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Introduction

CRS864 Social Theories of Religion is a one semester, 3 credits unit course. It is available to all
students as a course in master degree programme in Christian Theology. The course is also
suitable for anybody who is in the theological study of Christian faith and African Traditional
religion. The course consists of 21 units, which include Definition of Religion, the Elements of
Religion, History of World Religions, New Religious Movements in Nigeria; Methodology for
the Study of Religion, the nature of Religious Beliefs, Religion in the Society. Others include
Meaning of Sociology of Religion, the Concept of Society, the Relationship between Religion
and Society, Socialization and Religious Indoctrination, Religion and Secularization, the Family
Pattern, Functions of Religion in the Society, Durkheim Theory of Religion, Marxist Theory of
Religion, Weberian Theory of Religion, Auguste Comte Theory of Religion, Sigmund Freud
Theory of Religion, the Functionalist Theory of Religion and Symbolic Interactionist Theory of
Religion.

The material has been specially developed for students in African context with particular
focus on African culture. There are no compulsory pre-requisites for the course. The Course
Guide tells you briefly, what the course is about and what you are expected to know in each unit,
what course materials you will be using, and how you can work your way through these
materials. It also emphasizes the need for tutor-marked assignments. There are periodic tutorial

classes that are linked to the course.

What You will Learn in this Course

The overall aim of CRS864 Social Theories of Religion is to introduce you to the basic issues
in Sociology of Religion like Definition of Religion, the elements of religion, History of world
religions, New Religious Movements in Nigeria, the nature of Religious Beliefs, Religion in the
Society, Meaning of Sociology of Religion, the Concept of Society, the Relationship between
Religion and Society, Socialization and Religious Indoctrination, Religion and Secularization,

the Family Pattern, Functions of Religion in the Society and social Theories of Religion, among



others. Your understanding in this course will prepare you as a student to understand the nature
of religion and social theories of religious beliefs for good and profitable interaction. Further, the
course will broaden the understanding of the students about Sociology of Religion within the

context of Nigeria.

Course Aims

The aim of the course can be summarised as follow: The course aims at helping the
students to understand Sociology of Religion. It also examines the Social Theories of religion,

and scholar’s views.

Course Objectives

To achieve the aims set above, there are set overall objectives. In addition, each module
and unit has specific objectives. The modules and units objectives are always included at the
beginning of every module and the unit; you should read them before you start working through
the unit. You may want to refer to them during your study of the module and unit to check on
your progress. You should always look at the module and unit objectives after completing each
section. In this way, you can be sure that you have done what was required of you by the module
and unit. Stated below are the wider objectives of this course as a whole.

By meeting these objectives, you should therefore, know that you have achieved the aims
of the course as a whole. On your successful completion of the course, you should be able to
explain the following: know the definition of Sociology of Religion, Society, Secularization,
New Religious Movements, Family Pattern, Functions of Religion in the Society, Socialization
and Religious Indoctrination, Emile Durkheim Theory of Religion, Karl Marx Theory Religion,
Max Weber Theory of Religion, Auguste Comte Theory of Religion, Sigmund Freud Theory of
Religion, Functionalist Theory of Religion and Symbolic Interactionist Theory of Religion,

among others. On successful completion of the course, you should be able to:

e Explain the concept of Religion



¢ Discuss the Elements of Religion

e State the Functions of Religion in the Society

e Show the Relationship between Religion and Society
¢ Examine Socialization and Religious Indoctrination in Africa
e Explain New Religious Movements in Africa

¢ Discuss Religion and Secularization

e Examine the concept of society

e Discuss the Family and Pattern in the Society

e Highlight the Role of Religion in the Society

e Discuss the Nature of Religious Beliefs in the Society
e Explain Durkheim Theory of Religion

e Examine Marxist Theory of Religion

e Discuss the Weberian Theory of Religion

e Narrate Auguste Comte Theory of Religion

¢ Analyze Sigmund Freud Theory of Religion

¢ Explain the Functionalist Theory of Religion

¢ Discuss Symbolic Interactionist Theory of Religion
Working through the Course
To complete the course, you are required read the study units, read recommended books
and other materials. Each unit contains self-assessment exercises, and at some points in the
course, you are required to submit assignments for assessment purposes. At the end of this
course is a final examination. Below you will find listed all the components of the course and
what you have to do.

Course Materials

Major components of the course are:



1. Course Guide
Study Units
Textbooks

Assignment File

A

Presentation Schedule

In addition, you must obtain the materials. Obtain your copy. You may contact your tutor if

you have problems obtaining the text materials.

Study Units

There are twenty-one study units in this course broken into 3 modules of 7 units. They are

as follows:

Module 1

Unit 1: Definition of Religion

Unit 2: The elements of religion

Unity 3: History of world religions

Unit 4: New Religious Movements in Nigeria
Unit 5: Methodology for the Study of Religion
Unit 6: The nature of Religious Beliefs

Unity 7: Religion in the Society

Module 2

Unit 1: Meaning of Sociology of Religion
Unit 2: The Concept of Society
Unit 3: The Relationship between Religion and Society

Unit 4: Socialization and Religious Indoctrination



Unit 5: Religion and Secularization
Unit 6: The Family Pattern

Unit 7: Functions of Religion in the Society

Module 3

Unit 1: Durkheim Theory of Religion

Unit 2: Marxist Theory of Religion

Unit 3: Weberian Theory of Religion

Unit 4: Auguste Comte Theory of Religion

Unit 5: Sigmund Freud Theory of Religion

Unit 6: The Functionalist Theory of Religion

Unit 7: Symbolic Interactionist Theory of Religion

Each unit contains a number of self-assessment in general terms. These tutor-marked
assignment questions on the materials you have just covered are to be of help to you in your
relationship to the traditionalists and it is meant to help you to evaluate your progress and to
reinforce your understanding of the materials and assist you in achieving stated learning

objectives of the individual units and of the course.

Textbooks

Barber, N. (2013). The Security Blanket Concept of Religion. Retrieved on 15™ December, 2013
fromhttp://www. Psychologytoday.com/blog/the-humanbeast/201207/thesecurity-

blanket-concept-religion.

Barth, K. (1972). The Humanity of God. Richmond: John Knox Publishers.



Durkheim, E. (1915). The Elementary Forms of Religious Life. Manchester: Manchester

University Press.

Mascionis, J. J. (1999). Sociology. 7th edition New Jersey: Prentice Hall.

Maimela, S. S. (1990). Modern trends in Theology. Cape Town: Skotaville Publishers.

Mamella, S. S. (2003). “Salvation in African Traditional Religions”, Missionalia, Vol. 13. No.21,

p. 18.

Omoregbe, J. I. (1993). A Philosophical Look at Religion. Lagos: J.E.R.P

Reddy, V.M. (2013). A Philosophical Approach to Religion. Retrieved on 15" January, 2014
from http://www.sikhreview. Org/pdf/may2007/pdf-files/Philosophy1.pdf.

