology in Matthew: An Introduction

As you saw in Module 1, Unit 5, the premier concefiMatthew was to
demonstrate to his audience that Jesus was theidfleadio was to
come from the Jews. The Jewish world into whichusesas born and
preach the arrival of the kingdom of God, was aitjgally tensed

environment. It had been in subjugation for 700rgegght from the

time King Ahaz invited Assyria to protect him agstirhis threatening
neighbours (France, 1989). By the time of Jesugregsion of the poor
through the heavy Roman taxation policy became comnand

demeaning (Storkey 2005; France, 1989). The sitnawould have
given high expectation and anxieties among the lpe@specially the
weak and poor of the society, who are anxiouslyngafor the arrival of
the Jewish Messiah from the house of David as prediby the Old
Testament prophets.

The OId Testament launched this expectation of ddawide Jewish
kingdom, mounted by the Lord’s Anointed with itsoprises of a
“branch” that God would raise for David (Jer 23:54€a 11:2-9; Mic
5:2). These promises were known to all the Jewsutjitout their 700
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years of foreign domination (France 1989; cf. Sitl4, 22; 1 Macc
2:57). In the period of Persian and Hellenistic dwmation, Jews
principally, simply groaned without serious reac#oagainst their
overlords. But during the Hasmonean period, theebapf an anointed
royal figure who would deliver Israel were enkirdlle the Jews. This
led many Jews in the last two centuries befores]esad the century
after him, to lead many political revolutions agdirHellenistic and
Roman dominion.

It happened that after the death of Herod in 4 Bhe. Jews pressed
Herod’s son and heir apparent, Archelaus, for a bemof reforms.

During the Passover, when the demands reachedpbak, Archelaus
sent his armies into Jerusalem and massacred tidsi®d worshipping

pilgrims. This action catalyzed revolt in every oraprea of Herod’s
kingdom, and some of these revolts took the form nodssianic

movements. Josephus identifies several leaderdhiadet movements:
Judas, the son of Ezekias (Ant. 17.10.5.271-72; 2.W1.56); Simon,

servant of King Herod (Ant. 17.10.6.273-76); anchrahges (Ant.

17.10.7.278-85). Josephus clearly indicates thay taspired to be
Israel's king (J.W. 2.4.1.55; Ant. 17.10.8.285)] Af these messianic
figures were of humble origins, and their followessre primarily

peasants. Josephus describes one of them thusto@iehis followers

and marched off to Masada. There he broke open Her@d’'s arsenal
and armed other brigands, in addition to his owsugr With these men
as his bodyguards, he returned to Jerusalem asga &nd becoming a
leader of the insurrection, he organized the siegéhe palace (J.W.
2.17.8.433-34; cf. 2.17.5.422-42).

Jesus was largely understood in this light by mainkis contemporary
Jews (cf. Jn 6:13-15; 11:45-48). But he disappdintke political
expectations of these popular circles; he did abhimself be made a
political Messiah. Yet, his opponents used thetjgali misinterpretation
of his person to condemn and execute him through Roman
authorities in Judea as a Jewish rioter who rethellgainst Roman
sovereignty. Jesus’ self-understanding of his Mdwssgiip was preserved
and has been transmitted to all Christian generatithrough the
kerygma of the apostles. The Gospel of Matthew goxes one of the
versions of that Messiah-centred Christology. H@aern is both
apologetic (refuting their branding of Jesus as imag and liar) and
evangelistic (confirming the Messiahship of Jesubdlieving Jews and
Gentiles).

Matthew appeals to a variety of devices to accoshplihis double
purpose such as genealogies, fulfiled prophecyssmaic titles,
kingdom teachings, and miracles. One of Matthew&gomtasks was to
paint a portrait of Jesus, which will prove his [fiGations for
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Messiahship. The evangelist did this principally,two ways; first, he
drew heavily on the Jewish Scriptures (the Old dm&nt) to prove that
Jesus fulfilled the promises God made to the Jdvas@avidic Messiah.
This is obvious in the frequent phrase in his Gbsfiéhat Scriptures

might be fulfilled” or a close variant of it, usethe times in the Gospel
(1:22; 2:15, 23; 4:14; 8:17; 12:17; 13:35; 21:4;5%. In all, there are
up to 40 formal quotes, 14 fulfilments, and ovef Xlusions to Old

Testament prophecies in Matthew. This is aside fsmweral uses of
such prophecies as illustrations of certain hapmmin the life of Jesus
and Israel. Second, he identified Jesus by titleghvwere familiar to

his contemporary Jews as messianic. We shall cengdch of these
approaches of his to get a more informed undersignaf it. To begin,

let us take Matthew’s fulfilment formula.

Self-Assessment Exercise

1. Describe in a very brief way the world into winiJesus was born

2. Mention the various forms of oppression metad against the
poor and weak in the days of Jesus.

3. If the messiahship of Jesus is not politicdlaithen do you think
itis?

4. How do you mean that the concern of the autifothe First

Gospel is both apologetic and evangelistic?

5. What are the literary and theological devigegliad by Matthew
to accomplish the purpose of his Gospel, and \ahathis major
sources?

6. Give some scriptural evidences from the Gosp#latthew that
Jesus is the expected Messiah foretold in thesbe®cripture

3.2 Matthew's Fulfilment Formula in Old TestamentQuotations

The first segment of Matthew’s Gospel, chapters, Hddmonstrates
Jesus’ qualifications as the Messiah of Jewish sipeut 17:15) in a
number of ways. But for our present purposes, yawcdncerned with
how he adduces Jewish Scriptures to prove his sldtinst of all, notice
how Matthew presents Jesus’ genealogy (1:1-17ydpesly locate him
in the Davidic royal line and so prove his quaafion to occupy the
Davidic throne promised in the Scriptures. While dees not
specifically use the formula quotation here as siicts clear that the
genealogy presents Jesus as fulfilling two foumda covenants in
Jewish national life. These are God’s universalecant with Abraham
(Gen 12:1-3; 13:14-18; 15:18-21; 17:1-8) and hisomal covenant with
David (2 Sam 7:2-16). This grounds Jesus in theseerants and
thereby identifies him as the world’'s Messiah tl@abd promised
through the seed of Abraham who was reaffirmedh@ time of King
David to come through his royal line.
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From this foundational portrait of Jesus as a memobe¢he Abrahamic
family through King David, Matthew paints a secquattrait of Jesus.
He is not just a human Messiah, but he is inddesl divine son of the
Living God (1:18-25). This fulfilled the prophecy Isaiah that a virgin
would give birth to a saviour-son (1:22-23; cf. ka4). It is true that by
the time of Jesus, the Jews’ conceptions of thenfm@d Messiah were
variegated, but Matthew still holds the view that Messiah would be a
divine-human being. He continues his fulfilment astgy of
identification of Jesus as Messiah by adducing f@ld Testament
prophetic texts which are rather difficult to imiest in his contexts. You
may wish to understand them from the perspectiyeraphetic typology
rather than direct messianic predictions. In theec the coming of the
magicians (the magi) from the East to Jerusalersesrch of the new-
born “King of the Jews” (Mat 2:1-12) fulfils Micah:2. Jesus’ flight to
Egypt to evade Herod's hostility (Mat 2:13-15) filéfd the prophetic t
ypology of Hosea 11 :1 and Jeremiah 31:15. In Ikanner, the
massacre of infants in Bethlehem (Mat 2:16-18)ilfatt Jeremiah 3:15.
Again, Jesus’ return to the land of Israel from $ogourn in Egypt is in
fulfilment of some unspecified prophecy (Mat 2:1®:2It could be any
or all of these: Judges 5-7; 16:17, Zechariah @82, or Isaiah 4:2.

Matthew continued to use this fulfilment formula fwortray the
Nazarene messianic prophet as indeed, the Jewidsidein events
throughout his public life. His introduction of Johthe Baptizer's
ministry (3:1-3) is a preparation for the publicrisiry of the Messiah in
fulfilment of Isaiah 40:3. The Baptizer is in vvi3- portrayed in the
garb and ministry of Elijah. In 2 Kings 1:8 you csee that the garb and
behaviour of Elijah and John are remarkably simiBath had ministries
to believing Israel and against apostate Isra@es(Campbel I, 2010).
The idea of the winnowing fork is, however, an siltun to Hos 6:13.
The Baptizer's introduction of the Messiah as oneowbrings the
nation’s eschatological baptism in the Spirit aheiansing fulfils Joel
2:28-29 and Malachi 3:2-5. According to Constab®910) Jesus’
baptism was the occasion at which His Messiahskigaime publicly
obvious. Matthew recorded this event as he didotovimice his readers
further of Jesus’ messianic qualifications. Thuynds baptism had two
purposes: to prepare Israel for her Messiah (3)1at2l to prepare the
Messiah for Israel (3:13-17; cf. John 1:31).

Jesus’ public life as Messiah is depicted by ha&chéng and miracles
which demonstrate his royal authority. He gave rieaching on the
Laws of the messianic kingdom (chap 5-7). He alsmahstrated his
messianic authority by a chain of miracles (8:11)1The miracles are
sort of back-up or validation for his Messiahshiphey validate
Matthew’s portrait of Jesus as a divine human Magdihe Son of Man
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(8:18-22 in fulfilment of Daniel 7) who saved higgple from the
ploughs of a coalition of kings.

The human Messiah is emotional; he is compassiptateng care of

his subjects’ health problems as seen in his hgalirem of their

leprosy, paralysis, fever and other miscellaneassages (8:1-17), thus,
fulfilling the prophecy in Hos 6:6. The divine Méas is authoritative

(7:28-29; 8:23-9:8) in the realm of nature (calmihg storm, 8:23-27),
in the realm of the supernatural (healing the twondniacs in Gadara
8:28-34), and even in the realm of the spirituaaling and forgiving a
paralytic of his sins, 9:1-8). This is significabecause the Jews
understood that only God has the power to forgives.sBut by this

portrait, Matthew shows the immensity of the kingisthority and the

nature of his kingdom as more than physical.

Matthew depicts this double character of the Méssiad his kingdom
throughout the rest of the Gospel. You can see d@becially in his

stories of Jesus’ controversies with Jewish autilestiMost of them are
concerned with the identity of the person of Jetuddatthew’s views,

these controversies began with the Jews’ rejectibrChrist in the

various cities (11:16-30). The Jews are like clildwho are never
pleased with anything (11:16-17). They were noapéel with John’s
asceticism nor were they pleased with Christ’s stigimethods (11:18-
19) that brings him closer to ‘normal’ life. The rpwnent break
between Christ and the Pharisees occurs in Matt#&wW he conflict is

further provoked when the Messiah refused to adherdharisaic

Sabbath regulations (12:1-14). Again, when he lked#he demoniac
(12:22), the nation’s unbelief reached a climax:Z3224). The people
doubted that Christ was the Son of David and theriBées attribute the
miracle to the work of Satan. This chain of evexitews Matthew the
opportunity to show how Christ was the fulfilment the servant's

ministry to the Gentiles (Isa 42:1-3).

If you give close attention to all this, you cantioe a certain thread
running through Matthew’s depiction of the Messidhis that he is
using both recapitulation and typology in identifyithe Messiah. Thus,
according to Matthew’s typological exegesis, Jesus sort of new
Moses, he brings a new Exodus, and he is a kindewof Israel (Mat
1:18-2:23; 3:3). Further, he brings the fulfilmeoit the Law and
prophets (Mat 3:15; 5:17-48; 12:17-21; 13:35; 216, 42; 22:44;
23:39; 26:31; 27:9, 35, 46) and has become theesn@f and rejected
Servant of Yahweh (3:17; 8:17; 10:35; 12:17-21;14315; 21:5, 42;
23:39; 26:31, 38; 27:9, 35, 46).
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Self-Assessment Exercise

1. Use some texts from the Jewish scripture tda@xpghat claim
that Jesus is both a universal and national messia
2. Demonstrate to your colleagues how the authohe Gospel of

Matthew successfully located Jesus in the Dawdgiitasty.

3. Describe the dual main missions of John thetiBapusing Matt
3:1-17 as supporting text. Do you think that thesssions were
finally achieved by the Baptizer?

4. How did Matthew prove that Jesus is both huraad divine
messiah?

5. With the aid of any biblical dictionary, finthd meaning of the
words: ‘typology’ and ‘recapitulation’.

6. Do you agree that John's baptism was not anlygrépare Israel
for her Messiah (3:1-12) but also to prepare tlessith for Israel
(3:13-17; cf. John 1:31)7?

7. Evaluate the claim that the miracles of Jesuthe First Gospel
are a kind of backup for Jesus’ messiahship.

8. How correct is it to argue that Jesus rejectignthe Jewish
establishments started early from his birth?

9. How did Matthew use the controversy storiepriove that Jesus

is the divine-human messiah?
10. Point out some of the Matthean typologicalgeses that reflect
Jesus as a new Moses.

3.3 Matthew's Use of Messianic Titles for Jesus

You have now known that the Gospel of Matthew s tbcord of his
understanding of the life of Jesus — that is heolkbgy. By the theology
of Matthew, we mean the emphases and patternagtt which form
the factors by which he shaped his story of treedif Jesus. It relates to
Matthew’s beliefs and their meaning in his religgand cultural milieus
as expressed in his book. The central theologimatept in Matthew is
the person of Jesus of Nazareth or Christology.tiMdat develops this
concept from a number of motifs. The most imporfantour purposes
is the messianic or kingdom motif, which reveals ttkew’s
understanding of God’s thinking about and dealinghwhumanity
through the person of Jesus Messiah. Thus, theagodf Jesus as
Messiah dictates Matthew’s emphasis on salvatistoty as is evident
in his interpretation of the past, present andriutu

A summary of what Matthew is saying is this: Jesu&od’s Messiah
who fulfils Old Testament promises, reveals Godil$, &nd inaugurates
the kingdom of heaven through his public ministpassion and
resurrection, and consequently, reigns over Godéw ncreation
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community (McKnight 1998). The title, Messiah, oczwery frequently
in the First Gospel (1:1, 16, 17, 18; 2 :4; 11:8;16, 20; 22:42; 23:10;
26:63, 68; 27:17, 22). These convey the idea thaMatthew, Jesus is
pre-eminently the Messiah. The use of the term,didés as designation
for Jesus, signals that Matthew and his commuretiebed that the OT
promises of salvation and restoration are fulfiliedJesus (Mat 2:4;
26:63).

But what precisely does Matthew mean by MessiahssMé in
Matthew is a reflection of Jesus’ self-understagdifesus saw himself
as the Son of God who assumed human form as a neasalize his
mission of human salvation. In Matthew, the ternesiah, is imbued
with two major conceptual categories, namely thenéi and the human
aspects of the one person, Jesus of Nazareth. @omgehe former,
Jesus is presented from the backdrop of one whis lseae concept of
pre- existence (2:4; 22:41-46). He is the eteraalaf God. But above
all, the Messiah that Matthew portrays is the hurnam of David who
fulfils the Old Testament in his person and minyistt:1-2:23; 5:17—
48). Here are a few details to illumine the point.

Self-Assessment Exercise

1. Is it correct to evaluate the Gospel of Matthesva theological
history of Jesus of Nazareth? Explain your undeding of
‘theological history’.

2. What is the central theological concept in tBespel of
Matthew? How did the author of the First GospeVvedep the
central theological concept of book from a humidfemotifs?

3. Explain the Matthean concept of Messiah.

The Son of God

As Messiah, Jesus is described at several crugiatgin the Gospel as
“Son of God.” This is obviously a central and imfamt Christological
term for him. Thus, Jesus is so declared by thedfatthis is my Son”
(3:17; cf. Mk 1:11 and Lk 3:22: “you are my SonJgsus’ arch enemy,
the devil, similarly addresses him (4:3, 6) as God8bn (11:27). Jesus
describes his relationship to God as that of ate@nfather; at 14:33 and
humans confessed Jesus as God’'s Son. Peter, plalisdi Jesus,
confessed Jesus as “Son of the living God” and &bdtEssiah (16:16).
Again, during Jesus’ transfiguration, the Fathemfrmed to the inner
circle that Jesus is the Son of God (17:5). Jemasraaffirmed himself
the Son of God (24:36). The high priest explairestdrm Messiah with
“Son of God” (26:63). Even mere passers-by ackndgeael Jesus as
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Son of God (27:40, 43); and finally, Roman soldier, Gentile,
acknowledged Jesus to be the Son of God (27:54).

This heavy attestation of Jesus as the Son of Gaidtg to the
importance of this title of Jesus to both Matthewd dis community.
You should now ask, what is Matthew saying aboguddy identifying
him as Son of God in the light of Jesus’ words aations, and the
perception of the people about him. Before younapteany answer,
notice how in two instances Matthew associatescthrecept with the
temptation and suffering of Jesus (3:17-4:11; 162115. Notice also
that Matthew usually refers to the Messiah as “Jesu his narratives.
The name “Jesus” is derived from the Grégdols The Greek form is a
transliteration of the Aramaic nam¥eshua a short form of Hebrew
Yehoshua, known in English as Joshua. The Namehuameans the
Lord is salvation, or literally Yahweh saves. Yancsense a theological
thread here; the man Matthew calls Jesus is Gatistae Messiah the
Jews were expecting to come and save them fromgfordomination
and establish God’s kingdom in Jerusalem with #hesJat the helm of
world affairs.

Self-Assessment Exercise

1. Demonstrate in clear terms that the knowledigdesus as the
‘Son of God’ is not limited to the insiders.

2. What are the implications of the overwhelmingestation of
Jesus as the Son of God in the First Gospel?

3. Try to make the connection between the Greehkerlasolsand

the Aramaic Yeshua and explain some of the theological
implications of the name.

Christ

Christ is not a name but a title, which derivesrfrthe Greek Christos,
meaning “anointed”. It is the rough equivalent loé Hebrewmashiyakh
or Aramaic m'shikhg meaning “Messiah” or “Anointed One.” In the
Old Testament it refers generally to people andinter a special
purpose including priests, kings, and the patrisrghetaphorically). It
came to have particular reference to the King witod would provide
from David’s line who would rule over Israel anckthations eventually
(cf. 2 Sam. 7:12-16; Ps. 2:2: 105:15; et al.).

The early Christians believed that Jesus of Nalzanets the Christ of
the Old Testament. Because they used both namesh&yg “Christ”
became a virtual name for Jesus, a titular (titteeéd name).
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Self-Assessment Exercise

1. Do you agree with the author that the title i€tbris not the
special reserve of Jesus?

2. Explain the meaning of Christo to a Hebrew-remhgersonality.

Prophet

In view of verses like Matthew 10:41; 13:57; 21:48; Luke 7:16;
13:33 and 24:19, you can attest that most of tmeecoporaries of Jesus
thought of him as a prophet. Notice that in MatthE8v 57, Jesus saw
himself as a prophet (cf. Mk 6:4; Lk 4:24). Proghgt the first century
Jewish world were God’s speaking tubes — men andemowho spoke
with God and proclaimed God’s words and will to pmsople. By the
time of Jesus, there were many messianic propkelssephus attested:
the SamaritanAnt 18.4.1.85-87); Theudaaift 20.5.1.97-98); and the
Egyptian Ant 20.8.6.169-71; J.W. 2.13.5.261-63; cf. Acts 21:38
These popular prophets led sizable movements ofsamés in
anticipation of the appearance of God’s eschato&idiberation. That
liberation was perceived as imminent, and whenriived the Jews
would be freed from their political bondage andiaggvern Palestine,
the Land of Israel. Josephus describes the leaolethese popular
prophetic movements:

Impostors and demagogues, under the guise of divseiration,
provoked revolutionary actions and impelled the seasto act like
madmen. They led them out into the wilderness, led there, God
would show them signs of imminent liberatiahW.2.13.4.259; cfAnt

20.8.6.168).

According to Matthew, however, Jesus saw himsetfinahe light of
these popular prophetic movements, but as the denreveals God's
will as it pertains to his relational design foishareation community.
This is the import of the Sermon on the Mount amdesal other
discourses in the Gospel.

Self-Assessment Exercise

1. Review some of the sources from Josephus trtast that there
were many messianic figures in the time of JeSMste out
clearly the citations that give weight to youriaia.

2. Why is it that majority of the followers of thacclaimed
messianic prophets is from the peasant class?
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3. Could you identify the relationship betweerigieh, economics,
politics and power in the messianic movementshef ime of
Jesus?

4. Why the messianic figures always lead the nsags¢he desert?

Explore the psychological and spiritual dimensioh the
perception of the masses.

5. What do you think that makes Jesus differentnfithe popular
prophetic movements of his days?

The Son of Man

Jesus exclusively refers to himself by the titlen®f Man (Aramaic:
bar nashd, 29 times in the Gospel of Matthew. This is likedn
allusion to Daniel 7:13, which talks about “oneelia son of man” in a
messianic sense that is developed by the auth@rEfoch. Two key
ideas frequently occur in both Israelite-Jewish @indistian literature,
which seem to refer to the expectation of the Massin the Psalms of
Solomon, the Messiah is presented as a human pfioge the line
of David (Ps Sol 17: 21, 32). But in more visionpmpphetic
literature, the Messiah (1 En 52:2) seems to betrgywed as a
celestial being, “one like a son of man” (Dan 7),1& “the Son of
Man” to be revealed only at the end of time whemhié establish a
heavenly kingdom and judge the nations:

One half portion of them shall glance at the othaf; ...and pain
shall seize them when they see that Son of Mamgittn the
throne of his glory. ... for the Son of Man was cealed from the
beginning, and the Most High One preserved himha firesence
of his power; then he revealed him to the holy Hreelect ones.
(1 En 62:5-7; cf. 48:2,6).

In 4 Ezra 12:32; 13:26, he is even a military MalsiAlthough 4 Ezra
is by the rating of scholarship consensus a las¢ ¢entury document, it
possibly reflects pre- Christian messianic hopdse $ame is true of 1
Enoch 37-71, which bears the Son of Man tradithart, is often said to
be a late Christian addition because of its absé&ooe the manuscripts
of 1 Enoch in the Qumran finds.

When Matthean Jesus calls himself the Son of Mallusion to Daniel

7, he is echoing the salvific role of that figuiev@e noted before in his
compassionate works of healing and feeding theyneEae one like a

son of man in Daniel 7, as a representative of gheple of God,

smashed the kingdoms oppressing God’s people atablished an

everlasting kingdom for them.
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According to I. Howard Marshall (1990:53) Jewish ssianic
expectation took two forms. They were hoping fa doming of Elijah
to announce and prepare men for the end (Mal 4:%6jilarly, a
prophet like Moses was being expected on the hbEsBeuteronomy
18:15-22. He was to perform the messianic taslkestoring the paradise
conditions of the wilderness period.

