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Introduction

CRS231-Christian Ethics is a one semester two-cradit course. This course
consists of 15 units which include the definitioh @hristian Ethics, the origin

of Christian ethics and branches of Christian athtbe relationship between
Christian ethics and religion, Christian ethics d@hd law, ethics as a science of
thought, the reason why it is needful for us talgtathics, descriptive ethics, meta
ethics, the theory of value, ethics in the earlyrch, the ethics of Christ, the
Christian and his relationship to the state dhd Christian and contemporary
ethical issues like, abortion, genetic technologg the organ industry.

There are no compulsory prerequisites for this seulThe course guide tells you
briefly what the course is about, what you are etqe to know in each unit,

what course materials you will be using and how gan work your way through

these materials. It also emphasizes the need fatorT Marked Assignments.

(TMAs) Detailed information on TMAs is found the separate file which will be

sent to you later. There are periodic tutorial séasthat are linked to the course.

What You Will Learn in this Course

The overall aim of CRS231: Christian Ethics isritraduce you to the basic issues
in ethics, the function of Christian ethics and thiéerent sources for the
development of Christian sense of moralityou¥understanding of this course
will prepare you as a student to understand thddnrentals of ethics, the
relationship between Christian ethics and morabtyd the different ethical issues
that the church is faced with today.

Course Aims

This course aims at helping the students of Chnsfitheology to understand the
fundamentals of Christian ethics, the various typégthical considerations and
the contemporary ethical issues that the ¢hisréaced with.

Course Objectives

To achieve the aims set above there are osetall objectives. In addition
each module and unit also has specific obps On successful completion of
the course, you should be able to:

Define Christian ethics

Understand the origins of Christian ethics.

Understand the ethics of the early church.

Understand the relation of Christian ethics tounelt

Assess the relationship between

Christian ethics and law.

Evaluate the place of Christian ethics in the eoundife of the individual.

Assess the role of ethics in the family.

Examine the role of Christian ethics in modifyifge tconscience of the Christian.
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Understand the role of Christian ethicsthe ensuring world peace and
international order.

Working through this Course

In order to pass this course with ease, it is ingurto study the units along with

other related materials. You will also need to agrswall the exercise questions.

The exercise questions are to assist you in uradedstg the concepts and themes in
the units better. This also prepares you for thal fexamination.

Course Materials
1) Course Guide
2) Study Units

3) Assignment file
4) Relevant textbooks including the one®tish the references.

Study Units

Module 1 The Basics of Christian Ethics

Unit 1 Definition of Christian Ethics Wr2 The Sources of Christian
Ethics Unit 3 The Ethics of Jesus

Unit 4 Christian Characters

Unit5 The Nature of Sin

Module 2 The Christian and the Family

Unit 1 The Ethics of Interpersonal Rielas
Unit 2 The Christian Duties to Self

Unit 3 The Christian Duties to the Sogie
Unit 4 The Christian Family

Unit 5 The Christian and the Problenboforce

Module 3  The Christian and the World Community

Unit 1 The Culture and Ethics

Unit 2 The Christian and the State

Unit 3 Christians and the Race Problem
Unit 4 Christians and War Situations
Unit5 World Peace and International €rd

Textbooks and References

Ozumba G.O. (2001 )kthics: A Philosophical Approach.agos: O.O.
Publishers.



Wallace, H. A. et al., (1943)Christian Bases of World OrdgiNew
York and Nashville :) Abingdon-Cokesbury Press.

Oshitelu G.A. (2003)A Background to Christian Philosoph@putoru
Publishers, Lagos.

Knudson, A. C. (1943)The Principles of Christian EthiddNew York and
Nashville: Abingdon Press.

Walsh, Chad and Eric Montizambert (195Bith and Behaviou(New
York: Morehouse-Gorham Co.

Assessment File

An assessment file and the marking scheme will bdemavailable to you. In the
assessment file, you will find details of the wovlau must submit to your tutor for
marking. The marks you obtain from these assignsefit count towards the final

mark that you obtain for this course. Further infation on assignments will be
found in the Assignment File itself and later imst@ourse Guiden the section on

assessment.

Presentation Schedule

The Presentation Schedule in your course mateialsgyou the important dates
for the completion of tutor-marked assignmerasd attending tutorials.
Remember, you are required to submit all your assents by the date. You
should guard against lagging behind in your work.

Assessment

There are two aspects of the assessment of thisesahe tutor-marked assignments
and the written examination. The marks you obtaithese two areas will make up
your total marks. The assignment must be submittediour tutor for formal
assessment in accordance with the deadline statdeeipresentation schedule and
the assignment file. The work you submit to youotwvill count for 30% of your
total score.

Tutor-Marked Assignment

There are fifteen tutor marked assignments indbigse. You need to submit all the
assignments. The best five (i.e. the highest fivihe fifteen marks) will be counted.

The total marks for the best four (4) assignmentsbe 30% of your total course

mark.

Assignment questions for the unit in this course ewntained in the Assignment
File. You should be able to complete your assigmsiérom the information
and materials contained in your textbooks, readind study units. However, you
are advised to use other references to broadenwewpoint and provide a deeper
understanding of the subject.
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When you have completed each assignment, sendeathier with your assignment
file to your tutor. Make sure that each assignnreatches your tutor on or before
the deadline given. If, however, you cannot conglgiur work on time, contact
your tutor before the assignment is done to distuspossibility of an extension.

Final Examination and Grading

The examination will consist of questions whichleef the type of self- testing,
practice exercises and tutor-marked problems yoe ltame across. All areas of
the course will be assessed. You are advised tgerdkie entire course after
studying the last unit before you sit for the exaation. You will find it useful to
review your tutor-marked assignments and the contsnef your tutor on them
before the final examination.

Course Marking Scheme

The following table lays out how the actual coursark allocation is broken down:

Assessment Marks
Assignment (Best Three Assignment out of Four mdirke [30%

Final Examinatior 70%
Total 100%

Course Overview

This table brings together the units, the numbeweéks you should take to
complete them and assignments that follow them.

Unit [Title of Work Weeks
Activity

Course Guide
Module 1: The Basics of Christian Ethics

1 Definition of Christian Ethics Week 1  |Assignmen 1
2 Sources of Christian Ethics Week 2 |Assignment 2
3 ThekEthics of Jesus Week 3  |Assignmen 3
4  |Christian Character and Ethics Week 4 |Assignment 4
5 [The Nature ofSin Week5  |Asdignmen 5
Module 2:  The Christian Family
1 [ThekEthics of Interpersonal Relations Week 6  |Assignmen 1
2 [The Christian Duties to Self Week 7 |Assignment 2
3 [TheChristian Duties tc¢ Society Week 8  |Asdignmen 3
4  [The Christian Family Week 9 |Assignment 4
5 [TheChristian and Divorce Week 10 |Assignmen 5

Module 3:  The Christian and the World Community
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Christianity and War Situations Week 14 |Assignment 4
World Peece and International Order  Week 15 |Assignmen 5

1 |Culture and Ethics Week 11 |Assignmen 1
2  [TheChristian and the State Week 12 |Assignmen 2
3 Christiansand the Race Problerr Asdgnmen 3
4
5

How to Get the Most from this Course

In distance learning, the study units replace thiwarsity lecturer. This is one of

the great advantages of distance learning, you m@d and work through

specially designed study materials at your own pacel at a time and place that
suit you best. Think of it as reading the lecturstéad of listening to a lecturer. In
the same way that a lecturer might assign you smading to do, the study units
tell you when to read your set books or other niatefust as a lecturer might give
you an in- class exercise, your units provide a@gescfor you to do, so do them at
appropriate points.

Each of the study units follows a common formate Tihst item is an introduction to
the subject matter of the unit and how a particulait is integrated with the other
units and the course as a whole. Next is a se&aohing objectives. These objectives
enable you know what you should be able to do bytithe you have completed the
unit. You should use these objectives to guide yiudy. When you have finished
the units,you must go back and check whether ywe laghieved the objectives. If
you make a habit of doing this, you will signifithnimprove your chances of
passing the course.

The main body of the unit guides you through thguied reading from other
sources. This will usually be either from yourlsebks or from a reading section.

Remember that your tutor’s job is to assist you.ewlou need help, don't hesitate
to call and ask your tutor to provide it.

Read this Course Guide thoroughly.

Organize a study schedule; refer to the ‘seupverview’ for more details.
Note the time you are expected to spend on eadhamadi how the assignments
relate to the units. Whatever method you choses& wou should decide on it and
write in you own dates for working on each unit.

Once you have created your own study scheduleydoything you can to stick to
it. The major reason that students fail is thayttag behind in their course work.

Turn to Unitl and read the introduction and theeobiyes for the unit. Assemble the

study materials. Information about what you needd&o

unit is given in the ‘overview’ at the beginning each unit. You will

almost always need both the study unit you are imgrion and one of your set
books on your desk at the same time.
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Work through the unit. The content of the unit litdeas been arranged to provide
a sequence for you to follow. As you work throufgk tnit you will be instructed to

read sections from your set books or other articlése the unit to guide your

reading.

Review the objectives for each study unit to canfthat you have achieved them. If
you feel unsure about any of the objectives, reviee study material or consult
your tutor.

When you are confident that you have achieved #suobjectives, you can the
start on the next unit. Proceed unit by unit thioube course and try to pace
your study so that you keep yourself on schedule.

8. When you have submitted an assignmentydar tutor for marking,

do not wait for its return before starting the newit. Keep to your schedule
when the assignment is returned pay seritienteon to your tutor’s
comments, both on the tutor- marked assignmem fand also the written
comments on the ordinary assignments.

9. After completing the last unit, review the csmirand prepare yourself
for  the final examination. Check that you have ieehd the unit objectives
(listed at the beginning of each unit) and therseuobjectives (listed in the
course guide).

Facilitators/Tutors and Tutorials

Information relating to tutorials will be provided the appropriate time. Your tutor
will mark and comment on your assignments, keefsecwatch on your progress
and on any difficulties you might encounter andvide assistance to you during the
course. You must take your tutor- marked assignne@niour study centres well

before the due dates (at least two working dayseqaired). They will be mark by

your tutor and return to you as soon as possible.

Do not hesitate to contact your tutor if you neetbhContact your tutor if:

1.0. You do not understand any part of the study unitthe assigned
readings.

2.0.  You have difficulty with the exercises.

3.0. You have a question or problem with angassent or with your tutor’s
comments on an assignment or with the gopdih an

assignment.

You should try your best to attend the tutorialkisTis the only chance to have
face to face contact with your tutor and ask qoestiwhich are answered instantly.
You can raise any problem encountered incthese of your study. To gain
the maximum benefit from course tutorials, prepa question list before
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attending them. You will learn a lot from particijpay in discussion actively.
Summary

CRS231 intends to introduce you to the basic issfi€hristian Ethics.
Upon completing this course, you will be able t@war questions such as:

6.0 What is the meaning of Christian Ethics?

7.0 What are the sources of Christian Ethics?

8.0ldentify the basics elements of Christian Ethics?

9.0 Compare Christian ethics to ethics in philog@ph

10.0Define Christian ethics?

11.0What do you understand as the ethics of tHg eanrch?

12.0What is the relation of Christian ethics totard?

13.0Assess the relationship between Christian tmd law?

14.0Evaluate the place of Christian ethicstie economic life of the
individual?

15.0Assess the role of ethics in the family?

16.0Examine the role of Christian ethics in modhfyithe conscience of the
Christian?

17.0Examine the role of Christian ethics ensuring world peace and
international order?
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MODULE 1 THE BASICS OF CHRISTIAN ETHICS

Unit 1 Definition of Christian Ethics
Unit 2 The Sources of Christian Ethics
Unit 3 The Ethics of Jesus

Unit 4 Christian Character

Unit 5 The Nature of Sin

UNIT 1 DEFINITION OF CHRISTIAN ETHICS
CONTENTS

1.0  Introduction

2.0  Objectives

3.0 Main Content

3.1  Whatis Christian ethics?

3.2  The Meaning of Christian Ethics

3.3  Christian Ethics and Moral Philosophy
4.0 Conclusion

5.0 Summary

6.0  Tutor-Marked Assignment

7.0 References/Further Readings

1.0 INTRODUCTION

Ethics is a branch of philosophy that is concerm@ti what is morally good and
bad or right and wrong. When we begin to use secmd as right, wrong, good,
bad, virtuous, sinful, ought, duty and obligatiomang others, we are directly
within the confines of ethics. All these form themal sense and the sentences in
which they are made used to express moral or ¢fodgments.

2.0 OBJECTIVES
By the end of this unit, you should be able to:
o understand the meaning of ethics

o examine the need of the ‘Christian’ attached totitler of study understand
some concepts related to ethics.



3.0 MAIN CONTENT

3.1 Whatis Ethics?

The term ‘ethics’ comes from the Greek woedh'os’meaning norm or customary.
This is equivalent to moral (Ozumba, 2001). It neeancustomary way of acting,
contrasted with historical or anthropological wdyacting. Ethics is the branch of
philosophy known as moral philosophy or philosophitinking about morality. It
includes moral problems and moral judgments. Ettiesefore deals with judgment
as to the rightness or wrongness, virtuous or ugiaesirability or undesirability,
approval or disapproval of our actions. Téabject matter of ethics is nothing
but human absolute end.

Ethics or moral is contrasted with non-moral rattien amoral or immoral. It has
meanings which do not have such direct link as ii@ gcceptable content to
represent the direct contrasted of the word ethiasoral. The word ethics has to
do with value systems arising from the reasonedacseptable as against mere
habitual or customary way of life. Immoral stands the obscene behaviour like
sexual immorality or that which offends acceptatindards of morality. This is the
same as amoral which stands for anything tlsatcontrary to acceptable
behavioral (moral) conducts. Ethics therefore emdréut surpass, discussions that
centre on immorality or amorality.

The ethics or morality of person or groups, howgwensists not merely in what
they habitually or customarily do, but always ansid what they believe. It may be
asked whether ethics is concerned with life beydnd earth. As a branch of
philosophy, ethics is tasked to look at moral isstem the platform of their
reasonableness and in view of how they contrituitgobd earthly existence.

3.2 The Meaning of Christian Ethics

This is a course on Christian ethics. Its main $owill be on Christian action and
on the principles, derived from the Christian faibly which to act. It is at the point
of a multitude of decisions about what to do or ivhat to do - how to do right
and how to avoid doing what a Christian ougbitto do - that the daily strains
of living are most acute. Though there can be raxeklueprint by which to settle
all these dilemmas, there is light to be seen ftioeBible.

It was said of old of an evil mank-0r as he thinketh in his heart, so is'"H{K.J.V.),
and this may be said of the good man as well. mtispensable connection between
Christian character and conduct is such that canedtdden for long.



Yet, on the other hand, some things can be saidl aviair degree of certainty and
assurance. Is adultery right or wrong? Are doulgalidg and dishonesty to be
condoned in business and politics? Ought childoebet starved in body, mind, or
soul? Christians have no doubt as to the answenygth how to carry out the

implications of the answer may not be simple. Ewen such matters as race
relations and war, the Christian conscience hakespm our time with an amazing

degree of unanimity as to principle. And if prineip can be agreed upon, the
groundwork is laid for action.

There are at least six frames of reference withinclv the term has been used.
These overlap and meet at the edges, but much sionfilhas come about from
failure to see clearly that there are differentrfes of reference. Christian ethics
may mean:

1) The best in the moral philosophy of aksa@nd places,
2) The moral standards of Christendom,

3) The ethics of the Christian Church anantmny churches,
4) The ethics of the Bible,

5) The ethics of the New Testament, and

6) The ethical insights of Jesus.

The term "Christian ethics,” means a systematidystf the way of life exemplified
and taught by Jesus, applied to the manifold probland decisions of human
existence. (Georgia Harkness 1967).

3.3  Christian Ethics and Moral Philosophy

3.3.1 Plato’s Moral Philosophy

How does this differ from the focus of referencehe various systems of classical
moral philosophy? Though this is not the place dor extended exposition of
them, even a casual glance may suggest that threrédbath affinities and
differences. Platonic thought makes mucleafs anderosmeans love. Yeagape
though it also means love, is not the same thingeras Eros (which must not
be confused with its modern derivative, "the efptiteans a quest for the highest
values, the harmonious adjustment of personalityairwell-rounded life, self-
fulfillment through seeking the good. This is acleé in the individual only through
promoting the well-being of others. It thereforevaives mutuality in love. Its
modern correlate is the quest for "the good lifebugh self-realization.



3.3.2 The Moral Philosophy of Aristotle

Aristotle’s eudaemonismwith its emphasis on a life of moderation with gveran
fulfilling the function for which he is fitted by ature, and thereby ensuring
happiness, is a practical and down-to-earth systdmch still has much modern
relevance. The hedonistic, or pleasure- seekimggebdf Epicurus was by no means
the crass sensualism suggested by the oft-quotat] téink, and be merry; for
tomorrow we die"; it centered in a refined enjoymesf congenial friends,
simplicity of living, and freedom from tension incaltured and unstrenuous life.
Stoicism, on the other hand, with its appeal torage in the face of life’s
vicissitudes and the pursuit of virtue solely fartuwe’s sake, was both a more
serious and a more religiously grounded ethic. dégtrine of an all-pervasive
World-Reason, or Logos, and of a natural law of aity fundamental to all
existence and embracing in its scope all men, hadta of universalism which
made Stoicism particularly open to amalgamatiom v@hristian thought.

3.3.3 Other Moral Philosophies

These, of course, are not the only classical systefhrmoral philosophy. There is
the formal, duty ethics of Kant with its categotiemperative, or unconditional
demand, to treat all persons as ends, never asspegashto act only in such a way
that one’s conduct could be universalized. Therealso the utilitarianism of
Bentham and Mill, centered in the "greatest hapgsn& the greatest number" and
the measurement of all courses of action by the#fulness toward this end. There
is also the more recent, but in its elements védy 'social adjustment” philosophy
of John Dewey which measures right conduct by thktyato take one’s place as a
good citizen in an ordered, democratic society.

It is apparent that there are good elements irpfathese systems. But are they
Christian?

3.4 The Role of the Bible in Christian Ethics

The Bible is certainly indispensable to our knowgedf Christian truth and moral
obligation. Without it, it is very possible thatetfe would be no churches today, no
Christendom, no knowledge of Christ. It is, of cgeirconceivable that God would
have found a way to propagate the faith by wordhotith without a Book through
all the centuries, and the fact that Roman Catisoficcould exist so long without
access to the Bible by the laity makes it impossiol say categorically that the
Bible is thesine qua normf Christianity. Yet few would dispute the fact thathout
the Bible we should be infinitely poorer in our @tien experience and moral
insight.



The Bible as we hold it today is the common possassf all Christians and it is
through it that we are able to forge a common fiexmd deduce a common ground
on issues of doctrine and direction. It therefordayp a major role in the
determination of the direction of the Christian ldoat a given time. Through the
ages, the spiritual progress or otherwise achidsethe church has been directly
tied to the level of insights garnered from thel8ib

3.5 Christian Ethics and Jesus Christ

The keynote in the life and teaching of Jesus wailpard to man’s moral duty is
found in "obedient love." This means that with faih God as the energizing
center of one’s being, one is required to seekadhe will of God by loving God
supremely and one’s neighbor as one’s self.

What then is Christian ethics? It is the systematialy of the way of life set
forth by Jesus Christ, applied to the daily demaartts decisions of our personal and
social existence.

Christian ethics centers in the ethical insightdesus. Jesus had a past, and from
his life and influence came the Church ohicki the

beginnings are recorded for us in the New Testament

4.0 CONCLUSION

This unit as the opening unit of this course isicieted to the careful examination of
the basic terms of reference in this course- danstthics. It is an undeniable fact
that moral philosophies are common to all cultuoésmankind. They all contain
certain forms of directives for daily living and ceemmendations for the
achievement of a peaceful social existence andesgbate living.

But as laudable as these moral philosophies mahdyecannot adequately satisfy
the yearning of the Christian mind that is entirelyged on apprehending divine
truth.

5.0 SUMMARY

In this unit, we have been able to examine the megaof ethics, the place of ethics
in moral philosophy and its meaning in the Christsense. Also the relation of
Christian ethics to Jesus, the Bible and other hpir#dosophies were examined.