Warneck, M. (1960). Ethics since 1900. London: Oxford University Press.
Wilson, B. (1982). Religion in Sociological Perspective. New York: Oxford University Press.
Assignment File

In this file, you will find the details of the work you must submit to your tutor for marking.
The marks you obtain from these assignments will count towards the final mark you obtain for
this course. Further information on assignments will be found in the Assignment File itself and

later in this Course Guide in the section on assessment.

Presentation Schedule
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The Presentation Schedule included in your course materials gives you the important dates
for the completion of tutor-marked assignments and attending tutorials. Remember, you are
required to submit all your assignments by the due date. You should guard against falling behind

in your work.

Assessment

There are two aspects to the assessment of the course. First are the tutor-marked
assignments; second, there is a written examination. In tackling the assignments, you are
expected to apply information and knowledge acquired during this course. The assignments must
be submitted to your tutor for formal assessment in accordance with the deadlines stated in the
Assignment File. The work you submit to your tutor for assessment will count for 30% of your
total course mark. At the end of the course, you will need to sit for a final three-hour

examination. This will also count for 70% of your total course mark.

Tutor-Marked Assignments

There are twenty-one tutor-marked assignments in this course. You need to submit all the
assignments. The best four (i.e. the highest four of the fifteen marks) will be counted. The total
marks for the best four (4) assignments will be 30% of your total course mark. Assignments
questions for the unit in this course are contained in the Assignment File. You should be able to
complete your assignments from the information and materials contained in your set textbooks,
reading, and study units. However, you are advised to use other references to broaden your
viewpoint and provide a deeper understanding of the subject. When you have completed each
assignment, send it, together with the TMA (tutor-marked assignment) form to your tutor. Make
sure that each assignment reaches your tutor on or before the deadline given to the Assignment
File. If, however, you cannot complete your work on time, contact your tutor before the

assignment is done to discuss the possibility of an extension.

Final Examination and Grading

11



The final examination on CRS864 will be three hours’ duration and have a value of 70% of
the total course grade. The examination will consist of questions, which reflect the type of self-
testing, practice exercises, and tutor-marked problems you have come across. All areas of the
course will be assessed. You are advised to revise the entire course after studying the last unit
before you sit for the examination. You will find it useful to review your tutor-marked

assignments and the comments of your tutor on them before the final examination.

Assessment

Assessments 1-4 Four assignments, best three marks of the four counts at 30% of
course marks.

Final Examination 70% of overall course marks

Total 100% of course marks

Course Overview

This table brings together the units, the number of weeks you should take to complete them,

and the assignments that follow them

Tablel: Course Overview

Module 1 Title of Work Week’s Assessment
Activity (end of Unit)

Unit
1 Definition of Religion 1 Assignment 1
2 The Elements of Religion 2 Assignment 2

12



3 History of World Religions 3 Assignment 3
4 New Religious Movements in Nigeria 4 Assignment 4
5 Methodology for the Study of Religion 5 Assignment 5
6 The nature of Religious Beliefs 6 Assignment 6
7 Religion in the Society 7 Assignment 7
Module 2
Unit
1 Meaning of Sociology of Religion 8 Assignment 8
2 The Concept of Society 9 Assignment 9
3 The Relationship between Religion and 10 Assignment 10
Society
4 Socialization and Religious Indoctrination 11 Assignment 11
5 Religion and Secularization 12 Assignment 12
6 The Family Pattern 13 Assignment 13
7 Functions of Religion in the Society 14 Assignment 14
Module 3
Unit
1 Durkheim Theory of Religion 15 Assignment 15
2 Marxist Theory of Religion 16 Assignment 16
3 Weberian Theory of Religion 17 Assignment 17

13




4 Auguste Comte Theory of Religion 18 Assignment 18

5 Sigmund Freud Theory of Religion 19 Assignment 19
6 The Functionalist Theory of Religion 20 Assignment 20
7 Symbolic Interactionist Theory of Religion 21 Assignment 21

How to Get the Most from this Course

In distance learning, the study units replace the university lecture. This is one of the great
advantages of distance learning; you can read and work through especially designed study
materials at your own place, and at a time and place, that suit you best. Think of it as reading the
lecture instead of listening to a lecturer. In the same way that a lecturer might set you some reading
to do, the study units tell you when to read your set books or other material. Just as a lecturer
might give you an in-class exercise, your study units provide exercises for you to do at appropriate
points.

Each of the study units follows a common format. The first item is an introduction to the
subject matter of the unit and how a particular unit is integrated with the other units and the course
as a whole. Next is a set of learning objectives. These objectives let you know what you should be
able to do by the time you have completed the unit. You should use these objectives to guide your
study. When you have finished the units, you must go back and check whether you have achieved
the objectives. If you make a habit of doing this, you will significantly improve your chances of

passing the course.

Reading Section
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Remember that your tutor’s job is to help you. When you need help, do not hesitate to call

and ask your tutor to provide it.

1. Read this Course Guide thoroughly

2. Organize a study schedule. Refer to the ‘Course Overview’ for more details. Note the time you
are expected to spend on each unit and how the assignments relate to the units. Whatever
method you chose to use, you should decide on and write in your own dates for working on

each unit.

3. Once you have created your own study schedule, do everything you can to stick to it. The major
reason that students fail is that they get behind with their course work. If you get into difficulties

with your schedule, please let your tutor know before it is too late for help.

4. Turn to Unit 1 and read the introduction and the objectives for the unit.

5. Assemble the study materials, information about what you need for a unit is given in the
‘Overview’ at the beginning of each unit. You will usually need both the study unit you are

working on and one of your set books on your desk at the same time.

6. Work through the unit. The content of the unit itself has been arranged to provide a sequence for
you to follow. As you work through the unit, you will be instructed to read sections from your

set books or other articles. Use the unit to guide your reading.

7. Review the objectives for each study unit to confirm that you have achieved them. If you feel

unsure about any of the objectives, review the study material or consult you tutor.

8. When you are confident that you have achieved a unit’s objectives, you can then start on the
next unit. Proceed unit by unit through the course and try to pace your study so that you keep

yourself on schedule.
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9. When you have submitted an assignment to your tutor for marking, do not wait for return before
starting on the next unit. Keep to your schedule. When the assignment is returned, pay particular
attention to your tutor’s comments, both on the tutor-marked assignment form and on what is
written on the assignment. Consult your tutor as soon as possible if you have any questions or

problems.

10. After completing the last unit, review the course and prepare yourself for the final examination.
Check that you have achieved the unit objectives (listed at the beginning of each unit) and the

course objectives (listed in this Course Guide).

Facilitators/Tutor and Tutorial

There are 8 hours of tutorial provided in support of this course. You will be notified of the
dates, time, and location of these tutorials, together with the name and phone number of your tutor,
as soon as you are allocated a tutorial group. Your tutor will mark and comment on your
assignments, keep a close watch on your progress and on any difficulties you might encounter and
assist you during the course. You must mail your tutor-marked assignments to your tutor well
before the due date (at least two working days are required). They will be marked by your tutor
and returned to you as soon as possible. Do not hesitate to contact your tutor by telephone, e-mail,
or discussion board if you need help. The following might be circumstances in which you would

find help necessary. Contact your tutor if:

¢ You do not understand any part of the study units or the assigned readings,
¢ You have difficulty with the self-tests or exercises,
e You have a question or problem with an assignment, with your tutor’s comments on an

assignment or with the grading of an assignment.