Jesus seems to have put these two ideas togetheés answer to John
the Baptizer's question whether he was indeed tlesdidh of Jewish
expectation (11:2-19; Lk 7:18-23). It is particlyamteresting that he
later claimed these messianic prophecies as &dfilh him (Lk 4:18-
22). If this is so, it suggests that these ideassibpty developed into an
expectation of the messianic figure quite earlye@mng is, however,
certain: the Jews were looking forward to a pdiitidlessiah having
been under foreign rule for over 700 years by itne bf Jesus and John.
It was amid these growing messianic hopes that JblenBaptizer
suddenly arose from no known background in an asoebdde of life,
announcing the nearness of the inauguration ofitessianic kingdom,
as he called for repentance (Mt 3:1-12). He way pnéparing people
for that inauguration, however. He refrained frotlairing to be the
Messiah and was never identify by the masses abtiee messianic
figures in the politics of the time.

Notice that simultaneous with the Baptist was thiker prophet (or
prophet-like figure) from Nazareth, called Jesus #5). He first came
to public notice in Palestine through his miracsl@gctivities around the
Galilean towns. Thus, attracting public attentibe, devoted his short-
lived ministry to teaching the Jews about the kormgdf God. However,
on Jesus’ categories, this kingdom is spiritualnature rather than
political. This is why he downplayed the Jewishio@dl pride and
advocated Gentile inclusion in the God-family ipestive of his
recognition of the special status of Israel as @seh people of God (cf.
Jn 4. 24). He devoted his entire ministry to tryitay convince his
contemporaries of this idea, to the effect thatytheterpreted, or
misinterpreted his position as threatening theiciadoand political
survival (Jn 11: 47-48).

Matthew certainly has something in mind in so pnéisg Jesus’

Messiahship. As the Gospel unfolds, it becomesrdbat the Jews
needed to accept Jesus as the promised Son of bafode He would

bring the blessings promised to Abraham (cf. 912723; 15:22; 20:30-
31; 21:9, 15; 22:42, 45). Jesus presented HimseHd Jews first. When
they rejected Him, the he turned to the Gentilest e explained that
their rejection was only temporary. When he returthe Jews will

acknowledge him as their Messiah, and then he rwi# on the earth
and bless all humankind (cf. Zech 12:10-14; 14:419Rom. 11:26).
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Self-Assessment Exercise

1. Which of the two key ideas that are associatgk the Messiah
in both Israelite-Jewish and Christian literatwappears more
appealing to you? Explore the possible implicaiart your
preference within the context of Christian theglog

2. What do you think that still makes 1 Enoch dnHzra relevant
and weighty in the circle of the discussion on tbacept of the
Son of Man, despite their rating as late firsttagndocuments?

3. Examine some of the inferences of the Matthi&zsus referring
to himself as the Son of Man in allusion to then2c prophecy
(Dan 7).

4. Following the argument of I. Howard MarshalB9D:53), use

some information outside the course material szuls the two
forms of the Jewish messianic expectation.

5. Read the texts of Matt 11:2-19 and Lk 7:18-&3] situate them
in the context of the messianic expectations éntitme of Jesus.

6. How do you prove that Jesus’ understandingfitessiahship is
spiritual, not political?
7. Analyse the dialectics between the rejectionJe$us by the

Jewish establishment and the salvation of the il@ent
4.0 CONCLUSION

The heightening sufferings of the Jews following #@ars of political
subjection made Palestine a politically tensileeplhy the time of Jesus.
There was high rate of oppression and exploitatibthe poor through
the heavy Roman taxation policy. This raised aiesein many for the
actualisation of the messianic promises that thee T&stament prophets
to the Jews. But these anxieties were productsewfish misdirected
zeal. Rather than grasp the community relationaplesis of the
spiritual kingdom of God Christ proclaimed, many dfesus’
contemporaries erroneously took him for a politiddessiah. The
Gospel of Matthew is an effort of a follower of dsswho understood
him to correct this error by painting a portrait Jdesus’ self-
understanding. By his depiction, Jesus was not tooma political
Messiah, but a global spiritual saviour.

5.0 SUMMARY

The Jews in Matthew’s day had been expecting a iar@sdigure that
was to appear from the house of David and estaltishKingdom of
God which was to be headquartered in Jerusalerm Erere, the Lord’s
Messiah was expected to gather the tribes of tlesarh people and
establish a world kingdom of peace from JerusalBg.the time of
Jesus, oppression of the poor through the heavyaRdaxation policy
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raised anxieties in many for the arrival of the i3#Messiah that the
Old Testament prophets predicted from the hous®afid. Th ese

anxieties gave birth to many messianic movemenisseheaders led a
number of insurrections against the Roman autlesrith power. Many

of Jesus’ contemporaries erroneously understood &smone such
Messiah. Matthew took pains to correct this ernpmphinting a portrait

of Jesus’ self-understanding. He made his Jesusfréan being a

national political Messiah. He is a global spirltsaviour. It is this point

that Matthew proved from the very Scriptures of fleevs, applying the
messianic titles from those Scriptures that givepsut to the Nazarene
messianic claimant he projected.

6.0 TUTOR-MARKED ASSIGNMENTS

1. Sketch the background to the messianic angigliat Matthew
addresses in his Gospel.

2. Discuss the concepts “Son of Man” and “Son a§dGas
messianic titles.

3. How did Matthew use his fulfilment formula tcerdonstrate

Jesus’ qualification as the Jewish Messiah?
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UNIT 2 JESUS AS MAGICIAN AND DECEIVER

CONTENTS

1.0 Introduction
2.0 Objectives
3.0 Main Contents
3.1 Jesus was Magician
3.2 Jesus was a Deceiver
3.3 Disputes against Jesus’ Claims to Son of @avi
4.0 Conclusion
5.0 Summary
6.0 Tutor-Marked Assignments
7.0 References/Further Reading

1.0 INTRODUCTION

In the previous unit you were made to understandt thesus’

contemporaries saw him in two different ways acowydo the Gospel

of Matthew. Whereas for those who believed andfedld him, he was
the Jewish Messiah promised in the Old Testamentjsh authorities

led majority of the Jews to reject Jesus’ claimsb&their promised
Messiah. Rather, they attributed his miracles tgimand concluded
that he was a deceiver. In this unit, you are meguio consider some of
the allegation against the Matthean Jesus as acrmagWe will draw

heavily on the work of Graham N. Stanton (1992) anly supplement
it with some additional information on the subject.

2.0 OBJECTIVES

By the end of this unit, you should be able to:

° Explain Matthew’s and his community’s stand on ith@asition
of Jesus as the Messiah.
o Explain the concerns of the non-believing Jews'r&ecting

Jesus’ Messiahship.

3.0 MAIN CONTENTS

3.1 Jesus was a Magician

In the preceding units you were informed that anpee purpose of
Matthew in writing his Gospel was to prove thatuewas the Messiah
the Jews were promised in the Old Testament. Hgelarsucceeded in
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accomplishing this purpose. First, he achieved thys citing Old
Testament messianic prophecies that were fulfillethe life of Jesus.
Second, he identified Jesus with crucial messittiés in Jewish faith.
That is to say Matthew was concerned to presentragit of Jesus’
personality that satisfied the messianic expectatiof his clusters of
Jewish friends who had turned from Judaism to @hangy. In other
words, Matthew’s primary purpose was christologicdlhe next
guestion we should try to answer is what motivaliéatthew to set
about this Christological goal? Or as Stanton (}99#s the question,
“are Matthew'’s rich and varied christological theswelated in any way
to this social setting?” An informed answer to thigestion requires us
to closely inspect the text of Matthew, especiatypoints where the
Gospel depicts conflict between Jesus and the AQeaughorities.

A closer look at the Gospel will tell you that aogo number of
Matthew’s passages are dealing with claims and teotglaims of Jews
and Christians pertaining to the identity and powekdesus. Constable
(2010:176) describes it as “personal abuse andacterassassination.”
Such passages are obviously apologetic in motifvegre most probably
motivated by the disputes between the Christiapsssibly Matthew’s
Christian communities — and the Jewish leadersHigs is the probable
import of Matthew’s statement that Jewish leaderaudulently
formulated the story, which “has been spread aniawgs to this day”
(28:15), that Jesus’ disciples stole his body ftbetomb.

In these passages, you will see that each timesJess identified

particularly as the “Son of David,” the Jewish leexl would take

offence. Thus, the evangelist seems to have begaias to highlight

the Jewish leadership’s rejection of Jesus andidwen of the messianic
kingdom he proclaimed. A possible reason for ddimg would have

been his concern to strengthen the faith of higsitan communities in

Jesus and validate the multiracial and multicultufaaracter of the

church that was being challenged by unbelieving slefwoods

2007:30). For a sample, we shall here consider swirsach passages in
which two major identities of Jesus are prominémthe first cluster of

four passages wherein the Jewish leadership iged@fsus as a
magician, in the second cluster, they call him eedeer.

Self-Assessment Exercise

1. Do you still remember the primary purpose of tikew
embarking on the production of the First Gospei@ e finally
achieve his purpose? If he did, how? If he did waiy?

2. How do mean that Matthew’s primary purposedmbarking on
his Gospel was christological?
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3. What can you read from the apologetic charaafténe Matthean
texts in the First Gospel?

4. Do you think that the controversy stories inttdaw is a clue to
the ‘make-up’ of the Matthean community?

3.2 Some Conflict Passages in the Gospel
3.2.1 Matthew 9:24

The first conflict passage for our purposes is 9W8dich has a parallel
in 12:24, 27. The passage (9:34) falls within tlentext of Jesus’
demonstration of his messianic power and concernhi® wellbeing of
citizens of the messianic kingdom through healing axorcism (8-9).
He noted that Jesus’ healings fulfilled Isaiah’sseianic prophecy of
the role of the Suffering Servant (Isa 53:4): “Wherening came, they
brought to Him many who were demon-possessed; andadt out the
spirits with a word, and healed all who were ilhig was to fulfil what
was spoken through Isaiah the prophet: “He him®selk our infirmities
and carried away our diseases” (8:16-17). The wwritd the Jewish
inter-testamental literature spoke of demons agoresble for making
people ill just as Matthew carefully implies regagithe healing of the
mute demon-possessed man that “After the demon cass out, the
mute man spoke” (9:33). As you can see many timekda story of Job,
the Old Testament taught that all sickness is trexdor indirect result
of sin (cf. 9:5). So, in chapters 8-9, Matthew piedd Jesus as the
Messiah who not only would cast out many demonicitspand heal
many who were sick but also one who would removenmties and
diseases by dying as a substitute sacrifice for sin

But the Jewish leaders rejected this portrait slideAs far as they were
concerned, the so-called miracles of Jesus weremeudstration of his
ability to manipulate satanic power (9:34). Thattessay he was a
magician. Hence, it becomes clear that Matthew m@sinterested in
reporting the miracle as such, but in the confrbomathat it produced
(Constable 2010:177). This fact becomes even alaar¢he parallel
passage (12:24-27) where another allegation ofgusatanic power is
levelled against Jesus. If you read both passa@eselg, you can
discover that they are responses to acknowledgesnuéntesus as “Son
of David.” In the first case, two blind men who caror restoration of
their sight cried out to Jesus, “Have mercy onSm) of David” (9:27)
and he healed them. Even though he warned themonceal the
miracle, out of excitement, they broadcasted thaevsneof their
experience of the miracle from the hands of the &dpavid. Since one
of the marks of the expected Davidic Messiah wast e would
perform miracles (cf. 12:38), to call him Son ofMithand associate him
with such miracles was to confirm him the Messiah.
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The two groups who responded to the healings aracesms, the

crowds and the Pharisees, express both astonishamentioubt about
the identity and power of Jesus. In 12:23-24, tmazed crowds asked,
“This man cannot be the Son of David, can he?”@s gan see, this is
an expression of doubtful assertion. The crowdsedithe faint

possibility that Jesus might be the Messiah, bumarily their question

reflected their amazed unbelief. The Pharisees aldm witnessed these
healings and exorcisms however, out-rightly rejgdtee notion of the

miraculous associated with these activities. As & they were

concerned, magic better explained them (Mat 12:24).

Stanton (1992) compellingly demonstrates that Ssoeiation of Jesus’
exorcisms with magic or sorcery by the Jewish lesldp was a
commonplace phenomenon in the Jewish world of Jeslay:
“Exorcism is unquestionably the best attested fofrmagic among the
Jews before Bar Kokhba” (p. 178). He cites a numbkrlewish
literatures which attest to this proposition aspeesent some of them in
this and the subsequent sections. First, Josephote what Solomon
composed incantations by which illnesses are retlewand left behind
forms of exorcisms with which those who are possgdsy demons
drive them out, never to return. He also said haskif witnessed an
exorcism carried out with magical rites and inctiates by a fellow Jew
called Eleazer in the presence of Vespastan §.45-49).

Statements of the Jewish Sanhedrin, b.Sanh 43abasdnh 107,
categorically call Jesus a magician (magos), thassociating his
exorcisms with magic. Origen (Contra Celsum |. &8s refuting
Celsus for alleging that Jesus’ exorcisms were assalt of magical
powers. In fact, Celsus, a pagan philosopher, ¢al&sus a sorcerer on
the basis of a statement of a Jew which he quttes:actions of Jesus
were those of one hated by God and of a wickedesert (Contra
Celsum I. 71).

In Matthew's Gospel three times over, the Jews sedulesus of
exorcising by the power of the prince of demon$49:10:25; 12:24,
27). You will notice that when one is talking oritvrg, the point the

person continually repeats is the matter that ispafcial interest to him
or her. This seems to have been the case with Blatih respect to
these accusations of magic and sorcery levelledesns. If you closely
inspect Matthew’s narrative of his presentation Jesus’ messianic
activities, you can see that he places these &iltega at strategic
positions of that narrative. The first reference349 is the Jewish
leadership’s summary dismissal of Jesus’ healingl @&xorcising

ministry in the region of Galilee, which Matthewptares in a cycle of
miracle stories (chapters 8-9). They seem to haen hirritated by the
ecstatic praise of Jesus by the crowd in 9:33: Wit like this has ever
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been seen in Israel.” In reaction against thisaticspraise, the Pharisees
said “He casts out the demons by the ruler of gnm@ahs” (9:34). This
interpretation is suggested by the praiseworthye tof the narrative
about the chain of miracles Jesus performed incyte.

When you move to the next accusation of magic agaiesus in 12:24,
27, you will again find the Pharisees as the arppooents of the
messianic claimant. Notice particularly, Matthewlant on this point in

9:11 and 9:14 where he emphasises the Pharisées thtin Scribes as
in Mark 2:16, 18. Then also notice that in 12:14ttdew expressly
states that the “Pharisees went out and conspgaithst Him, as to how
they might destroy Him.” This gives you the ideattMatthew’s major,

or at least, one of his major concerns in thisigacis to highlight a

“developing conflict between Jesus and the Phaisg&tanton,

1992:174).

But what was the issue in contest between JesusttendPharisees?
Obviously, it pertained to the growing popularity Jesus’ personality
and political power as a messianic claimant. Irepthords, the bone of
contention was Jesus’ claims to have been the sleshe Jews were
expecting as the son of David, which Jesus’ misatd&ded to confirm.
John 11:45-48 makes this clear:

Therefore, many of the Jews who came to Mary, awdwhat He had

done, believed in Him. But some of them went toRarisees and told
them the things which Jesus had done. Therefoeecliref priests and
the Pharisees convened a council, and were sdVifigt are we doing?
For this man is performing many signs. If we letrHjo on like this, all

men will believe in Him, and the Romans will conrelaake away both
our place and our nation’.

Notice that many of those who received either Ingalor exorcism

miracles from Jesus called out to him as Son ofidas the two blind
men did (Mat 9:27). When the crowds began to alssed, though
doubting, the Pharisees became more disturbed ahisuigrowing

popularity. Acting from this motive, the most pléils thing to do was
to discredit Jesus through personal abuse and atbarassassination.
Hence, they charged him with fraudulently using mag the guise of
miracles.

Self-Assessment Exercise

1. How did the author of the First Gospel aligméelf with the
popular Jewish belief that demon is the root cadisbseases and
sickness? Use some texts from the Gospel to prowecase.
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2. Do you think that Jesus finally succeeded tadieate our
infirmities and carry away our diseases? Expldirs tin the
context the current sufferings and lamentatioNigeria.

3. Why must most of the miracles of the Mattheasud are
subsequently followed by controversies? What &ee literary
and theological functions of such controversyiegi

4. Read Matt 12:23-24 and contextualise the quiestf the crowds:
“This man cannot be the Son of David, can he?” i\dra the
possible implications of the question?

5. What is the message from the Matthean triplplesis (9:34;
10:25; 12:24, 27) that Jesus was accused by thishle
establishment exorcising by the power of the @iotdemons?

6. What was the central interest of the authdhefFirst Gospel in
the miracle stories found in the Gospel?

3.2.2 Matthew10:25

We need to examine the next passage (10:25) tagéiinst, it is Jesus
himself who makes reference to the Jewish jibe lileais Beelzebul. He
refers to this allegation in the context of his eoissioning of his twelve
disciples to embark on the campaign to propag&adws of the advent
of the messianic kingdom. In 10:16, Jesus beganam the disciples
that hard times awaited them; they were like shreaapng wolves. The
following verses (17-42) are a series of admonjtiencouraging the
vulnerable disciples to stand firm and remain re®olin spite of the
persecutions they would face. 10:25 therefore, &t pof this
encouragement to the disciples. Should they begmedi they should
take it easy and see it as normal of those whdneo kind of work. He,
the master of the house experienced it; that meraaysshould expect it
even more — that is, prepare their minds for ithsgy receive no shock
when it comes. Notice that in this passage, Matthdohes Jesus and
his disciples against the Jewish authorities inreadron confrontation.
The jibe that he was exorcising by the power oflBs=ul, the prince of
demons, was a plough to discredit him as the Mkeds#aclaimed to be
and thwart his efforts to realise that kingdom. the face of such
schemes, Jesus empowered his disciples to evelpinudlts exorcism
and healing activities so the presence of the rmegskingdom will be
more felt. But just as he himself was malignedhsyttoo will have that
experience. The entire context is about this magskangdom idea.

Self-Assessment Exercise

1. Do you see any christological controversy assed with the
series of admonition given to the disciples byudesmself (Matt
10:16-42)?

108



CRS 412 MODULE 2

2. What do you think could have been the motivehef Pharisees
accusing Jesus of exorcising with the power oflBs®ril?

3.2.3 Matthew 12:2427

In this passage Matthew identifies the Jewish aiithe as Pharisees
and depicts them with a negative view of JesuseHbey categorically
ascribe Jesus’ exorcisms to satanic power (12\84at is particularly
important is that Matthew counters the allegatigrdbclaring that Jesus
was acting in the spirit of God (12:18, 28, 31-3Zhis indicates
continuing bitter arguments about the person andepoof Jesus.
Further, he adds some important contextual infalmathat reveals the
motive behind this consistent negative view of 3dsy Jewish leaders.
It oozed from the desire of the Pharisees and &grib truncate Jesus’
bid to realise the messianic kingdom (12:14). Hé&esathis clearer by
citing the fulfilment of the messianic prophecy désus’ healing
ministry, which aroused the jealousy of Jewish éalip (vv. 17-21).
Thirdly, in this passage, Matthew clearly makesusesesponse a self-
defence against the accusation of magic levellegingg him. That
defence clearly sets Jesus’ kingdom against Sataiils which the
Pharisees identified it (vv. 25-29). Fourthly, tBeelzebul accusation
was specifically made as a response to the comofehe crowds that
Jesus’ miracles suggested he was the Son of Davi@38-24).

With these additional pieces of information, it bees easy to see what
Matthew is trying to do. He wants his readers twehao doubts that
Jesus is the Davidic Messiah that Israelite praphdéke Isaiah,
predicted his coming. According to the evangelibis information
supersedes the counter identity the leadershipeofléws were painting
of Jesus, namely that he was a magician.

Self-Assessment Exercise

1. Analyse the self-defence strategy of Jesus aitM2:24, 27
against the accusation by the Pharisees that$sepsed demonic
powers that lend him forces to work miracles.

2. Examine the Matthean Beelzebul controversy (2124, 27) as
a literary device to set the two kingdoms (of God of Satan) in
conflict?

3.3 Jesus Was ®eceiver

In two passages (Mat 27:63-64) the Jewish leadatedc Jesus a
deceiver, usually in reaction to the public acclaoma of Jesus as
Messiah. Hence the Pharisees join the chief priesappeal to Pilate for
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security at Jesus’ tomb. The aim was to deter issples from stealing
his corpse and claiming that he rose from the @gesalde was deceiving
people that he would do. In Matthew’s assessmbatconspiracy of the
Jewish leaders was part of a grand fraud. They dtated a tale that
Jesus’ disciples had stolen his corpse while therdgiwere asleep to
distort the facts about his resurrection. Matthenpkasised the fact that
it was being spread among the Jews up till the tiraewas writing
(28:15).

In this passage is found again the wholesale palsabuse and
character assassination launched by the PharigagstaJesus to thwart
his messianic claims. This again depicts Matthamntent to correct the
distorted portrait of his community’s Messiah byeggnting the
erroneous portraits and countering them with pasipictures of Jesus.
Against the allegation that Jesus was exorcisingthms/ power of
Beelzebul the evangelist said no, the Messiah wisgin the power of
God. Similarly, he dispels the allegation of depeéferred against Jesus
by hurling back a counter accusation of fraud at 3dawish leadership.
Rather than Jesus being a deceiver as they claivetthew said, the
Jewish leadership were the fraudsters who distottedtruth of his
resurrection with lies backed up with bribery.

Self-Assessment Exercise

1. Identify the contradictions of the Jewish ebshinent in their
actions to negate the resurrection of Jesus (cit [d&63-66;
28:11b-15)

2. Do you see any christological motif in the gtoof the

resurrection as reported in Matt 27:63-66; 28:15B-
3.4 Disputes against Jesus’ Claim to be the SonDéavid

You have seen that the controversy depicted ir-tls¢ Gospel is about
the identity of the person of Jesus Messiah. Oneladfus’ major
messianic titles was “Son of David.” Matthew shaiat Jewish leaders
challenged Jesus’ descent from David as his heirh8& carefully traces
Jesus’ Davidic sonship and as his heir and showas éwish leaders
were wrong in depicting him otherwise.

There are nine passages where Matthew identifiegsJey the Son of
David title. Four of these references are conneutitd Jesus’ healing
ministry as you saw above. In all four instance$iew Jesus was
acknowledged as the Son of David, the leaders efJdws exhibited
serious hostility. In response to the Jewish lesddatthew insisted that
Jesus was the Son of David, the expected JewiskiddesThis implies
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concern to prove his Messiahship against deniakhatf claim in some
quarters.

The genealogy shows that Jesus was adopted in 'Bawyhl line; it is
introduced as “the genealogy of Jesus the Mess@hof David” (1:1)
who is identified as “David the king” (v. 6). Thee@ile magicians from
the East enquiring of Jesus’ birth place identified as “he who is born
king of the Jews” (2:2). This caused surprise ia thcumbent king,
Herod, and the city people (2:3-4). Consequentbrdd exhibits serious
hostility to the new-born king which resulted irs@eeping infanticide.
You can see a similar reaction of the city peopid dewish leaders
when Jesus triumphantly entered Jerusalem to cdechis mission
(21:1-11).