6.0 TUTOR-MARKED ASSIGNMENT

1. What is the meaning of Christian ethics?
2. Explain what is meant by moral philosophy
3. Explain the role of Jesus Christ in the formolatof Christian doctrine?
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UNIT 2 THE SOURCES OF CHRISTIAN ETHICS
CONTENTS

1.0  Introduction

2.0  Objectives

3.0 Main Content

3.1  Origin of Philosophical Ethics
3.2 The Origin of Christian Ethics
4.0 Conclusion

5.0 Summary

6.0  Tutor-Marked Assignment
7.0 References/Further Readings

1.0 INTRODUCTION

The origin of morality may be difficult to trace.idRt from creation, according to
Biblical accounts, man was given a code of conaoatprised of dos and don’ts
which were believed would guide him to attain peand eternal bliss. However,
with the fall of man from grace, he also lost higpgon peace. Hence one can
conclude that morality is as old as creation.

2.0 OBJECTIVES
By the end of this unit you should be able to:

identify the source of philosophical ethics

evaluate the role of certain philosophers in shapie ethics of their various
societies and times

assess the role of divine covenant in shaping Gamigthics

discuss the role of the law in Christian ethics

evaluate the role played by the prophets in shapibfical Christian ethics.

3.0 MAIN CONTENT
3.1 Origin of PhilosophicaEthics
Ethics is used in three different but related setisefirst sense of ethics signifies a

general pattern or way of life. This can be liketedhe Christian conduct or moral
code. In another sense, ethics is used to signify



a set of rules of conduct or moral code.eHethics is relevant to other fields in
professional and applied ethics. The third sepseethics is seen as an inquiry
into the measuring of ethical terms and itktien to ways of life and rules of
conduct. This sense relates to meta-ethtush is a branch of moral
philosophy.

Philosophy in its written and systematic form igiatted to the Greeks and hence
ethical philosophy traces its origin to the Gretda Ethics is said to have started in
the fifth century B.C and it was given its philobagal texture by Socrates who
jostled men of his time into a living consciousnestheir duty to live a life guided
by rational criticism of their beliefs and praes. In his life and teachings,
Socrates showed exemplary character. He displayeshaompromising stand for
what is upright and moral. It was for the smwf making good men out of
ordinary men that he incurred the envy of peagho subsequently plotted his
death. He lived a strictly moral life. The same @@&nsaid of men in every culture
who became great examples and inspirations foaldezimoral life in the midst of a
corrupt and misguided society. The teachings ofdBadConfucius and other great
moral teachers readily come to mind.

Socrates believed that a sound body should houseuad mind; he saw the soul
as the proper entity that rises above the pettidsthe body. The soul must
transcend custom and tradition. The soul shoulde@iconly those rules of
conduct that are in

accord with objective moral principles. To himn unexamined life is not
worth living. Ethics however acquired its meanas a universal science of good
conduct from Aristotle.

3.2 The Origin of ChristianEthics

It is important that we examine certain importaatt$ in our study of the sources
of Christian ethics. The first is the light thaet®ld Testament can throw upon
Jesus as we note what he retained, consgiausuinconsciously from his

heritage and what he set aside in response to tigseghts. The second is the
need to understand the Old Testament as a wholetcaisée it in perspective,

since it also form a part of the Christian’s Biblde third arises from the fact that
the social teachings of the prophets supply a @egfeconcreteness and of social
application to specific circumstances which appeatg marginally in the teachings

of Jesus

3.2.1 The Covenant

The concept of covenant occupies an important gtaceighout the Old Testament.
From the creation story to the closing pages lbé tOld Testament, it
permeates the very essence of the relationshipeeetusrael and her God. It is the
most basic and distinctive idea in the Old Testamaffiecting as it does, the total
religious and moral outlook of Israel. In it, areetnature of their God, his
relationship with them and to the stream of histahe framework within which
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they conceived their moral obligation, the grounéigivine judgment, and the hope
of salvation which was to grow into the eciamcy of the promised Messiah
and the kingdom of God. This is not to say thatthe initial establishment or

acceptance of the covenant the people foresawigjlldut it laid the groundwork on

which all the rest could be erected. This relatigmscenters in a covenant
voluntarily initiated by God, offering Yahweh'’s geation and support in return for
obedience to his will and law.

Israel’'s covenant relation foreshadows in a nunmdfeways what was to become
more explicit in Christianity. The most obvious oewtion is, of course, the "new
covenant” and the establishment of Church as tleev "Israel” with Christ as its
center and head. But this is not all. Both judgmamd redemption on God’s part
rest the foundation of the covenant idea; likewise demand for obedience and
hence for unremitting moral responsibility on maside. So does the hope of the
coming of the Kingdom, not as something earned ag’'smgood works nor yet as a
state in which God can be indifferent to humanrgffout rather as a consummation
in which the condition of the covenant would bdyfuhet. The apocalyptists of later
Judaism distorted the covenant idea into an expegtaf the salvation God’s elect
solely by the direct intervention of God; those demho envisaged Israel as a holy
commonwealth whose holiness was to be tested aonakg@rby moral obedience
came closer to its meaning.

3.2.2 The Law

The Law became Israel's understanding of what peeted of them in the bilateral
relationship with their God. There were two bagist$ of being a Jew. One was
circumcision; the other was the more general requént of the keeping of the
law. The first was clearly repudiated by Christignas became evident in the very
important decision recorded in the fifteenth chapteActs. What Christianity did
with the law is a much more complex question, dmel dnswer depends on what
aspect of the law is being considered amdvhat context it is understood.

The Covenant Code, which is affixed to tBxodus Decalogue, illustrates
admirably the blending of moral with religious calesations, and within religion
the mixture of adoration and gratitude with cerembrobservance, which
characterizes Israel’'s faith as a whole. It begiith an injunction to imageless
worship, provisions for altars and sacrifices, arabsurance of the divine
presence and blessing. Then follow nearly ehmrehapters of very explicit
provisions concerning slaves, punishment for deefisviolence and theft,
restitution for injury to property, family relatisn and helpfulness to the stranger
and to the poor, observance of the Sabbath as afdegst for servants and even
for the animals. They are not provisions for ouy,daut in the setting of agrarian
society in the tenth century B.C. they show an adbie sense of justice, moral
responsibility, and humane concern for the undeipged. In between are stern
warnings against sacrifice to strange gods and ifmjonctions as to the modes and
times of sacrifice to Yahweh.



The law was by no means the barren and exterrnaj tthiat the legalists of Jesus’
time or the literalists of ours have too often madevas founded on bedrock - the
righteous, sovereign rule of a protecting, gracioGed who demanded its
observance. It took on concreteness from the cistamces of the times - social,
political, and economic - as ours inevitably mi&tt its basic frame of reference is
timeless

3.2.3 The Prophets

It is the almost universal consensus of serioudesits of the Bible that in the
message of the prophets is the high-water markeold Testament.

The first observation to make is that the prophkie, the compilers of the law,
proceeded from the assumptions of the covenant Tade their messages both
religious and ethical, with an intertwining whichakes it impossible to withdraw
either element without losing the heart of theirssege. They never doubted that
Israel was the chosen people of God and that deagis, gracious, but exacting
God demanded obedience of his people. What thegctdg to, as the burden of
their message, were the misunderstandings of Gaedils which substituted
ceremonialism for justice, mercy, and faith, and #postasies whereby the people
persistently violated their side of the covenant.

Did the prophets reject the cultic side of Israegfigion? Their invectives against
the substitution of ritualistic correctness for htigousness leaves open this
possibility, and of the greater prophets Ezekiehal standing on the threshold of
the postexilic period, expressly calls for a pedfiritual as an integral part of the
worship of Yahweh. Opinions differ as to whethez tithers rejected outrightly the
sacrificial cult. It seems more probable; koer, that what they protested was
not its existence, deeply embedded as it was inctheenant relation, but its
perversion through exaltation to a place of prim&gymparably, no Christian today
needs object to the ritual and traditional obsereanof the Church when these
contribute to the worship of God, but every Chaistought to protest when "doing
things right" in the Church becomes a substituteiffhteousness.

Second, the prophets must be understood in boihdaridual and a social context.
This is true whether what is being considered is gburce or the object of
their message. They were for the most part lonerdig assailing the popular mores,
and hence misunderstood. But to assume that they sedely individual religious
geniuses is to miss the fact that they emergedobuat religious community and
spoke to a religious community. They were Hebrevoppets, not Greek
philosophers or Buddhist Bodhisattvas, and theyendveamed of stepping outside
of this framework. Furthermore, though we are atmued to think of a progressive
growth in a sense of individual responsibility frokmos to Ezekiel, the difference
at this point is probably overstated. The messdgery prophet, Moses, Samuel,
Nathan, and Elijah as well as those who came latas, to every individual within
the community of Israel, and neither kingr hamblest subject was exempt
from the obligation to obey the will of Yahweh. Tla@plication of this fact to
mistaken modern notions of an"individual” versuseacial" gospel is obvious.
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Third, though explicit monotheism and universalisre a late development, their
nucleus is implicit in all prophetic preaching. Tberemonialism of Israel, though
understood by the people as the mark of IsraeF8qodarity, had actually much in
common with other primitive religious rites. Thigndarity was one reason why
they found it so easy to take over Canaanite wprdhwas in the ethical insights of
Israel, as these were seen most clearly by the hptsp that the greatest
distinctiveness lay, and in their vision of the Gafdrighteousness was the germ
cell of monotheism. The gods of the natiomere many because the nations
were many; the God of righteousness was one, ahiinand laid the destinies of
nations. As we noted earlier, no sharp distinctieas drawn between nature and
history; God was the Maker and sovereign Ruler athbspheres. From this
conviction, implicit in the whole idea of the cowert but seen with fullest clarity
by the prophets, it was a logical step to the assioh that God had given to Israel
special privileges in order to be the special sena all mankind. This insight,
glimpsed by Amos, was destined to come to full egpion in the second Isaiah.

Fourth, the prophets saw with utter clarity thespstent fact of sin, and saw it not as
maladjustment or even as failure to "hit the madk"some objective human

standard, but as sin against God. It wdsellien against God and disloyalty to
God that made the self-centered luxury of the ritle, exploitation of the poor,

bribery, drunkenness, and harlotry such evils. Thisot to depreciate the prophets’
sense of social justice; they had it in splendidasuee. But it was grounded in
something more basic than human law or tribal sied=l

And fifth, in everything the prophets said, theyke to the current situation. They
spoke from a perspective that was more than "cytréut they never spoke in
abstractions. Where they enunciated general ptesiphey spoke to the people as
they were in terms of what ought to be. The proplsaiv and set forth visions that
still stir us, but they were not "visionaries."ist because of their utter realism as
they spoke within the conditions of a social antitigal community - or to adopt a
current term, a responsible society - that nexthe teachings of Jesus we find in
them our firmest basis of social ethics.

4.0 CONCLUSION

An examination of both the philosophical and Clmistethics points to the role of
ethics in affecting positively the way people liaad relate with each other. All
over the world and in every culture, men have geelyi sought for the right
form of behavioral pattern that will make the soge better place to live for all.

5.0 SUMMARY
This unit has examined the sources of ethics iereel sense and Christian ethics
with the purpose of ascertaining the factors thhatight about their existence and

the way these sources have affected what todaychme to be known as
Christian ethics.
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6.0 TUTOR-MARKED ASSIGNMENT

1. How will you explain the seeming universal semities of ethics in human
societies?

2. What is the role of the law in the foramidn of Christian ethics?

3. Does the covenant relationship between the limaeand God determine

the way they live?
7.0 REFERENCES/FURTHER READINGS
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1.0 INTRODUCTION

This unit is dedicated solely to the exartiora of the concept of morality as
held by Christ. This is done in relation to his ception of the Old Testament.
Although the Christian faith has often beesdaibed as a clear departure from
the statutes of the Old Testament, the study is timit may however reveal
otherwise.

2.0 OBJECTIVES
By the end of this unit you should be able to:
know the relation of the ethics of Jesus to the Tddtament understand the

underlining factors behind the ethics of Jesus
evaluate the ethics of Jesus in the light of etim¢he Church today.
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3.0 MAIN CONTENT

3.1 Jesus and the Old Testament Ethics

3.1.1 Jesus as a Jew

Jesus shared with the Old Testament thought thergestructure of God-centered
moral living. It apparently never occurred to hiongive ethical injunctions derived
from any other source. The biblical view (both Qldstament and New) makes
obedience to the will of God the final criteriontbe good life. Did Jesus accept the
idea of the covenant and with it Israel as God’sseim people? This question is
crucial for the universality of his message. Amodly, at the beginning of his
ministry he conceived his mission as to the "lbstep of the house of Israel.” It was
to this group and not to the Gentiles that he cossioned the twelve (Matt. 10:5-6),
and his encounter with the Canaanite woman (M&tR1t28) is significant in the
fact that he both at first demurred and then yeltgeher entreaty for the healing of
her daughter. This gives the key to Jesus’ attitiitie own people were precious
to him, and he never expressly repudiated the aowerelation. Yet to him so
universal was the love of God, so compelling thedh serve every human being
that the covenant with its exclusive bourdas left behind. It remained for his
followers in the early Church to make concrete break which his acts and
attitudes foreshadowed.

3.1.2 He Practiced Judaism

The ethical principles of Jesus were those of dmdaiyet with a difference in

emphasis which makes their impact new. Point fantpdhere is nothing in the

teaching of Jesus which cannot be found in theT@ktament or in the rabbinical
teaching. Pharisaic teachings, though it had itdtdawhich called forth Jesus’

rebuke, had also in it much that was great and geodexample, this passage from
The Testaments of the Twelve Patriarctsitten toward the end of the second
century B.C. depicts this.

“Love ye one another from the heart; and if a mam a&gainst thee, speak
peaceably to him, and in thy soul hold not guilegaf he repent and confess,
forgive him. But if he denies it, do not get intpassion with him, lest catching the
poison from thee he takes to swearing and so tiowasubly. . . [But] if he be
shameless and persist in his wrong- doing, eveforgpve him from the heart, and
leave to God the avenging.”

Nevertheless, taken as a whole, the ethical tegaobinlesus leaves an impression
which nothing in Judaism does. This is due in parthe conviction of Christians
that Jesus fully exemplified his message, as no

individual in prophets among the Pharisees fulty. @ut it is due also to the extent
to which Jesus always made human need the critefiacts of obedient love to
God. If the law of the Sabbath stood in the wayhaman service, it was to be
suspended; he ate with publicans and sinners tahvm to the Kingdom even at
14



the cost of ceremonial uncleanness. Love of neighiecomes freely given,
uncalculating, unrestricted service, such as iapzed in the parable of the Good
Samaritan, and this flows from the nature of theelof God. The love of God,
though it appears not infrequently in the Old Tewstat and in the rabbinical
writings, there carries with it a connotation of @@ love for the people of Israel
which was too small for Jesus. He took the moramework of Israel and
transformed it into something so universal, so celiny, that it became new.

3.1.3 His Eschatology Depicted the Ethics of Hisirhie

Jesus took the eschatology like the ethics of ime tand made it into something
different. His inheritance from the prophets aféecthis expectancy of divine
intervention; his own sense of relationship to Ggave a new turn to both
eschatology and ethics. Probably because of a comviof the nature of his own
messiahship, but certainly because of his convidtat the kingdom of God meant
the righteous rule of God in a redeemed commuwitythis world and the next, he
made the kingdom of God and not the triumph ofdisthe supreme note in his
teaching. With all the ambiguities that surrounce trecords of his teaching
regarding the Kingdom, it is clear that it embodies goal of God’s reign over the
hearts and lives of men, and thus sets forth tleatghope of a better world
both now and in the world to come. To make Jesasteption of the Kingdom
solely into a better society on earth is to losegiteat overtones and foreshorten its
vista; to deprive it of ethical content is to emadate it into something Jesus himself
would never have recognized.

Thus it comes about that Jesus, the greatest gbrhghets, the fulfillment of the
law, inaugurated a new covenant for the redemptiomankind. It is to him, and
not to any other teaching or teacher, that we roadt for our basic moral insights.
It is with good reason that one is reported asngpyf old, 'Lord, to whom shall we
go? You have the words of eternal life."

3.2 The Ethics of Jesus

3.2.1 Jesus Taught an Ethics Completely Integratedith His
Religion

This is seen in its clearest expression in the Great Commandments, where the
duty of love of neighbor is not an addendum todbhégation to love God without
reservation, but it rather implies it. It appeaspeatedly both in Jesus’ words and
in the total tenor of his life. It was his sensecafling by God that led him at the
beginning of his ministry to read in the synagog¢fue words of Isaiah to announce
that the spirit of the Lord is upon him.

3.2.2 Jesus Laid Primary Stress on Ethical na Spiritual
Inwardness

This is not to say that he was indifferent to outwacts, or to the way men
conducted themselves toward one another. On théracgn his most stinging
words are directed toward those wiaréach, but do not practiteto those who
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"bind heavy burdens, hard to bear, and lay themnoen’'s shoulders; but they
themselves will not move them with their fingad';those who devour widows’
houses and for a pretense. . . make long prayeeosthose who areblind guides,
straining out a gnat and swallowing a cam@Watt. 23:3, 4, 14, 24). Yet the same
passage, as well as many others, indicates thathie$ concern was with right
attitudes from which right acts might proceed. 3asas completely opposed to the
substitution of either ceremonial acts or correatward behavior for humble
obedience to God and loving concern for one’s feghThis is the main burden of
his indictment of the scribes and Pharisees.

3.2.3 Jesus set Forth a Clear Pattern of the Demds of the
God-Centered Life

What is meant by clear pattern is not, of courskluaprint or easily applicable to
set of rules. But that we can today speak of "Glansvirtues" is due to the fact that
one who reads the Gospels seriously is left in aobd as to the general structure
of what a life lived in obedient love would embodlye see it in Jesus himself; we
find it on every page of the record; it is epitoadzin the Beatitudes. Its primary
qualities are a God-centered faith and love. lefgyence of spiritual to material
treasure and compassion towards those in needgdbe life is that of generous
and self-giving service to derivative aspects guat heart, sincerity, humility,
forgiveness, love toward enemies, mercy, charityushgment, honesty in speech
and action, sexual purity, renunciation of worldlgims with all men and
unbroken, unworried trust in the goodness ad.Go

3.2.4 Jesus Had a Realistic Knowledge both of Humain and of the
Possibilities of the Redeemed Life

It is significant that Jesus does not talk about searly as much as Paul. A
concordance shows that the word "sin" as a nourapgpn his recorded sayings
very few times in the Synoptic Gospels, though mioreJohn, and with one
exception (the sin against the Holy Spirit, Matt.

12:31; Mark 3:29), when he uses the term, it ithmplural. The Lord’s

Prayer in Luke contains the petitiRorgive us our sing11:4), and it is perhaps
unfortunate that we do not commonly use this formsteéad of"debts" or
"trespasses."To the paralytic (Matt. 9:2-6; Mark 2:5-10; Luke?B:24) and to
the woman who brought the alabaster flask of ointn{euke 7:47-49) he said,
"Your sins are forgiven."

3.2.5 Jesus Declared the Supreme Worth of Every Ben to
God

Every person was of supreme worth to Jesus be@uesg person was beloved of
God. His total ministry was a ministry of the redqsian of persons - whether it was
redemption from physical iliness, mental disturgnerror, or sin - because he
shared the love of God for every person and so dawmeself completely to a
ministry of helpfulness to all.
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3.2.6 The Central Teaching of Jesus was the Kingdoof God

There are both great clarity and great ambiguitthearecords as to the message of
Jesus with regard to the Kingdom. Everybody agtieatsit was his central message,
yet there is nothing in the New Testament integiret and scarcely anything in
Christian theology about which opinions differ mo The disputed elements
center mainly in the bearing of the Kingdom ba &thical demands of the present
life in relation to what lies beyond it in a reathmat transcends human history - that
is, in the relations of ethics to eschatology. &oately, the matters most directly
related to the practical requirements of the Ciamstlife are those most fully
agreed upon.

4.0 CONCLUSION

The ethics of Jesus may not be adequately understabis not examined in the
light of the way Christ understood it and its riglatto the prevailing world —view of
his time.

5.0 SUMMARY

This unit is dedicated to the understanding of aoly the ethics of the Old
Testament as Christ understood it, but also to ‘tieev’ ethical standards as
promulgated by him. This is done by examining Vim~ on the human person,
the religion that is acceptable unto God, his usi@d@ding of sin, ethical and
spiritual inwardness, the kingdom of God and theeptable way of relationship
with others.

6.0 TUTOR-MARKED ASSIGNMENT

1. How will you explain the relationship betweersul€ idea of ethics and
that of the Old Testament?
2. What is the central teaching of the etlotJesus?