You should try your best to attend the tutorials. This is the only chance to have face-to-face

contact with your tutorial and to ask questions which are answered instantly. You can raise any

16



problem encountered in the course of your study. To gain the maximum benefit from course
tutorials, prepare a question list before attending them. You will learn a lot from participating in

discussions actively.

Summary

CRS864 intends to introduce you to basics of the Social Theories of Religion. Upon

completing this course, you will be able to answer questions such as:

e Explain the concept of Religion

e Discuss the Elements of Religion

e State the Functions of Religion in the Society

e Show the Relationship between Religion and Society
e Examine Socialization and Religious Indoctrination in Africa
e Explain New Religious Movements in Africa

e Discuss Religion and Secularization

e Examine the concept of society

e Discuss the Family and Pattern in the Society

e Highlight the Role of Religion in the Society

e Discuss the Nature of Religious Beliefs in the Society
e Explain Durkheim Theory of Religion

e Examine Marxist Theory of Religion

e Discuss the Weberian Theory of Religion

e Narrate Auguste Comte Theory of Religion

e Analyze Sigmund Freud Theory of Religion

e Explain the Functionalist Theory of Religion

e Discuss Symbolic Interactionist Theory of Religion

17



Of course, the questions you will be able to answer are not limit to the above list. African
Traditional Religion is an exciting study. We wish you success with the course and hope that you

will find it both interesting and useful.

18
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UNIT 1: DEIFINITION OF RELIGION
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7.0 References/Further Readings
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1.0 INTRODUCTION

The need to understand religion of the world cannot be under-stressed. Man from its origin
is born to worship God in the way his conscience and ability directs him to do. The study of
world religion is aimed at understanding the similarities and differences in religion, the truth in
religions and their relevance to the human society. Therefore, an understanding of world
religions will create room for a clear understanding of the people contextually within the

framework of their belief system.

2.0 OBJECTIVES

By the end of this unit, you should be able to:

e Define religion from different perspectives

e @Give the characteristic features in the definition of religion
e Explain the different types of world religions

e Discuss the purpose for the study of religion

¢ Give the functions of religion in Nigerian society

e Highlight the importance of religion in Nigerian society

e State the roles of religion in Nigerian society

3.0 MAIN CONTENT

3.1 What is Religion?

There is no universally accepted definition of religion. This is simply because religion
means different things to different people. It may mean a thing to a philosopher and another to a
theologian and another to a sociologist. Religion is diverse in historical development, so either

culturally varied that definitions developed from our African or western experience often fail to
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encompass it adequately. A.C. Bouquet argued in his book, Comparative Religion that the word
‘religion’ is of European origin and that it acquired many meanings in Europe. He however
observed that scholars in the ancient world did not agree on the etymological connotation of the
word. Some scholars connected religio with other Latin terms relegere which means to re- read;
relinquere which is to relinquish; or religare which means to relegate, to unite, to bind together.
Bouquet examined the two of the various views: The Roman Cicero and Roman writer Servius
Cicero took the word from relegere, to gather things together, or to pass over the same ground
repeatedly.

Another possible meaning, according to Cicero, was ‘to count or observe.” Cicero focused
on the term ‘observe’ to be appropriate in understanding the term ‘religion’. Using the word
‘observe’ would have religion interpreted as “to observe the signs of divine communication.” For
Servius and most others, religion was to be associated with the Latin religare, to bind things
together. The possibility of accepting this root origin is obvious in that this notion expresses the
most important feature of religion. That is, “religion binds people together in common practices
and beliefs, drawing them together in a common enterprise of life”. This notion shows religion as
pointing to relationship. Bouquet strongly felt that both roots could be combined to give the
sense of the meaning of religion: “a communion between the human and the superhuman.

Thus, he interpreted religion to mean “a fixed relationship between the human self and
some non-human entity, the Sacred, the Supernatural, the Self- existent, the Absolute, or simply
‘God’. Religion therefore implies a relationship between human beings and some spiritual
beings. As we shall see in our study of religion, religion involves relationships both in essence
and functions. John Ferguson listed seventeen definitions of religion, which can be organized

into the following categories; theological, moral, philosophical, psychological and sociological.

Theological Definition of Religion

The theological definition of religion include religion is the believing in God, religion is
belief in spiritual beings, religion is life of God in the soul of man, and religion is a mystery, at
once awesome and attractive. The above are the theological definitions of religion because they

centred on the ideas that religion has to do with God or super natural spiritual powers. E.B.
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Taylor asserts that religion being a belief in God and spiritual being involved a belief in a
hierarchy of spirits from the lower to the most powerful beings. It is said to be the life of God in
the soul of man; an idea which comes from Newton Clarke, who stressed the two realities of God
and the soul as necessary for religion to exist. Further still, the definition that related religion to
something mysterious is that, religion is a mystery: awesome and attractive. Rudolf Otto, who
found the essence of religion in the idea of the holy, which he claimed, attracts people, owning to

its mystery and its power, created this ideology.

Moral Definition of Religion

The moral definition of religion are: religion is leading a good life, religion is morality
tinged with emotion, religion is the recognition of all our duties and demand commands and
religion is sum of scruples which impede the free use of our faculties. Morality deals with the
provision of rules, norms, and directives of how people should live their lives in an acceptable
manner. According to moral theory, religion is defined as lading a good life. Mathew Arnold
expanded the moral definition of religion by insisting that human emotions or feelings must be
added to morality before religion can become real. It is said to be the recognition of all our duties
as divine commands, a theory of Immanuel Kant’s categorical imperative. Thus, the moral
definition of religion makes the central criterion of religion a code of correct behaviour affirmed

by believers as having its source in an unquestioned and unquestionable authority.

Philosophical Definition of Religion

The philosophical definition of religion view religion in terms of an abstract or impersonal
concept. Religion is what a man does with his solitariness. Alfred North Whitehead described it
as the relation of man to his own being, but as a being outside himself. It is a relationship, which
according to Paul; people hold with that which concerns them ultimately. Psychological
definition of religion stressed that religion has to do with the emotions, feelings, or psychological
states of the human in relation to the religious object. Ferguson defines religion as the result of

seeking comfort in the world, which, dispassionately considered, is a terrifying wilderness.
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Bertrand Russell stresses that because of the misfortunes and sufferings people experience
in the world, they seek comfort or consolation in religion. Friedrich Schleiermarcher further
described religion as “a feeling of absolute dependence”. These definitions of religion, which fall
within the viewpoint of psychoanalyptic school of Sigmund Freud defined religion as “a
universal obsessive neurosis” and “psychological disturbance” which must be overcome if

humanity is to attain psychological health.