Why was there such hostility from the Jewish lea@déFhey saw Jesus’
messianic claims as a threat to them (cf. Jn 148)5+For instance, his
appointment of the twelve marked the formal fougdaoi a new social

reality; a visible socio-political intervention, wh challenged the
existing system to a point his words by himself \dobave posed no
threat. The existing political organisations—Phegs Sadducees,
Herodians, etc. understood this action as the ysol#ical process of

gathering popular support. That is why they joifedces, planning

strategies to put him down (12:14).

Matthew, however, carefully shows that the peraeptof a political
Messiah was not only erroneous but also folly. ilgortrait, Jesus was
a humble and harmless Davidic Messiah. He was tlessMh of
compassionate deeds as the two blind men impligtaim cry for help
“have mercy on us, Son of David” (9:27-28). Notalso how, in this
portrait, Matthew subtly presents two characterdesius. Jesus came as
Son of David, a humble messianic king. But he s aoing to come a
second time as “the Son of Man” when he will comdnis royal glory.
Then, he would sit on his throne and as judge lpf@lvard each person
for what he has done (16:27-28; 21:5; 25:31-46)is Timeans that
Matthew understood the Messiah as scheduled to rvasecomings
(parousia Matt 24:3, 27, 37, 39).

You will have seen that Matthew has mentioned itiés of a second
parousia many times. Christian writers defending Haith from the
middle of the second century imply that non-ChaistiJews were
challenging the Messiahship of Jesus Christ onmgisuhat his failure
to establish the messianic kingdom contradictedribenphant Messiah
predicted by the prophets. Origen (Contra Celsur9)l quotes his
opponent as saying, “the prophets say that thewdre will come will

be a great prince, lord of the whole earth andllofa@ions and armies,
but they did not proclaim a pestilent fellow likerh(Jesus).” Justin
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Martyr in his book, Dialogue refutes Trypho, thareed Alexandrian

Jew, who argued that “... passages of Scripturepebmns to await One
who is great and glorious, and takes over the astnlg kingdom from

the Ancient of Days as Son of Man. But your soethIChrist is without

honour and glory” (32.1). Such statements indicasg Matthew was

addressing similar concerns in his day. In thaecag could say that he
was repainting the distorted portrait of the persbdesus Messiah.

Self-Assessment Exercise

1. Read through the Matthean genealogy to eskalblihere is any
polemic tone in defence of Jesus’ Davidic lineage.

2. Who are the Gentile ‘magi’ from the East (M3j? Use your
dictionary and encyclopaedia to establish whetherword has
any relationship with magic.

3. Correlate the two stories of Matthew in 2:1df® 21:1-11, and
establish the role in the proof of the messiahsifipJesus of
Nazareth.

4. Granted that the appointment of the twelvepaste is primarily
of spiritual purpose, could it be possible as velidentify any
political implications in the action?

5. Matthew presents two portraits of Jesus Messahumble and
harmless Davidic Messiah and the glorious Parouksaus.
Examine their eschatological implications.

6. Refute the statement that the Christian Mesgah pestilent
without honour and glory.

4.0 CONCLUSION

The major concern of Matthew, as you saw in thid #re preceding
units, was to prove that Jesus was the Messialietvs were promised
in the Old Testament. He adduced evidence fromQlte Testament
prophecies to show that Jesus fulfilled the proghec his life and
public ministry. For political reasons, the Jewishders rejected Jesus’
claims to the Davidic Messiahship. Instead, thay kan as a magician
and deceiver. But a close inspection of the evideadduced by
Matthew in comparison with other early Christiandamon-Christian,
especially Jewish literature in the early year€hfistianity shows that
Matthew was probably right in asserting Jesus’ DiaviMessiahship.

5.0 SUMMARY

This unit is all about Matthew’s purpose in pregemnia portrait of Jesus
as the promised Jewish Messiah who was destinedl¢othe world
from Jerusalem. He largely succeeded in accomplisthitis purpose,
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first, by citing Old Testament messianic prophetieg were fulfilled in
the life of Jesus and by identifying Jesus withc@lumessianic titles in
Jewish faith. That is to say Matthew’'s primary msp was
christological.

We also learned that the motivation of Matthew & eut for the
christological project could be seen in the texMatthew, especially at
points where the Gospel depicts conflict betweesudend the Jewish
authorities. We also discovered a kind of persaimise and character
assassination of Jesus by the Jewish leadershipriSagly, the Gospel
is loaded with claims and counter-claims of Jewsl ahristians
pertaining to the identity and power of Jesus. Etole Jesus was
identified as the “Son of David,” the Jewish leadeecame hostile. This
led us to conclude that the Jewish leadership tegletesus and the dawn
of the messianic kingdom he proclaimed for politmanvenience.

It is also important that we noted that amidst pffidemics, Matthew
used the same opportunity to strengthen the fafthhi® Christian

communities in Jesus and validate the multiraciad anulticultural

character of the church that was being challengednbelieving Jews.
On the charges that Jesus was a magician, usingpther of Beelzebul
to exorcise demons and heal sicknesses, Matthejegbed a portrait of
Jesus as the expected Son of David, the Messiahwals to be known
by, among other features, the miracles he wouldoper He equally

countered the charge that Jesus was a deceiverthdthrgument that
the Messiah as David's son and master rose from dbéad as
prophesied. In all, Matthew presents Jesus as aleuand harmless
Davidic Messiah, but who will come in glory on tlast day.

6.0 TUTOR-MARKED ASSIGNMENTS

1. Cite and discuss two passages in Matthew wbengsh leaders
accused Jesus of being a magician.

2. Discuss the basis on which the Jewish leadershiied Jesus a
deceiver (Matt 27:63-64)

3. How does Matthew’s multiple mention of Jeswetand parousia
relate to his portrayal of the person and workJekus the
Messiah?
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1.0 INTRODUCTION

In the previous unit, we have studied the differpetceptions the
Jews had about Jesus. In this unit, we will be $ouy on the concept
of the church that Jesus had. In Matthew 16:18sJésld Peter, “you
are Peter, and upon this rock | will build my chyrand the gates
of Hades will not overpower it.” Later, in 18:17,eslis gave
instructions to the community he organised which pleasise

communal responsibility and humility. These two s@ges have
become central to most contemporary discussionshefessence,
function, and authority of the church. In this ynjou are expected to
investigate the church’s understanding of Jesusteption of it as a
community that acknowledges God’s sovereignty ind'Gaooriginal

creation plan. There are two important componemtsthis study.

First, you should familiarise yourself with the o@pt, church, both
from Jesus’ perspective and in its popular usadenTyou should
ascertain whether members of that community arkeatdfig Jesus’
purpose for its creation.

2.0 OBJECTIVES

By the end of this unit, you should be able to:

o Define what Jesus meant by the term ‘ekklesia’.

o Discuss contemporary understanding of the church.

o Evaluate the contemporary church vis-a-vis Jesmstept of the
community.
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3.0 MAIN CONTENTS
3.1 The Church in Jesus’ Conception: Th&kklesia

In our time, we call the body of Jesus’ followenrsthe English word,
“church.” But Jesus designated this community &settklesia.These
two terms have different meaninggkklesia denotes an “assembly”
or “gathering” and derives from a Greek verb thatams “to call
out” or “to summon.” In common usage the word aggplito the
“calling out” of citizens for a civic meeting or gbldiers for battle. It
has different etymology from the word church. “Cthir is a
transliteration of the Greek woitd/riakos In classic Greek, it meant
“house of the lord” (Thayer, 2000). How then, are W understand
the church in this combination of imports in ligbt Jesus’ usage?
Perhaps, if we knew the origin and development ltdsé words,
particularly in Christian circles, we might haveetis light.

Surprisingly, the origin of the English word “chifcis not precisely
known. It might have gotten into its present deatgm for the
assembly of Christ's followers through Germakir¢heé or the

English “church” which is derived the German cognaoth words
connote a possession of a lord: “house of the ldrdid in this usage
simply means master as in the designation “loréthefmanor.” Since
Christians acknowledged Jesus as their Lord, ithingmply have
started as a way of referring to the assembly o$qres who met in,
and maintained the building/house of the Lord, #rmeh was applied
to the larger institution consisting of the uniohlacal congregations
(Jones, 2003).

The origin of the wordekklesiais equally uncertainAlthough it is

heavily used in both the Old and New Testamentshefpeople of
God (e.g., Deut 4:10; 9:10; 31:30; Mt 16:18; 18:A&ts 5:11; Rom
16:5; 1 Cor 1:2; Eph 1:22; 3:10; Heb 12:23), itnst a uniquely
Christian word. In the Greek world it had numerapgplications, often
indicating an assembly of citizens, such as a toveeting. In biblical
usage, the Septuagint (Greek) translation of thet Tdstament (3rd—
2nd century BC), uses the terekkksia to translateghl, the general
assembly of the Jewish people, especially when egath for a
religious purpose such as hearing the Law (9:1016)8Britannica
2011).

In the New Testament, we find the same wekétésia used for both
Christian and non- Christian referents. It is uséthe entire body of
believing Christians throughout the world (16:18j,the believers in
a particular area (Acts 5:11), and also of the cegation meeting
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in a particular house—the “house-church” (Rom 16:5)

Luke usedekklesiaseveral times in Acts with various connotations.
In Acts 5:11, he speaks of the congregation ofie-born church in
these words:

“And great fear came upon the whoekklesia and upon all
who heard of these things.” Stephen described #iserably the
children of Israel whom Moses called out of Egyptajathered
them at Sinai, as “thekklesiain the wilderness....” (Acts 7:38).

Acts 19:23-41: Demetrius, the silversmith, summottesl silversmiths
and other craftsmen in Ephesus and started a gainst Paul’s
evangelism successes that threw the whole city aotafusion. Luke
says the Ephesian mob, who was pagan, came outirsh@olidarity
cries to Great Artemis of the Ephesians. Some ooidone thing,
some another, for thekklesiawas in confusion. Luke goes on to
describe how the town clerk intervened and rebukedassembly and
asked the rioters to allow the regulekklesiasettle their problem.
Then, he dismissed thekklesia.You can see th atkklesiais used
here in two senses. The first and the third ocoweerefer to the
assembled mob, while the second pertain to the deatio assembly
— the town meeting that deliberated on issues ef tthwn. Both
assemblies are not Christian.

In all four Gospels, only Matthew presents Jesushaging used
ekklesia;only three times in the entire Gospel (16:18; 18:The first
usage occurs in Jesus’ response to Peter’'s comfesisat Jesus was
the Messiah the people were expecting. Jesus ‘$aadso say to you
that you are Peter, and upon this rock | will burdy ekklesid
(16:18). This signals the idea of community. Notle®w this idea is
developed: Jesus speaks of building “my congregaiio his capacity
as the Messiah. So “my congregation” means “thg@gation of me,
the Messiah.” Such a community may be seen in treeapt of the
‘remnant” in the Old Testament and especially ia teaints of the
Most High” in Dan 7:13 who are represented by tlo@ f Man as
their leader (Marshall, 1998).

The focus of Matthew (16:13-19) is on Jesus’ idgndis the Messiah
popularly being expected. It suggests the ideahefahurch has some
connection with the messianic kingdom that was dpeixpected. Do not
forget as well that the idea of ‘messiah’ conjuugspolitical ideas. But
what is that relationship in terms of the ‘ChurcRF@rhaps it means that
the foundation of the Church is the content of Pgteonfession that
Jesus is the Messiah. It then suggests the assocatekkEsia in this
usage with the messianic kingdom that Jesus proeldi
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As found in other contexts, Jesus’ idea of kingd@®ems to
espouse a community that acknowledges the sovéyemnGod in
their thought and deeds (6:9-13). In the preseniteca, the term,
church, is evidently synonymous to kingdom. Notibat since
Jesus would have been speaking to Peter in Ararh@&oyould not
have used the Greek wordkklesia, but an Aramaic word for
‘community’ (Hagner, 2000) such as the Hebrgahal This also
sends an important signal about the meaning ofcthar kingdom in
Jesus’ usage.

The idea of community suggested as Jesus’ meaninchurch is
especially seen in Matthew’s second u se of the tier 18:17. This
text concerns a matter of community discipline.udemstructed Peter
and the other members of the church’s leadershipstmacise from
the community any member who refused to listen e thurch.
Notice how the authority given initially to Peter 16:19 is extended
to all the members of the community, thereby pgttihe power of
ostracism in the community as a collective organi&f:18). The
statement of Jesus, that ‘where two or three atteegad in my name, |
am there in the midst of them’ (18:19-20) seemsniply that the
community is to exercise that authority under thadlership of Jesus.
This agrees with his teaching elsewhere that sayene belongs to
God alone; and all humans only exercise delegatathodty in
service to fellows.

By this data, it becomes clear that the churchesug’ conception is
essentially “the community” of those who believad imessage of the
dawn of the messianic kingdom and enlisted in tbgeghnment of
God. The choice okkklesiawas appropriate. The word links two
Greek words to mean *“a called-out assembly.” Thespgb
proclamation called lost people out of the worldgtiher together in a
unique fellowship under Jesus. Believers, who vgergined together,
formed a new community: a community committed tgsudeand to
the radical lifestyle expressed in God’'s Word.sltthe allegiance of
the new community to Jesus that makes its membiffiesesht from
those “outside”™—in the world (1 Cor 5:12; 6:4).

Jesus’ idea of community can also be seen in the tlat he
directed his kingdom mission toward Israel and wascerned with
the group’s renewal as the people of God. His goalthis

endeavour was “the renewal of the people as a camtynand not
simply the repentance of individuals” (Marshall,989. Evidence for
this is found in Jesus’ statements about Israel.fddanstance, used
imagery which spoke of Israel as a vine yard whideded new
tenants to care for it. He also refers to his gies as a “city” (Mt
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5:14), brothers (Mt 23:8), and as members of hmilla (Mk 3:34—
35). All these are communal images. This commumalgliage of
Jesus serves enough as a build-up to the idea fdisiciples as
ekklesiaas congregation or community of God’s people.

Self-Assessment Exercise

1. From the study, we noticed that #iklesiaandkyriakosare of
different etymology, and yet depict the same tgafrom
different perspectives. Discuss their similaritieand
differences.

2. Discuss the special usage of the wek#éksia in the LXX. Do
you see any difference between the usage andain ahthe
secular Greek?

3. List the possible usage oékkksia in the New Testament.
Which among them agree with the understandingen_XX?
4. If the idea otkklesiais connected the idea of the messianic

kingdom, and if the Messiah conjures up politidalas, can you
conclude that the idea of church implies also stawel of
political activities?

5. What does the Matthean Jesus imply in his usatjee word
‘ekkksia?

6. What are the implications of the Marshall's 489 statement that
the goal of Jesus by using the wekklesiaas found in the First
Gospel is a communal language that implies “tlmewal of the
people as a community and not simply the repemetaric
individuals™?

3.2 The Church in the Post-Easter Church’$erception

In our discussion of Jesus’ conception of the churcthe preceding
section, you saw that it was characterised by diea iof community in
unique relationship with Jesus. This is significeortour understanding
of the concept, church, also in the Post-Easterr€itw and in our
contemporary perception of it. In this section, ywil see that the
relationship of the church to Jesus continued tododral to the idea of
ekkksia by which Jesus called his followers from the begig. This

centrality is brought out in a variety of imagesitBor our purposes we
will discuss only three of these many. Emphasi$ bel placed on their
meaning and place in Jesus’ original conceptionh® messianic
community. The three images are those of “church"Carist’'s body
(Rom 12, 1 Cor 12, Eph 4), temple, and family ongehold.

119



CRS412 THE GOSPEL OF MATTHEW

The Church as the Body of Christ

Paul depicted thekkksia as the body of Christ (Rom 12, 1 Cor 12, Eph

4). This indicates that the church is a livingamigm, not a religious
organization (Marshall, 1998). It is a vital lignextension of
Jesus himself. The common elements stressed $e tha@ssages
include interdependence, spiritual gifts, alleg@to one another,
and love. Dependence of members on one anotlsreissed in
view of tendencies, such as their differing gotstheir different
cultural and social backgrounds, which might caitinrgen to pull
apart from one another.

Members of the body of Christ have different fuons of service to one
another, just as parts of a human body do (Rom, 82:4 Cor 12:4, 5, 7-

11; Eph 4:11). When love, intimacy, and involvemanbne another’s

lives dictate the quality of interpersonal relaships in the body, it

grows and builds itself up in love (Eph 4:14-16purcan see that the
emphasis in all these references is on the quafitselationships and

mutual responsiveness that believers have with et (Rom 12:3-8;

1 Cor 12:12-31). This is probably the import ofukestatement about
the group meeting together “in my name” (Mt 18:20hich is precisely

what “church” signifies. It then, means that theezse of the church is
in this imagery of a body.

You may also agree with me that the Church as thay of Christ
occupies a highly significant role in the purposéssod. You can see
this in Eph 1:23, where Paul asserts that Chrrsifs over all things is
for or on behalf of the church. The same is truEph 3:10 which states
that through thekkEsia, the wisdom of God is made known even to the
rulers and the authorities in the heavenly plaégs (3:10). The Church
as the body of Christ is described as Christ'swdk in Eph 1:23.

It is also important to note that every living bodgeds a head to
function. As such, Christ is the head of the Chuf€ph 1:22). This
demands individual and corporate recognition andnsssion of the
community of believers to him (Eph 5:23-24). Theeadof a body
naturally extends to that of the Church as a famuilgl then as a temple.

Self-Assessment Exercise

1. In Paul's description of the ‘Church’ as thedp@f Christ, some
common elements are among his stress points. thiete
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elements and see whether all of them are presethteirchurch where
you worship presently.

2. How do you “mean that the essence of the chisch this
imagery of a body”?

3. Explain the statement that the Church as they baf Christ
depicts the fullness of Christ (Eph 1:23).

The Church as a Family or Household

The entire New Testament presents God’s people famiy, using a
cluster of terms, drawn from family life. Jesus mtaerised the
members of his new creation community as the alaxf God called to
live together as brothers and sisters (5:22-245@;218:15; Lk 17:3).
That means they are a household, an idea whicpdbseEaster Church
understood as emphasising the correct behaviounahbers in the
household of God (1 Tim 3:15; Gal 6:10; Eph 5:22+€o0l 3:18-4:1; 1
Tim 3:1-13 and 5:1-20).

According to Paul, the idea of Christians’ corperatentity as a family
stems from God’s fatherhood of the community (Eph43L5). Several
other passages present God as “Father” (Rom 8:4b4@), and those
who are redeemed by Jesus Christ as God’s chil@ah4:1-7), with

Jesus Christ being the firstborn of the family (R8rR29). Every person
who believes in Jesus becomes a child of God (G&l) &nd is expected
to love other believers as brothers and sistefBh(4:9; 1 Pe 1:22; 1 Jn
3:11-15; 4:7-21).

In Paul’s first letter to Timothy, he describes titeirch as a household
of God (1 Tim 3:15). Members are to treat one ago#s they would
treat the members of their own family (1 Tim 5:1-Phey are to care
for one another in need (1 Tim 5:5, 16). It is mmstrespect that Paul
admonished Timothy to consider elderly people #isefs and mothers
and the younger ones as brothers and sisters (5i). This implies
that in becoming children of one Father, each belidhas been drawn
into God’s universal family of faith and thus intamily relationship
with one another. It is a picture of tie&kEsia “called-out community”
as a network of intimate, loving relationships tisabest known of the
family. As in any family, relationships are maimad by members
behaving appropriately to one another.
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Self-Assessment Exercise

1. The entire New Testament presents God’s peapla family,
using a cluster of terms. List these terms, amategdhem to the
life of your current church.

2. Can one speak appropriately of a ‘post-Easterr€h’ within a
theological context? What is the challenge of gsisuch
expression to depict the Church?

3. The understanding of the church as a familykesoa kind of
relationship among the members of the communixpldn such
relationship to a disputing community, and encgarathe
community to use same to resolve its conflict.

The Church as the Temple of God

The idea of the church as God’s temple can be drémdhe apostolic
times. It is most developed in Paul's writings. T®leristian community

probably drew this idea from its self-understandasga new people of
God — a central theme that Matthew develops. In wiaé&e of the

disagreements that eventually led to their partoigthe ways, the

Christian community began to see itself more andenas distinct from

the synagogue. A major point of difference waswiag of worship. As

Jesus intimated in John 4:21-24, the Christian lpreught to be more
of spiritual essence and not be defined on ondatioaship to the

Temple. The meeting of the people of God as a laddady creates a
temple of worship because God is in their midstZ@8 Therefore, the
Christians, as the Church of God, see themselvelseagery temple of
God.

It will also be very interesting for you to noteattthe temple, in the OT
tradition, is an extension of the tabernacle, thveeling place of

Yahweh. The theology of Exodus would depict theglemas “the tent of
the Lord,” or “the tent of meeting.” As the Isrde$ gradually transform
themselves from a nomadic to sedentary life “thet t&f the Lord”

becomes “the house of the Lord.” But the tabernaads a make-shift
arrangement for God to meet with his people dutimgr wilderness
wanderings. When they settled in Canaan, it wasaced with the

temple — a more permanent structure of God’s resilevith his people.
The temple thus, became the house of the Lord wtieng met with

God to receive his blessings and protection (I1$aXer 7:1-14).

‘The tent of meeting’ (ca 125x in the OT) with emaglses on the
tabernacle tells you that it is the place where @ad human beings
meet. It is there that people could approach Gdd sacrifice, and God
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could communicate his revelations to them. Humamdse would
approach God with sacrifice, and God would respait forgiveness,
revelation, and answered prayers (Ex 25:22; 2 ¢hr 6

The followers of Jesus saw the temple as symbglithe realities we
now possess in Christ. They believed that his deathhe cross was
self-sacrifice which Jesus entered the true tenmpleeaven and offered
the sacrifice that forever reconciles us to Godsudehimself thus
becomes the place of meeting (Heb 9-10) and thenlgaiemple has
become merely a shadow of the heavenly one. Aslgedmm have been
commissioned to continue Jesus’ mediating roleasthethe church has
become the dwelling place of God among men; thadipersonality of
the believer replaces the beautiful but cold stohéhe temple (1 Cor
3:16). Moreover, the church, the body of Chriselitsunited by the
bond of peace, is growing into a holy temple fa tlord (Eph 2:21).

God now lives both among and within his people,indiuildings but in

a living community (1 Cor 3:16-17; 2 Cor 6:16-1§hE2:20-21). You
can see this metaphor in the many references tdithgi(16:18; 1 Cor
3:9; 2 Cor 10:8; 13:10; Jude 20). To understandcthech as the place
where God dwells by his Spirit demands that Clarsi must live in
unity with each other and in holiness of life. TiBsnecessary because
under the new covenant, all believers have beconestp (1 Pet 2:9;
Rev 1:6; 5:10; 20:6), to actualise the unfulfilleigésign of the old
covenant (Ex 19:6). It is under this condition ththe church can
continue to reconcile the world to God.