7.0 REFERENCES/FURTHER READINGS

M. Powis Smith. (1923)The Moral Life of the Hebrew€hicago: University
of Chicago Press.
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1.0 INTRODUCTION

The purpose of this unit is to look at the foundias and some of the problems of
personal Christian living in terms of what we ledrom Jesus, and secondarily,
from the Bible as a whole.

2.0 OBJECTIVES
By the end of this unit you should be able to:

understand the Biblical concept of the charactgdad know the acceptable way of
behavior for the Christian evaluate effectively Hilelical concept of sin.

3.0 MAIN CONTENT
3.1 The Believe in God

As the primary note in the ethical outlook of Jesus noted the inseparable union
of faith in God and obedient love for God with ligitudes towards men. The Old
Testament is God-centered in its moral perspectivesigh in a more limited sense
in terms of the covenant with Israel, and so alss whe early Church, though in
identification of God with Christ himself as redeemlove. At the very threshold
of Christian character stands belief in God as thigh comes to us through Jesus
Christ.
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3.2 The Christian Character

Belief in God, even as ascent of the mind, is naievant to Christian character.
The postulates of naturalism and humanism may kklhegood men, but to be a
"good man" does not make a person a Christian.e€onmhy, let us look briefly at
these assumptions. In general, they are:

1. The universe is self-existent and self-am®d, within which man has
evolved to the position of the highest form ofraal life.

2. Man has intelligence and the capacity for soa@justment and control,
but is essentially a part of nature.

3. There is no purpose in the universe exttegt which man gives
it.

4. Right and wrong have no objective valiolatibeyond group standards.

5. The good life is that which is expediéot happiness and the
satisfaction of man'’s desires.

6. Evil and maladjustment exist, but siamsoutmoded concept.

7 All improvement comes through education and dpelication of various
forms of social pressure, psychological, econowmrqolitical.

8. Man has no source of support, for either thedgbfe or the conquest
of suffering, except the resources in himself &l
group.

9. Each man’s personal existence ends wsthiblogical death.

10. Jesus has no special significance exapt an influential historical
figure around which the church, as a social ia8th
and phase of culture, has been organized (Harkh©48).

These postulates, so widely held that they mightrégarded as the new Ten
Commandments of our time, are radically at variamith the Christian view of

God and of man. One who holds them as his basividmms may be a

respectable, law-abiding, and even altruisticspn, but he is not a Christian.

1. It is the Christian’s faith that God is the Goraand Ruler of the universe,
the 'Father Almighty, Maker of heaven and edltin the creation of the world
through long evolutionary processes, God has maate 'in his own imagé—
that is, with spiritual qualities akin to those oBod. Christian ethics
presupposes a God-centered view both of the pHysicdd and of the worth of
human personality.

2. Man’s biological life is embedded in n&urand in a more complex

form he shares many attributes with the animal @oiie is, however,
essentially a living spirit,” with a soul that is
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capable of worship, faith in God, and outgoing, aloglating love for one’s
fellow man. Through these endowments of the Creatan is free to make moral
choices. Christian ethics, therefore, cannot berdenistic in its view of man’s
moral life.

3. The Christian doctrine of creation impliesither a static perfection

nor automatic progress. Yet it is the Christiaaghf that both the goodness and the
power of God are dependable and that a divine merpmderlies all existence. In

this faith he can work with courage and hope the servant of God for the

conquest of evil. Life as a whole therefore becomeaningful.

4. Man’s ideas of right and wrong are greatly ieflaed by group standards.
Yet it is the will of God as this is revealed irsus Christ that, for the Christian, is
the ultimate point of reference. To the degree that is discerned and lived by,
social standards are transcende@dgpelove.

5. The good life is neither determined by, nor tisindifferent to, human

happiness. The good life is the "blessed" life @yed in the Beatitudes, the
"abundant” life Jesus said he came to bring. thes life of obedient love towards
God and selfless service to men disclosed in thrélsvand deeds of Jesus.

6. Sin, as self-centeredness with regard dth lGod and other persons, is
man’s most persistent evil. It is expressed bothmoral dullness to the love

commandment of God and in positive acts of rebelkgainst God and injury to

one’s fellow men. It is "original" in the sense thman nature, if undirected or
unchanged, is always self-centered.

7. Self-discipline and social forces contributetiie achievement of maturity,
and these are important elements in the developofedhristian character through
Christian nurture. However, to be brought up iroadghome or a good society does
not automatically make one a Christian. The prooéfecoming a Christian occurs
only through personal decision and the acceptaativine help. The will then
becomes unified, motivated, and consciously dicedtavard the effort to be a
follower of Christ.

8. Neither sin nor suffering can be fully elimindtérom human existence.
Yet through the power of God in Christ, milorictories over temptation are
won, often to an amazing degree, and suffering lmarforne with courage and
inner enrichment through trust in God’s provideinteare.

9. The Christian lives in the hope and in the vistaeternal life as the gift of
God. This enormously transforms his perspectivenupe present life, less through
hope of future reward or fear of punishment thalough a sense of the enhanced
worth of the present as preparatory to eternaldifine presence of God.
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10. To the Christian, Jesus is more than a greatl gnan who has exerted an
influence upon the course of Western civilizatible is the supreme revealer of
God, through whom God is known, personal salvatmmes to men, and society is
changed in the direction of a fuller embodimenthaf principle of love. The
Church, as the community of his followers unitedhits/living presence as Holy
Spirit, is more than a social institution; it isli&inely grounded fellowship.

Even so, a brief survey of the affirmations of Gtian faith in contrast with the
assumptions of naturalism should make it appateit the viewpoint from which
the Christian looks at life is different. The Bibkes the framework from which this
faith is derived, becomes a primary source of imsignd the structure of life to
which it points has an orientation and a qualipt to be derived from
naturalistic or humanistic assumptions.

3.3 The Christian Virtues

The Christian virtues are the qualities of a Godtered life as one seeks, in
the totality of his being, to follow the pattern faith and love set forth by Jesus.
The Bible presents them again and again, alwagdlywiind not schematically, but
with a consistency that makes the picture cleat.uselook at some of the greatest
of these portrayals.

In the Sermon on the Mount Jesus analyzed certhirstian virtues that lead the
righteous to the kingdom of heaven. The mood aiit §p refrain from anger and
lustfulness and the severing of the marriagadb positive injunctions to
straightforward speech, outgoing and uncalculasegvice, and love of all men
including one’s enemies as befitting sons of Bed whose love is limitless
are the basis for attaining such kingdom.

Again, the Christian virtues are epitomized in Beatitudes. Who are the blessed
ones - not simply the happy ones who have satigfied desires, but those who
have found their supreme happiness in God? Thethase who are humble in
spirit; comforted by God in their mourning; un-pessive, yet possessing God’s
richest gifts; eager and persistent in the quést righteousness; merciful;
pure in heart; peacemakers, as the Sons of Gglt do be; faithful to duty even
under persecution; able to endure misunderstandirigscorn for the Kingdom’s
sake. In the immortal words of Matt. 5:3-11 there aine affirmations which
cannot be run into a list of virtues, if virtueg aonceived abstractly, yet no clearer
picture of Christian character was ever drawn.

Turning to the words of Paul, we have the Chriswtatues again stated, not this
time in nine sentences, but in nine words. Thet o@ithe Spirit, says Paul in Gal.
5:22, is "love, joy, peace, patience, kindness,dgess, faithfulness, gentleness,
self-control.” Several points beyond the words teelves must be noted. First,
these virtues are not the product simply of humaltivation; they are the "fruit of
the Spirit,” the result of the indwelling presenct God as he comes to us in
Christ. Second, the verb is "is" and not "are";ythmake a constellation of
personality, not a collection of nine traits joined random. And third, Paul
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disclaims legalism, as we must, when he adds #fisrinclusive picture of the
Christian life, "against such there is no law."

There are other portrayals of the Christian virtunehe New Testament. Rom. 12,
as a whole, is devoted to this portrayal,i@d Cor. 13. Doubtless the reason
why the twenty-third psalm and the Corinthian oddotve, with the Lord’s Prayer,
are the most familiar passages in the Bible is thay gather up so perfectly the
faith and love which lie at the base of Christiiam@cter.

4.0 CONCLUSION

To return to the question raised at the beginnihghes unit, is this type of
character, which means this total structure of guealty, just as evident among
those who are not Christians as among those wtbAdter one has finished citing
cases of "fine people” who are not Christians amdeswho "profess Christ" but are
not very attractive, the answer is clear. Christharacter, though not flawless in
any person, is a self-validating witness to the @owf Christ to transform human
nature. To the degree that a person is genuinehot- merely nominally or
institutionally but actually - a Christian, his abtife bears witness to the fact that
Christian character is a reality.

5.0 SUMMARY

This unit has examined the basic and ther-emcompassing roles played by
believe in God as the pivot of Christian ethics. e can deny God as postulated
by the Christian faith and claim to be genuinelybeacing the Christian moral

standard. Also, the basic teaching of Christ tre behavioral pattern of

lifestyle of a Christian is also examined.

6.0 TUTOR-MARKED ASSIGNMENT

1. What is the role of believe in God in dinf the character of a
Christian?

2. Can Christian ethics be meaningfutheut the teachings of
Christ?

3. How justifiable is the ideas of a mordé Iwithout believe in
God?
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1.0 INTRODUCTION

One of the words which appear most frequently isin@oncordance of the Bible is
"sin." From first to last, sin is the story of marehavior, even as salvation from
sin is the great theme of the Bible. Christiangythrough and through a religion
of redemption, and while the whole gamut ofvaabn is not expressed in
redemption from sin, this is its central core.

20 OBJECTIVES
By the end of unit, you should be able to:

understand the nature of sin

relate this to its overbearing influence on humanit

assess the role of the redemptive work of Chrisaination from sin understand the
necessary prerequisites for victory over sin.

3.0 MAIN CONTENT
3.1 The Nature of Sin

Today, various other language usages have beermdcdo explain away sin in
human society. Naturalism and humanism tend toktlh sin as an outmoded
concept and talk instead about maladjustment, inggcneurosis, or antisocial
conduct, but the term remains firmly in thetion of Christians.
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To some persons, and probably to the majority dinary Christian laymen, sin
means transgression of those standards of conduetly accepted by the people
around them. A Christian is expected not to kikas, lie, commit adultery or other
sexual infractions, or get drunk. How far he canvenin these directions, as in
exploiting others to one’s own gain, driving a side deal or pursuing an
advantage, stretching the truth, "having a littléfaig” or drinking in
moderation, depends for most persons less on thefWwsod or the revelation of
God in Jesus Christ than on what is and what iglapé in one’s community.

3.1.1 The Prevailing Social Situation

The concept of sin has often been determined bptéeailing moral standards of a
given society. The community, though it embraces ghographical area in which
one lives, is a far more pervasive thing than tluisa community is in a large part
defined by the social standards of like-minded peedor this reason conflicts as to
what constitutes sin often arise between the youragel older generations, or
between ministers and their laymen, or betweenptheple of one church and
another.

Take, for example, the matter of drinking a glagswine or beer. To some
Christians this is a sin. To others, if it is doimemoderation, it has no more
significance than to drink a cup of coffee. Songard it as sinful for a minister to
drink, but not for a layman - and still more isstldiisparity in evidence with regard
to smoking.

What this illustrates is the ambiguity that emergédgen the attempt is made to
define sin, or "a sin," by accepted social practisdarge part of the message of
Jesus was the challenging of both Pharisamid Gentile ideas of sin by a higher
law.

3.1.2 The Problem of Christian Ethics

The major problem of Christian ethics as exigmced in today’s societies is
the danger in defining sin by accepted social gractrhis, if recognized, can be
made the basis of mutual tolerance while holdingrie’s own convictions. The
danger lies, rather, in taking social standardthasvoice of God, and condemning
all whose opinion differs from ours on such mattefhus, Christians may
sincerely differ as to the duties of the ChristiBat if one forms his opinion only
by the standards of his group and then calls itwiieof God for all, God has
actually been left out of the picture. This procedaonstantly happens, from the
most insignificant matters to the greatest, ana msajor source of the perversion of
Christian ethics.
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3.1.3 Sin as a State of Being

At the opposite extreme is a view of sin which relgait as state of being,
rather than as a set of concrete acts, and aseao$theing in rebellion against God.
It is in this context that Paul says much aboutrthtural man being "in sin,” until
its burden is lifted and victory is won through stification by faith in Jesus
Christ. Luther, in the Pauline tradition but kvitmore realism as to post-
conversion sin, speaks of the Christian as beiimgul justus et peccatofat the
same time justified and a sinner). It is tigw of sin that lies at the base
of the Reformation doctrine of total depravity.idtto misunderstand the latter to
suppose that the Reformers thought an unctedveman could perform no
moral act, such as being a good citizen or a kailefr; what they meant was that
man’s nature was corrupted by a pervasive self-anidl self-centeredness which
made even his good acts sinful. Such sin is "caigim the sense of being born in
us.

3.1.4 Sin and Morality

Morality stresses the need of avoiding particulaorg acts, but gets its frame of
reference from social standards and conventionsYet in stressing man’s

permeating sinfulness it often seems to give gEssimistic view of human nature,
with too little recognition of the God- given cajigicof some persons to live

victorious and highly virtuous Christian lives. Exgrmore, in its stress on pride and
rebellion against God as basic to the meaning of i$idoes not always give

sufficiently concrete moral guidance as to how aistian should conduct himself

with relation to his fellow men.

3.1.5 The True Nature of Sin

Is it not possible to understand the true naturesiofin a way that avoids these
pitfalls? We can, if we draw our perspective fromatis to be learned from Jesus.
There, as love for God and one’s neighbor is theresue virtue, so sin is its

opposite. Sin is an attitude of the soul, and thm@ essential for the elimination

of sinful acts is that "ethical inwardness" whiasuds proclaimed so vitally in the
Sermon on the Mount. Yet there are sinful ,aethich are to be defined not
by Pharisaic or Gentile or twentieth-century sosiaindards but by the eternal will
of God. Any attitude or act in which one rebels against faifs to be adequately

responsive to, the love commandment of Jesus.is sin

In this view of sin, relation to God and to onesildw man is in inseparable union.
No works of love are Christian unless they are Godntered, but no God-
centeredness is truly Christian unless one is ila@ddy it to attitudes and to works
of love toward one’s fellow men. This is why any mralestic substitution of human
good and evil and on the other hands, any legalisti ceremonial view of the
demands of God, fails to do justice to the fuli@@sness of sin.

Sin, then, is self-love and self-centeredness watpard to both God and other
persons - all persons with whom our lives eitherehar ought to have connection.
With reference to God it may be called rebellionabenation, or estrangement, or
simply "unbelief,” but these attitudes all center ot caring enough to desire to
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render to God, obedient love. Regarding man’s iglato man, it means the
negation of what Jesus taught, and the opposie¢hat was outlined in the last unit
as the Christian virtues.

3.2 The Bondage of Sin

The importance of human freedom and its bgaron the Christian moral
responsibility is of great importance to this dission. To be a sinner in the eyes of
men, and presumably also in God’s eyes, requiresginmaturity, knowledge, and
freedom to enable one to make moral choices. Thisvhy a little child, even
though self-centered by nature, is not a sinned, sin is "original" only in the
sense that the natural self-centeredness of cluttihib uncurbed, becomes sinful
as the individual matures to the point of respdesibecision. To the degree that
any physical, psychological, or socialstrietion makes itimpossible either
to know what is right or to act responsibly in Glian love, our best impulses tell
us that understanding and sympathy rather thanecondtion are in order. Modern
psychology and psychotherapy have done muchsdfien the sting of what
formerly without qualification was called sin. $his good, if it is not carried
beyond rightful limits, and much more work needs @ be done before the
relations of neurosis to sin can be clearly defined

Yet this must not be allowed to vitiate the realitl/sin. Granted that there are
limits to human freedom, what of the person who &aow, and feel, and do

otherwise than he does? Though it is not human$gipte to draw absolute lines at
the point where our "cannot" ends and "can" begjmjs a persistent reality. To sin,
is not simply to be maladjusted, or mentally ilt, smcially conditioned in a certain
way, or otherwise to be a victim of bad circumsemadNobody is responsible for
what he could not know, or be, or do: yet to sitoigontinue in self-will and self-

love at those many points of decision in which, danormal person, one’s outlook
and action ought to reach far beyond himself.

Sin, then, presupposes knowledge and freedom atéetpuéhose attitudes and acts
required by love, and without taking a "soft" vies divine judgment we may
believe that God does not require of us the impesgPs. 103:13-14.)

Yet both sin and judgment are stark realities, #r& most pervasive type of sin
lies in the complacency, lethargy, and moral ddénef self- love at those points
where both knowledge and freedom are availablealMenow what is right to do
far better than we do it; we all, in our disposigoand overt acts, place premature
limits around our love and our service to othergerlf man, if he is honest with
himself, must echo the word of Paul, "None is rgghits, no, not one" (Rom. 3:11).

3.3  Victory over Sin

Sin and judgment are never God’s last words, fasdGo loved the world" that he
gave his Son for our redemption. That is the messdgsood Friday and of Easter,
and of our total Christian faith.
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It was said earlier that sin is a persistent sthtihe soul. This is true in the sense
that self-love and self-centeredness are nevey ftdhquered even in the most
saintly Christian. Yet decisive moral victory oven by the grace of God is real,
with fruits manifest in the way one treats his mdigr as well as in reorientation of
the soul toward God. We shall do better to speathisfwith regard to others than
ourselves, lest we think of ourselves "more highin [we] ought to think," but the

fact of it is basic to Christian character.

How does this victory take place? Here again Jésils what we need to know.
The experience of Paul and of the New Testamenthuamty and the total history
of the Church gives helpful amplification if we dot distort it into supposing that
the change involved in becoming a Christian mustagé come about in just the
same way.

Such conversion may be gradual or sudden. In thalndecisions of a lifetime that
are involved in it, one of them may or may not ehadow all the rest to become
the kind of dramatic reorientation that Paul hadlm Damascus road. It must be a
thing that is done through personal decision, aaxkbround as well as foreground,
and in the total experience, Christian nurture,igtian worship, and the acceptance
of opportunities for Christian service plays aneassl part in this process. Thus it
comes about that no man needs helplessly to stuggler the burden of his sin,
and no man ought to assume that without persomahgtment to Christ he is
good enough. Both courses lead to frustraiind defeat. To the degree that
personal Christian experience becomes a realithether it is called redemption
through justification by faith or in more populaniguage simply "becoming a
Christian™ - it makes a profound difference in perality. It touches life at its
center. By it, the whole of life takes on a neweatation, vitality, and power. To
enter into this heritage of Christian faith at ffitsand, and to become a "new
creation” in Christ, is the most important stept iten be taken by any soul.

4.0 CONCLUSION

The overbearing influence of sin over man can adnag dealt with only through
the redemptive work of Christ. But this will not Ip@ssible unless man will be
willing to embrace the free salvation of God thrbughrist.

5.0 SUMMARY

This unit has addressed the nature of sin, the poWée bondage of sin and
finally possibility of victory through Christ.

6.0 TUTOR-MARKED ASSIGNMENT

1. Does a moral life free one from sin?
2. Can man be convicted of sin in a state of igmoeato the law of god?
3. How can you explain the spiritual imptioa of salvation?
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1.0 INTRODUCTION

The challenges that we are faced with havimglive as genuine Christians in
today's society are truly enormous. It is an evidfct that modern life is not
simple. It was not wholly simple in the GalileeJarusalem of Jesus’ days, or in the
time of the early church Fathers or in the medi@ral Nor is it possible to escape
entanglements by withdrawing to a cloister, forljems of the soul are there as
well. It is an illusion to suppose that inns® other time and place, being a
Christian would be easy! Nevertheless, in termsthofigs and activities, with
competing demands and possibilities, our lives m@e complex than in any
previous day, and this remains so in spite of oostrearnest efforts at making
things simple as much as we can in our own way. whdn duties to self, to those
near at hand, and to the larger community conflledw is one to know what to
do? The more sensitive the Christian, the ntweefeels the impossibility of
doing all that he ought in the service of humandnee
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2.0 OBJECTIVES
By the end of this unit you should be able to:

understand the prevailing circumstances that thestdm is faced with living in
the modern society

know the directives of the word of God concerning celationship with others
examine the need for commitment andadftestness in our
relationship with others and members of our owniliam

3.0 MAIN CONTENT

3.1 Duties in Interpersonal Relations

In this unit we will examine what has ordinarilydmetermed "individual ethics," or
sometimes "personal ethics.” Both terms are amiiguand have tended to draw
too sharp a contrast with "social ethics." Everyydo another person is "social” in
the sense that the obligation exists within a etgciof persons, in which there
are greater or less degrees of intimacy oheotion. Yet the setting within
which Christian decisions must be made and thegatitins of Christian love must
be met differs as between persons with a face-anterrelationship in the family,
school, church, or other group of personal acqaaitgs and the vast complexities
of society as a whole. No human being can be palisomcquainted with more than
a few thousand other persons, while there are mamillions of other human
beings who are beloved of God and toward whom sobiigation of Christian
love is presumably owed. It is within the circle life touching life in direct
relationship that our opportunities for the fullegpression of divine love are found,
yet with some of the greatest perils of perversion.