Psychological Definition of Religion

The psychological definition of religion makes the central criterion of religion feelings or
emotions within people, which cause them to appeal to force greater than themselves to satisfy
those feelings. The sociological definition of religion emphasizes on religion as a group
consciousness embodying cultural norms or as a product of society in general. Ferguson listed
the following definitions, which falls within this category. Religion is the “opium of the people”.
Karl Marx posits that religion results from the oppression of the masses by those in positions of
social or economic power who use the message of religion to keep the oppressed content with
their lot in this life in the hope of a just order in the next one. Religion thus, plans a sociological
function for both the oppressor and the oppressed.

Herald Hoffding defined religion as the conservation of values. Though this definition
reflects a widely had view of traditional sociologists such as Emile Durkhein or Bronislaw
Malinoski, Hoffding maintained that religion is a conservation force within society which
defines the fundamental values of the group and then enforces those values by an appeal to
supernatural powers. It is co-operative quest after a completely satisfying life”. The emphasis of
this definition seems to group it within the psychological; however, it falls within the cooperative
quest in sociological category. Martin Frozesky who laces this definition in contemporary
scholarship said that religion is “a quest for ultimate well-being”. William Lessa and Evon Vogth
described religion as a system of beliefs and practices directed toward the “ultimate concern” of

a society.
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Sociological Definition of Religion

The sociological definition makes the central criterion of religion the existence of a
community of people, which is identified, bound together, and maintained by its beliefs in power

or forces greater than the community itself maintain.

3.2 Characteristic Features in the Definition of Religion

It is important to mention that each person who defines religion focuses on some particular
aspects of human life and experience, or on what religion does, positive or negative. We shall
now examine the characteristic emphases in their various definitions. Radoslav A. Tsanoff, in his
Religious Crossroads, classifies the definitions of religion into the following ways: (1) theistic
and other beliefs, (2) practices, (3) mystical feelings, (4) worship of the holy, and (5) conviction
of the conservation of values. For our own, we shall identify the definitions of religion and

consider them under the following categories.

Feeling

Friedrich Schleiermacher, an important 19th century German theologian and philosopher,
has defined religion as “the feeling of absolute dependence, of pure and entire passiveness” and
that “true religion is sense and taste for the Infinite.” He asserts that religion should include
emotions. Schleiermacher bases his definition on human’s feeling and intuition. It anchors on
dependence on one Infinite, or the Eternal, which in some religions may be termed God. The
definition does not reflect human participation in religious scheme as in knowing or doing

something in the name of religion.

Ritual Activity

This definition emphasises the performance of specific acts that are established by the

religious community. Anthony Wallace, an anthropologist defines religion as “a set of rituals,
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rationalized by myth, which mobilizes supernatural powers for the purpose of achieving or
preventing transformations of state in humans or nature.” The definition holds that religion is
only situated within the realm of humanity and society. There is no reference to the divine as

some religion may hold.

Belief

It is very common to both young and old when asked about the definition of religion to
define it as belief in God or the supernatural. Most theo-centric religions like Christianity and
Islam will define religion in terms of ‘belief’, particularly belief in a supernatural power or

entity.

Monotheism

Monotheistic religions like Judaism, Christianity and Islam emphasizes that religion is a
relationship with one omnipresent, omnipotent, omniscient divine being who manifests in and
superintends on the affairs of humanity and the whole universe. The essential relationship is
differently captured in definite terms in different religions. An example in Judaism is the Shema
in Judaism as contained in the Old Testament (Deut. 6:4-6); in Christianity as revealed in the
belief in Jesus Christ who is regarded as the Way, the Truth, and the Life (John 14:6); and in
Islam as contained in the Shahadah, the Testimony to the oneness of Allah (Qur’an 112).

The Solitary Individual

Alfred North Whitehead, a prominent English-American philosopher, defines religion as
“what the individual does with his own solitariness; and if you were never solitary, you were
never religious.” This emphasises the involvement of the individual in an intimate personal
dialogue with himself or herself. It does not refer to either the supernatural or a group or the

society in which a person lives.
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Social Valuation

William Lessa and Evon Vogt, (two anthropologists) define religion as “a system of beliefs
and practices directed toward the ‘ultimate concern’ of a society.” To them, religion is human-
centred. Here, society provides the centre for religious valuation. Religious beliefs, practices, and
attitudes are directed toward the expression of what a society of people holds to be of central

importance.

Illusion

Karl Marx, a 19th century social philosopher, and the father of communism, defines
religion this way: “Religion is the heart of the heartless, sigh of the oppressed creature ... It is
the opium of the people.” Religion is only the illusory sun, which revolves around humans as
long as he does not revolve around himself. Marx sees religion as something that misinterprets
reality. This portrays human being’s response to the universe as essentially immature and

distorted.

Ultimate Reality and Value
John B. Magee says, “Religion is the realm of the ultimately real and ultimately valuable.”
Religion is seen as the true and ultimate measure of people’s existence, the final test of life is

meaning.

3.3 Why Study Religion?

The study of religion is not new. Many centuries ago, western scholars have conducted
studies on religion. What there is was being expressed orally in myths, legends, proverbs, wise
sayings and in practical ways like rituals, dances, art, and symbols. The systematic and critical
studies of the religious beliefs of the peoples did not begin until recent years, precisely between

and after the two world wars. The growth of the science of anthropology and the comparative
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study of religion aroused the interest of scholars in religion. Despite the pioneering role of
Europeans involved in this study, the outcome of their production was still clouded with racial
prejudices.

Thus, one of the aims of the study of religion is to make a comparative survey and to
indicate an approach to the understanding of the religion. It is now evident that God is one, the
God of the whole universe that has revealed Him to various people in various ways throughout
the ages. It is the aim of the study to show the world that religion is part of culture and of all
history of humankind. A study of religion allow us to understand the differences and to see the
similarities between nations and culture; psychologically, philosophically, theologically,
sociologically and morally. It will also help us to appreciate our own beliefs by seeing them
alongside those of others. Furthermore, it will help us to work for ecumenism via a meaningful
exchange of ideas between religious group in dialogue, seminar and open discussions.

Another aim for the study of African Religion is to discover what the adherents actually
know, believe, and think about the God and the super sensible world. In the study of religion, we
are not out to seek legitimate ways of discovering what the people actually know about their
beliefs system and heritage. Religion allows the adherents to how the beliefs of people have
influenced their worldviews and moulded their scholars who had studied religion. There is no
doubt that a great diversity of religion exist in the world and common political system. As such,
to a distant observer, the homogeneity of other religions is much less real than apparent in the
world. Our aim, therefore, is to prove to the world that the spiritual world is so real and near that
its forces do inspire their visible world.