Self-Assessment Exercise

1. Discuss the socio-religious history of the terfthe tent of the
Lord,” “the tent of meeting” and “house of the ddrDo you see
any relationship among the terms?

2. Use any good bible dictionary and search ferrtteaning of the
word “tabernacle”, and reflect on the possible liogtions of
associating the term with ‘the tent of meeting’thg wilderness
generations of the Jews.

3. It is said that nature abhors vacuum. If thdyedewish Christian
could no longer have any direct relationship wiltle temple,
what then could replace that ever-important religi reality
among the Christians?

4. It has been argued in this section that Jeisnsdif is the place of
meeting (Heb 9-10) and the earthly temple has inecmerely a
shadow of the heavenly one. Do still see any stors€hristians
to invest so much resources in church-buildinggut@
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5. Explain how unity, peace and holiness of Idecentral to the
understanding of the Church as the Temple of God.

3.3 Jesus’ Concept oEkklesa and the Face of the
Contemporary Church

The face that the church wears today largely diffeom the way Jesus
conceived it and as the early post-Easter churaleceped it. This
divergence in conception is reflected in the chigraklation with the
world or state wherein it is no longer easy to fiay dividing line
between a community called out of the world and therld itself. The
ekkksia was called the temple of God to stress the umty lzoliness of
that gathering (1 Cor 1:10-17; 3:5-9) as the dwegliblace of God (1
Cor 10:16-17). Consequently, it was exhorted t@as®p from all that is
unclean (2 Cor 6:17 citing Isaiah 52:11). O'Brid®98) leads us to see
that in 1 Cor 12:12-27, Paul impressed on eékkkEsia members that
they have mutual duties and common interests wkh&y must not
neglect (1 Cor 12:27). The one body has true dityersa multiplicity of
functions as a real body does (1 Cor 12:17-20)hEaember with his
or her gifts is necessary to the other memberthigood of the body as
a whole (1 Cor 12:17-21).

You can see that central to all this is the ide&@ahing together for a
purpose. That purpose is made clear in a numbergs. First, it is to
edify (to build up) the members (1 Cor 14:3-5,12,26; 1 Thess 5:11,
Eph 4:11-16) to worship God (Rom 12:1; Eph 4:13)e Wwell-being
and strengthening of the congregation is a fundaéahesim of the
members gathering together. Evident also is therarg of social life
found in the imagery of household or family with ialin the ekkEsia is
described. A central concern of Matthew's Gospatipalarly, is to
express what it means to be the people of Godenigiht of the coming
of the Son of God. This is tied in to the ideals# tlawn of the kingdom
of God. Notice how Matthew strongly emphasisesits@l kinship.
Jesus gathers a remnant to replace Israel as Guoeschildren who
obey and follow Jesus in doing the Father’s wilBj6 They are Jesus’
true family (12:46-50), and the relationship théare with each other
in the ekkksia is characterised as a kinship (23:8) or as a Hmide
(18:1-4; 23:9). This takes priority over ties oftural kinship and the
responsibilities of family life (8:18-27; 10:21-23}-25, 34-39).

As you can see from the Gospel of Matthew, belogmgio God's
household brings with it obligations in the realfrfaimily life as part of
obedience to the commandments of God’'s Son, su¢cheademand of
restraint and control immoral of relations, thelpbition of divorce and
the duty of filial piety (Mt 5:27-30, 31-32; 19:3-19).
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All this negates the internal schism, divisions marty spirit that
characterizes the Church today. There are todaynymdifferent
denominations, conflicting beliefs and doctrinegsimof them leaning,
not on the voice of Jesus, but on the authorityhef human persons
behind them. Denominations are multiplying almoatlyd because of
doctrinal differences, egotism, political factorace, national divisions,
and a host of other factors. And this tendency @bbb stems from
contemporary conceptions of thkkesia askyriakos“church.” The idea
of kyriakosas “belonging to the lord” elicits proud identitypeople, so
that many members of the institutional church topbary the ekkksia as
a club and have no sense of its spiritual demaBdgar Jones (2003)
suggests that this probably started when Conseantionverted to
Christianity. He legalised Christianity and beganuse the Faith as a
political tool to govern the state. Since then, ggovnents worldwide
tend to use the institutional church in the samamea In Nigeria, the
Church has become the safe haven for political eégmgs.

This situation is to be expected sinelkksia has becomd25yriakos
The called-out assembly has re-merged with thedMalnle collection of
all human beings outside the congregation, togetivgh their
institutions). The world’s institution that has theost telling effect on
the character of thekkksia today is the “nation.” The nation has
subsumed theskkksia into one of its departments to promote its
political interests. You see, the Church and thatestdraw their
membership from the same pool, namely “the peopl®é Christians
who make up the various congregations are alsst, dirall, citizens of
the nation and the nation commands loyalty andy@iece from every
citizen. This includes, of course, all people asded with the Church.
Members of the Church of today, being also citizgmdessing patriotic
duties, have made the modern Church one of the magportive
institutions of the nation. For instance, politrtsawho hold high office
find it expedient to join one of the many religiotengregations in the
land since this gives them a certain aura of gedknthat helps win
elections in a democracy, or to retain the loyaltytheir subjects in a
monarchy. The nation also supports the Church nmowa ways. For
example, the state makes and enforces laws needgieserve the
freedom of religion which the Church enjoys. In &lig, the state even
sponsors religious pilgrimages. This mutually bemeaf relationship
between the two institutions — Church and Stateawd from the same
pool, “the people,” has blurred the dividing lireat Jesus drew between
the ekkksia “the gathering of called out people” and the world

It is however, expedient and necessary that weesto maintain the
distinct identity that Jesus gave us as a congmyaf God's people
just as the early Jerusalem Church understood esmjrthted itself as
“the ekkbksia of God” (1 Cor 1:2; 10:32; 11:22; 15:9; 2 Cor 1Gal
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1:13; plural in 1 Cor 11:16, 22; 1 Thess 2:14; 23$1:4). This equates
the idea of a new creation community (2 Cor 5:13] 615) and the
new humanity (Eph 2:15, 4:23-24; Col 3:9-10) by ckhthe early
Christian community identified itself. It is theadstological community
of salvation (1 Cor 15:9; cf. Gal 1:13; Phil 3:6)thwva spiritual and
socio-religious function of reconciling those whoce were divided in
Christ (Gal 6:15; Eph 2:11-22; Col 3:10-11). Bus ttequires rejecting
worldly standards. It means redefining the conagptinity, different
from the secular standard of “judgment and divisess” (Levison
1998; cf. Gal 6:15; cf. Eph 2:11-22). Similarlydividual rivalry has no
place in the new creation. Tle&kEsia can perform this social function
effectively only when it remains akkEsia not al26yriakos

Self-Assessment Exercise

1. Discuss the fundamental purpose oftB6yriakosas the body of
Christ.

2. Do you subscribe to the claim that the face tha church wears
today differs largely from the way Jesus conceiredChurch to
be?

3. Analyse the practices in your current churcd andeavour to
trace them back to the apostolic period.

4. Is it theologically appropriate to argue tha¢ tdea ofkyriakos,

that is, “belonging to the lord” is responsible rwost of the
current challenges facing the Church?

5. Following closely the argument in this sectismuld you align
with author that it was Constantine who taught wherld the
political manipulation of the Church?

6. Use your knowledge of Church-State relationsbipvaluate the
statement that Church today serves as a departhérg nation

7. Is it to benefit of the Church to maintain atotict identity from
State?

8. Explain the concept of the Church as an estgital
community.

4.0 CONCLUSION

Jesus conceived and designated the messianic kmgumvement he
founded askkEsia, the idea of a congregation of people called-out a
gathered by God to be a kingdom of priests for hithe ecclesial
assembly’s mission is to reconcile those who waeiteehto divided. In
this regard, the present designation of ¢k&ksia as “church” distorts
the God movement in both essence and function. Sihetion is
worsened by the influx of filial members in the lpaahd household of
God, which has moved it from its original creatoommunity
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conception and clothed it with the club connotati@dut from all
indications, theekkksia can perform its social function effectively only
when it remains aakkesia not akyriakos

5.0 SUMMARY

The metaphors used in reflecting our thought caomithe way we think
and behave. This is very true of the way contenmyd@dristendom has
designated the body of Christ’s followers. Wheréasus conceived and
designated the messianic kingdom-movement he falradekkEsia,
meaning a congregation of people called- out anlegad by God to be
a kingdom of priests for him, Christendom calls‘dhurch.” But the
term, church, pertains to something possessed blrd not a
congregation of ‘the called-out ones’@dksia means. It seems evident
that this new and differing designation of the adsly of Jesus’
followers was informed by the filial character th#te Assembly
assumed over time; especially from the time Constarconverted to
Christianity and began to use the institutionalrchuas an instrument of
governance.

6.0 TUTOR-MARKED ASSIGNMENTS

1. What is the meaning of ekklesia and how issgdiin the New
Testament?
2. What is the meaning of “church” and how didcitme to

designate the body of Christ’s followers?
3. Comment on the terms, bod y of Christ, housghahd Temple
as th ey relate to the concept, church.
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1.0 INTRODUCTION

In the previous unit, we had the opportunity tocdss the various
symbols of the Church used by the Matthean Jedasely linked to the
concept of the Church is the mission of Jesus. eléhis will be the
focus of this unit. Talking about Jesus’ missioninigariably talking
about the Matthean theology. By Matthean theologg, mean the
record of the life of Jesus as presented by thieoautf the First Gospel.
We will examine some of the literary elements tleatbedded the
theology. It would be argued that among the literalements are the
author'semphasesnd patterns of thoughtThese patterns and themes
centre on the person and work of Jesus of Nazakith.shall also
examine Matthew’s depiction of Jesus’ mission—htserys of the
emergence of the countercultural organization date Church.

2.0 OBJECTIVES

By the end of the study, you should be able to:

o Evaluate the implications of Jesus’ self-identifica
o Explain the import of Jesus’ mission statement
) Identify Jesus’ mission programme

3.0 MAIN CONTENTS
3.1 Jesus'Self-understanding

You saw in the preceding unit that the Mattheanugesame to
establish or confirm the kingdom of heaven on eawtfe came to
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understand that that kingdom is the countercultarghnisation called

the Church. Most scholars do not agree with tha iofethe Church as
the kingdom of God. Yet Matthew seems to weavetthe ideas —

church and kingdom — together in his discussiorthef mission of

Jesus. In this unit, we shall take a closer lookhate concepts and
other related ones so as to have more informedrstaaeling of Jesus’
mission as Matthew perceived it. To be specific, stall consider

Jesus’ self-identification in light of his missionlesus’ mission

statement, and his outworking of that mission paogr

While Jesus was in Caesarea Philippi (Mat 16:13-B@) asked his
disciples about his identity in the minds of théle “Who do people
say that the Son of Man is?” The answer he receiuddates the
public opinion that he was seen to fulfil the p&dpllong- standing
expectations of some form of saviour figure, whouldopossibly be a
prophet. Some identified him with “John the Baptastid others, Elijah;
but still others, Jeremiah, or one of the proph@wit 16:14). When he
further probed his disciples’ own opinion about pegsonality, Simon
Peter answered, “You are the Christ, the Son ofitiveg God” (v. 16).
Jesus lauded Peter’s view, which was possibly ahahe entire inner
circle of The Twelve, and then tied in to that @s#ion the fact that he
would build his messianic community on that Roostef.

Lest you misunderstand Jesus, Peter in this met@pheage is not
necessarily a proper name as the history of thadbhiinterpretation
of Jesus in this passage has shown. Jesus wasfasihg metaphors
to drive home important messages in this mannaririance, in the
very context that he addressed Simon bar Jonatas, Re also called
him Satan. At another time he told his discipleseehere that “You
are the salt of the earth; ... You are the lighthaf world. A city set on
a hill cannot be hidden” (5:13-14). You can agrbkattJesus never
meant that either Simon or the disciples weredltgrSatan and salt or
light of the world. Peter’'s behaviour was only liegl to that of Satan.
The disciples only had to play the roles of thesdstnces in
preserving and guiding the world in the right direc of the
counterculture Jesus established and elected iheontinue.

As you can see, Jesus approved of Peter’s idatidic of him as the
Messiah of Jewish expectation. Thus, his questgriis disciples
about people’s perception of him was a way of skdfitification. It

was a way of clarifying the air about who he was;was the Jewish
Messiah. But what did it mean to be a Jewish Méssialesus’ day?
The question about Jesus’ identity was intrinsycalBsociated with his
mission, namely of establishing a messianic comtguainew creation
community that would acknowledge God’s sovereigntgll its social

and spiritual life. This is clear from the fact themmediately after the
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air was cleared about his identity, Jesus unrdited final lap of his
mission programme: “From that time Jesus begahdavdis disciples
that “the Son of Man” must go to Jerusalem, andesuhany things
from the elders and chief priests and scribes, lamdilled, and be
raised up on the third day” (16:21).

What could have influenced the saying that “the Safn Man
must...suffer many things” (16:21)? Two Old Testamg@aissages
come to mind: Dan 7 and Isa 53, which reflect theughts of Jesus’
contemporaries. Dan 7 expresses one of two key iamssideas
among the Jews of Jesus’ day. In one of thosedsgrthe Messiah was
conceived politically. In the Psalms of Solomong tMessiah is
presented as a human prince from the line of D&R&glSol 17:21, 32).
But in more visionary-prophetic literature, the Mie is portrayed as a
celestial being, “one like a son of man” (Dan 7:1&n 52:2), or “the
Son of Man” who was concealed from the beginniny] ¢he Most
High One preserved him in the presence of his pptvet would be
revealed at the end of time when he will estabdidteavenly kingdom
and judge the nations (1 En 62:5-7; cf. 48:2, 8} [Ezra 12:32; 13:26,
he is even a military Messiah.

There is scholarly disagreement in respects ofetiessiah-Son-of-
Man ideas, which tends to becloud one’s understgndif Jewish
expectations in the period between the exile arsdisleconsequently
Christian expectations. Aune (1983) holds thad thie earthly Messiah,
the Son of Man of the Israelite prophets that hatolme the
transcended Messiah of the apocalyptists, firsimaied in Dan 7:13.
But for the Daniel reference, this position appeacseptable on the
basis of the attestations from the literature of freriod cited above. If
you still remember the argument of Marshall (19¢@gt the Jewish
expectation took two forms. In some circles, thesravhoping for the
coming of Elijah to announce and prepare men ferethd (Mal 4:5-6).
In others, a prophet like Moses was being expeatethe basis of Deut
18:15-22. He was to perform the messianic task estoring the
paradise conditions of the wilderness period.

Jesus seems to have put these two ideas together amswer to John
the Baptizer's question whether he was indeed tless\dh of Jewish
expectation (11:2-19; Lk 7:18-23). Interestinglgsus earlier claimed
these messianic prophecies as fulfilled in him 4Lk8-22). If this is so,
it suggests that these ideas possibly developedantexpectation of
the messianic figure quite early. One thing is hesvecertain: the Jews
were looking forward to a political Messiah havingen under foreign
rule for over seven hundred years by the time sigdand John.
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It was amid these growing messianic hopes that lbbnBaptizer
suddenly arose from no known background in an esosbde of life,
announcing the nearness of the inauguration ofrtegsianic kingdom,
as he called for repentance (3:1-12). Simultaneeitis the Baptizer
was another prophet (or prophet-like figure) calledus of Nazareth
(Jn 1:45). He first came to public notice in Pafestthrough his
miraculous activities around the Galilean townsug,hattracting public
attention, he devoted his short-lived ministrygadhing the Jews about
the kingdom of God. John introduced him to the 3awpublic and
thence Jesus became the dominant messianic progdigeire among
the people. This messianic identity of Jesus wakead, Matthew’s
premier concern in writing his Gospel. The themasrdhrough the
Gospel in a variety of ways.

You can see with me that the context in which Jedestified himself

and his mission was where and when he was disqusdiout the
kingdom of God on earth. Matthew only hints abdw& subject context
in his depiction of Jesus’ concluding statementuatiteter's cowardice
behaviour. Concluding his response to Peter's ad#mat he should
refrain from giving himself up for the cross, Jesagl, “the Son of Man
is going to come in the glory of His Father withsHingels, ... Truly |
say to you, there are some of those who are stgrigine who will not
taste death until they see the Son of Man comingdim kingdom”

(16:27-28).

Mark supplies further and so more enlightening rimfation on this
occasion. The way he presents the story is that afisus was identified
as the Messiah of Jewish expectation, he told isisples that he had to
go to Jerusalem where he would consummate the amésgingdom he
launched. But he went ahead and informed them atimuthuddles
created by Jewish antagonism, the ultimate of wiiohld be his death
on the cross. Although he assured them of his yjatwer the cross, his
disciples were uncomfortable with the idea of thess. Peter out-rightly
rejected it and Jesus had to rebuke him for settimgnind not on God’s
interests, but man’s (Mk 8:33). Jesus explaineth&urthat that interest
of God is the establishment of his kingdom. Theoagalishment of his
messianic kingdom mission was therefore, a negefis#tt demanded
self-denial from every member and would-be memidethe kingdom
community. Jesus emphasised that “whoever wisheawe his life will
lose it, but whoever loses his life for my sake #melgospel’s will save
it” (Mk 8:35). That further idea therefore, is Jesuinkage of the
messianic programme with the gospel. You will bettederstand this
when you consider Jesus’ messianic programme asained and lived
out in his mission statement.
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Self-Assessment Exercise

1. How do you mean that ‘church’ and ‘kingdom’ @ ideas in
the First Gospel that are weaved together?
2. Examine some of the ecclesiological implicasidn argue that

the name Peter was not, in first instance of thaga by the
Matthean Jesus (16:18), a proper name but a mataph

3. Search for the meaning of ‘metaphor’. Then iderl0 passages
in the Gospel of Matthew where the literary dewatenetaphor is
applied and give the real meaning of the passages.

4. Explain the background of the saying of the thksdn Jesus that
“the Son of Man must...suffer many things” (16:21).

5. What is the difference between the messiahshijesus and the
expected messiah of the Jews?
6. How true is the claim of Jesus that some ofé¢hwho were

standing with him during his life on earth wouldtriaste death
until they see the Son of Man coming in His kingd@.6:28)?

3.2 Jesus’ MissiorStatement

As you saw above, Matthew presents Jesus’ messmaaitifesto or
mission statement in the context of John the BapBzimprisonment.
The gospel, the good news, that Jesus broughtoigtdbe dawn of the
kingship of God. Both John (3:1-2) and Jesus (42Bj, who appeared
as prophets in the fashion of Elijah and his Oldst@ament stock,
proclaimed the coming of this kingship as good newkatthew
specifically says of John that he came to prepaeeway for Jesus as
Isaiah had predicted (3:3). Along the way howevdoghn was
imprisoned on account of his proclamation of themml@f this kingdom
and the necessity of people’s reorientation of rthelues on the
kingdom values (chap 12). When he became distuabedt the turn of
events as they affected him and Jesus seemed nuatimd it, he
enquired whether he had been right in heraldingslas the messianic
king (11:2-3).

Jesus answered John by pointing to John’s messetigeworks he was
doing: “Go and report to John what you hear and theeblind received
sight and the lame walk, the lepers are cleansdditaan deaf hear, the
dead are raised up, and the poor have the gospedl (gews) preached
to them” (11:3-5). Elsewhere, Jesus clearly oudintbese works of
compassion as the core of his messianic manifelsko 4(18-22).

Matthew explained these works in the following wardJesus was
going throughout all Galilee, teaching in their agogues and
proclaiming the gospel of the kingdom, and healengery kind of

disease and every kind of sickness among the peof@e3).
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Incidentally, the Jews had in all their history@sated these works with
the Messiah and his kingdom when it would finally éstablished (Lk
24:19-21; Jn 6:14-15). Their experience in Jesusssion was,

therefore, good news; the rule of God—the governméod was now
among men.

The import of all this to both Jesus and his comerary Jews was that
the coming of the kingdom of God was the comingbb$s for the
people who hitherto were oppressed, suppressedaffiated in their
own land. This was the good news. But Jesus addeslvaperspective
to the kingdom concept. The kingdom of God was,JEsus, primarily
the community of those who acknowledge God’s sagatg in their
thought, speech, and deeds. He identified that aamitynas theekkksia
(called-out ones) (16:16; 18:17). It is this commiyibhat Jesus set out
to establish. That is, his mission was to craftoanmunity of people
who would relate to God and fellow man on the teowh$sod’'s own
government which subordinates every ruler to aas@rstatus under the
sovereignty of God. That is where justice and menoy faith dictate
daily life (23:23). The essence of that governmehiGod in Jesus’
conception was therefore, the accomplishment ofwileof God on
earth as it is done in heaven (6:9-10).

Matthew’s fulfilment motif vividly paints this piare. He begins his
story of Jesus’ messianic mission by identifyingnhas the son of
Abraham, through David (1:1). By implication, heemdifies Jesus’
mission with God’s plan of a new creation communityough the

patriarch, Abraham (Gen 12:1-3). The Adamic and tNeahic

communities failed to attain to God’s standardsedditionships, among
men and with God. God then chose one man to lesrrwhys and
inductively transform the rest of the human racedoform to God’s
relational values and standards (Gen 12:1-3). Bistgroject was again
marred by Jewish misapprehension of the divine mf€alection” and

consequent violation of the covenant undergirdimgt trelationship (2
Kgs 17:1-23). Instead, the Jews saw themselvesfagoared race that
God destined to rule the world through them (Dalr8728).

A process was then started for a new people of Godew creation
community or counterculture (VanGemeren, 1990) ammmunity of
people who recognise the sovereignty of God andislavill (Jer 31:31-
34). As France (1989) puts it, “where the will obdsis done, there is
the kingdom of God” (p.147). The Messiah, on alfrivaised that new
people of God. He identifies them as “the KingdoftHeaven” (32x);
“the Kingdom of God” (5x); “the Kingdom” (11x); andaltimately as the
ekkesia—"“Called-out people” (16:18; 18:17) with the conatbn of
separation. Matthew’s narrative, thus, capturesuslesoncentrated
teaching as a strategy for ideological reorientatid the people about
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this kingdom as a community of people who live unithe government
of God. There are discourses for kingdom ministersThe Character
of the Kingdom” (5-7; 10; 18-20) and a plenary smsgocused on the
masses (11:1 - 16:1).

In this teaching, the kingdom is not a visible itery, but a relational
concept which outlines how people relate in theegoment or rule of
God (13:3-23). It is a countercultural revolutiopaconcept which
gradually, but effectually reorients human thouiglculty and behaviour
toward the dignity of the human person and the comigood (13:31-
33; 36-43). It is the inauguration of a differenbndview, one which
“holds everything in light of relationship with Gbdrhe kingdom is a
counterculture (13:44-46) with the character ofoaisehold (13:51-52),
which encompasses all those who are worthy of3t4(2).