The scope of Christian relationship with othershiea world has always been a thing
of controversy. There has been a general recognitidhe difference between the
way Christians respond to the love commandnrepersonal relations and the
large-scale indifference or "immorality” of Chrastis in the complex structures of
political and economic life. It is clearly more pdse, even though still difficult, for
one to "love his brother whom he has seen” thanvamam he has not seen, may
never see, and is related to only in terms of palitor economic subjection or
dominance, if he feels related at all. This fact kel some writers on Christian
ethics, to maintain that the scope of Christianvelois necessarily limited to
individual relations, and to substitute justiae the norm elsewhere. Christians,
as well as other men, may well believe that lovekeg particular obligations to
those nearest to them and possibly others beybsduation permits).

3.1.1 One’s Own Jerusalem

This idea readily comes to mind when one consitteesmagnitude of the need in
our world and the ever limited resources that ar@lable to meet such wanton
need. Unless a Christian is to go to the lengtlsaying that he has no more



obligation to provide food for his own childréhan for the hungry in Korea -
and not many Christians in practice, at least, @ad this far - this appears to be
indisputable. Yet this does not settle for us tr@ynproblems that emerge in daily
life as to whom to serve and how best to serve tlvéimen human need is
overwhelming and time, strength, and money aretdichi If we can draw some
directives from our gospel, we must find them, eweough to find ready-made
answers to all these impinging dilemmas is a vdificdlt problem.

3.1.2 Brotherly Love

What is "brotherly love™? Even a parochial Christiaesitates to say in principle
that it means only an obligation to one’s own famadr next- door neighbor, or
fellow member of one’s own local church! The brotteod of man is assumed to
include everybody; the problems begin at the poirgcting in a brotherly fashion
toward one, of another race, or nation, or politiCkerefore, there is a common
tendency to read into the recorded words of Jesure thhan he says, while at the
same time their application is far too complicated.

3.1.3 The Teachings of Jesus

An unbiased reading of the Gospels leads to thelgsion that most if not all of the
sayings of Jesus preserved in the records wereesptik individuals about their
relations to God and to other individuals. There isonspicuous lack not only of
large-scale social programs but of correspondingiasairectives. For example,
"Love your enemies, do good to those who hatehjess those who curse you, pray
for those who abuse youLuke 6:27), may well enough be taken to mean an
attitude required toward the enemies of one’s natwit it is doubtful that Jesus had
this context specifically in mind. One who is brimg a gift to the altar and
remembers that his brother has something against iki enjoined,"First be
reconciled to your brother, and then come and offeur gift' (Matt. 5:24). In
all probability this meant to Jesus and to those Wwkard him speak these words
neither a blood brother nor a fellow Christian, kanother personally known
individual. Even the immortal parable of th@od Samaritan fails to define
for us precisely who "my neighbor" is; it makeeanl the quality of neighbor love
and leaves it to our Christian imagination to syphle answer to the lawyer’s
qguestion (Luke 10:29-37).

3.1.4 The Need for Caution

Caution need to be exercised here, for Christiave loften gone to one extreme or
the other. The more serious error has been taateste meaning of Christian duty
wholly to individual, or more correctly, to "smatoup” relations. This has been the
traditional impact of Christian ethics through tenturies, cultivating the virtues of
almsgiving, ministry to the sick and helples$astity, personal honesty, and
in general a responsive conscience in the presgnoanediate need, but with little
sensitivity to those caught in the grip of an eatial system.
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To broaden the scope of the Christian moral petsggcand with it the scope of

"brotherhood" and "neighborliness,” the social gdspmerged. This was and is
right in much of its emphasis on the need of apmgyhe principles of Christian

love to all men, but often wrong in its assumptibat to Jesus, the kingdom of God
and such a liberated and alleviated society wevévalgnt terms.

3.1.5 Man at His Best

The first fact to be noted is that within the boslef interpersonal relations lies
man’s greatest capacity for self-giving love ands hworst temptations to
selfishness. This must not be mistaken to be obstriinto the family unit alone
but in other relations as well. Only the cynic caay that it is the desire for
personal approbation or for mutual benefits fr@mpts every act of patient,
forgiving, unrewarded, and possibly even to otherknown service. There are too
many examples, not only of outstanding @est service to humanity in
ways exemplified by such men as Francis of As$isiyid Livingstone, Wilfred
Grenfell, Albert Schweitzer, and Frank Lau Bach botong thousands of unsung
Christian saints, to say that all human acts aceséig. 'If | give away all | have,
and if | deliver my body to be burned, but have Iowg, | gain nothing."The
counterpart of this is the fact that without thougdf personal gain Christians
have again and again given all they had, even ¢ogiliing of their health or
bodily life to be burned away, in sacrificial love.

3.1.6 The Need for Caution in Our Relationships

Yet this is not the whole story. Where do tempeostmeadily flare up, and where
are caustic, stinging words most often spokenhénhiome, among those we know
so well that our inhibitions are down. Where do wmst eagerly covet prestige
and recognition? Among those who know us. Thsralight comfort in being
heralded by the world if among those near us wevieeare "not appreciated!"
Where is self- pity most rampant? It is mostly agstnour kith and kin. Where is
the temptation to manipulate and dominate othesqlities strongest? Where it is
possible - and this possibility is usually greatesinterpersonal relations. Where
are the most subtle rationalizations of self-wilPtecisely at the point where
they can most readily be concealed under col/grendship, of parental duty, of
"doing the Lord’s work," or some other pleasantrsting excuse for following our
own desires.

The deduction is clear. On the one hand, we musigrdze and be grateful to God

for genuine expressions of Christismgape as we see them in others, and be
challenged by them to fuller self-giving. On thé@t as we look at ourselves,
the warning is always in order, "Thereforeday one who thinks that he stands
take heed lest he fall" (I Cor. 10:12).



3.1.7 The Universal Need and the Home Need

A second paradoxical situation with regard to Glawrs duty follows from what
has been said. A person’s first duty is to thosevihom he has most direct
responsibility. Yet it is this primacy of duty whienost often narrows his vision and
curtails his wider service.

To illustrate, it is the Christian’s duty, as wels that of every other man, to
provide for his (or her) family not only the matdrifoundations of life but the
conditions of happy and creative existence. Oneahessponsibility to one’s own
family that one does not have to any other. Notydmy civil law and custom but
by the obligations of Christian love it is wrong<gacrifice one’s wife or husband
or children to a diffused idea of "serving humariifijhis does not mean that in the
intimate relations of the home, sacrificesymet be shared; it is obvious that
in most forms of devoted Christian service they nines Still it mean that one party
in this relation is justified in imposing his orreill upon the other under a selfish
plea of being neglected. This is a too common fofreelf-love, and many an act of
Christian service is inhibited by the partner’'s mhor by a self-pitying assumption
of martyrdom. Nevertheless, it does mean thatriisChristian to neglect or injure
one’s own family in the service of others to whomsuch direct obligation is owed.
To serve the Lord is our supreme duty, but it maydoubted that God is well
served in forgetfulness of immediate human dutiethe immolation of those who
ought to be loved and cherished. This applies e tienergy, and companionship
as well as money and many "busy person” that antircally away from home
and at church, should take heed.

3.1.8 Official Faithfulness

A similar observation can be made regarding oneskwWhen one has "a job to
do,"” whether in the form of a definitely assumedumtary responsibility or paid

employment, it is his duty to get it done to thetbef his ability, and not to let his
time and energy be frittered away by a multitudeahpeting, and quite possibly
more attractive, forms of work.

Quite often, our duties to family and work may datfwe must decide as best we
can, if possible by mutual agreement what is thierpduty in the particular
situation. John Calvin felt impelled by a rigorosense of duty to keep an
engagement at the church while his wife was dyorg may well doubt that it was
his duty. On the other hand, there are many ocoaswhen major public
responsibilities must be met at the cost of minoconveniences at home - and
this, with not neglecting the fact that one is rregetitled to disregard or trample
upon the personalities of those to whom one is dduy special ties of love and
obligation.
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4.0 CONCLUSION

Granted that there is a primacy of duty to thosewbom one has most direct
responsibility, what of its dangers? For dangerseitainly has! To protect one’s
family and enhance their status, whether in regardnaterial comforts, social

prestige, or in general the securing of "advantdgesany a Christian will violate

known principles of Christian behavior. In ord® make one’s own work

prosper, in a situation where motives of self-larel service to one’s group are
mixed, one will do what he would sharply criticiamother, for doing. In such

situations restraints of conscience are often pesgerful deterrents than fear of the
law or of social disapproval.

5.0 SUMMARY

In this unit, the necessity of the need to strikkatance between our service and
commitment to the things of God and the creatiorermugh time for our family,
church and neighbors are examined. Furthermorss, mot in direct violation of
known Christian principles that the most seriousseguences occur. Where these
are clearly confronted, there is a chance for thes@ian conscience to operate in
terms of repentance.

6.0 TUTOR-MARKED ASSIGNMENT

1. How effectively can a Christian strike a balamfegiving his time to his
work and his family?

2. Explain the stand of the Bible in oneldydto the family?

3. Explain your own understanding of Jesusching on good
neighborliness?
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1.0 INTRODUCTION

Has Christian ethics any place for self-love? Tueggion is not whether self-love is
primary, for we have seen repeatedly that agape i®primary in the message of
Jesus; it is whether self-love has any place ainathe Christian’s moral outlook.
This is a question on which Christians both learreedl sincere have often
disagreed.

2.0 OBJECTIVES

By the end of this unit you should be able to:

understand the Biblical Meaning of Self love

relate this effectively with the Biblical concefdtlove understand the natural law of
morality

relate it to the best possible way of making uséh@f love without
hurting others.

3.0 MAIN CONTENT
3.1 The Position of the Bible

There is no specific defense of self-love in thewN&estament, but rather
there exist many warnings against it. The secortdasif a justification for self-
love is granted in any degree, this maydlea
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consciences to be too readily soothed and convem&ionalizations found for
certain selfish actions.

Bishop Anders Nygren in hidgape and Ero$ias become the accepted and oft-
quoted champion of this view. He holds that Augustivas wrong in admitting
erosinto the Christian’s outlook even at the point odnis desiring and seeking
after God. New Testament love, according to Nygrém always giving love,
never seeking, and Augustine’s distinctioncafitas (man’s love of God) from
cupiditas (the love of the world) he holds to be invalid. Hmeaintains that
Luther did a great service, as significant as thfahis doctrine of justification
by faith alone, to which it is related, irmoving theeros, or self-seeking,
motive from Christian love and leavinggape as the only legitimate type.
Nygren is followed in this view by Paul RamseyBasic Christian Ethicswho
regards the Augustinian position as essentially-Rlatonic, and the only right
attitude of men toward God, to be purely responkive. Albert C. Knudson,
on the other hand, not only defends thetpomsbf Augustine as to man’s duty
to seek after God, but views the disjunctioragipeanderosin general as a false
abstraction. Says he: To reject theos idea, to exclude self-love and duties to
self as non- Christian, and to limit Christian lotee an "unmotivated” love to
others is to create an abstract Christian ethic #ndall into a sentimental
immoralism. The Christian ideal is self-realizatibmough self-sacrifice.

3.1.1 Self-Gratification

The objection to self-love from a practical stanidpas less subtle, and perhaps
more persuasive. Certain it is that Christian stloan never be stepped down to a
policy of "look out for Number One," or "blow younorn, for nobody else will,"
without encouraging an egocentricity and arrogatttat are the antithesis of
Christian love and humility. Against this attitudech words of Jesus dSeek first
his [God’s] kingdom and his righteousness," andht&ver would save his life will
lose it," stand as a perpetual challenge (Matt. 6:33; 16 P%. danger of self-love,
even in "spiritual” things, becomes apparent whesd Gs used as a tool or
instrument for curing neuroses and releasing tassio order to have "peace of
mind." The temptation to make of one’s faith a plea emotional luxury ever
besets the path of the Christian. When this happetigion becomes the "opiate"
that Karl Marx claimed it is.

Yet it is by no means certain that either theolabar practical considerations rule

out wholly the place of self-love in Christian ethi What can be said on the other
side?
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3.1.2 How Can Someone That Lacks Self Appreciatiobearn to
Appreciate Others

Jesus said, quoting Lev. 19:18ou shall love your neighbor as yourselfhere is
no suggestion, in either its Old or New Testamemntext, that such love of
neighbor excludes all love of self. Indeed, thanmell love themselves - and that
such love suggests a standard of generous lowethers - seems taken for granted.
This is also the implication of the Golden Ru/hatever you wish that men would
do to you, do so to thenfMatt. 7:12). But did Jesus mean by this that whexte
like, I must see that my neighbor gets? If so,dlmarght be a duty to give him what
is evil, for not all of our "likes" are good. "Theolden Rule, for instance, might
be fully observed among sots and gluttons." Matlije Jesus did not mean this.
We naturally and rightly assume itughat we ought to warthat should in love be
given to our neighbor. But if there is that whiels, Christians, we ought to want for
ourselves, then self-love cannot wholly be rulet ou

When Jesus said, "Love your neighbor as yourske#,probably did not anticipate
all the theological web spinning that was latecémter on these words! But it is at
least credible to suppose that in taking self-lagea base line for love of neighbor
he was not condemning it as wholly evil.

3.1.3 The Natural Law

A second approach to the problem is by way of auhahlaw" of morality, which
though Stoic in its origin has been to a consideradxtent taken over into
Christianity. It appears in a familiar form in thanalienable Rights" of "Life,
Liberty and the pursuit of Happiness’, as statethenDeclaration of Independence
in the American Constitution, in the Bill of Righgmaranteed by the Constitution,
and in the Universal Declaration of Human Rightedd by the United Nations.
Such statements are, of course, not distinctivetyislan. Yet they stand for
precious values which Christians have usually fielpelled both to defend for
themselves and to seek for others. And therelmsaat a suggestion of a natural law
of morality in Paul’'s words when he speaks of tlentides Who have not the law
[but] do by nature what the law requiresghd thereby they show that what the
law requires is written on their heart§Rom. 2:14, 15). Unless an absolute line is
to be drawn between the law and the gospel, thereoi need to abrogate as
unchristian all those personal rights that the %mpentious feelings of mankind"
have declared to be good.

3.1.4 The Ethics of Self Realization

A third type of argument is that which is basidte making of self- realization the
Christian’s ethical ideal. This iseros doctrine. It may well be that the
Christian’s agape obligation carries with it the duty of the fullesbssible self-
development for the sake of service. We are bidten grow up in every way
into him who is the head, into Chri¢Eph. 4:16), and "every way" need not be
limited to the specifically Christian graces.
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It is difficult to find in the New Testament anysjification for the identification of
Christian ethics with the ethics of self-realizatidhis has its roots in a blending of
the Platonic theory of the good with a sense ofwibeth and dignity of the human
person. This is partly Christianity but also Steioi and it was given its present
place of recognition by the Renaissance and thetidehment. Among the great
classical ethical systems it is the best, and bearch truth. But it is not the ethics
of Jesus and the New Testament.

3.1.5 The Real Duty to Self

Every one of the Beatitudes is "motivated"; we treseek God’s kingdom as we
would, a treasure hidden in a field or a pearl adag) price; we are told without
qualification,"Ask, and it will be given you; seek, and you Wwiid; knock, and it
will be opened to you.Every such injunction carries with it the implicatithat a
Christian not only may, but must, desire for hirhight which is of greatest worth.

What does this mean in daily Christian living? Eithat we must not only wait
receptively before God for his proffered grace, basire it enough to seek it in
repentance and humble obedience. Daily we must 8ezldivine presence, and
endeavor to find light and strength from God fa ttuties before us. Daily we must
cultivate self-discipline and self-control, in sin@atters as in great, and do this in
order to be not only "better persons” but Wefervants and sons of God. The
orientation is towards God in true Christian ch&acYet honest self- examination
and self-correction by God’s help are a duty whied neglect at our peril, and
without which we cannot go far in the service ofisty.

But are there duties to self beyond the quest e$ah'spiritual blessings"? Yes, if
they are kept within the structure ajapelove, with this as the central motivation.
Since every person is precious to God, one may aeglsider that one self is. This
means respect for one’s own personality, as @@ohts us to respect those of
others, and the avoidance of anything injurioos body, mind, or spirit.
Positively, it involves the duty of care for ondigalth, the pursuit of as much
education as is possible without the neglect ofeotresponsibilities, careful
preparation for the best doing of one’s work, timdihg of work that is both
serviceable and congenial, fruitful and enjoyalde of leisure, wholesome family
life, and the acquiring of enough material goods ntake possible these other
values. While it is a mistake to equate the "abuhdi&e" with either material
abundance or cultural advantages, it is a mistéd@ ta limit it wholly to spiritual
blessings.

The list of "good things" just enumerated may nai,first glance, look very

different from those prized in a humane andtured secular society. It is well
that there are points of contact, for the Christiaumst often work with "men of good

will" who are not Christians in order to securestheralues for himself and others.
Yet for the Christian, the perspective and the weotire different. Not because he
loves himself on a hedonistic, pleasure-seekingsbasit because he knows God
loves and prizes him and calls him to service, hestrmake the most worthy
response he can. In short, he must be the bestnasdfully developed person he
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can be — not in moral excellence only but in evaspect of his nature — if he
would seek to attaintd mature manhood, to the measure of the staturthef
fullness of Christ(Eph. 4:13).

3.1.6 Self Acceptance

A particular problem is involved in what is a famil term on the lips of
psychologists and psychiatrists, the need of ssléptance. Often it is asserted that
the Christian view of sin and guilt accents thekla¢ self- acceptance, induces
feelings of inferiority, and therefore stands ire tvay of achieving personal
maturity. Should not one be encouraged, then, lieveein himself, prize himself
highly, come out of his shell of timidity and selépreciation, and boldly take his
place in society?

The issues are complex, and can here be only siegge$he major point in
guestion is the total framework of meaning from ethihese charges are made and
alternatives suggested. If it is contended that memonly the resources of himself
and other persons to rely on, with a good sociglstichent as the only criterion of
excellence, the viewpoint is too narrow and byngrowness becomes false. To
the Christian, God is the ultimate source of sttiengs his will is the final standard
of what is good. But if the need of self-acceptaiscacknowledged in a Christian
frame of reference, it becomes a very importanttenatOne certainly cannot
render his best service to God or neighlbdren weighed down by timidity,
self-depreciation, or excessive self- excoriatidrsense of sin in due humility we
must have; this does not mean we must be torn bpdtie tortures of remorse or
rendered impotent by a crushing weight of infetioshich induces unhappiness
and inhibits action. It is a Christian duty to ty find release, and in this process
both repentance and respect for one’s own perdgra® important. We are bidden
to "rekindle the gift of Gddthat is within us,'for God did not give us a spirit of
timidity but a spirit of power and love and selfat@!" (Il Tim. 1:6, 7).

4.0 CONCLUSION

The duties to self which have been suggested suhit is better not called self-
love without qualification, for the term readily ggests a self-centeredness
which is not what Jesus taugigapeis still the basic and covering category of
Christian ethics. Yet within agape, there are talstavery important, God-given
duties to one’s self. These ought not to be pursitter selfishly or in a morbid
and unhealthy self-concern, but neither should theeylepreciated. Without serious
and resolute attention to them, we shall be feeolyipped to serve God or our
neighbor.