The study of religion is also to show the relationship of religions in the world with one
another. The real cohesive factor of religion in the world is the living supernatural being or God.
The study of religion is to better the ways of evangelizing and acculturating peoples.
Evangelization and acculturation of the world would help in cultural evolution and refinement of

people’s culture, especially those practices that are pagan oriented into Christian ones.
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3.4 Types of Religious Beliefs
There are different types of religious beliefs they include; atheism-those who deny the
existence of God or gods, but who still hold to a personal ideology that provide a guideline to

their lives.

Deism - is a system of thought advocating natural religion based on human reason rather than

revelation.

Humanism - is the assertion of the dignity and worth of man and his capacity for self-realization

through reason. The humanist usually rejects supernaturalism.

Monism - recognizes only one kind of ultimate substance.

Theism - is the belief in God or gods.

Pantheism - is the recognition of God in everything. It equates God with the forces and laws of

the universe.

Polytheism - is the belief in many gods.

Henotheism - is the worship of one supreme god in a pantheon of gods.

Monotheism - is the belief in one God.

The three monotheistic religions are Judaism, Christianity and Islam. The living world
religions falls within one or more of the different types of religious belief mentioned above and
they include Hinduism, Buddhism, Taoism, Confucianism, Shintoism, African Traditional
Religion, Judaism, Christianity and Islam. However, the concern in this paper is to major on

African Traditional Religion (ATR) in detail for a thorough understanding and comprehension.
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3.5 The Functions of Religion

Anything can easily be discarded once it is discovered to be of no value. Often, the value of
something will also depend on its importance and usefulness. Hence, one may ask, that, bearing
in mind the above objections to religion, can it be waved aside as an insignificant aspect of
human existence? Why is the religious dimension of human life so important? Emile Durkheim

pointed out three major functions of religion

Social Cohesion Functions of Religion

The shared symbols, value and norms of religion unite people. Religious doctrine and ritual
establish rules of “fair play” that makes organized social life possible. Religion also involves
love and commitment, which underscore both our moral and emotion ties to others. Religion has
always acted as guide and shaped entire not only of individuals, but also of communities. Hence,
it promotes social good of the highest value. It has been the greatest source of consolation to
millions of sorrowing and suffering people. Religion does not consist in merely refraining from
evil, but in a persistent performance of noble deeds. True religion does not come from the
teaching of men and the reading of books but the awakening of the spirit within us as human
beings. Therefore, human progress is a consequence of the action of the human spirit.

In addition, religion serves as a form of social ‘cement’ which binds people together into an
integrated social group. Through the sharing of common religious beliefs and values, and
participation in common religious rituals and practices, members of a society or group becomes
united as one common community. Thus, regularly bringing adherents together to commonly
held beliefs and values, religion promotes group sense of identity, oneness, purpose, and group
solidarity. This function is most evident in a crisis when a society faces a formidable threat to its
existence such as during outbreak of drought, a condition that confronts a society with a
possibility of societal disorganization or disintegration.

An interesting example of how religion can contribute to group unity and cohesion is the

case of the Jews were scattered from many centuries across many nations but they were able to
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maintain their original identity and unity as Jews simply through their commitment to their
religion, which served as a bond of solidarity among the irrespective of the geographical location
where each cluster of Jews was. To explain this, Durkheim developed the concept of social
solidarity. Social solidarity described the social ties that bind a group of people together such as
kinship, shared location, or religion. Durkheim combined these concepts with the data he
analyzed to propose a theory that explained the religion-based differences in suicide rates. He
suggested that differences in social solidarity between the two groups corresponded to the

differences in suicide rates.

Social Control Functions of Religion

Every society uses religious imagery and rhetoric to promote conformity. Societies give
many cultural norms - especially those that deal with marriage and reproduction are given
religions justification and control. Religion even legitimizes the political system. In medieval
Europe, in fact monarchs claimed to rule by divine right Few of today’s political leaders invoke
religion so explicitly, but many publicly ask for God’s blessing, implying to audiences that their
effort are just and right. Many of the society’s values and norms as well as its legal prohibitions
have their source in religious morality. Specifically, the secular laws, which prohibit murder,
manslaughter, theft, rape, assault, false witnessing or evidence, and so on and so forth, are
derived from other prophetic or messianic sources. Because social rules and laws are backed up
by religious norms and doctrine, the latter acquires a much greater in their ability to control
behavior.

Since people link secular laws with divine authority and actually come to see these laws as
the laws of God or god-given laws, and their contravention as contravention against God himself,
they tend to readily obey them, If only to escape divine judgments and personal condemnation.
When government draws moral authority from religion, it legitimizes political authority. For
centuries, monarchs sought a religious seal of approval to ‘divinely sanction’ their reign. In
contemporary religious states, political policies are dictated by religious interpretation; thus, the

government is imbued with sacred. In these circumstances, a person who questions government
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authority is also questioning religious authority. Therefore, the two social institutions

(government and religion) come together as powerful mechanisms of social control.

Psychological Functions of Religion

Also, religion helps provide a sense of emotional security, acting much like he security
blanket from which a small child derives comfort when distressed (Barber, 2013). The security
blanket idea succeeds in explaining why some situations evoke a religious response. It
encompasses the known physiological effects of religious rituals and beliefs. It also helps us to
understand why religion is in decline in most developed countries where citizens enjoy an
exceptionally good standard of living. Like a child’s security blanket, religious prayers offer
comfort when people are distressed. World religions generally offer peace of mind. Recent
research shows that they can deliver, although the same benefits are available through secular
techniques of relaxation and mediation.

Religion provides individuals with emotional support during major events in their lives.
Religious rituals and ceremonies such as baptism, weddings, and funerals normally mark births,
marriages, and deaths. When misfortune strikes such as when death occurs, the religious group is
often a veritable source of psychological support. Members would usually gather to provide
company for over a period in order to ward off loneliness, fear and helplessness, and to offer
labor services in the course of burial. Their psychological support helps the bereaved family to
cope and adjust to the dislocation that has taken place.

Religion helps in stressed reduction. Research has shown that religious prayers function as
anti-stress mechanism. They have also demonstrated that individual prayers as well as attending
Church services reduces blood pressure, a reliable index of reduced psychological stress.
Elevated blood pressure causes heart disease and heart disease is the number one killer in many
developing and developed countries. This buttresses Marx’s political idea of religion as a
calming opiate of the people (Barber, 2013). The implication of this is that prayers and rituals
may contribute directly to health and long life. Moreover, the availability of an effective stress-
reduction mechanism helps people to feel more confident and optimistic about their lives, a

frame of mind that yields health dividends. Additionally, religious beliefs promote positive
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personal behaviors, which can lead to a sound social morality, although the relationship between

religious adherence and responsible social behavior is not statistically clear.

Providing Meaning and Purpose

Religious beliefs offer the comforting sense that the vulnerable human condition serves
some greater purpose. Strengthened by such conviction, people are less likely to despair when
confronted by life’s calamities. For this reason, major life — course transitions — including birth,
marriage, and death — are usually marked by religious observances that enhance our spiritual

awareness.