Self-Assessment Exercise

1. Following closely the Matthean account of Jdhe Baptiser
sending his disciple ascertain the identity ofudesvould you
conclude that even John himself did not recogdesus as the
Messiah? (Matt 11:2-3)

2. List some of the signs that the Jews in theetoh Jesus would
associate with the Messiah?

3. The understanding of the Kingdom of God by seand his
contemporary Jews are similar and dissimilar. Tatlu the
similarities and differences.

4. How did Matthew through his fulfilment motif ithhe genealogy
prove the messiahship of Jesus, the Son of Joseph

5. Explain the statement that messiahship of Jasusas a
consequence of broken covenants.
6. How would you delineate the spiritual boundsuoé the kingdom

preached by Jesus?

3.3 Jesus’ MissiorProgramme

How did Jesus accomplish his messianic mission rparoge?
According to Matthew, “Jesus was going throughollt Galilee,
teaching in their synagogues and proclaiming thepgbof the kingdom,
and healing every kind of disease and every kinsiakness among the
people” (4:23). In this statement, Matthew captulesus’ mission in a
three-point agenda: first, Jesus went througholiteaproclaiming the
good news of the dawn of the government of GodoBS&che was also
teaching in their synagogues to reorient their ¢jimuo accord with the
essential nature of the kingdom and the way ofififg. Thirdly, Jesus
was validating his claims for the dawn of God’sertthrough his acts of
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compassion, which positively affected the peopliéé so that he won
their confidence in him (4:23). Matthew adds thatJasus was doing
this, he spontaneously emerged the masses’ lealf&atthew
underscores this fact by reporting: “Large crowdsnt Galilee, the
Decapolis, Jerusalem, Judea and the region admes3ordan followed
him” (4:25). The Messiah thus confirmed himself &en of David, the
expected true “ruler who will shepherd my peoplads$’ (2:6; cf. 2 Sam
5:2; Ezek 34:22-25). This hints at why Jesus ammkas a “messianic
threat” (Storkey, 2005:84).

The manner Matthew also captures Jesus’ motivetorthe mission
well portrays him as the expected messianic kingi@atel. Jesus saw his
con temporaries “distressed and dispirited like ephewithout a
shepherd,” felt compassion for them (9:36), and ankdd on the
mission of their salvation. It is on these pronigattwe can understand
Jesus’ messianic programme in Matthew's presemtatié-rom
Matthew’s perspective, Jesus came to redeem lanakthat redemption
was holistic. That means it was social, politicald above all spiritual.
In this manner, he went a step ahead of his corieamigs’ perception
of the purely political Messiahship and therefanéssion programme of
Jesus. More a more spiritual than political Messisfatthean Jesus
came to reorganise the creation community that beeh marred by
man’s disobedience of God in Paradise. Life in gtosnmunity was
devoid of rancour, bitterness, and in fact, dissageany form.

Self-Assessment Exercise

1. Discuss the three-point agenda of Jesus asmssb by the
author of the First Gospel.

2. In line with the portrait of the Matthean Jesuwdat are the
striking points in his actions that confirmed hilme expected
Messiah

4.0 CONCLUSION

In this unit you have learned that in Matthew’'swijelesus came to
inaugurate the kingdom of God on earth as it i©\@@ven. This was
Jesus’ mission and he accomplished it through prmoation of the dawn
of that kingdom, teaching about the kingdom, anarisiy the kingdom
life of bliss with citizens of the kingdom. Thidtier was done in various
acts of compassion, which included healing, exarciand feeding of
the needy.

5.0 SUMMARY
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According to Matthew, Jesus came to establish afico the kingdom
of heaven on earth. That that kingdom is the coooteire called the
Church of Christ. Matthew weaves the two fundamedias in Jesus’
mission — church and kingdom — together in his gmestion of that
mission of Jesus. In this unit, we considered Jesl&identification in
light of his mission, Jesus’ mission statement, liscdbutworking of that
mission program. By our analysis, it was clear theus saw himself as
the Messiah the Jews were expecting for many cesturhe mission of
that Messiah as Jesus explained to his discipléshanforerunner, John
the Baptizer, was to re- establish the kingdom otl @n earth. He did
this by announcing the advent of that kingdom araking its presence
felt among the people by providing for their spiat, health, and
material needs.

6.0 TUTOR-MARKED ASSIGNMENTS

=

Discuss the mission of Jesus according to Matth

How does Matthew outline Jesus’ mission?

3. According to Matthew’s view, how did John theizer feature
in Jesus’ announcement of his mission manifesto?

N
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1.0 INTRODUCTION

You are welcomed to the last module in this cowge.discussed in the
first module the preliminary issues relating to thiest Gospel: the
authorship, date and purpose of the Gospel. Irséttend module, our
attention was drawn to the portrait of the Jesusvlatthew and the
guestions revolving round the historical Jesusthis last module we
will be examining issues relating to the universalevance of the
Gospel of Matthew. There is no gainsaying that@uospel of Matthew
has universal relevance. This is surely evidenthim theology of the
Gospel.

Many indicators in the Gospel show that the evdsgdias special
interest demonstrating the universal relevancénefChrist and his new
creation community. That means Matthew’s theolagypredominantly
christological and ecclesiological. In this moduteerefore, you are
expected to understand the thinking of Matthew eomiag the person
and work of Jesus Messiah in crafting a new peaplésod with a

universal character to replace the exclusivist libggoof the Jews of the
time of Jesus. This is what we call Matthean thgplo
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2.0 OBJECTIVES

By the end of this unit, you should be able to:

o Discuss Matthean Christology

o Write critically on Matthean Ecclesiology

o Identify the relationship between Matthean Chrsggl and his
Ecclesi ology

3.0 MAIN CONTENTS

3.1 MattheanChristology

You already know that the Gospel of Matthew is @rd of Matthew’s
understanding of the life and ministry of JesusisTh what we called
Matthean theology. It is Matthew’s beliefs and th&erpretation of the
beliefs in the religious and cultural milieus o&tperiod as expressed in
his book. That means Matthew's theology is not aglsl thought
developed as a single theme throughout the boadkeRat is a number
of ideas — his beliefs — woven together to prodmugécture of Jesus and
what he stood for and what he accomplished as wdddsiah among
the Jews. In studying Matthew’s theology therefatéention is focused
on those particular contributions and shaping aflitron that one can
observe in the Gospel.

You may notice that many of the themes coveredhis todule will
seem to be repetitions. That is true. But they hdifferent foci here,
and you should pay close attention to grasp thatfoeus. For our own
purposes, we shall particularly consider two themesMatthew’s
theology: (i) christology and (ii) ecclesiology. Vghall also make some
statement on the relationship between the two tseme

Matthean Christology pertains to what Matthew badge about the
person and function of Jesus called Christ. Acemydd Matthew, this
Christ is from the lineage of David (1:1-17), hernbe Son of David
(1:1; 9:27; 12:23; 15:22; 20:30, 3; 21:9, 15, M2atthew at once traces
Jesus’ Davidic ancestry through Joseph (1:20) aedr¢s that Jesus was
not, in fact, the biological son of Joseph. Themefdhe Matthean Jesus
is Son of David by adoption but Son of God by caiom (2:15; 3:17).
Such thinking makes no case for the Jewish mind,aahild became a
man’s son not so much by physical procreation fitses by
acknowledgment on the part of the man. In Matthewiesv, the Christ
is primarily the Son of God and only secondarilg 8on of David (Mat
22:41-46).
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There is an important thread running through tleisnsing complex of
titles. It relates to the identity and functiontbé person of Jesus called
Jesus Messiah. The titular use of Christ, Son afiddand Son of God,
all represent his messianic status. The term “€hissan anglicized
form of the Greek wordhristos which was originally an adjective
meaning “anointed (with ointment or oil)” (Hurtad®98). When Greek
culture came under the influence of ancient Judasiah Christianity,
Christos acquired a special religious significanceorded this term in
Judaism and Christianity. Such influence probaldyne through the
Septuagint (LXX) wherehristostranslatesnashiach(ca 45x) Among
the Jews, persons so anointed with oil were iredalh a special office
such as king or priest (e.g., 1 Sam 9:15-16; 18duyl; 16:3, 12-13,
David; Ex 28:41, Aaron and his sons (1 Chr 29:2z&dak and
Solomon). Anointing therefore, signified a commissior approval of
the affected person for the office or responsihilit

In the Gospels, each evangelist applawsistos to Jesus, but with
particular nuances and emphases. Matthew has ydartic noteworthy
distinctions in his use of the term. Its occurrentéhe earliest part of
the Gospel (Mat 1:1, 16-17) links Jesus of Nazaweth the history and
hopes of Israel. Because of the thwarting social golitical
circumstances of the exile they came to experieribe, Jews in
Matthew’s days were anxiously expecting the anadirtee, who would
save them from the yoke of their pagan overlordan(7:12, 18-28; 1
Enoch).

The OT had begun to shape this expectation withpitanises of a
“branch” which God would raise for David (Jer 23%-tsa 11:2-9).

Such a Messiah had a function, namely “to recortbigepeople to their
God, re-establish Israel in the land, cleanse thed |of foreign

oppressors as well as unrighteous Israelites, andecpeoples from all
over the earth to flock to Jerusalem where theylavbehold the glory
of Yahweh” (Baur, 1998) (2 Sam 7:10-16; Jer 23:33@21-22; Ezek
37:21-23; Zech 3:8-10; 6:12-15; Hag 2:21-22). Micahtributed to

the expectation by identifying Bethlehem as the @otown of the

Messiah (Mic 5:2). The Messiah thought of in theseles was entirely
a mortal man, who would inaugurate an everlastymadty through his
descendants (Ps 89:3—4; Jer 17:25; 33:15-18).

During the Hasmonean period, the hope of an ambirttgal figure who
would deliver Israel became more prominent as JeWtsrature of the
period evidences (Pss. Sol. 17-18). In this wdrk,“Son of David” will
(1) violently cast out the foreign nations occupgyiderusalem (17:15,
24-25, 33); (2) judge all the nations of the edifh:4, 31, 38-39, 47)
and cause these nations to “serve him under hig"ydk’:32); (3) reign
over Israel in wisdom (17:23, 31, 42) and rightemss (17:23, 28, 31,
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35, 41; 18:8), which involves removing all foreigaefrom the land
(17:31) and purging the land of unrighteous Istagl(17:29, 33, 41) in
order to eliminate all oppression (17:46) and gatbehimself a holy
people (17:28, 36; 18:9).

After the death of Herod in 4 BC, many messianetgmders emerged
in Israel with the principal goal of overthrowingekbdian and Roman
rule. They include Judas, the son of Ezekias (Aiit10.5 88271-72;
J.W. 2.4.1 856); Simon, servant of King Herod (Ah7.10.6 88273-
76); and Athronges (Ant. 17.10.7 §8278-85). Josemtearly indicates
that they aspired to be Israel’'s king (J.W. 2.465;8\nt. 17.10.8 §8285).
Matthew presents Jesus as yet another messiamtacia though with a
difference. In this frame of mind, many occurrenagschristos in
Matthew have a royal connotation. He identifies tlesv-born child as
the “king of the Jews” (2:1-4). The Christ that Khew so identifies is
the son of David (22:41-45), the one and only teadi his disciples
(23:10; cf. chaps. 5-7, 10, 13, 18, 23-25). Bulléhl6, where Peter
acclaims Jesus as “the Christ, the Son of the divdod,” Matthew
extends his perception of the anointed one by agladying his exalted
divine status. The Messiahship of Jesus becomes elearer in
Matthean thinking when he presents those who werednting Jesus as
challenging him to “Prophesy to us, you Christ!6(@8; cf. Mk 14:65;
Lk 22:64). And finally, in a uniquely Matthean wand, Pilate twice
asks what the Jews wish him to do with “Jesus whoailed Christ”
(27:17, 23). The way Matthew presents these médenaakes the
guestion of Jesus’ Messiahship quite explicit.

Underlying all this presentation is Matthew’s urstanding of Jesus as
the saviour-king of a new people of God. This ideenes out in a

number of ways. First, Matthew identifies JesusSas of David ten

times in his Gospel (1:1, 20; 9:27; 12:23; 15:2@;3D, 31; 21:9, 15;

22:42). This is six times more than Mark’s and Lakeur times each.

Marshall (1998) rightly observes that Matthean ti¥es not simply a

son of David; he is the Son of David.” As you haeen in previous

units, to call Jesus “Son of David” is to identifyn as the Messiah-king
in the line of David who was sent by God specificé the people of

Israel to bring them salvation and deliverance (&f.4:18-22; 24:21).

Matthew stresses this idea on the lips of people whre either healed
by Jesus or had need of him to heal them (9:222120:31). It is this

connotation of royal identity intrinsic in the iddication of Jesus as the
son of David that often irritated the Jewish leatigr so that they took
offence against him.

As David’s son, Jesus fulfils the promises God madBavid regarding

the eternal reign of David’s “offspring” (e.g., &8 7:12-16), and he
acts as the unigue agent in bringing the governmi@iod to the earth.
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In Matthew’s view, he does that by teaching anthgvthe kingdom life
evident in his acts of compassion. That rule oregoment of God is
therefore, characterized by salvation and blessiimy.this wise,
Matthew’s Davidic Messiah contrasts with all theeatns of popular
messianic expectation among the Jews in his d&e the other Jewish
messianic claimants, Jesus was popularly acclaithedMessiah (cf
Josephus].W. 2.13.4 8259;Ant 20.8.6 8168). But unlike them he
refused to establish a political kingdom; he dissted himself from
political ascendancy or military conquest (cf. 144615; 18:36). The
Davidic Messiah instead showed his royal might podier by caring
for the needs of the poor and oppressed (4:23-28) 9and by suffering
and dying as a substitute for his people and sorbaw their salvation
(20:28).

The Matthean Jesus questioned the Pharisees d®uuhderstanding
of the Christ, the son of David. He also provedhim that the Christ is
not simply a son of David. He ist primarily the SohGod (22:41-46;
cf. Mk 12:35-37). The Son of God in this connectian the
eschatological figure in whom God has drawn neadwell with his
people (1:18-25; 3:17; 16:16; 27:54). This was gbmg new in the
history of Israel. It marked out Matthew’s emphasistheekkksia as a
new people of God; indeed, a counterculture. AlgtoMatthew does
not anywhere mention it in his Gospel, the implmatis that the old
apostate Israel was being replaced by a new Idtsdl would be
obedient to God. This is reflected in the entires@®, especially in the
preaching of repentance by John the Baptizer apapagon for the
coming messianic kingdom (3:1-3) and Jesus’ kinggeameching (Mat 5-
7; 10; 13; 18-20). It is this emphasis on the ctigraof the new people
that informed Matthew’s interest in Jesus’ teachomgtheekkEsia so
that he alone reports it in his Gospel (16:18; 1I89). This
countercultural character of the new people is wedptured in
Matthew’s understanding of Jesus’ intentions comogy theekkksia.

Self-Assessment Exercise

1. How do you mean that the theology of the Gospdllatthew is
not a single thought pattern or theme that runsutph the book?

2. Why is it that the biological fatherhood of dgsould not make
an issue for Joseph again after the encounterhistangel of the
Lord (1:19-24)?

3. Justify the claim that in Matthew’s view, thérGst is primarily
the Son of God and only secondarily the Son ofidav

4. Discuss the significance of anointing in thenteat of a
“‘commission” or “approval of the anointed for afffice or
responsibility”.
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5. In line with the Old Testament tradition, enuate the character
and functions of the anointed one that Jews wepedating.

6. What was the mental picture of the ‘anointe@’oturing the
Hasmonean period?

7. Name some of the messianic pretenders thatgeman Israel

after the death of Herod in 4 BC. What were thgincipal
objective? Did they finally achieve that objective

8. State the characteristics that made the Matthezssiah different
from other messianic claimants.

9. Prove that Matthew highlighted the messiahgtiidesus in the
trial of Jesus more than the other evangelists.

10. Demonstrate vividly that the Matthean Jesusotssimply a son
of David butthe Son of David. What are the implications of the
appellation: The Son of David?

3.2 MattheanEcclesiology

Jesus’ entire mission was principally on the coatf a community
which he described as thekkbsia (16:16-18). It is this community of
the called-out ones that formed the basis of theathwhich developed
after Easter and Pentecost. You will see that intiav's view, this

community is the earthly expression of the kingdoimGod. And for

him, the kingdom of God is not so much a territboyt a realm where
the will of God reigns. This is the import of therd’s prayer (6:9-13)
as a model for his community. You will notice thattayer, especially in
Matthew’s version, emphasises the kingship of G@dntral to that
prayer is the doing of the Father’s will. But kihgs is not exercised in
the abstract but among the people. Moreover, theceqt of the

kingdom of God implies a community. It refers tocammunity of

people who acknowledge God as king and in whongtasious power
is at work.

Matthew seems to understand Jesus’ teaching okitigship of God
from the backdrop of Jewish concept of the kingdwn®od. It is based
on their theocratic ideology in which the idealdgaom, indeed, the only
kingdom is that of Yahweh. Nel (1996) maintainstttiae kingdom of
God” in Jewish conception “denotes the divine ahdodute rule of
Yahweh over the entire creation in which chaos oastant threat”.
Consequent on this understanding, the Jews weieatrof the idea of
monarchy; they saw it as rebellion against the d¢hetec lordship of
Yahweh (Klappert, 1976:374; cf. Jdg 8: 23; Hos 3:43; 13:19-11).
Only in the time of David was the monarchy legized in Israel
because now it was seen as a sacred occasion.eBgetpiction of 2
Samuel 7:11; 23:5 and Psalm 132 Yahweh electeddD@aavenanted
with him and established Israel’s monarchy throbgh (2 Sam 7). But
even then, King David only consequently, became s$kevant of
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Yahweh (Ps 132) and Zion became the dwelling ptecéahweh and
his earthly seat of power from where he will rules twhole world
through his servant, David.

This portrait of the Davidic king gave birth to w@rs messianic hopes
(cf. Isa 9: 5-6; 11: 1-5; Hag 2: 22-23). It is esnd that the Jews, as
descendants of David, claimed the promises of Yahwade to him of
an everlasting dynasty (Alexander 1998:114-119gyTere spurred on
by Jewish visionary prophets (apocalyptists). Diapaticularly speaks
of a time when “the God of heaven will set up agkiom [for the Jews]
that will never be destroyed, nor will it be ledt another people. It will
crush all those kingdoms and bring them to an dnd,it will itself
endure forever” (Dan 2:44). In Dan 7, the Davidingkis modified by
the visionary prophet who saw the king of the kioigl the Son of Man,
as a transcendental heavenly being who was to emaealeliver God's
people all over the world (Dan 7:13-28). But thigsra misdirected zeal.
In biblical times kingship connoted a wide rangeatifactive ideas. The
king was responsible for all the functions of madgovernment — the
legislative, the executive, and the judiciary. Issence, the king
provided whatever leadership and control that werpiired to govern
the people. His power to exact taxes from his subjggave him
unlimited wealth (cf. 1 Sam 8:11-18). This is prblyawhat enticed the
Jews to begin looking forward to occupying this ipos in world
politics. Matthew’s Christ and Son of David set dat correct this
Jewish erroneous perception of the Davidic kingdditme kingdom of
David is pre-eminently, the kingdom of God wher&avid is only
God’s servant with responsibility to lead fellowmen do the will of
God.

In Matthew's view, this kingship of God, which mearGod’'s
sovereignty over the community that does his withs central to Jesus’
mission as his teaching sessions emphasise. Alapnad by Jesus, the
kingdom of God had continuity with the Old Testart'®promise of a
house for David as well as with Jewish visionarygbretic thinking of a
Davidic Messiah, but differed from them in impoitaespects. For
example, it signified God’s eternal assertion of kovereignty rather
than an earthly kingdom, its scope was univerddlerathan limited to
the Jewish nation, and it was imminent and potént@esent in him
rather than a vague future hope, being inextricaiolgnected with his
own person and mission. This is clearly seen inLthrel’'s model prayer
(6: 9-13), if well understood as a teaching on khmgdom of God. In
Jesus’ model (Bruner, 2004) or formula (Jeremi&s1) prayer, the
sovereign king of the universe is God, the fatHealb As the supreme
ruler, all other rulers are subject to him. Theg hrs servants, serving
him through the people they lead by virtue of theharity he has
delegated to them. Thus, leadership is service.|dder (or king) is the
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servant of both the supreme ruler (God) and ofdhebhom he leads
(people).

The teachings on the kingdom the Sermon on the Misuabout how
people of every age live when they submit themseboe God’'s will.
The structural analysis of the Sermon makes itreledhus,

o Jesus begins by describing the values of a persangla
kingdom lifestyle (5:3-12).

o He goes on to provide illustrations, showing howein values
find expression in kingdom lifestyle (5:17-42).

o Jesus gives a discourse on religious hypocrisyascription and

overthrow, to transform the character of his scigj¢6:1-18).
o Following this is a discourse on kingdom perspeadi(6:19-34).

Having condemned religious piety that is little mdhan ostentation,
Jesus warns against the opposite sins of greedyriale&gm, and worry

that stem from misplaced and worldly prioritiesstead, he demands
unswerving loyalty to kingdom values (vv. 19-24)amcompromised

trust (vv.25-34).

o He then teaches on how we should relate to othegdam
citizens as brothers and sisters and reject estaiyn of a right to
judge or control them (7:1-14).

o Instead of relying on human leaders, we should oalyhe simple
words of Jesus and commit ourselves to obey theh%{27).

You can now see why the prayer focuses on the smrdy of God and
man’s obedience to God’s will; it seeks to reoridgawish royal ideology
on Jesus’ royal ideology which emphasises obediémdgod’s will in
community. By the light shed by this analysis, yaun also see why the
opening designation establishes the kind of Godvkmm prayer is
offered: He is personal and is thus, to be adddease“Our Father in
heaven”, which is to be sure, an adoration. Thaish®ur Father in
heaven” reminds us of his transcendence and sgwveye{(NIV Bible
Commentary CD-Rom) and of the parental character Gufd's
relationship to the citizens of the kingdom.

Notice that Matthew’s emphasis is on the three mapees, which some
(Jeremias, 1971; Bruner, 2004) see to be requeststitions about God
and his glory and further three about ourselves and needs. The
imperatives are expressions of a feeling of awfimhmation and love to
God. They form a fitting address to the king oreason of substance as
was done in that culture and even ours today. Timasfirst imperative,
“let your name be sanctified” corresponds to therlage in word
(acclamation) and gesture proskynesis (Jeremias, 1971:198)
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addressed to kings such as “may the king live ferévlhe next two

imperatives thus, confirm the sovereignty of Golde Tirst of these two,

“Let your kingdom come” imposes the necessity aftbign of the king.

Its emphasis is that it is impinging for humanitydubject itself to the
sovereign control of God. In truth, this is an egmion that God'’s rule
be recognized in the countercultural communityraeed the second of
the imperatives, “let your will be done on earthtas in heaven” makes
it clear. You may have observed that the seconceiaifye stands in
apposition to the first. That is because only wtienking, God, is thus,
properly addressed that we can put before him aquests we have.
This is common knowledge: you do not expect anydas even from

your local community chief or governor when yourhd recognise his
authority over you.