5.0 SUMMARY

This unit has examined the idea of duties to d&lft the inherent facts that are
involved in the issue are also to be well addres3dis stems from not being
overtly selfish and at the same time not allowingselves to become liabilities to
others in the faith.
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6.0 TUTOR-MARKED ASSIGNMENT

1. How will you define self-realization?
2. Is this idea alien to the teachings bfi€? Explain.
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1.0 INTRODUCTION

This unit is the sphere in which most discussion'safcial service" and "social
action" centers. The larger society of individuatg personally known to us who
are related to us indirectly through large-scalel aften very complex social
institutions but not directly as persons with aefeand name. Most relations in
politics and economics, except in the immediatal@ommunity or small business
unit, are of this type, and as schools and hosp#atl churches increase in size to
the point of including several thousands within agstem, these traditional centers
of personal ministry become more and more impetsdinere is a flexible line of
division, varying with both situations and the cafias of individuals, between
interpersonal and impersonal social relations, famhewhere the line must be
drawn. What, then, is the Christian’s duty to thosdhe other side of it?

2.0 OBJECTIVES
By the end of this unit you should be able to:

know the right duties of the Christian to the largeciety understand the concept of
social sin

know the meaning of social evil

understand the role that the Christian ctay pn stemming the numerous
social evils

assess the size of the problem and the possihlé@d to them.



3.0 MAIN CONTENT

3.1 The Meaning of Social Sin

Social sin, like any other sin, is compounded éfuates and acts contrary to the
will of God. It is social rather than individualnsivhen it is directed by groups of
persons toward other groups. War is the major el@mpsuch collective sin. It
appears, however, in peace times as in war on rimanis. Economic exploitation,
waste of natural resources, acquiescence in rmougagement to preventable
hunger, illness, disease, or delinquency, politiganny or irresponsibility, racial
discrimination, or any other voluntary curtailmdnt one group of the "abundant
life" for another group is social sin.

It is hardly debatable that the world is full afBut this is not to say that every form
of social evil is sin. The presence of cancer, éeample, which to date the best
medical research has not been able to elimina# isvil fact to be combated; it
is not something to repent of. Any decisioada by an individualesponsibly
and in the light of the fullest knowledge it is gibte to getis not sinful if it turns
out badly, and the same may be said of group asssiTo the degree that the
German people under Nazi control and the Japanes dapanese militarism were
kept in ignorance of the true situation, they ougbt to be judged sinful for
supporting evil systems, and the same is true llrge degree of the people who
lived under Communist propaganda and censorshigetJvarying aspects, it is true
of every people who have not had the opportunitijaee their minds informed or
consciences stirred as to the evil in their acakptdterns of thought and action.

3.2 The Prevalence of Social Sin

No individual or group acts as fully or as well @auld be dondo bring about the
"good society” or the "abundant life.” Motives ukyaome mixed, and in such
matters as defense of racial segregation, or tbaoseic status quo, or autocratic
political power, or ecclesiastical domination, be tcurtailment of civil liberties,
who but God is to say how much is due to sin? Ichstdisputed matters there is
usually a combination of knowledge with ignoranaeheavy-handed tradition with
the confrontation of new and untried situationsself-interest with concern for the
status of one’s group. A sincere defense of coiwvicbften merges with a
stubborn and willful resistance to what othergard as the Christian way. In
short, in every major social issg@ is presentbut seldonsin only.To attack such
a situation as if sin were the only factor involvisdto breed the counter-sin of
arrogance and unkind judgment; to overlook the fattsin is to bypass euvil
with smooth words and by acquiescence, to becopaetipant in it.
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3.3 Combating Social Evil

What we have to do in such situations is easy atedbut hard to do. We must
attempt by God’s grace to "hate the sin but lowedinner,” meanwhile endeavoring
by such ways as are open to us to increase ourledge of the situation and to
support the best modes of changing it. Couragelueness, patience, sympathy,
are required — virtues not always easy to acquirecombination. But to the
Christian, he does not have to acquire them saviablty, for they are the gift of
God.

It is certainly more difficult to carry out the pdiples of Christian love in large-

scale group decisions and in matters of sociatpdhan in interpersonal relations.
Some degree of compromise is always necessary. rtleless, according to

Edward Leroy Long in his bookonscience and Compromisié,makes a great

difference whether one compromises at the pointaifing done all that he can
within the particular situation in which social ewust be challenged, or simply
conforms to the existing situation and accepts itnavitable. Paul put the principle
with tremendous potency when he wrot@p"not be conformed to this world but be
transformed by the renewal of your mind, that yoaymrove what is the will of

God, what is good and acceptable and perf@eom.

12:2).

This conjunction of adjectives is significant. Wisthe "good and acceptable” will
of God? Not that which is ideally or abstha"perfect,” but that which is the
best we can do — provided it is really the best wan do, and not some
premature substitute. In every case of social detithere isan ideally right
course, a best possible coursmdthe course we are tempted to tddecause it is
easy or alluring or in conformity to the standacdsour culture. Our guilt lies in
choosing the third rather than the second of th#eenatives.

With this in mind, what can a Christian do to chatie and change the gigantic
structure of social evil and social sin that ingestir world?

Social Service

Social service consists of such matters as thefrefi hunger and want, and the
support of hospitals, homes, settlement hqusegreation centers, medical
research foundations, and many other forms of &oeelfare” and “"charitable
institutions”. It calls for the projection of Chtisn love through sympathy as well
as through financial support into a multitude sifuations of human need.
Discernment must be exercised to know where te greferentially, whether of
time, effort, or money. Yet that through such chelanwe can give, and ought
to give, in Christian love is hardly debatable.



Social Education

A second type of duty to society is social educatib was noted above that in most
evil situations, there is a mixture of willful simith ignorance, provincialism, and
narrowness of outlook, the blindness induced by plé of the past through
entrenched emotional attitudes, and in generalrg e@mplex set of social forces
that thwart change under cover of identifying th# of God with things as they are.

Political and Economic Action

The third form of social action is political andomomic. It is here that the knottiest
problems lie, for such action requires not only geaceful casting of a vote on
election day or the decision to buy or sell certgoods, but the exercise by our
representatives if not by ourselves of coercivecdo It is the difficulty of
combining coercion with love, particularly iret clashing relations of nation
with nation and of powerful unions with greaptital-holding corporations, that
leads some to say that in such matters it is nat bt justice that is the Christian’s
norm of action.

The Need for Love

If what has been said to this point is true, the wat lies neither in a sentimental
reliance on love as the sole solvent of socialitensor in its repudiation. Love is
relevant to every human situation; love is always oltimate norm. It is political
and economic realism, as well as Christian ethizshelieve in the rightness of
reconciliation and to use every available chano@lut this spirit into action. Justice
that is not derived from love of persons becomasdlictive retribution. Yet coercion
must be used in order that, security, and the ¢iomdi of justice in a free
society may be maintained. It is not the will ofdsthat either anarchy or tyranny
should prevail in the earthly relations of his sadew best to use coercive force to
secure justice without canceling out the claimdovie is the Christian’s eternal
problem. That it has no perfect solution is no eecdor failing to confront it
squarely, and as far as possible, to meet it irryesguation with the spirit of
obedient love.

4.0 CONCLUSION

Love does not always "work" in the sense of segutime desired results. Yet
without it, nothing else is more than a temporaailigtive for the checking of evil.

Giant structures of power in conflict with one amatbreed other conflicts, until
man’s status upon earth grows more and more presarjustice we must have,
but justice directed by good will and concern fargons. The only effective road
to a good society was
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described centuries ago in the wordSp"not be overcome by evil, but overcome
evil with good." If an earnest effort is made in faith and devotio follow
this route, God can be trusted to give us light dinection along the way.

5.0 SUMMARY

The study in this unit has examined the problensamfial sin or evil and has made
an attempt in proffering solutions to them. Thislirdes social education, social
service and political and economic action.

6.0 TUTOR-MARKED ASSIGNMENT

1. What is social evil?
2 Explain what is meant by social service?
3. What is the role of social educationrnadécating social evil?
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1.0 INTRODUCTION

The family occupies a unique place in the divineleorof things. From the
standpoint of the "orders of creation,” both thél8iand anthropology agree in
asserting the primacy of the family among all sb#ations. The Genesis story of
creation comes to a great climax in the wordo 'God created man in his own
image, in the image of God he created him; male ferdale he created them.
And God blessed them, and God said to them, ‘Béulrand multiply, and fill the
earth and subdue.it (1:27-28.)

In the study of primitive origins, the family is wersally found to be the basic
unit of society. This is not, for sure, always ath&-mother- and-child,

monogamous family in the modern sense, but withyimgr degrees of blood
relationship and with the family varying in sizeorn the small unit to the clan.
Yet everywhere the family is that social structwiéhin which economic, political,

and cultural patterns have come into being andpampetuated. This important
aspect of human nature will form the basis of audgin this unit.

2.0 OBJECTIVES

By the end of this unit you should be able to:

understand the Biblical meaning of the family knitne teachings of Jesus on the
family

understand the need for monogamy as postulatedhhgtianity examine the
problem of divorce and the biblical solutions to it
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3.0 MAIN CONTENT
3.1 Foundation of the Christian Family Life

The biblical use of the relations betweagape, erosand philia form the basis of
the teaching on the familyAgapemeans uncalculating, self- giving lovEros
means the love of what is lovable, or desirablefoorsome reason desired by the
one who loves. Within the relations of the sexesoitnotes romantic love with the
desire to possess the beloved, and has as an anpdhough not its sole, ingredient
the desire for sexual pleasufhilia suggests a love based on compatibility and
kindred interests, and is more accurately renderedEnglish by the term
"friendship"” or "affection."

It is important in Christian marriage that allrébh types of love be present,
but with agapeas the controlling factor. No marriage is likely b@ successful
without strong ties of romantic love and adequatenrmon interests. The first
requires deep emotion, the second rational judgmeast the marriage is
contemplated. Yet neither an emotional love basedlesire for self-gratification
nor a calculated balancing of tastes is suffictertarry a couple through the stormy
days which, almost inevitably come. To quote agh& marriage ritual, it is "for
better, for worse, for richer, for poorer, in sielss and in health” that vows of
faithfulness are taken. Unless one is seriouslg &blpledge permanent fidelity in
days that are "for worse," "for poorer,” and "inksiess," he ought not to marry, and
it is onlyagapelove that makes this possible.

The type of fidelity, therefore, that roots in sgiving, selfless love is very vital to

Christian marriage. It is the only foundation thvtl hold a marriage steadfast
through a clash of dispositions over matters mindhemselves but cumulative in a
multitude of daily flurries and irritations, thailiforgive hurts and avoid jealousies,
which will outlive fading physical charms that wilhder gird "affection that hopes,
and endures, and is patient." The absence of agapelove is the major cause of
the appalling percentage of divorce in contemponaayriages, and the root of much
unhappiness in legally persisting but inwardly sedemarriage bonds. Much that
goes under the name of "mental cruelty" is simmif-sentered, erotic love

turned back upon itself.

3.1.1 Respect

Respect must also be added to the unselfish conemitio the other through every
possible situation. This may come in two forms. Qvfethese is respect for
personality. Though these words do not appear enNbBw Testament, the idea
they connote was basic to the attitudes of Jesusjsacentral to the Christian
outlook wherever this is spiritually sensitive adtbcerning. It means within the
family a due sense of the



importance - and equal importance - of every mendjeit, father, mother, and
children. It does not mean that every member vallérthe same duties, functions,
gifts, or opportunities, for these vary with matyrand circumstances; but it does
mean that every member shall have such treatmewillaafford to him or her the
fullest dignity, the fullest possible opportunitgrfself-development and creative
growth, the fullest happiness the circumstancesjer

3.1.2 Care Giving

It is fairly well established in our society thatedcare shall be given to the physical
health of each member of the family; it is by noam® established that mental
health shall be thus safeguarded. Among the megquént causes of disturbance
is continual "nagging" with sharp words and temgaatrums. No family life can be
wholesome in such an atmosphere.

3.1.3 Submission

There is the ever-present problem of authority. ¥¢hword is to be "law"? The
putting of the question suggests the root of theblem, for Christian ethics cannot
be legalistic within the family any more than indae elsewhere. Yet decisions must
be made. They are best made by family counsel antliah consent. Parental
authority must be exercised over the immature,cochild will learn self-discipline,
but it ought not to be exercised dictatorially. Asslbetween husband and wife, who
is "the boss"? Again the question suggests penversor neither can dominate the
other when a Christian respect for personalityrésent.

3.1.4 Financial Justice

This should not in any way be misinterpreted towlfor wantonly and unbridled

spending of the family resources. Problems relatuity money and work and the
related issues of recreation and leisure time rbesamicably settled within the
family fold. In all, it can be said that every meenbof the family who is able,

children as well as adults, ought to have some mdoespend as he or she
desires, some responsible work to do with reasen&abedom from interruption,

some chance for freely chosen enjoyment. Bus tisi not to sanction the
selfish individualism that too often prevails iretmodern family. There should be
family sharing, family work projects, and familyrfu“Let love be genuine; hate
what is evil, hold fast to what is good; love omether with brotherly affection;

outdo one another in showing honor. Never flag #alz be aglow with the

Spirit, serve the Lord.(Rom.

12:9-11.)
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3.1.5 Healthy Sexual Relationship

It is a mistake to regard sex either as somethasg tand degrading or as something
to be indulged in simply for personal pleasure. @®lthe function of the sexual act

for procreation, shared with the animal world, lilbs fact that on the human level it

is a symbol, ordained of God, that the "two shalkdme one.” James A. Pike has
spoken wise words upon this subject which may elguoted:

“Sexual intercourse is meant to be a sacramentadgament, of course, is "an
outward and visible sign of an inward and spiritgiglce.” The inward and spiritual
requisite is the total and permanent poolofghopes and fears, of strengths and
weaknesses. The outward and visible sign is, athier sacraments, both expression
of spirit and means of grace”.

3.1.6 Responsible Parenting

In other matters, such as providing for food, dlagh shelter, health, traffic safety,
employment, and the like, it is generally accephted the will of God requires of us
rational and responsible action. One who would de@ivese matters wholly to
chance would not be thought to be accepting promdebut acting in a foolish if
not foolhardy manner! And if in other things camglanning are required, why
not in this most important of human events, thétwf a child?

If children are as precious to us as they wereesugd, we shall believe that every
child has the right to be wanted and to be bora amhome where adequate care is
possible. This is not possible where financial veses are too limited, or the
mother’s strength depleted from too rapid bearifigloldren, or for any other
reason the well-being of the parents and childeguires that there be no more. The
principle ofagapelove for one another, applied within the intimagéations of the
home, necessitates what might better be calleteadsof birth control, "responsible
parenthood.” To exercise such responsible paredthath regard to the birth as
well as the rearing of children is not to thwar thays of God but to be responsive
to them.

Yet it is still true that within the family is a noleus of growth, action, and
character development which determines largely dbierse each individual will

take, and through the aggregate of many individulaés course of society as a
whole.



3.2 Jesus and the Family

We must now look more explicitly at the way in wiithe Christian outlook upon
family life is rooted in the ethics of Jesus. Walkko this by examining both his
explicit teachings and the implications to be drdvam his general structure of
life and thought.

The primary words of Jesus about the sacrednessaofiage and the home are
those which link it with the order of creation:

Have you not read that he who made them from tgébig made them male and
female, and said, "For this reason a man shall é&his father and mother and be
joined to his wife, and the two shall become ongt?they are no longer two but
one. What therefore God has joined together, lemam put asunder. (Matt. 19:4-
6.)

This is the bedrock foundation of Christian mareiagnd on it all that is best in
Christian family life has been erected.

It is evident from this focal passage, his desirequal treatment of persons, and
Jesus’ attitude toward the family was never onexgfediency or mere social
conformity, much less of personal indulgenthe family to Jesus was a holy
relationship, marriage a holy bond not lightly te broken. Within it there were

obligations and responsibilities as well as joysywere centered in the creative act
of God and the blessing of God upon the union farmeder his sight and in his

name.

In a day when marriages are too easily and toashkéif entered into and soon
severed, this word of Jesus stands as a beacotingoioward security, goodness,
and truth. None may disregard it save at the mérlbsing his happiness and his
home.

4.0 CONCLUSION

The foundations of Christian family life is expett® be lived in faithfulness to the
Church, family worship, grace at meals, the practé individual prayer, the
atmosphere of Christian devotion that pervadeshthme. This is not because they
are unimportant, for they are all- important. It irs the home that Christian
experience is most surely nourished and made wtal,where this is lacking, there
is great loss.
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5.0 SUMMARY

This unit has examined the sacred institution ofrrage as it is established in the
Bible, the teachings of Christ and the doctrinattengs of the Church.

6.0 TUTOR-MARKED ASSIGNMENT

1. Mention three most pressing problemoday’s society?
2. How best can these problems be addressed?
3. Under what conditions can divorce be tgd®f

7.0 REFERENCES/FURTHER READINGS

J. M. Powis Smith. (1923)The Moral Life of the Hebrew<hicago: University
of Chicago Press.

G. Harkness. (1943)The Sources of Western Moralitrinceton: Prentice-
Hall, pp.67-84.

Harry Emerson Fosdick. (1938). Guide to Understanding the Bible.
New York: Harper & Bros., 1938.

W. F. Albright. (1946)From the Stone Age to Christianitigaltimore: Johns
Hopkins Press.
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1.0 INTRODUCTION

Once a marriage has been contracted, is it legi#ipreever to be dissolved. Also
closely related to this is the question of whetliteis ever right for divorced
persons to remarry. The Roman Catholic Church, ihgldnarriage to be a
sacrament, regards all divorce as sacrilege andehas sin. However, with the
adaptability which has made this church so oftete &b deal with practical
situations without seeming to contradict a prinejghe possibility of annulment is
recognized. When a marriage is annulled, it isated in effect never to have taken
place. This, to the Pentecostal mind leaves théodshalternative of assuming that
the couple up to the time their union was declaved were living in sin, and
hence falls short of a satisfactory answer to tioblem.

2.0 OBJECTIVES
By the end of this unit, you should be able to:

know what divorce means

understand the problems attributed to divorce agbescauses of the problem
examine critically the stand of the church on gsue

proffer possible solutions to the problem.

3.0 MAIN CONTENT
3.1 The Problem of Divorce

The first thing to be said is that divorce whetakes place is always a frustration of
the true intent and purpose of marriage. Monoganmeagsiage involves in its very

nature the pledge and intention of unending figielitMarriage entered into

without this intention is not only a travestiyChristian marriage but a violation

of the purpose of the legal contract involved.

Divorce is nothing but a negation of the natura &@nd also against the plans of
God for humanity. These negations, if so viewedulanormously cut down on
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the present state of easy and frequent divorcehwhseriously honeycombs our
culture and undermines the foundations otibrae.

Divorce is unjustifiable even when permanence inriage is not intended in the
first place. It is not justified even when the cteupnakes their union simply a
legalizing of sexual passion or any other formafish personal indulgence. It is
not justified before and until every effort has beendmat reconciliation where
there is quarreling or incompatibility. It is naistified when one simply tires of one
mate and desires to marry another. It is not jestiin selfish disregard of the effect
of such a broken home upon the children.

3.1.1 The Biblical Point of View

But is divorce ever justified? The words aeled in Matt. 19:8 as spoken by
Jesus state thatol your hardness of heartVloses allowed divorce, though it was
not so in the order of creation. Twice in Matthel@sus forbids divorceeXcept for
unchastity (5:32; 19:9); in Mark the word is stated with rétgimplicity, "Whoever
divorces his wife and marries another, commits tetyl against her; and if she
divorces her husband and marries another, she césramiultery (10:10). It is the
opinion of many biblical scholars that the formNfark is more likely to be what
Jesus really said. The question then is wheth@rdévmay ever be justified without
disregard of the express command of Jesus.

The answer is to be found in the total spirit oSuke rather than a legalistic
interpretation of his words. What Jesus ppaaently here doing is setting forth
the requirements of pure, selfless, faithful logetlze basis of marriage. Such love
and consequent fidelity are, as we have seen, fnedtl to Christian marriage. But
is it never the will of God that a marriage berntinated? To say so would be
to doom some persons not only to a lifetime diappiness but to a frustration of
the "abundant life" that Jesus said he came tabrin

As for the exception éxcept for unchastity it is true that adultery breaks the
marriage bond at its foundations. However, it cardly be said that this in every
situation justifies divorce, or that nothing elseeedoes. The message of Hosea in
restoring his erring wife, Gomer, to his home isymbol of the forgiving love of
God, which ought to be practiced in the human i@tabefore there is any easy
recourse to divorce. But human sinfulness and swblwills being what they are,
there is no guarantee that the broken marriage boed be reunited. And
when, even without direct infraction of thgexual code, life becomes so
intolerable that the marriage in spirit is shatiierdaere may be no proper alternative
but to dissolve it in form.