4.0 CONCLUSION

This unit provides a general introduction of religion with emphasis on the definition of
religion, characteristics emphases in the definition of religion, typology of religious beliefs, aim
for the study of religion and functions of religion in the Society. Religion is seen as an

indispensable institution in the society despite of its positive and negative influences.
5.0 SUMMARY
The following are the major points of this unit:
e Religion can be defined from various perspectives.
e There are six types of religious beliefs: These include: deism, humanism, monism,

theism, polytheism and henotheism

e Most functions of religion are sociological
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6.0 TUTOR-MARKED ASSIGNMENT

1. Define religion with reference to its sociological, theological, psychological,
phenomenological, anthropological, and philosophical definitions.

2. Does religion have any function(s) in human society? Explain.

3. State briefly the sociological and theological definitions of religion.

1. Briefly explain the various types of religions that are regarded as world religions.

2. What are the functions of religion in Nigerian society?
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UNIT 2: THE ELEMENTS OF RELIGION

CONTENTS

1.0 Introduction
2.0 Objectives
3.0 Main content
3.1 The Structural Elements of Religion
4.0 Conclusion
5.0 Summary
6.0 Tutor Marked Assignment
7.0 References/further Reading

1.0 INTRODUCTION

We had discussed the nature of Religious beliefs in the previous unit. Religion, be it
Christianity, Judaism, African traditional religion etc possessed elements that are very
fundamental to its continued sustenance. We will therefore identify and discuss these basic
elements of Religion.
2.0 OBJECTIVES

By the end of the unit you should be able to:

e Explain the various elements of Religion

e Define the role which these elements play in sustaining religion in the society
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3.0 MAIN CONTENT

3.1 The Structural Elements of Religion

Religion all over the world has been found to comprise of four structural elements. The
elements as identified by Eddiefloy include; Belief, ritual, emotions and organization. Beliefs are
strongly held conviction by the people who are adherents to a religion that their object of
worship is capable of solving their problems. Religions of the world are based on belief and the
recognition and creation of a sacred supernatural being. The sacred supernatural being is
therefore venerated and worship by followers. Indeed, without belief, there would be no religion.
Ritual as an element of Religion refers to religious acts, ceremonial practices and customs that
are geared towards the worship of the sacred. Religious rituals are a way of venerating and
honouring the sacred.

Rituals reaffirm the total commitment of adherents and reinforce their belief in the
sacredness of the object being worshiped. They constitute practical avenues where members
demonstrate their strong religious belief. Normally, religious rituals require the observance of
certain special types of behaviour such as prayers, offering of sacrifices, observance of feast,
meditations and the wearing of particular clothes. Ritual observance is identified with groups and
sects that practice particular religious doctrines. Among the Roman Catholic Churches in the
world, several rituals exist inform of sacraments which members are obliged to partake, for
example, the ritual of baptism, the consecration of the holy Eucharist, the genuflection in the
church are seeing as rituals that must be imbibed by all practicing Catholics. A very important
function of ritual is that it brings faithful together for mutual stimulation and motivation and for
reaffirming their belief in the power of the sacred object of worship.

Rituals also provide an avenue for expression of emotional unity and open declaration that
members have absolute commitment to the supernatural being which is being worshipped. The
third element of religion is emotions. This is a reference to the spirit of reverence, humility,
ecstasy, excitement and even terror that is evoked in the believer as he presents himself in the
presence of the sacred. The notion that one is present in the midst of the sacred evokes behavior

that is considered appropriate for the occasion. When faithful engage in religious rituals and
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ceremonies, there is a tendency for them to become engrossed by the presence of the sacred. At
such a period, individuals are emotionally attached to each other and may be persuaded to do
whatever their leaders would ask them to do. This is because they are at this point overshadowed
by the presence of the supernatural. You will find that most religious conflicts in Nigeria
involving Christians and Muslims often commence immediately after religious meetings. They
are made to be overwhelmed by the presence of the sacred as they are psyched to consider their
fellow brothers who do not belong to their faith as unbelievers who deserve no fairer treatment
but to be eliminated from the surface of the earth.

To Christians, God is emotional as he does not want his own to suffer. Emotion therefore
becomes an important element of Religion. The fourth element of religion is organization. All
Religions are characterized by some form of organization. There are trained officials; priests,
cardinals, Bishops, pastors, church assistants, catechists, church leaders etc who occupy the
church hierarchy with full powers and authority vested in them. There are also ordinances, rules
and laws that govern the day to day conduct of members. Indeed, depending on the type of
society one comes from, religion exhibit different degrees of organization. In developed societies
of the west, religion is organized along Bureaucratic lines with a list of officials and hierarchy.
There are rules that govern relationship among members. In developing societies however,

religion is not differentiated in terms of organization.

4.0 CONCLUSION

Religion as an integral part of culture of a society has four basic structural elements. These
elements include belief, emotions, ritual and organization. Beliefs provide the basic foundations
for religious faith and trust in the ability of the supernatural to control and intervene in situations.
Rituals provide an avenue for the re-enactment of religious belief and open proclamation of
adherents in the ability of the object of worship. During rituals and ceremonies, emotions are
easily displayed as adherents become overwhelmed by the presence of the sacred. Religions are
also characterized by some form of organization. There is a hierarchy of officials and a body of

rules and regulations which govern the conduct of members.
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5.0 SUMMARY

In this unit, we identified and explained the structural elements of Religion. These elements
include Rituals, Belief, emotions and organization. These elements provide the necessary

structural foundations for the continued relevance and sustenance of Religion in the society.

6.0 TUTOR-MARKED ASSIGNMENT

1. List and explain the structural elements of Religion as discussed in this unit.

2. Discuss ritual as an element of Religion.
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1.0 INTRODUCTION

In unit previous we discussed the definition of religion and the difficulties one face in
defining religion. We also treated the types of religious beliefs, the purpose for study religion
and functions of religion in the society. In this unit, our focus will be on the taxonomy of world
religious traditions such as: Hinduism, Buddhism, Taoism, Confucianism, Shintoism, African
Traditional Religion, Judaism, Christianity, these religions are the revealed religious traditions of

the world.
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2.0 OBJECTIVES

By the end of this unit, you should be able to:

e Explain the teaching of Taoism

e Discuss the history of Islam

e Expatiate on the doctrines of Judaism

e State how Christianity was introduced into Africa
e Explain the nature of African traditional religion
e List the doctrines of Hinduism

e Give the major features of Buddhism

e Highlight the teaching of Confucianism

3.0 MAIN CONTENT

3.1 Taoism

Taoism also known as Daoism is a tradition of Chinese philosophy and Chinese religion,
first arising in about the 4th century BC. Among native Chinese schools of thought, the influence
of Daoism has been second only to that of Confucianism. Daoism as now understood consists of
two separate streams, a school of philosophical thought originating in the classical age of Zhou
dynasty China, and a system of religious belief arising some 500 years later in the Han dynasty.
These two are normally termed philosophical and religious Daoism and the Daoist basis of the
latter lies in the revelation from the sage Laozi that a Daoist called Zhang Daoling claimed to
have received in AD 142 in the Sichuan Mountains. Philosophical Daoism has therefore been
preserved beneath a mass of religious accretions derived from native Chinese paganism,
shamanism, divination, and superstition; while religious Daoism is now a thriving creed
interwoven with Chinese popular culture.