Self-Assessment Exercise

1. What is the role of the Lord’s Prayer for thkkksia of Jesus
Christ?

2. Discuss the Jewish concept of ‘the kingdom oftlGn the Old
Testament traditions.

3. Demonstrate how the Jewish aversion for thearatty as a form
of government was represented in the Old Testament

4. How and why was the monarchy legitimized ira¢drin the time
of David?

5. Describe the Danielic understanding of the gkiom’ and the
‘king’, who will rule over the kingdom.

6. It has been argued that the kingdom of Godreaghed by Jesus

shared some common elements with the Old Testaprentise
of Yahweh dwelling in the house of David. State smilarities
and differences.

7. What is the nature of the leadership envisagethe Lord’s
Prayer?

8. Review the structural analysis of the Sermontle Mount as
presented in this section. Underline its streragiti weakness

9. Examine the ‘three imperatives’ associated wite Lord’'s
prayer and identify their place in the day-to-dayes of the
people.

3.3 The Relationship between Matthean Christologgnd His
Ecclesiology

The theology of Matthew as presented in this umis hwo prongs,
namely christology and ecclesiology. Christologytaile Matthew’s

thinking about who Jesus, called the Christ, wdstvine stood for, and
what he did. Our analysis revealed that by theditie identified Jesus,
Matthew knew him to be the saviour- king or Messmaiom the Jews
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long awaited. The Matthean Jesus qualified as Mhedsiah of Jewish
expectation because he was first and foremosiSdmeof God and only
secondarily adopted Son of David. As at once didnd human, Jesus
fulfilled both the transcendence and human qualitéthe Messiah in
Jewish expectation.

Central to the expectations of both Old Testamenplpets and the later
visionary prophets was that the Messiah on arnvalild re-establish
the eternal throne of David and restore the pagad@nditions of the
people of God. Matthew sees Jesus as fulfilling grimary function of
the Messiah. He identified the stump of David, eciéd the remnant of
Israel, and founded thekkEsia as a community living the life under the
government of God. In so doing, the Messiah accwingt the
foundational and fundamental responsibility of oesty the lost
kingdom of David, which is invariably the kingdomh God. Herein is
the relationship between Matthew’'s perception ¢ hrist and his
teaching on the countercultural community callezlekkEsia.

Self-Assessment Exercise

1. What are the two prongs of Matthean theologypldin them to
a colleague who is eager to know the purpose Whyatthor of
the First Gospel wrote.

2. Show clearly how Matthew used his ecclesiologyprove the
messiahship of Jesus.

4.0 CONCLUSION

As you have seen, theology is one’s thinking abdoav God thinks
about and relates to man. From this premise, Maitthtbeology is his
emphases and patterns of thought which guided lsiheashaped his
story of the life and work of Jesus. That meanstiMat’'s theology is
not a single thought developed as a single thent@sirGospel, but a
weaving together of his beliefs to produce a pewirJesus and what he
accomplished as world Messiah among the Jews. Aooyprto
Matthew’s theology therefore, Jesus the Nazareretiva Messiah that
the Jews had been expecting for centuries. He ll&dfiall the
requirements of this office; for he was the tramsieat Son of Man and
the expected Son of David by adoption in the faroilydoseph. Above
all, he fulfilled the expected messianic role aftoging the lost Davidic
kingdom in its universal character by founding éké&ksia.
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5.0 SUMMARY

In this unit, you have learned that Matthew’s tloggl has many strands.
Two of its fundamental and foundational strandshasechristology and
ecclesiology. Christology details Matthean thinkiagout the person
and function of the Messiah or Christ, while h dglesiology pertains to
his beliefs about the Messiah’s formation of theurgercultural
community that lives under the government of God.

6.0 TUTOR-MARKED ASSIGNMENT

1. Matthew at once traces Jesus’ Davidic ancasiiyugh Joseph
and asserts that Jesus was not, in fact, the dioalo son of
Joseph. Comment on this apparent contradiction.

2. Trace the development of Matthew’s messiarea iftom the Old
Testament prophets to the time of Jesus, the Kaear
3. How did Jesus both share and differ from hist@mporaries’

messianic expectations?
4. What is theekkksia in Matthew’s theology?
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UNIT 2 MATTHEW'S PRIMARY MISSIONARY
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1.0 INTRODUCTION

The Gospel of Matthew is all about Jesus and hgsion in the world.
Matthew defines that mission as both focused amelsand universal in
scope. These foci are captured in Matthew’s cdsetidsigned mission
discourse (9:36-10:39) and the Great Commissiont (R8a18-20). In
previous units you were made to understand thatydfi are to
understand the evangelist you must think of hirst fof all as a Jew who
believed that his Jewish faith has not been abadisbut rather fulfilled
in Christ. Matthew’s community was predominantlywid Christian
and they found themselves in a difficult positi@n the one hand they
had to defend their faith before the non-Christimwish community,
which criticised them for abandoning the faith efael. On the other
hand, they knew that they had become part of a emty that united
them with Gentile Christians. The challenge theyeth was to
demonstrate that their faith was a continuatiothef Jewish Faith spelt
out in the OT scriptures and at the same time sti@at it is a new
direction of that Faith as defined by the Christ.the present unit and
the following one we shall examine what informedttlaw’s view of
Jesus’ mission in this manner and how he workedttin his Gospel as
the mission discourse and the great commission show
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2.0 OBJECTIVES

By the end of this unit, you should be able to:

o Discuss Jesus’ Mission Discourse and the Salvatidsrael

o Explain the Reconciliatory and Restorative Naturdesus’
Mission

o Identify the Challenges on the Mission-field: Idlad&ejection
of Jesus and the Need for a Global Mission

3.0 MAIN CONTENTS
3.1 Jesus’ Mission Discourse and the Salvation tHfrael

You can have more informed understanding of Matthgerspective of
Jesus’ mission if you consider his overall plotcascerned with Jesus’
desire and conscious effort to re-establish Godigdom on earth as it
is in heaven (6:9-10). You have already seen thatt kingdom of God
in Matthew’s view is the Church of Christ, the exsthl assembly of
people called and gathered by God to be part of'sGbdimanizing
Movement in and for the world. You can see thighe fact that from
the outset of his public ministry (4:17). Matthedsus announced and
enacted God’'s government (His supreme control exure and the
supernatural world) in words and actions. Bothhaflse embodied God'’s
healing and restoration of creation to its paradisadition as he
explained to John the Baptizer (11:4-5, but congulen 12:18-22; cf Lk
4:18-22.). It is this task that Jesus bided hitoérs to do both in the
mission discourse and the great commission. Bamtlssion discourse
and the Great Commission are the way Matthew captulesus’
definition of the Church’s responsibility. That i®r Matthew, Jesus’
mission is the same as the ecclesial assembly’sianiso announce the
nearness of God’s reign as good news and to urkeeits healing and
restorative ministry (cf 10:7-8). But this has twavels. There is the
level of the Jewish Christian community when theu€h was almost
one hundred percent Jewish. And then, there itetred of the universal
Church. In this unit you should focus attentiontloa level of the Jewish
church which was the primary target of Jesus irtiogaa people for
God’s new creation community.

Of all the evangelists, and the New Testament vgrifer that matter,
Matthew alone focused Jesus’ mission on Israels Thievident in the
way he appeals to the Old Testament to validatenkissianic interest as
you saw before. But Matthew’s interest in focusiiegsus’ mission on
the Jews is evident in many other ways. His Gosjeglicts a more
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restricted Jewish Christianity. Guthrie (1970)diatnumber of texts that
easily support this stance. Matthew emphasisestitaine jot or title of
the law will become invalid (5:18-19); the Scribmsd Pharisees sit in
the seat of Moses and their instructions are tmlbserved (23:2-3);
Matthean Jesus enjoined the fulfilment of the comdmaents (Mat
19:171f; 23); he encouraged the payment of the Tenmgx (17:24ff);
and also expects his disciples to fast, keep theb&h, and offer
sacrifices as in the Jewish tradition (Mat 5:23f165f; 24:20). From
another perspective, the Matthean Jesus was sintootthe lost sheep
of the house of Israel” (15:24); his mission assisd (the disciples)
were thus, similarly, to restrict their missionasyting to these “lost
sheep of the house of Israel” (10:6) which Jeren{i®6) identifies
with Israel, God's people. As was emphasised inviptes units,
Matthew’s presentation of Jesus as the Son of DavelChrist, and his
triumphant entry into Jerusalem were all meant dou$ his Jewish
Christian community’s attention on Jesus as thewlhe fulfilled their
national aspirations. Those Jewish national hopes, will remember,
included the restoration of the sovereignty of gemple of God and
indeed, the establishment of God’'s government tlverentire created
world headquartered in Jerusalem.

And for Matthew, the constitution of the new peopleGod, now the
members of his Christian community, marks the pafatéod’'s plan to
craft a new covenant people as Jeremiah prophesied:

“Behold, days are coming,” declares the LORD, “wHemnill make a
new covenant with the house of Israel and withitbese of Judah, not
like the covenant which | made with their fatherghe day | took them
by the hand to bring them out of the land of Egyyy. covenant which
they broke, although | was a husband to them,”ateslthe LORD. “But
this is the covenant which | will make with the keuof Israel after
those days,” declares the LORD, “I will put My lawthin them and on
their heart | will write it; and | will be their Gh and they shall be My
people. “They will not teach again, each man higm@our and each
man his brother, saying, ‘Know the LORD,’ for theyll all know Me,
from the least of them to the greatest of them¢lales the LORD, “for
| will forgive their iniquity, and their sin | willemember no more.” (Jer
31:31-34).

Matthew’s reason for seeing Jesus’ mission intasner was probably
to underline the fulfilment of Old Testament covengromises in
Jesus’ person and work. You have seen that thaseigpes were made
to Israel. For Matthew, God’s purposes for his pepfsrael, reached
their climax in Jesus. One important way in whi@suk fulfilled the
Old Testament is that he embodied Israel as Ga@ation community
in his person and the new community he founded;ighidne Church. To
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demonstrate this, Matthew for example quotes Hddea in 2:15 “Out
of Egypt | called my son.” This passage talks ahimgus’ flight from
Herod’s sword to Egypt and his return after Herodésth. In its Old
Testament context in Hosea, it referred to the agodf Israel from
Egypt. That is to say Matthew saw Jesus as compgldte story of
Israel. His story takes up the story of Israel imd@ salvific plan where
it was left off.

See how this thinking comes out. Israel is desdrilbeEx 4:22-23 as
God’s son, the same way Jesus is also describedaighew (2:15).
Both contexts are dealing with the sojourn and &wdreturn of a son
of God. It was customary in Jewish thought to talkan individual in
corporate terms. Jacob who was renamed Israel texs described as
God’s son in this manner: “... | will make them Wwdly streams of
waters ... For | am a father to Israel, and Ephramy firstborn” (Jer
31:9). The same line of thinking underlies Matthewjuotation of
Jeremiah (31:15) in 2:17-18. This refers to the pueg of Rachel over
her children who were taken in to exile in Babyl&achel was Jacob’s
second wife. The use of her name here is a depidifidsrael’s women
weeping for their exiled children. That is a comlger use of the name
just as Israel is addressed as “my firstborn s8mfilarly, the messianic
Son of Man in Dan 7:13-14 is spoken of as a cofpargpresentative of
the people of God. The kingdom identified as therkasting kingdom
of the Son of Man becomes the kingdom of the saihthe Most High
(Dan 7:18, 24-27). As you saw many times in presionits, Matthew
identifies Jesus with this Son of Man. That make=asy to understand
him. In Daniel's interpretive vision the Son of Ma a transcendent
heavenly being; a Son of God. Jesus is therefoat,Son of God whom
the visionary prophet envisioned as “one like a sdnman” who
received the everlasting kingdom from the AnciehDays, destroyed
all earthly kingdoms, and established his sovetgigmer all dominions
of the earth.

In this manner, the Son of Man embodies his comtyuthe Saints of
the Most High. Elsewhere, Israel is described lasthihe saints and the
people of the Most High God (Ps 34:9; Acts 9:13, £P). Thus, since
Matthew saw Jesus as the Son of Man in Daniel, duddcalso very
easily associate him with Israel whom that Son ahMmbodied.

In Matthew’s view, Jesus’ mission on earth wasdeestablish God’s
government of his creation community, and you haeen that that
community is Israel. This is why he began his smfryesus’ mission by
locating Jesus in Israel’'s genealogical tree asstimeof David through
Joseph (1:1). By implication, he is identified wiBod’s plan of a new
creation community through the patriarch, Abraha@er{ 12:1-3). In
Matthew’s view, the Jesus story is a continuatibraim ancient story
begun by historians of the Jewish prophetic tradit— the Old
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Testament. This story is detailed in documentshef®ld Covenant of
Yahweh with the Jews where it has its origin. Hasthsaw the birth of
Jesus as integral to the life struggles of this eesation community. It
was prefigured by the situation in the time of KiAjaz which Prophet
Isaiah (Isa 7:10-14) relates (1:22-3). This soa wirgin signified God’s
presence with his new people (Immanuel) for theppse of their
salvation — as their shield and help in crisisaituns.

The entire Gospel of Matthew is therefore, plotted the messianic
motif, which for Jesus’ contemporary Jews, wasile@dgoroject, but for
Matthew and his countercultural community, it wagraat victory of
truth over falsehood, good over evil. In Matthewlet Jesus’ messianic
mission proper began with John the Baptizer, aretasgrophetic
forerunner, preparing the way in fulfilment of Ighis prophecy
concerning the eschatological messianic missiori-13). He was
proclaiming the dawn of the messianic kingdom: “B@p for the
kingdom of heaven is near” (3:2) and administetmgeople a baptism
as a sign of their repentance (3:11) and enlistniatiot the kingdom
community. Crowds of Jews came from all walks & (3:5). Even the
least expected persons, the Pharisees, presemieddlves as potential
members of this counterculture. However, becauseheir apparent
insincerity, the Baptizer warned them, that theyeno half-way in the
kingdom business (3:7-12). This note of suspici@tdmes a very
central motif throughout the Gospel as is partidulavident in the
controversy stories. In this plot, the baptism gcesas the platform on
which the messianic forerunner introduced the MdsdD the public
when he came to receive baptism “to fulfil all igbusness” (3:13-17).

Self-Assessment Exercise

1. Draw some concrete examples from the Gospélaithew to
demonstrate that the missionary focus of the auttidhe First
Gospel is on the Jewish nation.

2. What do you think was trying to achieve by dating the
missionary activities of Jesus to the Jewish m&tio

3. Use some text from the OT to prove that Matthmwsented
Jesus as completing the story of Israel.

4. Name some persons in the Old Testament thag weated as
corporate personalities, and the literary andltggcal roles they
play in the Gospel of Matthew.

5. What is the significance of Jesus’ baptism éfatton to his
messianic mission?
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3.2 The Reconciliatory and Restorative Nature ofdsus’
Mission

You must have now noticed that according to Matthethe
establishment of the kingdom of God through Jemussion was God's
way of reconciling his people and restoring thenthigir original status
as his people. This is seen clearly on his emphasishe law. The
covenant establishing Israel as his people wadat@d by the law
which demanded the people’s unreserved obedientebservance of
the covenant statutes, commands, and precepts 4Bx6). Along the
way, however, Israel derailed and strayed (Ps IB):llsaiah (53:6)
captures this fact in his popular servant songl tAlus like sheep have
gone astray, each of us has turned to his own Watythe LORD has
caused the iniquity of us all to fall on Him.” Caagently, the Holy
Nation and Kingdom of Priests lost its status amdigon in God’s
salvation programme and became slaves (1 Kgs 15):1-@od’s
declaration of his intent for a new covenant witage wayward children
emphasised their reconciliation and restoratiom 8le). Again, Isaiah
captures it well:

Wash yourselves, make yourselves clean; Removeethke of your
deeds from my sight. Cease to do evil, learn taydod; seek justice,
reprove the ruthless, defend the orphan, and pfeadthe widow.
“Come now, and let us reason together,” Says th&DO“Though
your sins are as scarlet, they will be as whitsrasw; though they are
red like crimson, they will be like wool. If you nsent and obey, you
will eat the best of the land; ... Then | will restoyour judges as at
the first, and your counsellors as at the beginnifter that you will
be called the city of righteousness, a faithfuly.itZion will be
redeemed with justice and h er repentant ones mgtiteousness. (Isa
1:16-27)

Matthew espouses this idea of God reconciling arthd with his
people in his use of Isaiah’s prophecy of Immar(igd 7:14; 8:8; cf.
Matt 1:23). In Jesus (Yahweh saves) God is recedawith his people
and has saved and now lives among them. Since &qerfect, the
people must therefore also be perfect (5:48). Thayst exhibit a
righteousness that surpasses that of the scriltbBlaarisees (5:20). The
kingdom community ethics demands of the citizerstige and mercy
and faithfulness alongside the religious dutiessa€rifice and rituals
(23:23).

Look at another indicator of Matthew's idea of reciiation and
restoration. According to him, Jesus presentednfigsion as that of
Isaiah’s Suffering Servant (8:17; 12:17-21) and iBbs Son of Man
(10:23; 16:27-28; 24:30, 34; 26:64). In this lightsus not only fulfilled
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or completed Israel’s story; he transcends natitsrakl and so filled up
the gaps created by Israel’'s limitations. Franc@89) can lead you to
see that Matthean Jesus saw himself as somethéagegrthan even the
most important elements in Israel's story. Theseltide the central
features of Israel’'s national life and constitutidrer kings, prophets,
wise men, priests and temple” (France, 1989:218% import of these
statements is not only that in Jesus, Israel asrpocate entity of the
people of God has found its fulfilment, but that Jesus, Israel is
perfected.

The idea of perfection refers to Israel’s restamatio the status of a holy
nation and kingdom of priests which God gave themhis covenant
community (Ex 19:5-6). But they lost this througtsabedience and
apostasy. The meaning is that, Israel failed te lip to their reputation
and responsibility, but Jesus fulfiled all rightsmess (3:15).
Righteousness in Matthew is a term meaning covefatiifulness,
obedience to God. Christ had fulfilled all rightsoess. He had been
perfectly obedient to the Father's will. He is,reéfere, qualified as, and
has become that covenant that Israel, as the pewmipl&od, was
supposed to be. Thus, Jesus is the new and pésfaet. It means also
that those who accept and follow Jesus and liveGoy’s standards
which he taught, form a new community of the restiopeople of God.
As France (1989) notes, this is imbued with “thepbretic notion of the
‘remnant’ and in the early stages of the growth thé Christian
community, this is likely to have been how they erstood their role”
(p. 211).

Matthew perceived this restored new people of Gamnfthe Old
Testament notion afahal (congregation) of the people of God. That is
why he alone preserves Jesus’ designation of tbatnmwnity — the
group of restored Israel he gathered around himtheekkEsia (called-
out assembly). This understanding of Matthew's kimg is
strengthened by the fact thaltkksia is the word that the LXX used to
translategahal

You can see further evidence for understanding akis figure of the
people of God in the way Jesus defined that cordgi@g he gathered
around him. He gives six contrasts between this people of God and
the people of old (5:21-48). You find him redefiginheir relational
code of the citizens of the kingdom of heaven hdiated on earth with
the rabbinic formula: “You have heard that the ants were told ...,
But | say to you that ...” (5:21-22). That is to s#lye righteousness of
the new people, thekkEsia, has to surpass that of the old people o f
God whom the Scribes and Pharisees representethctn the new
creation community is to be perfect as their Fathdreaven is perfect
(5:48). This echoes the earlier demand from thepelople, which they
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could not meet (Lev 11:44-45; 19:2; 20:26). Notthat such holiness
was demanded of the old people because they wpeeaded from the
other peoples (Ex 19:4-6; also the references witices). In the same
vein, the new creation community — the holy peopleGod and so
kingdom of priests (1 Pet 2:5, 9; Rev 1:6; 5:10:620- is anekkksia, a
people called out o f a larger group for a paracyurpose.

Self-Assessment Exercise

1. Do you subscribe to the claim of the authot flesus stands as a
symbol of reconciliation between God and his pedptael? Use
some Matthean texts to elucidate your arguments.

2. Explain how Israel is perfected in Jesus, the & David and the
Son of God.

3. Examine the relationship between the Gre&kbsia and the
Hebrewqgahalwithin the context of the Gospel of Matthew.

4. Discuss the concept of righteousness in thep&ad Matthew.

5. What are the six ethical contrasts made byslestween the new
people of God and the old?

6. How do you mean that the righteousness of #ve people has to

surpass that of the old people of God whom thab&srand
Pharisees represented? Use some textual eviddrmas the
Gospel of Matthew to argue your case.

3.3 Jesus’ Mission Discourse and Israel’'s Task of
Restoration

Bailey (2003) makes an important point which is @od guide for

understanding the present topic. He says, in Mattllesus speaks of
the Church not as an end in itself, but as a mon¢mkepeople gathered
by God to be part of the humanizing movement tlesiud launched.
With the people he gathered around him, Jesus heaghthe ministry

(4:7) of announcing and enacting the reign of Gadearth as it is in

heaven. The mission discourse in Matthew presehés dcclesial

assembly’s mission as also to announce as good tleveearness of
God'’s reign and to undertake its healing and restgg ministry (10:7-

8).

Following Bailey’s footsteps, the mission discoulsgins when Jesus
saw the crowds and had compassion for them, bectiese were

harassed and helpless, like sheep without a she¢dBe36). You will

notice here that the words used to describe theds@resent a people
who are weary and dejected, people whose pitifighplwas a direct
consequence of having no leader (“as sheep withaltepherd”). This
paints the picture of the crowds in Matthew’s nveaas needy and in
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search of food and healing. In contrast, the e@lesommunity is

enabled to move beyond its own needs to be in mynier others. For
Matthew, therefore, the ecclesial assembly was mmaded to

empathize with needy people. Within the confines tloé mission

discourse, these people were the lost sheep diidbse of Israel. This
was a very big and demanding task. Jesus lamemeeshbrtage of staff
to carry it out and prayed for more hands. In 1%): Matthew reveals the
answer to Jesus’ prayer for workers — Jesus sumuntwelve of his

disciples and granted them authority to cast owleam spirits and to
heal diseases. Matthew is likely suggesting theindformation from
followers/learners to apostles (messengers) sehtamthority.

Note particularly what motivated Jesus to takestiegps he did. Matthew
makes it clear that when Jesus saw the needy crdvedsvas moved
with compassion. The Greek word translated “compassamplies a
visceral response to the plight of others, allowoge to connect with
their pain. This is what was required of IsraelGsl’s countercultural
community: “Is this not the fast which | choose |laosen the bonds of
wickedness, to undo the bands of the yoke, andttthe oppressed go
free and break every yoke? Is it not to divide ylowgad with the hungry
and bring the homeless poor into the house; whensge the naked, to
cover him; and not to hide yourself from your ovesh?” (Isa 58:6-7).
In the same vein, the mission of the ecclesialrabeis identification
with others’ pain which leads to concrete actiontlugir behalf. But this
begins with members being drawn into Christ's cossjwm for needy
crowds. In Matthew’s view, this is the first step rtestoration of the
kingship of God that is seen in the relationalsifée of theekkksia
which is to be a countercultural community.