Divorce is always a compromise with the highestaidef family life. It is
unequivocally wrong to compromise prematurely, a@r fselfish, petty, and
individualistic reasons. Marriage is not a gaméeagplayed or terminated at will; it
is a sacred and holy relationship. Only when itlesar that its sacredness has been
irrevocably shattered should divorce be contemglate



In those circumstances where divorce is rightssihé remarriage of the "innocent"
party, if such innocence can be determined. Divoscaply for the sake of

remarriage to some other mate is not to be condoieedonging for another too

easily encourages infidelity. Though love cannot ¢tmmmanded, it can be
restrained, and the marriage vow ought decisivelyarrow the circle of erotic love.
Yet when the marriage has been broken in spitenefsobest efforts at forgiveness
and reconciliation, the victim of this situationgii not to be forbidden ever to
begin again. To condemn such a second marriageldtery is to contravene the
spirit of Jesus and make of his words a legalisat th incompatible with his total

message.

The foundations of Christian family life in the forof faithfulness to the Church,
family worship, grace at meals, the practioé individual prayer, and the
atmosphere of Christian devotion that pervadeditime are necessary prerequisites
for the attainment of the good life in the family.is in the home that Christian
experience is most surely nourished and made atal, where this is lacking, there
is great loss.

4.0 CONCLUSION

Our examination of Christian ethics in marriage dawhily life in this unit as it
relates to the issue of divorce is of great imparéato this course bearing in mind
the prevalence of this scourge in our society tadAg the total moral outlook of
Jesus centered in his relation to God, so mustything that has been said in
this unit find its foundation in the relation thfe family and its members to the
"God and Father of our Lord Jesus Christ." On rweofoundation can Christian
marriage achieve true fulfillment; on this foundatiin spite of much human
shortcoming the grace of God can find a way.

5.0 SUMMARY

The problem of divorce will always remain a diraéfront to the divine institution

of marriage and family. Only through a life of adémce to the dictates of the
word of God as nurtured in an atmosphere of love ealy stem the seeming
upsurge.

6.0 TUTOR-MARKED ASSIGNMENT

1. Define what is meant by divorce?

2. Does divorce has anything to do with assumeldiraiof the human
society?

3. Suggest ways of stemming the upsurge in thercévprevalence in your
society?
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1.0 INTRODUCTION

This unit is intended to study the relations of t@hristian ethic to our total
environing society. Today in the world, emeqy issues that borders on our
very existence in the world are beginning to réairtheads more than ever before.
The relationship of the Christian to his environmienthe face of global warning,
environmental pollution and the role that can lmey@t by the Christian to affect his
environment positively for the better will be exaued here.
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2.0 OBJECTIVES
By the end of this unit you should be able to:

define culture

know the relation of culture to the environment erstiand the relation of ethics to
culture

understand the need for proactive action save the world
environment

understand the role of the Christian in aedding the difficult cultural
problems that are inherent in our society.

3.0 MAIN CONTENT
3.1 Culture and Ethics

3.1.1 Whatis Culture?

Culture is an unusually slippery and ambiguous téuat for our purpose, we shall
examine the biblical and theological foundationkeword "culture” has two
meanings, not sharply separated but not ideintand we shall have to consider
both of them. Both present difficulties and oppoities for the Christian approach
to life.

In the broader meaning of the term, culture is symwous with civilization. Every
people has its culture, whether primitive or adwah@nd this culture is discerned in
the folkways and moral standards, forms of family, leconomic enterprises, laws
and modes of dealing with lawbreakers, forms ofe&ton, religion, art, education,
science, and philosophy that constitute the soasplects of human existence as
contrasted with the bare biological fact of living.

3.1.2 The Cultured Person

There is, however, a narrower use of the term wigctelated to but not identical
with this inclusive meaning. In ordinary speechowh a cultured person? By what
canons does one judge another to be unculturederfBuglly but with widespread
potency, one’s degree of culture is judged by hasiners and conformity to correct
social usage, good taste in dress and appearaleealicess and freedom from
offensive odors or habits, ability to converse agtdy and to fit smoothly into any
social situation. If a person is cultured, he i$ adore! On a deeper level, one’s
degree of culture is to be judged by the extenhisfeducation, the breadth of his
interests, and his knowledge



and appreciation of such "cultural" pursuits ascyad, literature, and music.
3.1.3 Conformity to a Given Culture

Culture in this second sense has many manifesttidt all converge to
constitute the secularism of the modern world. &ocbnformity plays a major
part in it, even though at the point of education #he arts the right of individual
differentiation is recognized. Culture in this mdimited sense, as defined by the
attributes of a cultured person, is an importantnftive factor in the total culture
of a people but cannot be identified with it. Feample, the prophet Amos was an
uncultured person by the standards of his timeuos,oyet an important contributor
to Hebrew culture. Abraham Lincoln is lauded in #hmerican tradition because
from such a lowly and uncultured background he tosgich heights of greatness.

In whichever sense the word "culture" is useds # idistinctly human phenomenon.
There is nothing like it in the instinctual orgaatibn of the anthill or beehive or
in the gregarious impulses of animal life. Its momay indeed be traced to
defensive, acquisitive, or reproductive traits whitie human shares with the
subhuman world, its manifestations are very difier®©nly men form civilizations,
and only men insist on adaptation to the pattefriseocultural community.

It is always a social phenomenon. This @f-evident from the definitions
given. Individuals may conform to or reject the ya#ing social patterns, and
thereby shape the direction a culture takes. Big tiever happens except in
response to a social situation.

3.1.4 Culture as a Spiritual Phenomenon

It is, furthermore, always in some measure a s@ifiphenomenon. This does not
mean that it is always a direct outgrowth of r@igithough religions are always to
be found in interplay with culture. Rather, evewjtare is the product of the human
spirit, as the spirit of man wrestles with itsatloenvironment and seeks to work
out a satisfactory adjustment to the materialldyoio other men, and to such
invisible powers as are believed to control itsticgs

It is always rooted in a concern for values. Tisteavery culture presupposes in
some sense a "kingdom of ends." These ends mayighedn low by other
standards, but to the people who live within a giwalture, prize it and seek to
preserve and exalt it, they are always high. Tmeag be room for differences of
individual opinion, as democracy preserves thetrighminority dissent, but no
culture can endure without general support by éspbe of the values central to it.
This is why patriotism and group loyalty, thouglbgct to perversion, not only are
but ought to be regarded as virtues of great worth.
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3.1.5 Culture as a Manifestation of the Divine

Is culture an "order of creation"? The existencecwoiture as a whole may be so
regarded. The framework within which cultures depels God-given, as are the
foundations of family, economic, and national {ifaich constitute so large a part of
any civilization. It is apparently the will of Gattat men live together in civilized

societies. Yet this is far from saying that anytigatar society or cultural group is

as God would have it, or wholly the product of deviactivity. The particular form a
culture takes is the product of many forces, in awhigeographical location,

economic resources, historical contingencyhe pull of tradition, and

voluntary human effort all play a part. This fawith the resulting intermixtures of
good and evil, is clearly illustrated by difhg attitudes toward racial

segregation in the North and South of the UniteateSt or the presence of non
theological social factors in the creation of tharious denominations of the
Christian Church.

A culture, even one of long duration, can be medifby human effort under the
impact of a new ideology. For example, the radicahsformation of China under
Communist influence or the other revolutionary des now taking place in the
Orient from an emergent nationalism. This mallegbiis what makes both

advance and decline in civilization possible. Yedre is always a "raw material” of
culture which no amount of human effort camase. The eternal human
problem, as man seeks to change his status anafttas group, is how to deal

with the intransigence of nature and the ifabdity of the divine order in that

interlocking structure of natural, human, and dévforces which Constitutes a given
culture.

3.1.6 The Church and Culture

The Christian faith must come to terms with culturdoth the senses in which it
has been defined, and with full regafdr all these considerations as to
the nature of culture. The perennial problem of @listian is how to be a

Christian within "the world," that is, within onetstal environing society. When

this surrounding culture is at the same time "wgtld cultured in the narrower

sense, demanding conformity at the peril ofslef social status - the problem
is intensified. The average Christian of todags in a nominally Christian but

largely worldly culture. What shall he do with it?

3.2 Biblical and Theological Foundations of Calire

The Bible as a whole is the record of man’s efforconform to, and to transform,
his culture under the impact of spiritual insigktsceived to be God-given. That
these were in large measures actually, God-inspsedhat gives the Bible its
"holy" character as the bearer of universal anceless truth. Yet at every point it
must be read in reference to the culture within clwhit emerged, so that its
"situation-conditioned" and temporal elements mag been in their true
perspective. To disregard this surrounding cultar® nullify much of the Bible’s

spiritual meaning by reading into it what is noér but is imputed to it from the



thought patterns of a different day.
3.3 Jesus and His Relation to Culture

Here we shall examine the relations of Jesus lmthist own culture and to culture
in general. It has often been charged that by faguattention away from "the
world" to God, the kingdom of heaven, and eternfal, [Jesus introduced an
ascetic and otherworldly element that nublifleuman culture. Others within the
Christian tradition have felt considerable uneassnkest the words of Jesus about
nonresistance imperil the civil power of ti&ate, or his words about having
no anxiety for food or drink or other material pessions curtaill an economic
motivation essential to society. Sometimes in dirattack, as in the Roman
persecutions of early centuries and the Nazi antir@anist movements of the past
century, sometimes through sneers and the oppositichostile public opinion,
Christianity has had to defend itself against theke believed the false or utopian
ideas of its founder to be dangerous. This opmmsitias been most overtly urged
on political but often on intellectual grounds, aBdhleiermacher's defense of
Christian faith against its "cultured despisers‘aigprocedure that has again and
again proved necessary.

This struggle to co-ordinate Christian faith withltare is not temporary but has
lasted through twenty centuries of Christian higtdrhere, he

points out that the answers given have taken figerdirections: Christ

in opposition to culture, Christ in accommodationctilture, Christ as transcending
culture but with some elements of synthesis, Chnstparadoxical relation to
culture, and Christ as the transformer of cultife. also says wisely that "when
one returns from the hypothetical scheme toritie complexity of individual
events, it is evident at once that no person oumgrever conforms completely to a

type."

3.3.1 Culture must be Person-Oriented

In the first place, Jesus’ supreme concern was p&ttsons, not in any humanistic
sense of man’s self-sufficiency, but because parsoa of supreme worth as the
recipients of God’s love. Moreover, he caredulpersons in their total bodily-

spiritual unity, and with their life on earth aslivas in heaven. Both his deeds of
healing and his words repeatedly attest this féftatever impulse his followers

have had to labor for the amelioration of humaa Iif ministering to the sick, the

weak and helpless, the ignorant, the poverty-stnckhe imprisoned by any kind

of chains, owes its primary origin to the love obdsfor persons as this was
manifest in Jesus.

Cultures are of many types, and some hauvehmand others little concern for
the individual person. Yet as we noted, every cualtis a human, social, and
spiritual thing in which the values precious to gersons comprising it are exalted.
Those cultures which approximate the view of Jesut the worth of every person
are high cultures, democratic in political orgatima, peace-minded in international
outlook, altruistic toward those in need, personteeed in education and a wide
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range of social services. These are the goalsQtirsstian civilization, imperfectly
realized, to be sure, in any society but suffidienmtanifest in Europe and America
to make it evident that a Christian democracy ismerely a utopian dream.

3.3.2 The Culture of Faith, Hope and Love

Second, Jesus called his followers to failepe, and love. This particular
conjunction of terms is Paul's, but what they sigmabounds everywhere in the
message of Jesus. And these are very important&ioms for the stabilization or

the progress of any culture. With faith in God peogan endure dark days, even
the jeopardy of their nation or personal martyrdamg know that all is not lost and

their cause is not in vain. With hope for the fetunot in any illusory "progress of

mankind onward and upward forever,” bmt the confidence that the issues
for time and eternity are in the hands of God, ndwalale staying power is generated
even in the midst of what appears to be sociabge#rssion. With love as a basic
conviction, not even the awful carnage of war cdrolly erase human sensitivity,

and foundations remain for building in love beyahdEvery age has had need of
these qualities, but ours more than most has a@iddfor them as indispensable.
"In God we trust”" has taken on new relevance irdidwr&ness of our times.

3.3.3 Culture Transformation through Jesus

Third, Jesus called his followers to challenge ewitl to transform the world. It is
impossible to say precisely what Western civilaatiwould have been like
without the influence of Jesus, but it most caftawould have taken a very
different course. Few would question the judgmeft H. G. Wells, His is
easily the dominant figure of history. . . . Pstorian . . . without any
theological bias whatever should find that he symg@nnot portray the progress of
humanity honestly without giving a foremost plaoeat penniless teacher from
Nazareth."

Cultures, even with all their values which theiopke do well to prize, need to be
challenged and transformed through the influencelegus as this is mediated
through his followers in every age. More than ottds has happened through the
work of a devoted and persistent minority when@eirch as a whole, enmeshed as
a social institution in its surrounding culturegdged behind. This happened with
reference to the abolition of human slavery, ant ihappening now in regard to
race discrimination and war. Often this comes ahiautonjunction with other
agencies, as in the factory legislation which haslenobsolete the twelve-hour day
and the seven-day week, established minimum waggsleand eliminated the
grosser forms of economic exploitation.



New evils emerge, and these too must be challemgtdwisdom and patience.
New forms of work, of recreation, and of social amgation bring both
opportunities and perils to the human spirit. Bottelligence and persistence are
required to cope with these problems, and the udsthe best types of secular
knowledge in a Christian framework, as in the grgyvconvergence of Christian
faith with psychotherapy in pastoral counselingri§€tfans in many matters must act
with others outside the Christian fellowship. Whemlitical action is required, it
is not often that Christians alone bring it pass. Yet Christians who keep
witnessing about their convictions and thereby nmgjadbpinion contribute vitally to
the fashioning of a better society.

In view of these facts, it cannot justly be saidttaither the message of Jesus or the
Christian ethic derived primarily from Jesus iselevant to culture. In fact,
nothing else is so relevant to the presewatand growth of right social
attitudes, and from these attitudes 8taldishment of the "good society."

4.0 CONCLUSION

Previous units have dealt with the relations ofi§ttan ethics to the culture of our
times in reference to family life, economic relato race relations, political
structures, and the problems of war and peaceein th

international scene. These issues cover a largeopdine terrain of culture in the
inclusive meaning of the term. But as importantheeyy are to human society, these
core values need to be steadfastly hinged untmdspel truths of Jesus to give
them a sane, humane and divine face.

5.0 SUMMARY

This unit has been specifically dedicated to giveatjure a human face and ways of
influencing our various societies for the betteunthn nature cannot be made
to embrace justice, peace and mutualldpueent except it is firstly hinged
on the godly spirit of selflessness and love.

6.0 TUTOR-MARKED ASSIGNMENT

1. What is the meaning of Culture?
2. How can the culture of a given society be pesiyi influenced through the
gospel?

3. What is meant by culture of faith, hope ¢ove in this unit?
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1.0 INTRODUCTION

This unit will concern itself with the study of oé the most difficult and complex
aspects of Christian decision: the relations ofigian ethics to political power.
Although the Christian acts within a system of leweference to his family, his
job, and his relations with those of other racégsé are essentially matters of
personal contact and adjustment. We come now toelasions with what is by its
very nature an all-encompassing, impersonal framlewbhis life.

Almost every Christian is at the same time a aitibé a national state, and those
few who are not citizens in the officialnse of having explicit political rights
and duties are still required to obey laws. EvacasiAugustine, early in the fifth
century, drew a distinction between thitas deiand thecivitas terrena,the
interrelatedness and at points the conflict betweerdemands of the "city of God"
on the one hand and the earthly power on the dihee been crucial issues in
Christian ethics.

2.0 OBJECTIVES
By the end of this unit you should be able to:

define what a state is

understand the biblical basis for a state

see the need to build a state on love and justice

understand the need for love liberty and democsattiety understand the
underlying problems that Christians may face wlith $tate.

examine critically the coercion in the society
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understand the need for genuine equality in a gsoaral system
3.0 MAIN CONTENT

3.1 The Meaning of a State
What is a State?

A State is a sovereign political unit to which ¢iizens as members of a national
community owe allegiance. It offers protection t® people and in turn demands
obedience to its laws. Though in strict accuracg tdrm "nation" refers to the
people and "State" to the political authority exed upon and through them, in
practice the two words are generally used aht@ngeably.

3.2 Difficulties Faced By the Christians in theState

People Make Up the Government

There are certain inherent difficulties itonsidering the ethical dilemmas
of citizens in relation to the State. The first thiese is in the difference yet
convergence of nation and State - that is, of peapd political authority. Even in
the most totalitarian regime the State is never llyhan impersonal thing.
Government "of the people, by the people, for teepbe,” is the explicit aim of
democracy, but there is no government of any kintess some persons govern.
Thus it comes about that no State, even the masicatic, is morally neutral,
for those who exercise authority within it are nilyraesponsible people. On the
other hand, a State always contains elements netthyi subject to change by acts
of will - accumulations from the past in the forrhteadition, law, or constitution
that can be changed but slowly if at all, compeiimgrests within its membership,
interlocking relations with other states in whidhetinterests of justice and of
security at times conflict. For these reasons ia imistake to assume either that
states are solely impersonal mechanisms of coerpmeer or that they are
responsive to the moral demands of love and judticehe same degree that
individual persons can be expected to be.

States Exercise Authority

Another inherent dilemma appears at the point @f definition of a State as a
"sovereign" political unit. It is here that manyffaulties regarding world
government in principle, and the United Nationpiactice, are focused. No nation
can be a State unless it can exercise authorityiterewn people.
These difficulties and dilemmas are presergnebefore one says anything
about the claims of Christianity in reference te 8tate. But at



four points there is bound to be a difference mmdiemands made upon the Christian
citizen by the two "worlds" in which he has memlhgrs

These are:

1) The State tends to regard its power artkoaily as supreme; the

Christian owes his ultimate loyalty to God alone.

2) The chief concern of the State is witits iown national
community; the Christian sees all men as belovedod and

hence envisions a world community.

3) The State has as its primary moral demands thiatemance of justice and
security; the Christian finds his highest obligatim love to God and his fellow
men.

(4) The State must use coercive power to eefals authority; the

Christian can accept some forms of coercion ag agl necessary, but at others his
conscience is bound to rebel. How to act as a @mishould, within this tension
be a matter on which directives are discernibletha gospel, yet no arbitrary
authoritative word can be found. But let us seetwiedp we get from the Bible
and from the assured convictions of Christian faith

3.3 The Need for Love and Justice in the State

Our biblical basis in the word of God serves use@agdeal in giving wing to the

ethics of love and justice in the state. In the Détament we find, particularly in

the messages of the prophets, a more explicit recgowith social problems than is

reflected in the New Testament. Israel, unlikeahdy Christian community, was a
political State, and during much of its histotg ieaders had civil as well as
religious authority. This dual relationshiggave a particular turn to the
significance of the covenant, the Law, and the petg. It is both asset and barrier
as we try to apply the moral insights of the prdaptie our own times.

The Old Testament and Social Justice

No literature of any people reflects a keener canéer social righteousness than is
found in the writings of Amos, Hosea, Isaiah, anttdfl, and in a different setting
in Jeremiah and Ezekiel. The prophets did not aesitio rebuke kings, as well as
people, who disobeyed the commands of God. The esflected in their words,

and indeed portrayed throughout the Old Testamentrice, exploitation, bribery,

chicanery, and attempts at seizure of power fosqreal gain - are perennial human
tendencies which appear in every State. Both theatsdin and its remedy are
timeless. In the message of the prophets
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there is a call to personal and social righteousndsch stems from the sovereign
rule of a righteous God. They spoke to the cond#io@f their times from the

standpoint of both the judgment and the profferetivdrance of Yahweh, and
proclaimed their faith in a divine Ruler who mowethin political events as in all

other events of human history.

Social Justice in the New Testament

In the New Testament the most direct political refiee in the words of Jesus is the
familiar "Render to Caesar the things that are Caesar’s, em@od the things that
are God’s (Mark 12:17). This is ambiguous because it does tell us how to
distinguish between what is Caesar's and what isl'$50As we have noted
repeatedly, Jesus was concerned to set up a gpirit a political, kingdom, and it
is unlikely that he gave much thought to the striteeof the political state in which
his followers were to find themselves. He did feesthat they would endure
persecution as he sent them tag sheep in the midst of wolyekut his call was to
fidelity in witness rather than to assumption of tholves’ prerogatives and power.