Philosophical Daoism arose out of the intellectual ferment of the Zhou dynasty, in which

various philosophical schools competed to advise rulers and others on the correct way to live and
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govern in a world racked by political and social change. Its likely origins are in the so-called
Yangist school, despised by Mencius, who caricatured its doctrines by declaring that Yangists
would not pluck a hair from their own heads to benefit the whole world. In fact, it apparently
preached self-cultivation and withdrawal to private life, drawing on a native Chinese tradition of
mysticism and contemplative exercises resembling yoga.

This tradition was developed in the late 4th century BC by the philosopher Zhuangzi
(Chuang-tzu), who began as a Yangist. Soon after, an anonymous thinker, perhaps a minor
official, produced a book of related reflections under the name of the semi-mythical figure Laozi
(Lao-tzu), who had allegedly instructed Confucius. Evidence suggests that while Zhuangzi saw

his beliefs as purely for private use, Laozi presented his as an explicit manual of government.

3.2 Islam

The Arabic word Islam literally means “surrender” or “submission”. As the name of the
religion, it is understood to mean “surrender or submission to God”. One who has thus
surrendered is a Muslim. In theory, all that is necessary for one to become a Muslim is to recite
sincerely the short statement of faith known as the shahadah: 1 witness that there is no god but
God (Allah) and that Muhammad is the Messenger of God. Although in an historical sense
Muslims regard their religion as dating from the time of Muhammad in the early 7th century AD,
in a religious sense they see it as identical with the true monotheism which prophets before
Muhammad, such as Abraham (Ibrahim), Moses (Musa), and Jesus (Isa), had taught. In the
Koran, Abraham is referred to as a Muslim. The followers of these and other prophets are held to
have corrupted their teachings, but God in His mercy sent Muhammad to call humanity yet again
to the truth.

Islam has five duties, which traditionally are seen as obligatory for all Muslims, although
some mystics (Sufis) have allegorized them, and many Muslims observe them only partially.
These duties are called five pillars of Islam: bearing witness to the unity and uniqueness of God
and to the prophethood of Muhammad (shahadah); prayer at the prescribed times each day
(salat); fasting during the month of Ramadan (sawm); pilgrimage to Mecca, and the performance

of certain prescribed rituals in and around Mecca at a specified time of the year (hajj); and
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paying a certain amount out of one's wealth as alms for the poor and some other categories of
Muslims (zakat). The first of these pillars balances external action (the recitation of the
shahadah) with internal conviction (although different groups within Islam have held different
views about the relative importance of recitation and belief in the shahadah the other four,
although they take belief for granted, consist predominantly of external acts.

There are other duties and practices regarded as obligatory. As in Judaism, the eating of
pork is prohibited and male circumcision is the norm (the latter is not mentioned in the Koran).
Consumption of alcohol is forbidden. Meat must be slaughtered according to an approved ritual
or else it is not halal. In some Muslim communities, practices, which are essentially local
customs, have come to be identified as Islamic: the wearing of a sari, for example. There are
variant practices concerning the covering of the head or face of a woman in public. Koranic texts
that address the issue are interpreted by some to mean that the entire head and face of a woman
should be covered, by others as indicating that some sort of veil or headscarf should be worn.

Others argue that the Koran does not require any such covering.

3.3 Judaism

Judaism is the religious culture of the Jews (also known as the people of Israel); one of the
worlds is oldest continuing religious traditions. Judaism originated in the land of Israel (also
known as Palestine) in the Middle East in c. 1800 BC. Due to invasions and migration, today’s
Jewish communities are found all around the world. In mid-1993, the total world Jewish
population was some 14.5 million, of whom about 6.8 million lived in North America, more than
3.6 million in Israel, and more than 1.9 million in the countries of the former Soviet Union, the
three largest centres of Jewish settlement. Just fewer than 1 million Jews lived in the rest of
Europe, most of them in France and Great Britain, and 600,000 in the rest of Asia. Around 1.1
million Jews lived in Central and South America, and about 200,000 in Africa.

As a rich and complex religious tradition, Judaism has never been monolithic. Its various
historical forms nonetheless have shared certain characteristic features. The most essential of
these is a radical monotheism, that is, the belief that a single, transcendent God created the

universe and continues providentially to govern it. Underpinning this monotheism is the
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teleological conviction that the world is both intelligible and purposive, because a single divine
intelligence stands behind it. There is nothing that humanity experience that is capricious;
everything ultimately has meaning. The mind of God is manifest to the traditional Jew in both
the natural order, through creation, and the social-historical order, through revelation. The same
God who created the world revealed Himself to the Israelites at Mount Sinai.

The content of that revelation is the Torah revealed instruction, the core of the Hebrew
Bible), God’s will for humankind expressed in commandments (mizvoth) by which individuals
are to regulate their lives in interacting with one another and with God. By living in accordance
with God’s laws and submitting to the divine will, humanity can become a harmonious part of
the cosmos. A second major concept in Judaism is that of the covenant (berith), or contractual
agreement, between God and the Jewish people. According to tradition, the God of creation
entered into a special relationship with the Jewish people at Sinai. They would acknowledge God
as their sole ultimate king and legislator, agreeing to obey His laws; God, in turn, would
acknowledge Israel as His particular people, and be especially mindful of them.

Both biblical authors and later Jewish tradition view this covenant in a universal context.
Only after successive failures to establish a covenant with rebellious humanity did God turn to a
particular segment of it. Israel is to be a “kingdom of priests”, and the ideal social order that it
establishes in accordance with the divine laws is to be a model for the human race. Israel thus
stands between God and humanity, representing each to the other. The idea of the covenant also
determines the way in which both nature and history traditionally have been viewed in Judaism.
Israel’s well- being is seen to depend on obedience to God’s commandments. Both natural and
historical events that befall Israel are interpreted as emanating from God and as influenced by
Israel’s religious behaviour.

A direct causal connection is thus made between human behaviour and human destiny.
This perspective intensifies the problem of theodicy (God’s justice) in Judaism, because the
historical experience of both individuals and the Jewish people has frequently been interpreted as
being one of suffering. Much Jewish religious thought, from the biblical Book of Job onward,
has been preoccupied with the problem of affirming justice and meaning in the face of apparent
injustice. In time, the problem was mitigated by the belief that virtue and obedience ultimately

would be rewarded and sin punished by divine judgment after death, thereby redressing
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inequities in this world. The indignities of foreign domination and forced exile from the land of
Israel suffered by the Jewish people would be redressed at the end of time, when God will send
His Messiah (mashiah, from the royal house of David, to redeem the Jews and restore them to
sovereignty in their land.