And so Bailey’s (2003) conclusion is in order: “Wieeer a Christian

congregation takes a close look at the geograpimemhbourhood in

which it exists (which we designate as “parisht)discovers weary and
dejected people with neither direction nor helpnfrdeaders. The
challenge is: Will a congregation allow itself te kdrawn into Jesus’
compassionate care for the people in its pariste®ug preached the
good news (4:23) to Jews (Galilee and Judea, 4a&k) Gentiles

(Decapolis, 4:25). His disciples and the churchawhthey founded

(16:18) were to do the same.

Self-Assessment Exercise

1. Following Bailey’s (2003) reasoning, describe tharacter and
role of the church ascclesiainstituted by Jesus, the Son of God.

2. Read Matt 10 and show how Matthew has provatlttie ethics
of the kingdom for the members is service andiseer
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3. Do you agree that the appointment and empowdrrog the
disciples by Jesus is primarily for the recontida and
restoration of Israel?

4. Analyse the context of Matt 9:36-10:39 and doawsome of the
possible implications of the mission of Jesus.

4.0 CONCLUSION

If you look back at what you have studied so fathis unit, you will
see that Matthew is making one important point.tTikao say, Jesus
came for the express purpose of reconciling Isnagh God and
restoring her to her original status of God’'s neweation
community, a counterculture that acknowledges Ggdgernment of
all creation. Matthean Jesus accomplished this gaynmmission by
gathering a crop of disciples around him which lseduto launch a
humanizing movement for Israel. The crux of theterator Matthew
Is that the body so called and gathered has thp@mnesbility to extend
Jesus’ mission to the rest of Israel. And the rorsss concerned with
reconciling and restoring all Israel to God as people in their
original status.

5.0 SUMMARY

In this unit, you saw that Matthew’s Gospel is cenmed to depict Jesus
and his mission in the world. Matthew defines tmagsion as primarily
focused on Israel and only secondarily universadape. The primary
focus is captured in Matthew’s carefully designedsion discourse
(9:36-10:39). In that discourse Matthew shows hoWd @estament
covenant promises were fulfiled in Jesus’ persord avork. He
emphasised that God’s purposes for his peoplegllsraached their
climax in Jesus. Jesus fulfilled the Old Testamernthat he embodied
Israel as God’'s creation community in his persord ghe new
community he founded; that is the Church. Thusugemission was
also the mission of God’'s new creation community}ccdrding to
Matthew, Jesus’ mission on earth was to re-estaldisd’s government
of his creation community, and that community isaéd. The entire
Gospel of Matthew is therefore, plotted on this smesc motif. The
establishment of the kingdom of God through Jemussion was God's
way of reconciling his people and restoring thenthigir original status
as his people. Matthew went ahead to say that ¢tenciled and
restoredekkEksia has the responsibility to carry on the same tasthé
rest of Israel. The community is to identify theedg of the crowds and
empathise with them.

162



CRS 412 MODULE 3

6.0 TUTOR-MARKED ASSIGNMENT

1. How does Matthew understand Jesus’ missionodise and
Israel’s salvation?

2. What do you understand by the reconciliatorg aestorative
nature of Jesus’ mission?

3. What is the role of the Church as Israel inugesnission of
restoration?
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UNIT 3 MATTHEW'’S UNIVERSAL MISSIONARY FOCUS:
THE GENTILES

CONTENTS

1.0 Introduction

2.0 Objectives

3.0 Main Contents

3.1 God’s Plan of World Salvation

3.2 The Old Israel, the Ecclesial Community, amelMessiah
3.3 The Roles of the Characters in God’s Restmmd®ilan
3.4 The Essence and Course of the Universal Missio
4.0 Conclusion

5.0 Summary

6.0 Tutor-Marked Assignment

7.0 References/Further Readings

1.0 INTRODUCTION

You learned in the previous unit that Matthean ddsilfilled the Old
Testament by embodying Israel as God’s creationneonity in his
person and the new community he founded, namely Gherch.
According to Matthew, Jesus’ mission on earth wasrd-establish
God’s government of his creation community, and t@mmunity is
Israel. The establishment of the kingdom of Godulgh Jesus’ mission
was God’'s way of reconciling his people and restprihem to their
original status as his people. Matthew went ah@adaly that Jesus’
mission was also the mission of God’s new creatommunity; the
reconciled and restoregkkesia has the responsibility to carry on the
same task to the rest of Israel. Later in the Gokpwever, Matthean
Jesus expanded his mission to cover non-Israddtiens. At face value,
this universal character of Jesus’ mission seem<adotradict the
particularistic focus. But on close reading of Matt's Gospel, you will
discover that Matthew only understood Jesus’ missi® having two
phases. Phase one relates to the restoration dfiduse of Israel as
God’s new creation community; phase two concermesektension of
that community to the ends of the earth (28:18-R0dhis unit therefore,
you should concern yourself with understanding ow Besus’ mission
was at once particularistic (focused on Israel) amnigersal (included all
nations).
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2.0 OBJECTIVES

By the end of the unit, you should be able to:

o State God’s plan of salvation of the world
° Narrate how God worked out that universal salvaiiordesus’
ministry

3.0 MAIN CONTENTS

3.1 God’'s Plan of WorldSalvation

Matthew presents to us God’'s plan for the salvatérhis creation
which the devil usurped as it is worked out in lifeeand work of Jesus
Messiah. You have already been told who Jesus & wahat he
accomplished in his ministry of reconciliation arebtoration of God’s
people to their original status and position in Gquan. At the present,
you only need to have more informed understandfrthai plan. This is
the main concern of the present unit. That meanssymuld know the
characters involved in that plan, their roles, toeirse of development
of the plan, and the specific points of the variomslividuals’
participation in the plan.

In Matthew’s Gospel we find Jesus, the Son of DaaglGod’'s Messiah
who fulfils Old Testament promise, reveals God'dl wnd inaugurates
the kingdom of heaven through his public ministpassion and
resurrection, and consequently, reigns over the peaple of God. By
this depiction, Jesus is the main character in &qaan of world

salvation and so the focus of our study. McKnighl®98) summarises
this idea well. For him, Matthean Jesus is pre-emily the Messiah
(1:1, 16, 17, 18; 2:4; 11:2; 16:16, 20; 22:42; P3:26:63, 68; 27:17,
22), the one in whom the Old Testament promisegesforation and
salvation are realised (cf. Mat 2:4; 26:63).

Matthew employs typology to show his community thia¢ Messiah

primarily fulfils the Old Testament in his persomdaministry (1:1-2:23;

5:17-48). According to Matthew’s typological exeigesesus is a sort
of new Moses; he brings a new Exodus — the idehefrestoration of

the people of God to their original creation status

Some scholars even find Matthew presenting thisshdésas a kind of
new Israel (1:18-2:23; 3:3; France, 1989; Leitha007). For Matthew,
however, the new Israel is not Jesus butdkltsia assembly (16:16-
18; 18:17). This is the universal body of believierthe Messiah and his
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kingdom course (28:18-20), which started with I6rél:6; 15:24).
Matthew brings out clearly this idea in a numbewalys.

Notice that in his view, Jesus’ use ekkksia (16:18 and 18:17) with
reference to the messianic-community. He intenddolild on the rock
(Peter's confession that Jesus was indeed, theidegbe son of the
living God), thus referring to Israel (LXX Deut @) This implies that
the Matthean Jesus conceived of his messianic-camtynias a
counterculture, the “new Israel” of His disciplas, contrast to the
“Gentiles” outside. “In short, Jesus is forming lanael from Israel by
gathering around him those who believed in his messkingdom, just
as Elijah and Elisha had done during the Omrideadiyi (Leithart,
2007:16). By this understanding, the Church becothesnext major
character in the Matthean presentation of God'sidgef salvation. Let
us find out how this is worked out in the GospeMzitthew.

Self-Assessment Exercise

1. Explain the thesis that Jesus is a kind of ‘Eewdus’

2. Would you agree with the views of France (1980) Leithart
(2007) that Jesus is a type of a ‘new Israel’. €Greasons to
buttress your arguments.

3.2 The Old Israel, the Ecclesial Community and th Messiah

Matthew presents the Old Israel, the counterculerelesial new Israel,
and the Messiah as distinct characters in his lateryThe difference
between the new Israel and the old one is in tfaihfulness to the
community ethos. The new Israel is to exhibit adege to God’'s
community ethos beyond the ceremonial approachhefscribes and
Pharisees (5:20). According to 18:17 this will bad®a possible because
the newekkEsia, “the called-out ones”, will have its own strucarof
authority to enforce the community’s standardsthast (2007) suggests
that the idea of a called-out group can be tracezhdo the time of
Israel’s building of a golden calf (Ex 32). Whend3mecame angry with
their attitude and decided to wipe them out, Mas&srvened by calling
out of the camp, those who remained loyal to YahwHie Levites
alone went out and the rest were punished.

The new Israel, the new creation community, in btth views of
Matthew and of Jesus, was also distinct from thessvédr. When most
of the biblical evidence is put together, it searapy plausible that the
Messiah also belonged to God’s new creation comtyiuas its leader.
This seems to be the import of Dan 7:18, wherekihgdom that the
Son of Man received in verse 13 is spoken of asived by “the saints
of the Highest One.” In verse 27 the apparent anityigs cleared when
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“the sovereignty, the dominion and the greatnessallothe kingdoms
under the whole heaven will be given to the peapléhe saints of the
Highest One; [and] His kingdom will be an everlagtkingdom, and all
the dominions will serve and obey Him.” The pronsuhis and him in
this last sentence, which is in apposition to thest,f have their

antecedent in verses 13-14. It is intuitively l@jithat the leader of a
group is an individual member of the group, in whaapacity he does
not become the group. To be sure, he can be rdfeiwe in a

representative capacity, as the group, especidignwacting officially;

but he does not become the group in concrete tasrisithart (2007)
sounds in the case of his “Jesus-as-Israel.”

Self-Assessment Exercise

1. Try to make a good case using the informatimviged in the
First Gospel that the old Israel, the ecclesiahgwnity and the
Messiah are three distinct but inter-related tegsli

2. Identified the three major characters involwedsod’s plan of
reconciling and restoring his people Israel tew @reation.

3.3 The Roles of the Characters in God’s Restorain Plan

We have identified three major characters involwedsod’s plan of

reconciling and restoring his people to their or@distate as a new
creation or countercultural community. These ineldide old Israel, the
Messiah, and the new Israel. Each of these hadrivles in God’s plan.

To have informed understanding of those roles, gead to consider
each of them more closely.

First, take the old Israel. As you learned in thevppus units, the role of
the old Israel in God’s plan of restoration waddon a counterculture
that would positively influence the relational fttle of the rest of the
human world. But Israel failed in this assignmekxtnumber of reasons
account for their failure. First, Israel becameaegted in the desire to
be like other nations (1 Sam 8:5) instead of remgia counterculture —
a holy (separated) kingdom of priests (Ex 19:5-8gcond, Israel
became haughty in their thinking about God’s chat¢hem to be his
special people; they became exclusivist in thairking and behaviour.
Israel’s exclusivism came to its peak with the né€&harisaism. Israel’s
failure was reflected in their rejection of Jesusl dis offer of God’s
kingdom.

The next important figure in the realisation of Gorkstoration plan is
the Messiah. To be Messiah is to be the king @tels(2:2; 21:5; 27:11,
29, 37, 42). The theocratic nature of Israel womdke the king, not
necessarily Lord but servant of Yahweh (3:17-418:16 and 16:21).
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Yahweh is the king and God of Israel and of all dath (Ps 47:7).
Every other king is subject to the rule of Yahw&hus, the Matthean
Jesus as a king, who has come to restore the kimgddeaven would
then serve God by preaching the advent of the kingdf heaven on
earth (4:23), teaching the ethics of the kingdor7;(&0; 13; 18; 24-25),
and acting out the inauguration of God’'s kingshiphis miraculous
works of compassion (9:32—-34; 12:24). Notice howtthaw connects
Jesus’ works of compassion with his ministry avaetr and his atoning
sacrifice (8:16-17; 12:15-21; 27:51-53). In doing &sus inaugurated
the kingdom of heaven on earth (11:2-6; 12:28)sTas done in three
phases: in his public ministry, in his passion andhis vindicating
resurrection. It is this kingdom that Matthew déses as the church
with universal focus. This role of the Messiah wie more fully
discussed alongside that of thekesia.

Our final note is on the role of tlekkEsiar. The ideas of Lowery (n.d.)
on the role of theekkksia are very instructive in understanding that
subject and you should consider them carefully.pdmts out how the
Fourth Gospel records Jesus’ self-confession, “I thm light of the
world” (Jn 8:12). He finds this same idea with th&me meaning in
Matthew. In his Gospel, Matthew underscores theipliss’ missionary
responsibility by recording Jesus’ statement, “Yae the light of the
world” (5:14). This is consonant with what you haalesady learned in
this course. As you are aware, the disciples, &edchurch, were to
continue the ministry of the Christ. They were taka disciples of all
nations. That means Jesus’ mission, which primdatused on Israel
was to continue in other nations. And the persotot@inue the mission
to the Gentiles until Christ returned at the endtlvé age was the
ekkbsia (10:23; 28:20; cf. Rom. 11:11-12, 25-26).

You will remember that as you saw it in the pregiawnit theekkksia
was given a duty to extend God’s new creation comitpuo the ends
of the earth. Oftentimes, scholars narrow this gassaent to Jesus’
statement in Matthew 28:18-20. But the idea is tbas much in the
entire Gospel. See how the announcement of thie bfrthe new born
king of the Jews greatly troubled not only King bieérut all Jerusalem
(2:1-3), yet the Gentile magi were overjoyed talfimm and offer him
their homage and their gifts (2:10-11). This fomesbtws his ultimate
rejection by the mass of his own people and hisptesice by the
Gentile nations.

The earliest occurrence of the idea of a globaugoof Jesus and his
ekkEsia mission is in Matthew’s use of Old Testament tbgalal ideas
in a quotation from Isaiah 7:14 and 8:8. In Matthe®3, the evangelist
plugs into the idea of the presence of God — tka mf Immanuel (“God
is with us”). Going by the wider context, this iss@tement about who
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Jesus is and particularly, his role in God’s pldnrestoration of his
creation community to its original state. By linginlesus with the
concept of Immanuel in Isaiah Matthew is making heotogical
connection about the mission of this child in theri. This is how he
makes that connection: Matthew’'s Gospel ends witle iGreat
Commission

— Jesus’ directives to his followers to make diespfrom all people
(28:19-20). Matthew (28:19-20) states: “Go therefoand make
disciples of all nations, baptizing them in the maof the Father and of
the Son and of the Holy Spirit, and teaching thenobey everything
that | have commanded you. And remember, | am waih always, to
the end of the age.”

According to Matthew, this is the mission of tle&kesiain God’'s
process of restoring his creation community tooiiginal state; it is to
make disciples, to proclaim the teachings of Jesus$ incorporate all
people into theekkksia, the present manifestation of the government of
God. That is a rather difficult task to accompliggpecially with
humans. God in the person of Jesus knew this wellpmomised to be
with the apostles who had been trained for thik tasd were now
commissioned to accomplish it, just as he had awlagen with his
people, like Moses (Ex 3:12), who were in difficeituations and most
of his prophets.

As Dennis Bratcher points out, you can observe #prt from its
occurrence as the name of Jesus at 1:23, Matthew the concept of
“God with us” in only one other place in his Gospéhat is at the Great
Commission (28:20). In doing so, Matthew is sayingt the same God
who revealed himself as present among his couritaralcommunity
in the incarnate Jesus, the Christ, will continoebé present with the
ekkksia as it carries out its commission of integratinigoalople into the
counterculture. It is to drive that message honag, thlatthew drew on
the Old Testament theological ideas of Isaiah 7This, the concept of
‘God with us’ becomes a key theological structwethe entire Gospel
of Matthew. In using the idea of “Immanuel”’, Mattheshowed God’s
continuing presence with his people throughoubinystHe linked God’s
presence with his people in the past to the Ind¢emmg1:23) and also
went ahead to link the mission of the church backvwa the Incarnation
and also forward to God’s continuing presence WwigekkEsia (28:20)
to enable it fulfil its role in his restoration pla

Just as you saw, Matthew uses the idea of Immamlglat beginning

of his Gospel and at the end of it where Jesus desiomed his apostles
to embark on a mission of the world’s harvest (B8:2his is the idea
underlying Jesus’ calling of the many disciplesislespecially evident
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in the special attention he gave to training thelve as their preparation
to continue his mission where he would leave o#su$’ mission
discourse in 9:36-10:39 is also imbued with theaidé theekkksia’s
evangelistic duty. The command to the twelve toclaion the nearness
of the government of God as good news (10:7-8hescentral concern
of the ecclesial assembly’s duty.

Self-Assessment Exercise

1. State the basic reasons for the failure oflstdel in God’s plan
of restoration.

2. How did the Matthean Jesus demonstrate hisskipgin the
God's plan of restoration?

3. Jesus inaugurated the kingdom of heaven orh aartthree
phases. Identify the three phases and show their
interconnectedness.

4. How do you mean that the mandate ‘go and maapikes of all

nation, baptising them and teaching them’ is moitéd to the

passage in Matt 28:19-20 but could be read fromeropassages
within the Gospel? Use some Matthean passagestti@$s your

argument.

5. Do you see any kind of similarity between theAM” statement
of the Fourth Gospel (Jn 8:12) and the “YOU-AREtte First
Gospel (5:14)?

6. Use at least two passages in Matthew to prinag fesus’
mission, which was focused primarily on Israel .24, was
extended in the time of the apostles include atiam until the
end of time.. 11:11-12, 25-26).

7. Establish the connection in the Gospel of Mattlbetween the
statement “God with us” (1:23) and “I am with yalways”
(28:20). Discuss their implications for theccksia as a
countercultural community whose existence and aipmr
stretched back beyond the incarnation and advafardter than
the resurrection of Jesus.

8. Assess the claim that the concept of ‘God wi#h is a key
theological structure for the entire Gospel of tatv.

3.4 The Essence and Course of the Univerddission

What is the essence and course of this mission?inga#lisciples
involves preaching the gospel, and much more. Atingrto Matthew,
Jesus’ commission to his disciples was for thenmaike disciples by
proclaiming the dawn of God’s kingdom in word arnrn “teaching
them to obey everything | have commanded you” (@B:2 disciple
was to be righteous, to be obedient to God. Jesuodeled the
perfection required of the disciple as he fulfillall righteousness by
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being completely obedient to the Father's will (4¥0). That is the
righteousness that the disciple of Jesus or tieeniof the kingdom was
to exhibit; righteousness that surpasses thatetthibes and Pharisees
(5:20; 5:48; 6:33).

At this juncture you should recall some points frgwur lessons in
Module 2. There, you learned about the moving caitseJesus’

launching of the bid to restore Israel to its staeds God’s people, God’s
new creation community of a countercultural chaacand to re-

establish God’s government of the human world. TWas a response to
the Fall and its aftermath. This process, which Galgurated with

Abraham, Jesus re-launched with his 12 disciplggesenting the
twelve tribes of Israel. But as Abraham was to bbélessing to all

nations (Gen 12:1-3), the new people, reflectingude acts of

compassion under the leadership of the twelve plssj was to be a
blessing to all peoples of the earth. This is tp&itsof the Great

Commission.

In Matthew’s estimation, the essential nature amacern of the Great
Commission lie in its universal character. It brealewish exclusivist
tendencies which necessitated Jesus’ particularigmt particularism
aimed to prepare the Jews as a springboard on wbidaunch the
global phase of God’s new creation community.

This mission to the Gentiles was to continue tik t‘'end of the age”
(28:20). As Matthew understood Jesus and makesedr,cwhen the
gospel has been preached to all nations, thenritievél come (24:14)
and Christ will reign as king (25:31-34). This iket meaning of
Matthew’s frequent references to the idea of kingdinroughout the
Gospel. You can count his use of the phrase “kingddheaven” thirty-
three times and the phrase “kingdom of God” founes. This is far
more frequently than the number of references efpthrase or idea of
kingdom that you can find in any of the other Gdsp&ome have
attempted to distinguish between the kingdom ofveeraand the
kingdom of God. But it is more plausible to see thressions as
probably equivalent with a possible difference nmpdasis only.

The term “kingdom” seems to have both spiritual ahgisical facets to
its meaning. Both the spiritual and the physicgleass were present in
the ministry of Jesus. There is overwhelming emsghan the authority
and power of the Matthean Jesus over the spirituaidld (cf. the
exorcism passages). Matthew explains this in lpsnteof the healing of
the blind and mute man whose condition he tracethéoactivity of
demons. According to him, the healing of the mars waidence of the
coming of the kingdom of God among men (12:22-28jain, it is
important to note that the key to the kingdom o&ven preached by
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Jesus is repentance (4:17), and then forgivenessigh the death of
Jesus Christ (26:28).

The ministry of the kingdom carried on by Christcisntinued by the
church (16:18). The Spirit who enabled Christ toryaut his work
(12:28) will enable the disciples to continue i0{0). Therefore, the
ministry of the church is a phase of the kingdoragpam. Ultimately
God’s program with Israel would also be completedha “end of the
age” (28:20) with a positive response to the goggethe kingdom
(19:28; 23:39; cf. Rom. 9:4-6; 11:25-27). It is rththat the king will
separate the righteous from the unrighteous (731+{he sheep from
the goats (25:31-46), the wheat from the tares3(®33). Those who
have not done the Father's will (7:21), who haveb®dieved in Christ
(18:6), will merit eternal punishment (13:42; 25.4%he righteous will
enter into eternal life (13:43; 25:46). Until thehe followers of Christ
will continue to “make disciples of all nations"§2.9).

Self-Assessment Exercise

1. Discuss the concept of the righteousness otligm@ples of Jesus
as citizen of the kingdom, which exceeds the aghsness of the
scribes and Pharisees.

2. Do you agree with the author that the Twelvaret the symbol
of blessing to the whole world? Read through thetisn again,
and make case out of it.

3. How do you mean that Jewish exclusivist tentsnoecessitated
Jesus’ particularism?
4. Use your concordance and identify places whiw@ term

kingdom occurs in the Gospel of Matthew. Classthem
accordingly, and endeavour to analyse them to dunif there is
any difference in the various usages.

5. What are the preconditions for entrance inte t#ingdom
preached by Jesus?

6. Applying some passages in the Gospel of Matthewsent a
convincing argument that the ministry of the Chuig a part of
the ‘kingdom program’ for the restoration of Idrae

4.0 CONCLUSION

The question that we set out to answer in this isnwhether there is
contradiction in Matthew’s presentation of Jesusssion as both
particularistic and universal. The data before lusws clearly that one
cannot read any contradiction from the account efttMew. Matthew
only understood Jesus’ mission as having two phaBas first phase
focused on the restoration of the house of Isragbad’s new creation
community whereas the second phase concerned teaseon of that
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community to the ends of the earth (Mat 28:18-20the course of the
study, it became clear that Matthew saw Jesusradifiaover battens to
his apostles to lead the countercultural commuiritynon-Israelite

nations.