This passage through the centuries has had vesy yadue, and it is so today. For
one thing, it recognizes the right of duly congétl civil authority to exercise

control - and this at a point before which humatureis chronically reluctant, the
payment of taxes! More significantly still, it regmizes that God has claims upon
the citizen that cannot be wholly subsumed withia ¢laims of the State.

Entrenching Justice and Love

It has been said that the Christian’s love commaerdiis toagapelove and not of
necessity teerosor philia, though these may often be subsumed within it. Bugtw
is justice?

The time-honored and seldom disputed definitiojusfice is "giving to every man
his due.” It goes back to classical Gre&bught, was accepted both by the
Roman Catholic Church and by the Reformers, amgemserally cited today when a
definition is called for. With such a weight of dence behind it, it requires
temerity to dispute it.

Belonging and Denial

In every issue of justice or injustice some elenanitbelonging” or possession is
involved — whether of material goods, status anespge, power over another,
personal opportunity, or any other of life’s mamgangibles. A situation is just
when a person, or a group of persons, has



what he (or they) ought to have; a situation isughwhen for some reason this is
denied.

To say this is to affirm that there are certairhtggwhich cannot be set aside or
infringed upon without injustice. From the playgnall where even young children
sense the difference between fair play and its sigoto the relations of
governments to their own citizens and to other estatustice involves the
preservation or the securing of basic rights. Whase rights are may be a matter of
differing opinion; that there are such rights isierent in any consideration of
justice.

Justice in a Social Context

Yet when this has been said, it must dsopointed out that the definition is
seriously defective at the point of its ambigulityhen does a man have "his due"?
Aristotle, who gave the definition its classic fariation, regarded slaves as
instruments for the use of free men, held that &r@ahs had no rights that the free-
born Greek was obligated to respect, and regardeshien as an inferior group
existing only for the bearing and rearing of cheldr This was corrected somewhat
within the Christian Church, though Aristotle’s scmf manual labor was carried
over into it. Christian history shows progress tadvan equalitarian conception of
justice, but the Church has never fully divesteslit of aristocratic assumptions.
Even with the present democratic and Christian exsigh on the dignity of
personality and concern for "liberty and justice &ll," we are still far from
agreement as to what constitutes for every manduae&" Every clash over racial
status, labor and wages, or the legitimacy of sparticular form of power gives
evidence of the ambiguity of this principle.

Can justice be rescued from ambiguity by equalityhere basic human rights are
at stake, they ought not to be denied to anybodplree of "class, color, creed or
previous condition of servitude.” Brunner is righat there is certain impersonality
about a system of justice, definiteness and a tstred quality which is not
dependent on attitudes of personal like or disliKet justice within a family
requires adaptation to individual need, and justitain an economic order requires
some variation in income according to contributamwell as need. Even in those
structures of justice aiming to be completetypartial — the apprehension of
lawbreakers and the affixing of penalties for crimethe best jurisprudence takes
into account the maturity and the motive of theenffer and the possibilities of
remedial as well as of punitive treatment. Henceafpears that no rigid
equalitarianism, but only equality of opportunityccarding to individual
circumstance, will give to every man his due.

69



70

What is just, can never be determined apart frasocal context. A young child is
not treated justly if responsibilities are placeggbn him beyond his years, or a
mature adult if treated like a child. A just systerhgrading in school, or of
compensation in work, must take into account thgitileate expectancy of
performance of the individual within his group.

The Relation of Justice to Love

What, then, is the relation of justice to love? éwaing to Brunner there is a
radical difference between them, with love beloggio the sphere of personal
relations and justice, because of its fixity ancp@rsonality, to institutions and
systems. Justice then must precede love to gisedty an ordered structure; the
Christian must seek to ensure it as a foundatiorihie exercise of love, but justice
and not love is the principle of the social order.

If the above meaning of justice is true, no suchasa&tion of justice from love
or substitution of justice for love is consistenithwit. As contrasted with love,
justice has this statutory quality, this sertdethings fixed." In between this
inflexible and impersonal view of justice and ondiat blurs the distinction
between justice and love is an intermediate viewckvhhold to be the true one.

Justice is the "harmonious relation of life to ‘'lifas this harmonious relation is
determined by concern for other personsagape love. Where it is felt towards
persons who are not known in face-to-face relatiomstakes the form of good
will, respect for personality, eagerness to semwillingness to be helpful at
personal cost. It is not the sole prerogative ofigtians, but Christians who do not
have this attitude can scarcely be said to be ritlwvéng or just.

34 Love and Coercion in the State

But can justice be maintained — or an approximatibjustice — without coercive
force? The answer is clearly no. Even within theémate relations of the family
where love ought to be most regnant, there canoljastice without the exercise of
authority, and authority sometimes necessitatescaoe Children have their "just
rights" within a family, and excessive dominatioy their parents is neither good
psychology nor good religion; yet the undiicied child suffers severely from
his lack of restraint, and without some coercioer¢hcan be no "harmonious
relation of life to life." This is clearly evidemtithin the State, which would not be a
State at all unless it could exercise coercivecdoupon recalcitrant and thereby
ensure a measure of security and order fotsathembers.

Coercion is necessitated by sin. All men are siinalt are in some respects self-
seeking. For "law-abiding citizens" this does neherally require the penalties of
the law to be invoked. In some, a sinful and seliefiance of the rights of others
leads to crime, and coercion must be invoked fstraent and punishment.

The need for coercion does not stem from sin oASy.in the family immaturity
necessitates coercive authority, there are immatdudts in every State. Coercion is



required also by the sheer complexity of humantente, where even mature and
law-abiding adults "tread on each other’'s toes"essltheir proper bounds are
marked out and these enforced.

Granted that coercive power is necessarya ifState, or even a harmonious
lesser order of society, is to exist, several \mgic questions remain. Is Christian
love compatible with the use of physical force? Wblacompeting coercive groups
within a State and their relation to law? Whenrever, is revolution justified? Is it
ever right for one State, to use coercive forcenugnoother?

3.5 Liberty, Equality and Democracy

Democracy has always been defined as the governohéné people, by the people
for the people. This is both an ethical ideal arfdren of political government. As
an ideal it stresses the worth and dignity of evergn, and hence the need of
securing for every man his basic human rights asdhighest attainable self-
development. This has Christian roots in the Newtdment, though its roots are
also to be found in Platonerosand in a natural law of morality which has come
down to us from Stoic philosophy. As a politicalsem democracy stresses not
only the "rights of man," but the opportunity anuligation of every mature citizen
to have a part in shaping the direction his goveminwill take. However far from
the ethical ideal it may be in practice, it is aj@wan a measure guided by it and
responsive to it. Where democracy prevails, mennaker perfect, but their worst
impulses are held in check both by the inner dis@pof responsible citizenship
and by external coercion upon the irresponsibleniivdéd Niebuhr rightly opined:
"Man’s capacity for justice makes democracy possibbut man’s inclination to
injustice  makes democracy necessary."

Basic to the principles of democracy are equalitgl &berty. Both are ambiguous
terms requiring definition to avoid distortion.

Democracy as an ideal is not to be identified vetjuality, although it is closely
related to it. Equality may mean

1) Equality of intrinsic personal worth (that ispiritual equality before
God),

2) Equality of endowment,

3) Equality of opportunity, or

4) Identity of function.

A democratic ideal presupposes equality in the &rsgl third senses, but not in the
second or fourth. It is obvious that not all persane created "free and equal” from
the standpoint of either biological or cultural @mbance and therefore ought not all
to do the same things or enjoy the same experientatswithin a framework of
disparate biological inheritance fixed by naturel af disparate social inheritance
which is the result of both biological and humancés, the democratic ideal
requires that every person be given an opportdaigxperience the "abundant life"
and do the work for which he is best fitted.
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Democracy as a form of social organization clasitesome points with democracy
as an equalitarian ideal. This happens when perslangerior intelligence or ethical
sensitivity are able by force of numbers to exera@eercion upon other persons in
such a manner as to thwart their fullest self-raaion. It happens also when for the
real good of the greater number, legislatieh enacted. The enforcement of
this legislation leads to injustice to a minorifjhe former situation presents a
problem to be dealt with through education, patidy moral education. The latter
is embedded in the metaphysical problem of eviithée can be wholly eliminated
in a complex social order.

The democratic ideal is a principle biberty as well as equality, but again it is
necessary to distinguish among types of liberty.

Liberty may mean

1) Freedom to do as one pleases without soesédaint,
2) Freedom of thought, worship, or expressibapinion, or
3) Freedom to act in social relations withimits set by the group.

All three are types of individualism but with quitifferent social consequences.
The first conforms to the democratic ideal of resder personality only in small,
highly moralized groups. Ordinarily it coincidestiwiegoistic hedonism, anarchy,
and "rugged” (that is, ruthless) individualism.

The second, which is a major presupposition of beéitular and religious
liberalism, is not only consistent with but essaintio the maintenance of the
democratic ideal, and is formally guaranteed ind&imocratic societies but often
violated in practice.

The third is both an indispensable prerequisitetite democratic ideal and a
primary source of its corruption. Rightly usedgitints "liberty under law," uniting
freedom with order; misused it unduly restrictsetiem for the sake of order or
upsets order for the sake of freedom. A large pérthe problem of social and
political ethics lies in distinguishing betweenutse and misuse.

So essential is liberty to democracy that any rsgteéside of civil liberties, or
attempts to stifle freedom of thought and honesaceable expression of it, must be
viewed with much apprehension.

On rare occasions, a Christian may even be cajped to defy the civil law for the
sake of the higher law of God. This ought nevebédone without much soul
searching, and with full willingness to take thexsequences. It is more safely done
for others than for one’s self, and there is noegahbasis on which it can wisely be
encouraged. It is one of the truly great thingsualttemocracy that it provides so
extensively for conscientious dissent and upholtds right of minorities to differ
with prevailing opinion.



4.0 CONCLUSION

A democratic political system makes possible botrerequality and more liberty
in the right sense, and hence more justice, aru this practice of love within the
society than any other alternative system. Undehat values the Christian ethic
exalts can thrive and grow as in no other. Henag, amly from its roots but its
fruits there is a valid sense in which it i®spible to speak of Christian
democracy. But always this needs to be spoken watition. Democracy ought
not by any superficial synthesis to be ideedif with Christianity simply
because in the democratic West the majority ofcitieens profess to be Christians.
Political power and spiritual power are not ideattiand no actual democracy has
been, or will be, the city of God, whilén semains

5.0 SUMMARY

The possibilities and the perils of entrenchingtiges equality liberty and

democracy in a society has been the concern of dhis. This is viewed

dispassionately bearing in mind the need of diverggews in the society and the
equality of all men under God.

6.0 TUTOR-MARKED ASSIGNMENT

1. Define love?

2. What is democracy?

3. How will the concepts of equality and libertyiig about a just social
order?
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1.0 INTRODUCTION

In the world scene, questions of race and colomgieiwith those of national status
and of economic abundance and poverty to creatat gestlessness and tension.
Even in churches this virus is widely prevalentwhs not a theological, but a
racial issue that split the Methodist Chuncti844 and kept it in sectional units
for almost a hundred years, with the breach onhyigdly healed by the formula of
union in 1939. The northern and southern Preslayieriand Baptists are still
separated with race in the background, though witiportant theological
differences in addition to the racial attitudestthave prevailed in Methodism. Yet
it is the existence not of separate denominatibuspf segregation within virtually
every denomination, that is the most telling evickenf the depth of the problem.
This separateness, whether or not required by gaonal structures, is
everywhere present. One has but to enter almostlanich and look around to
discover it

Paradoxically, it is this issue on which therehs greatest agreement in principle
among all the social problems that the Churchdedatoday. Representative church
bodies have again and again called for a "non gatgd church in a non segregated
society.” The Federal Council of Churches in 1946lared:

The Federal Council of Churches of Christ in Ama&rienounces the pattern of
segregation in race relations as unnecessary aselsiiable and a violation of the
gospel of love and brotherhood. Having taken thidoa the Federal Council
requests its constituent communions to do likewise.
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To cite one more statement from an inclusive petsge the World Council of
Churches at Evanston in 1954 issued an extraorjirfarward-looking statement
on race relations which contains these words: Wherare given Christian insight,
the whole pattern of racial discrimination is seanan unutterable offence against
God, to be endured no longer, such that the vemyest cry out. In such moments
we understand more fully the meaning of the gospeld the duty of both
Church and Christian.

The skeptic is prone to say that the churches nifad®e "ringing resolutions,” yet
hypocritically disregard them. That there is widsrelgard is evident, but it cannot
be charged simply to hypocrisy. The issues are tan@nd we must attempt to
sort out some of the interwoven strands that ctutistthe ugly net of race prejudice.

2.0 OBJECTIVES
By the end of unit, you should be able to:

understand the meaning of racism know the causexc@ prejudice

know the biblical foundations for fighting agaimatism know the effects of race
prejudice

know the possible recommendations for Christiamoact

3.0 MAIN CONTENT

3.1 Biblical Foundations

As has been done in other chapters, let us takeladt the biblical foundations of
the Christian view. This can be brief, for the direes are unequivocal.

The Old Testament
In the first chapter of Genesis it is written:

Then God said, et us make man in our image, after our likeness] ket them
have dominion over the fish of the sea, and overbiids of the air, and over the
cattle, and over all the earth, and over every pieg thing that creeps upon the
earth” So God created man in his own image, in the imddeoadl he created him;
male and female he created thdit26-27.)

There is no suggestion here of a white God, or @fem Semitic God. Nor is there
any intimation that some who are thus to "have aaoni’
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are to constitute a dominant race while othersh@omenial tasks of mankind. Even
though Negroes be assumed to be the descendaH&mfthe Jews of Shem, and
the Aryans of Japheth — a view which anthropolagdiscredit — all are equally
the Sons of Adam and made in the divine image. &hemot a littlereligious
exclusiveness in the history of the Hebrews as recorded in the Old Testament,
and this gave rise to a Jewish particularize whith greater prophets had to
condemn as they stressed the love of God for afi. et the doctrine of creation
that is the common heritage of Jewish and Chridagh asserts unequivocally the
unity of mankind and leaves no standing gdofam racial exclusiveness.

The New Testament

In the New Testament this becomes unmistakable.eghnality of all persons before
God was basic to the outlook of Jesus. The pambtee Good Samaritan is the
most dramatic challenge to racial exclusiveness,itbappears again and again in
Jesus’ own service to human need regardless ddlrachational backgrounds and
in his portrayal of the conditions of entrance itlte Kingdom. In the last judgment
scene, it is not one’s Jewish ancestry but carghierhungry and thirsty, for the
naked, sick, and imprisoned, that will detelenone’s place (Matt.

25:31-46). In the great consummatiomeéh will come from east and west, and
from north and south, and sit at table in the kiogdof God (Luke 13:29).
Jesus did not hesitate to condemn the shallow setffidence of those who trusted
in their Jewish prerogatives, or to commend thi faf a Roman centurion as being
superior to theirs (Matt. 23; 8:10-13). Had Jesesrbwilling to be neutral towards
Jewish exclusiveness for fear of causing troubdemmiight have escaped crucifixion
but he would not have been our Lord.

The Early Church

In the early Church, the contest between Jewishusixeness and Christian
universalism was at first sharp, but thetelatwon out to become the settled
policy. The decision recorded in Acts 15:19-21 #hgrbecomes a watershed in the
history of the Church. Peter’s vision (Acts 10) atsdbearing on the acceptance of
the Roman centurion Cornelius into Christian felkbnp bears directly on the issue
of segregated churches today, and the truth caarddiyhnbe more forcefully put than
in Peter's words that clinch the mattefrily | perceive that God shows no
partiality” (v. 34). Paul repeatedly declared thalt men, both Jews and Greeks, are
under the power of sinffRom. 3:9), but that Christ died for the rederaptiof all,
and has reconciled us to God and to one andtlikere is neither Jew nor Greek;
there is neither slave nor free, there is neithelemor female; for you are all one
in ChristJesus' (Gal. 3:28.) No greater charter of race equatised be cited
than that found in Ephesiansdr he is our peace, who has made us both one,
and has broken down the dividing wall of hostili{g:14).

But why multiply citations? The record is so clehat almost any Christian will
admit that in principle race prejudice is wrong.tBo we acquiesce to this in our
practice?



3.2 The Causes of Racial Prejudice

Race prejudice is a pervasive human phenomenon.catly it is not inborn.
Colored and white children will play together whparmitted to do so with full
friendliness.

By the time of adolescence, unless positive stepes taken to counteract it,
segregation has emerged as a dominant patternowgeriol are the drives toward
conformity in high school and college years thaisinot uncommon to find an
intense and irrational cruelty toward those of ottaees. On the other hand, young
people are more apt than their elders to breakougfh the patterns of racial
discrimination if there are democratic andri§€ifan influences upon their
thinking and friendly group contacts are ploles with those of another
race. Where segregation is removed in practisgustification in principle rapidly
subsides.

Confront an adult with the fact of his race prepgdiand he will do one of three
things. He will deny it, he will admit it but admatiso that it is irrational, or he
will begin to rationalize his attitudesThe rationalizations will usually take
the form of words about being different from "ound of people”; about inferior
and superior races; about dirt and smells, or diebty and treachery and the
"yellow peril"; about the danger of intermarriagdsout how those of other races are
"creeping up on us" and "don’t know their place."h&d sifted out these
rationalizations, indicate that psychologicalyltural, social, nationalistic, and
economic factors have been superimposed upon arfdssal with biological facts.
As a result, we have a "color caste" of which thets are not primarily to be found
in biological differences, but with its evil effecirrationally transferred to great
groups loosely designated as racial.

Race is a most ambiguous term, in which many natjageographical, cultural, and
linguistic elements are mixed. Though race is somex correctly designated by
basic biological types as Caucasian, MongolianNegroid, in practice it is more
often indicated by color, as black, white, red]owl or brown; or by nationality,
as Japanese, Chinese, Filipino, Mexican; or BQgographical origin, as
Oriental, Asiatic, European, African; or by a candiion of ethnic, national, and
geographical factors, as Nordic, Teutonic, visla Latin American, French
Canadian. A particular problem is posed Ioy stempt to classify the Jews, for
while they are a Semitic people who have had redbtilittle racial intermixture
through the centuries, it is an ever- present Ilprob as to whether the terms
"Jew" and "Jewish" refer mainly to a race oateligion.

Such adjectives give evidence that the race probtemever wholly a matter of

biological distinction and stratification. Racialtérmixtures have produced some
very white-skinned Negroes with blue eyes and Hair, yet the product of such a
union remains a Negro. Race as the term is commusey designates very nearly
what the Germans callolk —a group sharing a common cultural tradition, whethe
of achievement or servitude, with some measure ational, geographical, and

biological affinity. Our language being what it ise must use the term "race" in
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spite of its looseness.
What is Racial Prejudice?

Racial prejudice is, first of all, a psychologidattor, rooting in collective egotism
and pride and the pervasive human tendeoayistike the different. Though an
ancient evil, it began to receive intellectual desie more recently than most evils,
for it was only a century ago that Count Gobineablighed in French his four-
volume Essay on the Inequality of the Human Radesyhich he contended that
color of skin determines mental and spiritulitferences, and that mixture of
blood produces degeneracy and the fall eflizations. There was little, if any,
racial discrimination in the early or medieval Ctturthe conditions of membership
and fellowship being determined by faith in Jesulsris€ and fidelity to the
ordinances of his church. "Race and color did maint¢ in the early existence of
the Protestant church. It was when modern Westapeiialism began to explore
and exploit the colored peoples of Africa, Asia ahderica that the beginning of
segregation and discrimination based on color acd was initiated.” Nevertheless,
therootsof race prejudice are as old as the human radeeitendency to like those
who are like oneself and to dislike those who foy eeason, biological or cultural,
are different.

Another form of rationalization, we noted, was tekaim of "superior" and
"inferior" races. Count Gobineau’s contentions were widely b&deuntil quite
recently, and are still bandied about by those wéwer heard his name. Yet for the
past two decades they have been scientifically aglgdl, and no reputable
psychologist or anthropologist now accepts them. 1838 the American
Psychological Association went on record as deugthat there are no innate
mental differences among races. In the sanyear the American
Anthropological Association asserted that theren scientific basis for the
biological inheritance of cultural traits, or ofyatraits implying racial inferiority.
These judgments have been corroborated byicaledcience in reference to
the Negro blood bank by declaring that theyeno difference in the blood of
colored and white persons, thus reinforcing thelidab word that God "hath
made of one blood all nations of mM€K.J.V.) to dwell together.