5.0 SUMMARY

You attempted to understand God’s plan of the werkhlvation as
Matthew saw it. In that endeavour, you were madeniderstand that in
the Gospel of Matthew, Jesus, the Son of David taedMessiah-God,
inaugurated the kingdom of heaven in Israel throlighpublic ministry,
passion and resurrection, and recruited the newlperf God to carry
on the task of extending that kingdom to other avegi By this
depiction, Jesus is the main character in God’s fida the salvation of
world. TheekkEsia is the unconsummated part of the kingdom. It & th
countercultural community primarily made up of belng Jews, but
expanded in phase two of the restoration missioim¢de peoples of
all other nations. The leading character in phase df this mission is
obviously theekkEsia. But it is empowered by the presence of God with
it (Immanuel). In other words, thekkksia is both an agent and
beneficiary of the kingdom preached by Jesus Mbssia

6.0 TUTOR-MARKED ASSIGNMENTS

1. Briefly sketch God’s plan of world salvation cacding to
Matthew.

2. How can you distinguish between the old Isréed Ecclesial
Community, and the Messiah?

3. Explain the essence and course of the universakionisin

Matthew’s view.
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1.0 INTRODUCTION

You are welcomed to the last unit of this module #mis course. The
Gospel of Matthew is very important and relevanAfacan peoples as
individuals as well as groups. There are many mrea$or this assertion.
First, Matthew is a community document; it discisssssues of
community identity and community relations that aeey much African
issues. Matthew also contains good teaching on aamiynethics that
are well applicable to various peoples irrespectoke time and
geographical divides. The Gospel's teaching on adrghepherd
leadership is as African as it is oriental. Fortakkse and many more
areas Matthew’s Gospel is very relevant and camsieéul to Africa.

2.0 OBJECTIVES

By the end of this study, you should be able to:

o Highlight the relevance of Matthew’s Gospel to A#i
o Explain Community relations in Africa

o Identify the Relevance of Matthew’s Gospel to Adric

3.0 MAIN CONTENTS

3.1 Africa and Community Relations

Africa is populated by peoples of diverse backgdsumand cultures.
Most of these peoples, however, have as a comntpnidle concept of
community. They think and act in concert. Undenlyiar associated
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with the idea of community is another important mgliag idea of
egalitarianism. This idea of parity, which allowgual opportunities to
all members of the given community or people, gdidgeost African
peoples’ relational attitudes, and indeed ethodjl uhe advent of
European colonialists on the continent. It is emtda their political and
social organisations.

Take the Tiv of central Nigeria, for instance. Buociety held in very
high esteem, their genealogy; hence, the society wrganised on
kinship and was, therefore, gerontocratic in adstiation. Each
genealogical group was headed by the most senisopén that lineage
category, whether it was ya (compound), yeingyamify group), ity
(patrilineal segment), or tar (the lineage aredaasas can be traced)
(Makar, 1975; Tseayo 1974). This denotes the ide@mmunity. This
communal consciousness is conditioned by Tiv esyaihism, which is
informed by their deep sense of corporate respoitgiand continuity.
The Tiv believe that all members of their one fgmalre equal and
should have the same rights and opportunities. Thithe basis on
which the various levels of lineage elders’ couneaitiopt consensus as
means of decision-taking on all matters (VarvaiQ30and authority is
based on a real and living consent that is conliyuatified by all.

You can especially see the character of the Ti@ easmmunity-oriented
people in their perception and praxis of religiohiv nation is
holistically religious. In a typical Tiv societygligion is an important
social control reflecting Tiv communal charactdrniakes even their
leadership not merely social or political, but espkly a religious
facility. The religious leaders are also the poéitileaders. They employ
certain social controls in maintaining the equililbn in the symbiosis of
man, the cosmos, and nature. On these categornededdership is
synonymous with guard and guidance; the idea efctimg life’s course,
using certain controls, like kinship; continuity thie individual and his
group in their egalitarianism as well as the symisiof man, his tar (his
people living and dead) and the cosmos. It als@lies the idea of
preserving the harmony of macrocosm and microcasthraaintaining
equilibrium of the community. The need for harmarfythe macrocosm
and microcosm refers to the necessity and strategynaintain the
equilibrium of the community. As an egalitarian amdigious society,
the Tiv live is a communal life. Anyone who expressunusual
individualism threatens the cosmic harmony and,tthes equilibrium of
this set up, which includes superhuman forces.

The social organisation of the Igbo speaking peopk like the
fragmented societies of the Niger Delta tribes|agi-centred. They
organised themselves in small villages which wereuged together
somewhat, according to their clans. That is, a thamn believed itself to
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be descendants of a common ancestor, would bugid Wilages close
together in an area where it was usually thoudj®,ancestor made his
compound. Afigbo (2003) opines that the coming tbge of these
previously scattered and autonomous kin groupsotm fvillages and
even village-groups was consequent on the neesetédefence as was
the case with the Nike village-group near Enuglelse on population
explosion. In view of the fact that most AfricantteEments are
organised according to kinships in those natioieslitthe probability of
kinship as determinant of Igbo village groupinghardly in doubt.
Whatever was the determinant of Igbo settlement, gan see in it the
tendency toward community; for most who so groupleemselves.
Anyanwu (2002) testifies that even “the king in dgbociety had to rule
in collaboration with other organs like the titlsdcieties, palace chiefs,
age-grade associations and the general assemliliéise opeople as
provided for by each community” (p. 71).

The case of the Hausa is not very different frommdbove two examples
regarding community orientation of African peopl&sen prior to the
advent of Islam, the fourteen segments of the Hpesple, (the Hausa
Bakwe and the Banza Bakwe) settled in cities, towared hamlets
although the great majority of the population wagt. Each of their
scattered settlements was operating as a city, stdieh shielded the
surrounding countryside and muzzled enough stretaytesist external
aggression. For some concrete examples, the initildr of Kano

settlement was the founder of the village, givirsgtive idea that it was
gerontocracy. He exercised both political and relig authority as a
priest-king. His most salient leadership role wapiotect his subjects,
the ability of which became an important means mfuence that
maintained the people’s loyalty to him, includinget surrounding
countryside.

As you saw in previous units, the Gospel of Matttemilarly presents
to its audience a new lIsrael, thkkksia, a countercultural community.
In Matthew’'s view, Jesus, the Messiah from Nazarittmed this
community as an expression of the kingdom of Goaarthly form.
That countercultural community is better known $des the church.
This should let you see that it is not out of placesee the Gospel of
Matthew as a book about the new creation commuailigd the church.
It is, therefore, very rewarding to study Matthew a community
document since the church was originally conceigad formed as a
countercultural community.
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Self-Assessment Exercise

1. Discuss at least two important guarding phipdbses of African
before the advent of European colonialists orctihdinent.

2. Explain the concept of gerontocracy.

3. What is the popular process of decision takin@g traditional
republican African society?

4. How do you mean that religion makes Tiv |leakigrsa religious
facility?

5. Discuss some of the possible determinant fadtwat led to the
formation of Igbo villages and even village-growgsng the line
of kinship?

6. Explain what the author could mean from theestent that

leadership role in the Northern states of Nigeeéore the advent
of Islam was encapsulated with political and relig authority
expressed in the ability to protect and defendstliigect.

7. What are the advantages for Africans studyimg Gospel of
Matthew?

3.2 Gospel of Matthew as Community Document

Matthew’s Idea of Community — The Gospel of Matthean be seen as
a community document. This is evident in the waycharacterizes his
audience and through the concerns he expressks taxt; such include
the centrality of the identity struggle of its sedj matter and his
emphasis of community discipline (chap18) and refat ethics (chap
5-7) among other concerns. First, consider his attarization of his
audience. In Matthew’'s depiction, his communityclsaracteristically
multiracial and multicultural as you can see in @entile emphasis
(1:1-17; 2:1-12; 4:12-16; 8:5-13; 15:21-28; 28:1H-—Matthew’s
community reflects tension between universalisml«(22; 4:12-16;
8:5-13; 21:43; 28:16-20) and particularism (1:21:516, 23; 15:24). In
Matthew, “Jews are naturally put on the defensiyéheir non-Christian
Jewish community, and probably more so if they hawasted on
preservation of their Jewishness and have resiagsimilation, thus
making at least the implicit claim of being the drisrael” (Hagner
1993:Ixix). This suggests that Matthew presentsewish Christian
community struggling with the problem of self-id#ytin the midst of
competing concerns from its opponents. His kindCbfistianity has a
complex relationship to the evolving, diversifyingorld of Judaism,
with its wide range of toleration and differencéisis a portrait of a
community in a difficult position: one that is fataith the problem of
deciding between holding to cherished old tradgi@nd a new self-
understanding. There was clearly a combinatiorhefdesire to anchor
their faith in the traditions of Israel (particukm; true Israel) and,
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because of the new faith in Jesus Messiah, theedésianchor their
hope for the future in a totally inclusive people@od (universalism;
new lIsrael). This is why Matthew adds “so both preserved” to the
parable of new and old wine (9:17). This is a sigolacommunity
concern of the Gospel; a big question of self-idgnis Matthew’s
audience to see itself as national Israel, Godig creation community,
or to see itself as Jesus Messiah’s global counteral community?

The way Matthew presents his story of Jesus Mesaidibates that he
saw his audience stuck in between these two patesjntended to help
them resolve their problem. His solution was tlabé sure, national
Israel was God’s new creation community, craftet afuAbraham and
his posterity. But since that community also failedheir responsibility
and reputation, Jesus came to salvage the situgiimh he did that by
first reclaiming Israel, and then using nationabé&d as a springboard,
reached out to the Gentile world. In the presemérefore, the new
people of God are thekkksia, not national Israel. But thekkksia
incorporates both national Israel and all else Wéleeve Jesus’ message
of the dawn of this new era and acknowledge GooNgeignty in their
lives.

Contemporary Matthean scholarship has rightly idiedt this focus as
Is evident from the attention given to studying ttedationship of
Matthew’s supposed community to its parent religidadaism. This
community concern of Matthew is important and ralgv to
contemporary Africa for a number of reasons. Thiefcbf these is the
fact that many peoples of Africa are today strugglivith the same
guestion of self-identity as was Matthew’'s communit the first
century AD. But Matthew’s non-violent solution toet identity crisis is
also an important example and model that Africationa can adopt and
possibly adapt to their situations and so resageas arising from their
ethnic differences without arms. These and sewshars of Matthew’s
ideas of community considered in this unit can gppl Africa with
amazing positive results.

Self-Assessment Exercise

1. Drawing from the available information in tigsction, make a
table containing the similarities between the Kedn Christian
community and a typical traditional African sogiet

2. How would you prove that the Matthean ChristGammunity
was stuck in identity crisis? Do you think tha¢ ttrisis was fully
resolved in the Gospel, and how?

3. Did Jesus finally achieve his mission of restion of old Israel?
If yes, how; if no, why?
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4. How do you mean that Judaism is the parengiogli of the
Matthean Christian community?

5. Do you think that the Matthean approach toitlemtity crisis of
his community has something positive to offer tdridans
currently challenged with national and religiodentity crises?

3.2.1 Internal Indicators of the Character of Mathew’s
Audience

The idea of identity struggle in Matthew is evidentthe way the
evangelist treats Jewish-Jesus antagonisms in tspeb In Matthew,
the Jews often take offence and rise up with atiddo either stop Jesus
from parading himself as the Jewish Messiah ortop sndividuals or
groups from acclaiming him their Messiah. Thishie tase as you saw
in their furry against some persons acknowledgiegud as Son of
David, the one who could miraculously heal diseas®s even exorcise
demons.

You can also see identity struggle in the fact Matthew’s community
defines itself over against the Gentile world angeroagainst non-
messianic Judaism but curiously, does not identiglf as a new
religion. It is rather, the true Israel, the remnahthe end times, that
has found God’s promises fulfilled in Jesus Mesgi@ampbell 2000).
Its mission is primarily to the Jews (10:5-6; 15:2&#hce it pays the
Jewish tax (17:24-27). But the Jewish mission inttMawv is only a
springboard to a worldwide mission of preparingpabple to become
members of the kingdom of the Messiah (28:19-2@u Yiave already
seen in previous units that the kingdom is #kkbsia — that is the
countercultural community that Jesus called out gathered around
him to teach it God's relational ethos by whiclsito live and influence
others to reflect the character of God in their di@styles.

As the previous units revealed, the debate todapcerms the
relationship of Matthew’s supposed community toalsich. You saw
those for whom Matthew’'s community defines itselfep against the
Gentile world and over against non- messianic Jidabut does not
identify itself as a new religion. For them, themoounity is the true
Israel, the remnant of the end times, that has doGd’'s promises
fulfilled in Jesus Messiah. A number of scholarguad that Matthew’s
community was already separated from Judaism atalbe understood
as the Church, a new religion of faith in Jesusré&lwere yet some who
took a position between these two trends. Suchlachargued that the
Matthean community had broken with Judaism but mtude move
reluctantly because it still defines itself withlndaism and over against
non-messianic Judaism (Stanton, 1992; Hagner, 13893, 2012).
Hagner particularly argued that the Matthean Ciamstcommunity
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reflects several incidents of tension between usdlesm (2:1-12;
4:12-16; 8:5-13; 21:43; 28:16-20) and particular(¢m21; 10:5-6, 23;
15:24).

Self-Assessment Exercise

1. What insight can we derive from the Jewish-3esuagonisms in
the Gospel of Matthew in the search for the Matthe
community?

2. How did the Matthean community define itselepwagainst the

Gentile world and non-messianic Judaism, yet dugsidentify
itself as a new religion?

3.2.2 A Closer Look at Matthew'sConcerns

Seeing Matthew in this light, Hagner concluded that Gospel reflects
a community struggling with the problem of selfidigy. It was stuck
between a combination of the desire to anchor offigith in the
traditions of Israel (particularism; true Israeljda because of the new
faith in Jesus Messiah, the desire to anchor dmepe for the future in a
totally inclusive people of God (universalism; néswael). This is why
Matthew adds “so both are preserved” to the parableew and old
wine (Mt 9:17).

The arguments of Hagner and other scholars you ls@em above
illumine occurrences of certain indicators in thes@el to the effect that
Matthew is a book about community. A number of sntbere are
appeals in the Gospel to the Old Testament asasgtlassages (cf. 1:21
and 19:28), which clearly evince a case for Matteesommunity
seeing itself as the true people of God who amdinect continuity with
Israel’s biblical heritage (McKnight, 1993; Hagr993). We identified
this new Israel as in Matthew's perception of Jedesching, a
countercultural community. You have also seen hbat tmany times
Matthew depicts a situation of unending wranglirgween Jesus and
the Pharisees. It is common thinking among schdladsay that this
demonstrates that Matthew’s community was definitsglf in the
context of such a debate. These are importantibotitbns to our quest
to understand the Gospel of Matthew. The debatgscid®latthew’s
understanding of the early Christian community’sljpems and their
ability to manage its crises. An informed underdtag of this subject
will therefore, enable Africans to have yet anoth@ndow of seeing
solutions to their community problems, many of whare quite similar
to the problems of the Matthean community. Many idsn
communities, for instance, are faced with the pFoblof credible
leadership just as Matthew’s community.
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You will notice that one of the major concerns Mat addresses was
the issue of the credibility of the leadership lué Uewish establishment.
In all the passages that the issue comes up, Magbems to be arguing
that the apostles of Jesus are the true leaddssaml. The motif recurs

several times (cf. 9:35-11:1). On its basis, yon ohserve that for

Matthew, the apostles have in fact replaced thaig¥es (21:43). It is

also his view that Jerusalem was destroyed as Gud@ment on the

Pharisees for leading the people astray (McKnij8€3). Thus, one of
Matthew’s major themes is that the followers ofu¥esiust abandon the
leadership of the Pharisees (15:13-14; 23:1-7).

You will notice ample evidence that these debattwé&en Jesus and the
Pharisees concerned the place of Jesus and thergnierpretation of
the Law of Moses. It seems reasonable to think that debates
preserved in the First Gospel are the debates Blatshcommunity had
with Pharisaism: thus, they fought over at leastiisues of the sabbath
(12:1-8), of table purity (9:9-13) and of taxat{d@7:24-27).

This summary of the central concern of Matthew nsake Gospel quite
relevant to the African state since at least, tbeiad concerns of
Matthew’s community and Africa dovetail. For examppower tussle
such as the one that Matthew depicts in his comtyiusia common
African problem and the solution becomes of bendft Africa as a
people. It is equally important to note that thettd@an solutions were
not and would not be acceptable to the pharisaiddeship.

Self-Assessment Exercise

1. Discuss the claim of Hagner that the Gosp&llatthew reflects a
community struggling with the challenge of seléindity.

2. What are the signals that one gets from thquiacy of OT
quotations in the Gospel of Matthew in the contthe self-
definition of the Matthean community?

3. Reply to the argument of McKnight, 1993) thatusalem and its
temple were destroyed as a punishment for theis&es; who led
the people astray.

4. Explain to a younger colleague how the GosgeMatthew
evinces that one of the major concerns of the cautiias the
credibility of the leadership of the Jewish essbhent and the
replacement of the establishment by the apostles.

5. Do you agree that the debates preserved irritlse Gospel are
the debates between the Matthean Christian contynuamd
Pharisaism?
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3.3 Relevance of Matthew’s Gospel to Africa

Matthew’s Gospel is important to Africa becausetltd good news it
proclaims that God is Immanuel (God is with us).isThtatement is
imbued with the idea of community. A close readimigthe Gospel
shows that the Church is that new community emped/éy the living
presence of God through his Messiah, to live ingh@amise of mutual
forgiveness. As you also saw, scholars today hattemated to
reconstruct the Church’s life and social conditiamswhich Matthew
wrote. Such reconstructions indicate that Matthearb a message of
the kingdom of God as a new community seeking solve matters of
dialogue and conflict with the traditions of Judhaig the first century.
It is important that you take a second look at #ubject at this moment
by considering at least, one specific indicatoa @ase study.

Community ethos/ethics and discipline

There is much teaching in Matthew that focuses @mmunity ethics
and discipline, which is very relevant to Africamnemunities. The
Sermon on the Mount, for instance, bears marksaaneern to reorient
a people’s conceptual and behavioural attitude tdwviae ethos of their
community. Matthew (5:11-12) appears as a warniognfJesus to his
newly gathered community: All of you who have jain@od’s kingdom
train are likely to be insulted and persecuted lysé who hold this
course in disdain. Should that happen, do not heuged; rather,
rejoice that you are members of God’s kingdom — ey are envying
your position. This is a call for patient enduramdeen one is pursuing a
genuine cause.

The saying on salt and light (5:13-16) continueswlarning focusing on
the human tendency to laxity: Being members of Gddhgdom train
places heavy responsibility on you: you are likéhtsalt and light to the
world. That means you are responsible to influeand reorient the
world to acknowledge your Father in heaven (5:18-1bhis is

achievable only through the life of the kingdomnb&e the kingdom
ethics. The kingdom of God is characterised byrtie of law; any who
disobeys the law is not worthy of it! While the Law the inevitable
basis for kingdom ethics; the kingdom ethic surpaske Law (v 20).

Notice how the Matthean Jesus clears some loomirgparceptions
about his mission and asserts the importance acessagy of the Law in
his kingdom agenda. The Law prefigured and todaywese as the
kingdom’s constitution or ethical code. The kingdoatde, however for
Jesus, focuses on the causes of immoral acts,mthteir effects as the
Law did. Thus,
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1. The Law on murder forbids anger, not the restiainger (v 21-
26)
2. The Law on adultery addresses the problem sif & its root

cause (27-30)
3. Divorce is forbidden to avoid adultery (31-32)
4. The law on oaths emphasises integrity (33-37)

5. There should be no revenge as those who avd#maeselves
violate God’s sovereignty (38-42)
6. Citizens of the kingdom of heaven eschew péstito illumine

the world (43-48).

There is some specific instructions on the practitpiety in the
kingdom community; Genuine piety that worths Godsvard
must not be hypocritical. Thus,

1. Alms giving should glorify God, not the gives: 2-4)
2. Prayer should bring honour to God not man (b-15
3 Fasting should be genuine (16-18)

These and many other teachings in Matthew's Goasgejuite relevant
and helpful to Africa. For instance, Jesus’ teaghon leadership
ideology in 20:17-28 is important in reorienting rién leadership
concept and ideology on servant-shepherd leadershipch most
African peoples were at home with, before the attbe European
colonialists.

Self-Assessment Exercise

1. Having gone through the Gospel of Matthew, nafie to
reconstruct the social conditions in which Matthewote.

2. What role does the Sermon on the Mount plahenformation of
a community ethics for the Matthean Christian camity?

3. Would you understand the Sermon on the Mourd psophetic
warning from Jesus in order to prepare his dissiplor the
worst?

4. Explain the statement that the Law is the itadle basis for
kingdom ethics, yet the kingdom ethics surpadses aw.

5. Demonstrate in a tabular form the differenceéwben the

kingdom ethics and the Law.
4.0 CONCLUSION

In this unit, you were introduced to the applicatiof the Gospel of
Matthew. We specifically considered the questionrelévance of the
Gospel to Africa. In the course of the study, yawsthat African
peoples though of diverse cultures are equally conahin their
thoughts and actions. But today most African naibave a chain of
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problems resulting from their community orientatioMatthew’s
audience was also a community-conscious peopley Tioe had
problems oozing from their community orientationutBMatthew's
community had important solutions to their probleinmen the teaching
of Jesus of Nazareth. Africa stands to benefit imseé/ from those
solutions if African nations understand and imhibese ideas.

5.0 SUMMARY

It is true that the Africans have diverse backgadsuand cultures, they
also have a commonality, namely community thinkargd behaviour

that is undergirded by egalitarianism. This chaactan be seen very
much in the Tiv of central Nigeria, among the Igaod the Hausa.
Among all these sample ethnic nationalities, thenmwinity orientation

is readily seen in their social organisation aslaslin their religious

praxis which is a major characteristic of an Afngaerson. Today, many
African nationalities are caught up in the problernethnic self identity.

The y are trying, with much di fficulty, to definmay be redefine their
identities in order to be relevant in the comitynaftions. The Matthean
community went th rough all this. Matthew presetiits story of this

community highlighting these problems and the soh# Jesus of

Nazareth provided in his teaching on the kingdomGaid and its

relational ethos. This teaching is applicable terewur contemporary
times and the geographical area of Africa. It exd¢fiore quite relevant to
the continent today.

6.0 TUTOR-MARKED ASSIGNMENTS

1. With at least one concrete example, demonstrate African
nationalities are community-oriented.

2. What do you understand by the gospel of Matthming a
community document? Demonstrate that in the teMatthew.

3. Give at least, two examples of the relevandelatthew’s Gospel
to Africa.
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