There are, of course, primitive and advanced grayen as there are stupid and
highly capable individuals within every group. Thefiscernible differences have
lent support to the myth of natural inequalitnformed opinion, however,

agrees with Gunnar Myrdal iin American Dilemméghat there is a vicious circle

at this point. Denied the cultural, educationalgd aconomic advantages held by
others, underprivileged groups tend to remain is gtatus, as in America the
restriction of Negroes to unskilled labor anteager educational facilities has
prevented their advancement to positions of leddersomparable with the more

privileged. Increasingly in the world scene, asAmerica, it becomes evident that
there are persons of extraordinary ability in euvagial group, and the flowering of
such talent awaits only the opportunity.



3.3 Effects of Race Prejudice
Imperils Peace

Racism imperils the peace of the world. Not rackictv in the order of nature has
been established by God that there may be varmatng his children, but racism.
Racism is the perversion of this varietye ihjection of attitudes of domination,
superiority, and enmity where there ought to béowedhip within this diversity.
Since this is a moral universe, racism cannot oaetwithout injury and peril to all
— to those who dominate as well as to those whees@iiom the domination of
others.

Affects both the Discriminator and the Segregated

Usually the question is: What does discriminatiors@gregation does to the person
segregated, to the disadvantaged person? . . .wRutseldom realize what
discrimination does to the person who practiceft gcars not only the soul of the
segregated but the soul of the segregator as Wéiken we build fences to keep
others out, erect barriers to keep others down,y denthem freedom which we
ourselves enjoy and cherish most, we keep oursélyémld ourselves down, and
the barriers we erect against others become pbiaosto our own souls.

Heightens Insecurity in the Society

A major effect in the domestic scene is what racdoes to public respect for
the principles of democracy and of Christianity. both connections there are
endless reverberations, which can be touched upbnin barest mention. When
one becomes accustomed to perversions of justitle keference to those of
another race, these are likely before long not ¢éens perversions, and the
democratic conscience that should be demandingrtyiband justice for all" is

dulled into acquiescence. Those on the receivirg adrthe injustice can scarcely
avoid the feeling that democracy is being floutadd the temptation to flout it in
return is strong. Both of these reactions togedinerresponsible for not a little of the
domestic unrest and incidence of crime in our dgcie

It's Effect in the Church

In the Church also there is a sheaf of bad effei® most obvious one, by the
continuance of segregation, is to negate the mi@oof the equality of all men

before God, which even the most casual seculaizignizes to be Christian, and
thus to bring the Church into disfavour. More selsffects, however, are found in
the thwarting of the growth of Christian personabty denials of opportunity and

fellowship that should be open to all, and in treemgkening of the sin of moral
dullness through all the forms of rationalizatibatthave been outlined.

3.4 Proposals for Christian Action

The security of the world calls for the mitigatiohracial tensions through justice.

79



80

Yet deeper than the demand for security the obligation of the Christian
gospel to increase love in human relations.

In the first place, the Church must understand pratlaim its gospel. Vague

generalities about the fatherhood of God and tlghlerhood of man have often
been spoken which do not cut down through our avtisbnvention to where the

race problem is. We need to recover thegisiof Jesus on this question. And
one of the most amazing things about Jesus is rwmét the racism of his day.

Reared in a Jewish tradition that prided itselfbming the chosen people of God,
living in occupied territory where Roman superiprédnd Jewish superiority were

always in uneasy tension, he lived on a planeritede a Roman centurion say of
him, "Truly this was a son of Gdd (Matt. 27:54). Jew, Roman, Samaritan,
Syrophoenician, were to him equally the childrerGaofd. In the presence of human
need, his healing knew no bounds.

4.0 CONCLUSIONIt is easy for one to preach love when one has not
personally felt the sting of race discriminationetYthe need becomes far more
eloquent when it comes from the lips of one whorddlae brunt of it, yet without
hatred. It was put in words that ought to beconassit by the Rev. Martin Luther
King, Jr.,, a few hours after his arrest as a leaafgpassive resistance against
segregation in the Montgomery, Alabama, bus lines:

If we are arrested every day, if we are exploiteerg day, if we are trampled over
every day, don't ever let anyone pull you so lowtasate them. We must use
the weapon of love. We must have compassion anérstahding for those who
hate us. We must realize so many people are tdadidte us and that they are not
totally responsible for their hate. But when wensitan life at midnight; we are
always on the threshold of a new dawn.

5.0 SUMMARY

The race problem must, for the most part, be mgtdsgon to person contacts which
create understanding. This calls for more intetaigin and social fellowship, both
locally and nationally, and as occasion permitsheaaworld community. It is hard to
remain hostile towards a people whose individualmimers, one has come to
know and love. Such fellowship has been one ofritagor contributions of the
ecumenical movement.

6.0 TUTOR-MARKED ASSIGNMENT

1. What is racial discrimination?
2. What role can be played by the Church in stergntims in our society?
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1.0 INTRODUCTION

We come now to the most basic issue that confrorgekind. With atomic and
hydrogen bombs now stock-piled by both the UniteatéS and Russia in sufficient
guantity and potency to destroy all human life ugba planet and with guided
missiles to deliver them quickly to their targettse annihilation not only of great
cities but of entire nations in a matter of minutess now become a staggering
possibility. The phrase "coexistence or no exigérm@as become more than a neat
play on words; it is a clear putting of the onlyotalternatives before us.

We all agree that war is a terrible evil, foughdayg with possibilities of destruction
undreamed of in earlier days, and to be avoidedrby honorable means. At this
point, however, opinions diverge. Many Christiaasd at present the majority,
believe that there are occasions when war danp@ honorably averted and
therefore must be participated in as a Christiaty, while Christian pacifists
hold all war and moral support of war to be contriar the teachings of Jesus, and
hence to be rejected by the Christian conscience.

2.0 OBJECTIVES

By the end of this unit you should be able to:

understand the biblical injunctions concerning & svaation know what must be
done to stop the advents of war understand thatsaaways a lose-lose situation.
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3.0 MAIN CONTENT

3.1 Biblical Foundations

The Old Testament has in it much of carnage anfk,swith Yahweh in several
instances represented as calling his people ttekatt contending for them against
the enemy. The statemenEdr many fell slain, because the war was of G@d"
Chr. 5:22), is made once but implied often. Yet fewuld question that Isaiah’s
vision of a warless world, restated by Micah in nhe&entical words, reflects a
higher insight. For many centuries these words hasen a rallying cry, not to
battle, but to the ways of peace:

and many  nations shall comeand say: "Come, let us go up
to the mountain of the Lord, to the house of the God of

Jacob; that he may teach us his ways and we yma
walk in his paths." For touof Zon shall go forth eth
law, and the word of the Lord nrro Jerusalem. He shall
judge between many peoples, arshall decide for strong
nations afar off,and they shall bedteir swords into plowshares, and
their spears into pruning hooks; nation shall not lift wup

sword against nation, neither  shallthey learn war any  more;
but they shall sit every man under his vine andeurids fig tree, and none
shall make them afraid; for the mouthtd tord of hosts has spoken. (Mic.
4:2-4.

In the New Testament, Jesus stands revealed nptasrthe Son of God but as the
Prince of Peace, proclaiming the love of God, farg his enemies even at the
point of death on the cross, calling all men tgetof neighbourly love which if
put into practice, would abolish wars. His wordBleSsed are the peacemakers, for
they shall be called Sons of Gbdre fully consistent with all that he was and ds
he set before men, the nature and will of God.

What we derive from Jesus is a spirit and an oalre® persons that is the
antithesis of war. Just as he spoke no specifidwarslavery or slums, but gave an
impulse that can let no sensitive Christian beageenhile they exist, so he injected
into human history a spirit that must eventuallpdeto war’s abolition. That

mankind has been so slow about it is due in pafuman sin, in part to the

immense complexities of the international situation

3.2  Christianity and Peace Making

When Christian faith is viewed as a whole, theeaartain basic convictions which
bear upon war and the tasks of peacemaking. LitieBy review them.
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God is the Creator and Ruler of Our World

The ways off God may be shrouded in mysteries tlublpm of evil may also
be theoretically insoluble, yet the Christian knotiat God made the world for
good and not for evil. He knows that war’s wanta@stduction of human lives
and property and its long aftermath of phgisand social evils cannot be God’s
will. The passions that arouse war, the tragic &veéimat occur within it in ever-
mounting proportions, and the consequences that ftom it is almost wholly
antithetical to what we know of the love of Godvas see this love revealed in
Jesus. Thus we are called to labor with all ourgrevior war’s abolition.

God is a God of Judgment

God is a God of judgment who does not treat sihtlyg Any individual or any
people who flouts his righteousness will stand unctendemnation, though his
judgment is always linked with love. The resultpractice, is that sin always
brings evil consequences in its wake. The world Ih@®n so made with a
pervasive moral order that we cannot sin with imigunNhen a society or a
nation tries to direct its course on the basisggfrassive self-interest, denial of the
rights and liberties of others, economic greedi kes power, race prejudice,
vindictiveness, and deception, situations are eceathich if unchecked lead to war.
In this sense, then, war can be said to be a fdrivine judgment, though we
cannot assume that God deliberately sends wamite sinners with the wrath of
his displeasure.

God Alone is Sovereign

This is implied in the doctrines both of creatioaf judgment. Every State claims
absolute sovereignty over its people. The Christath affirms that God alone is
man’s supreme Ruler, and in his will alone is mdmsl authority. This is why

Christians have again and again felt impelled bgsctence to defy their political
rulers and to say with Petel& must obey God rather than héhcts 5:29).

God is Redeemer and Father

Neither creativity nor judgment nor sovereigntythe attribute of God by which

we; know him best. It is as redeeming love thatcbees closest to us. This
means that in his creation of the world with awingible order he is never

indifferent to human need; in his judgment he isamremerely punitive; in his

sovereignty he is never arbitrary or despotic. Gisd seeking always to win
individuals, societies, and nations to ways ghteousness, justice, good will, and
peace.

3.4 Whereis God in Times of War?

In this connection a question always arises in tohevar: "What is God doing?
Why does he not stop it?" The answer is far momapiex than to say simply
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that war is God’s judgment upon human sin, for gh#ering and disaster of
war falls with terrible force upon the innocent apon the guilty. Without
presuming to give a final answer, the directioraaswer must take can be found in
our Christian faith. God is maintaining a physioader, within which it is possible
to live in happiness and peace, but within whidodire burns, bombs destroy, and
bodies starve and die. He is maintaining a sodidémin which we are meant to
help one another, but within which the innocentesufvith and for the guilty. He is
maintaining a moral order within which our goodnisfps and our evil harms our
neighbor. God’s gift of human freedom, which makessible the sin, error, and
terrible folly of war, is also that which makes mm®rally responsible beings. We
could not surrender it and remain human, and wedwoat surrender it if we could.
Our task is to use it in obedience to his rightewills

4.0 CONCLUSION

It is the basis of the Christian faith that Godesihis world. This has all- important
consequences. Though it does not settle the paisi$ise, it does mean that all we
do must be done in love and with supreme regardh®persons whom God loves.
It means, furthermore, that in spite of our weaknasd lack of wisdom, God can
use in the making of peace, any gift that is braughove for the service of human
need. He is working always, even in the darkesthwian situations, through
redemptive love, and in this he summons us to bedvworkers.

5.0 SUMMARY

This unit has based itself to examine the gruesproblem of war in our world.
This brings to the fore the issue of the stand ol G war situations. Also, the
moral obligations for us as dwellers in this waal@ also examined.

6.0 TUTOR-MARKED ASSIGNMENT

1. How will you define war?
2. How will you justify the statement, Where is Giadthe time of war?
3. How best can the love of God be displayetthe time of war?

7.0 REFERENCES /FURTHER READINGS
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1.0 INTRODUCTION

The need for world peace has been a recurrentgrobince the First World War
was fought. As Christians, there is no way we cdnde away from this
impeding danger. This unit is therefore dedicatethé Christian at lending a voice
to the achievement of world peace.

2.0 OBJECTIVES
By the end of this unit, you should be able to:

understand the need for global peace
know the Christian’s suggestions at achieving @yppreciate efforts at achieving
this.

3.0 MAIN CONTENT

3.1 World Peace and International Order

The World Council of Churches has spoken in unemgal terms stated as one of
the "two conditions of crucial importance which rmbs met, if catastrophe is to be
averted in our world": "the prohibition of all weaps of mass destruction; including
atomic and hydrogen bombs, with provision for intgronal inspection and control,
such as would safeguard the security of all nafidngether with the drastic
reduction of all other armaments.”

This resolution is further highlighted in the foNang ways which have been
stated not only as the theology of war andcpebut also an

analysis of the existing situation and proceducgsatting within it, on

which Christians can agree. Without necessarilghgay unanimity at every

point, this consensus has been reached and sga@dand again



in pronouncements of the World Council of Churchbs, various denominational
bodies.

The Frightful Character of Modern War

Opinions differ as to whether any war under presgrdumstances can be just;
there is no disagreement as to the magnitude adnpiat destructiveness. The
power of modern weapons to incinerate vasiian populations with no
available civil defense must now be reckoned wAththird world war would spell
the doom of civilization, if not of total human ete@nce, upon this planet. There is
difference of opinion as to whether such a waikisly to be launched; there is no
doubt among informed persons of its awful conseqgeernf this occurs. War itself
has therefore become the chief enemy to overcome.

The Rejection of "Preventive" War

It is now generally agreed that to launch a warhwite idea of a quick victory

would be ghastly folly. Earlier in the colar this was advocated by some,
though never by the churches, as a way of seizirgativantage and ending the
tensions between East and West. Virtually no onkeves any longer that this

would do more than to precipitate the carnage alrdction that all sane men
dread and seek to avoid. The folly of such an actias clearly displayed in the

Iragi War.

No War of Aggression Can Be Justified

There is, of course, great difficulty of interprea at this point, for in the

complexities of the international scene, the lisenot easy to draw between
aggression and defense, and every countryardsg its own cause as just.
Nevertheless, it is significant that the World Coliof Churches at Evanston stated
as the first of the constructive steps out of tresent impasse the following:

We first of all call upon the nations to pledgetttieey will refrain from the threat or

the use of hydrogen, atomic, and all other weamdnsaass destruction as well as
any other means of force against the territorisdgnty or political independence of
any state.

A resolution was also adopted and widely commueitab both churches and
governments calling for the "certain assurance tiat

country will engage in or support aggressive orveufive acts in other

countries."
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War is not Inevitable

This is very important, for a fatalistic belief thaar is bound to occur, breeds a
defeatist attitude that militates against posifpeace action. Furthermore, it is a
reflection on the spiritual power for peace thatdGbands ready to impart through
the gospel of reconciliation. Again the World Coiliispoke forcefully at this point:

“Because of their belief in this gospel of recomtibn and their experience of its

power, Christians can never accept, as the onlg &inexistence open to nations, a
state of perpetual tension leading to "inevitabh&lr. On the contrary, it is the

Christian conviction that war is not inevitablechase God wills peace.

Theology is reinforced by history at this point.eTBun Commission of Christian
scholars in 1950 in their report die Christian Conscience and Weapons of Mass
Destructionstated that "to accept general war as inevitabke iseat ourselves as
helpless objects carried by a fated tide of eveatiser than as responsible men,"
and went on to say, "One reason why fascism andshagained their dread power
over great nations was because otherwise decepiegpbowed before what they
regarded as ‘inevitable’ and allowed a ‘wave offiltere’ to inundate them."

War Itself cannot be Creative or Curative

Caution is needed at this point, for to affirm tlgsiot to say that no war has ever
been just, or that no good has ever come out ofwary There is, of course, wide
disagreement on these issues, some holding thaiswsometimes necessary for
the restraint of evil and the winning of time foogitive steps towards peace,
others holding that war itself erects such basrigo these steps that it is
completely futile as well as unchristian. Theinp, rather, is that any
positive, creative, curative processes for the ompment of mankind must rest on
other grounds. There is large agreement amddlgristian leaders, and
increasingly among statesmen, that if war is eitbeloe averted or made to serve
any good purpose, constructive service to humand neeist be our chief
reliance. Without moral and spiritual power, militgpower may restrain aggression,
but it cannot build international order. Thtonviction actuates the effort to
remove poverty, hunger, ignorance, and diseasecbgyomic aid. It is also
under girds negotiation looking towards disameat and the effort to
alleviate world tensions by conference rather thidwe threat or the use of
military force. "Without the development of peld alternatives, collective
military effort may win a temporary victory, onlg fplunge the victors into new
conflict. International Co-operation through the United Nations Must Be
Supported

Christians generally regard the U.N. as our beditigad hope of peace and an
indispensable organ of law and order among theomstithough none would say
that it has functioned perfectly. There are some fgho regard international
organization as being opposed to national intesesd, some pacifists are unable to
sanction the U.N.’s use of military force for calliwe security. Nevertheless, there
is a wide consensus among Christian leaders tleatotimation of the U.N. was a
long step in advance toward international ordeat th spite of difficulties it has
functioned helpfully along both political and sdclmes, and that it merits the
active moral support of peace-minded and world-méhditizens.
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The U.N. has provided a world forum for the diseoisf controversial issues and
by its mediation has almost certainly averted wdg.its program of technical
assistance, World Health Organization, Food andicAure Organization,
UNESCO, various relief agencies, and care of redagehas proved both a symbol
and a channel of international co- operation. $nUniversal Declaration of Human
Rights it has given the world its first consideradd inclusive statement of the
rights of man. Collective security involves muchmore than the use of
military measures, such as were invoked in the lmnin Korea. The Fourth
National Study Conference on the Churches and Wortter had this to say about
it:

“We now live in the age of the hydrogen bomb. Tkees we must explore every
possible means of ensuring collective securityrtdp@am the use of military power”

We urge our government, therefore, to press forléihgest practicable degree of
disarmament through the UN, as we seek the goalro¥ersal enforceable
disarmament. We urge also that the functions of Ui in developing moral
judgment as to conditions causing tensions ancatbnéng war be magnified. We
ask our own government to take the lead in empimagsall those activities of the
UN which aim at the substitution of good offices,edmation, conciliation,
arbitration and the counsel of the world commuiidly armed force as a means of
settling disputes.

The Armaments Race must be Curtailed

Sharp divergences have always appeared on theéailiog of arms
rearmament. While church bodies have repeatedlyosgip universal military
training, some Christians favor it, and while maigplore the size of our military
budget as compared with other peacetime servicess tare those who would think
it folly to lessen it. Christian opinion convergdmwever, with the best political
thought in the desire to discover processes of rsgguwniversal enforceable
disarmament. This cannot be brought about simplynéy pacts without mutual
trust and without safeguards for inspection andtrobnYet the terrific economic
drain of military expenditures, pre-empting abduee fourths of all money paid for
taxes, the psychological strains of conscriptiolyafth for military service, and the
perils to democracy of a militarized public mindju&e unremitting effort to lift the
armaments burden.

The Living Standards of Underprivileged Peoples musbe Lifted

Economic factors are not the only causes of walrttey are large contributors. In
the present crisis, the hungry peoples of the @riemg acquiescent in poverty
and disease because they saw no escape, arewilleda new hope, and the
Communists are feeding these hopes. On the bassnpile expediency, economic
aid is a better preventive of war than atomic airbgen bombs.

Racial Injustices and Tensions must be eliminated

Unfortunately we cannot say that the churchesla@mselves free of racial tension
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and discrimination. The opposite is altogetherdoment. Nevertheless, in principle
race prejudice is seldom defended by Christiand,thare is a growing ferment in
the Church to abolish in practice what is condemningatinciple.

4.0 CONCLUSION

In these areas Christians, even without completniomty, have been able to a
high degree, work together. These convictigige no complete formula for

the making and preserving of peace, but as theyparsued earnestly, both

security and justice are enhanced. Christians vdlie\® in procedures based upon
them have done much to stabilize our world. Theseessteps must be carried much
further, and they can be advanced to the degreéeCthrstian citizens are informed

and motivated to action. It is one of the blessinfslemocracy that this is so, for

in part these procedures depend on individualudi$ and in other matters on
political action in which representatives in govaent must eventually be

responsive to the people’s demands. So let no tEwiganywhere say that there is
nothing he can do!

5.0 SUMMARY

This unit is dedicated to the highlighting of sugigel facts that will bring
about world peace from the perspective of a Clansti

18.0 TUTOR-MARKED ASSIGNMENT

1. What role can be played a\by the individual &ffan in bringing about
world peace?

2. Can World peace be achieved without mwttraament?

3. Is the United Nations as it is presenthynstituted optimally achieving
its statutory ideals?
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