Although all forms of Judaism have been rooted in the Hebrew Bible (referred to by Jews
as the Tanach, an acronym for its three sections: Torah, the Pentateuch; Naviim, the prophetic
literature; and Ketubi the other writings, it would be an error to think of Judaism as simply the
“religion of The Book”. Contemporary Judaism is ultimately derived from the rabbinic
movement of the first centuries of the Christian era in Palestine and Babylonia and is therefore
called rabbinic Judaism. A rabbi (rabbi meaning “my teacher” in Aramaic and Hebrew) is a
Jewish sage adept in studying the Scriptures. Jewish tradition maintains that God revealed to
Moses on Sinai a twofold Torah. In addition to the written Torah (Scripture), God revealed an
oral Torah, faithfully transmitted by word of mouth in an unbroken chain from Moses to
successive generations, from master to disciple, and preserved now among the rabbis themselves.

The oral Torah was encapsulated in the Mishnah (that which is learnt or memorized), the
earliest document of rabbinic literature, edited in Palestine at the turn of the 3rd century.
Subsequent rabbinic study of the Mishnah in Palestine and Babylonia generated the Talmud (that
which is studied), a wide-ranging commentary on the Mishnah. It later became known as the
Gemara (Aramaic for learning or completion), and today the term “Talmud” is often used to
refer to the Mishnah and Gemara together. Two Talmuds were produced: the Palestinian or
Yerushalmi (of Jerusalem) Talmud, completed around 450 CE, and the Babylonian Talmud,
completed around 550 CE, which is larger and considered to be more authoritative. The Talmud
is the foundation document of rabbinic Judaism. Early rabbinic writings also include exegetical
and homiletical commentaries on Scripture like the Midrashim and the Midrash and several

Aramaic translations of the Pentateuch and other scriptural books like the Targums.

3.4 Christianity

Christianity is a major world religion, having substantial representation in all the populated

continents of the globe. Its total membership may exceed 1.7 billion people. Like any system of
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beliefs and values, Christianity is in many ways comprehensible only from the inside to those
who share the beliefs and strive to live by the values; and a description that would ignore these
“inside” aspects of it would not be historically faithful. To a degree that those on the inside often
fail to recognize, however, such a system of beliefs and values can also be described in a way
that makes sense to an interested observer who even cannot share their outlook.

Creeds are authoritative summaries of the principal articles of faith of various Churches or
bodies of believers. As religions develop, originally simple doctrines are subject to elaboration
and interpretation that cause differences of opinion. Detailed creeds become necessary to
emphasize the differences between the tenets of schismatic branches and to serve as formulations
of belief when liturgical usage, as in the administration of baptism, requires a profession of faith.
In the Christian Church, the Apostles' Creed was the earliest summation of doctrine; it has been
used with only minor variations since the 2nd century. In addition to the Apostles' Creed, the
Nicene Creed and the Athanasian Creed are in common use in the Roman Catholic liturgy. In the
Orthodox Church, the only creed formally adopted was the Nicene Creed, without the insertion
of filioque in connection with the source of the Holy Spirit.

With the Reformation, the establishment of the various Protestant Churches necessitated
the formulation of new creeds, which, because of the many differences in theology and doctrine,
were much longer than the creeds of the ancient Church. The Augsburg Confession is accepted
by Lutherans throughout the world, as is the Smaller Catechism of Martin Luther. The Formula
of Concord, accepted by most early Lutherans, is now more limited in acceptance. The doctrines
of the Church of England are summarized in the Thirty-Nine Articles, and those of the
Presbyterians, in the Westminster Confession. Most Reformed Churches of Europe subscribe to
the Helvetica Posterior, or Second Helvetic Confession, of the Swiss reformer Heinrich

Bullinger, and most Calvinists accept the Heidelberg Catechism.

3.5 African Traditional Religion

As mentioned above, the three religions of Nigeria are ATR, Islam, and Christianity. Their
co-existence has been relatively peaceful until fairly recently. The problem between these

religions is relatively recent, though for ATR and Islam, their contact with each other is about a
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thousand years. Religious pluralism in the world today characterized by mutual suspicion,
intolerance, exclusivism and uncompromising attitude, has made itself felt today in Nigeria in all
these manifestations. We shall see more of this when we treat the relationship between the three
below. Here lies the root of the problem of religious pluralism. Here lie the claim and counter-
claim of uniqueness and possession of the entire religious truth. This claim of possessing the
truth either between the religious or between different sects within one religion has led to a lot of

bloodshed. Hans King writes:

No question in the history of the Churches and of religions has led to so many
disputes and bloody conflicts, indeed, “religious wars” as the question about the
truth. Blind zeal for truth in all periods and in all Churches and religions, has
ruthlessly injured, burned, destroyed and murdered. Conversely, a weary
forgetfulness of truth has had consequently a loss of orientation and norms, so that

many no longer believed in anything.

It is this situation that has given religion a very “bad name” and has caused in many, an
attitude of “practical indifference. Many historians of comparative religion have adopted the
attitude that all religions are equal and bring all equally to salvation. Mahatma Ghandi writes that
all religions are likes “rivers that meet in the same ocean...if we look to the aim, there is no
difference among religions. Again, over this problem, Sergio Bocchini asks: “Una religion vale
I’altra?” (Is one religion as good as another is?) to this question, one ought to affirm the
undeniable fact that all religions contain some truth which must respected but equally clear is the
fact that all cannot be equal, even from the point of view of their origin and from the fact as to
whether they are revealed or natural; grace is always higher than nature. Again, with regard to
their differences, for example, concept of God and of salvation, some are so basic and
contradictory that not all can be equally correct. Thus, all non-Christian religions contain some

truths even if not the whole truth. Vatican Council II says:

Men look to the various religions for answers to...profound mysteries of the

human conditions...other religions...found everywhere strive variously to answer
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the restless searching’s of the human heart by proposing “ways” which consist of
teaching, rules of life, and sacred ceremonies...The Catholic Church rejects

nothing which is true and holy in these religions.

As to the position of the Church among these various religions, we shall go into that as we
discuss Christian response through dialogue. What this section wishes to affirm is that religious
truth is found in all religions though the degree differs. Not all religions are equal but they agree

on this one point, that religion is man’s search for God or the ultimate reality.

3.6 Hinduism

Hinduism is a religious tradition of Indian origin, comprising the beliefs and practices of
Hindus. The word Hindu is derived from the River Sindhu, or Indus. The geographical term was
Al-Hind, and the people of the land east of the Indus were therefore called Hindus. This was not
initially a religious label. The word Hinduism is an English word of more recent origin.
Hinduism entered the English language in the early 19th century to describe the beliefs and
practices of those residents of India who had not converted to Islam or Christianity and did not
practise Judaism or Zoroastrianism. Hindus themselves prefer to use the Sanskrit term, sanatana
dharma for their religious tradition. Sanatana dharma is often translated into English as “eternal
tradition” or “eternal religion” but the translation of dharma as “tradition” or “religion” gives an
extremely limited, even mistaken, sense of the word.

Dharma has many meanings in Sanskrit, the language of some of the Hindu scriptures,
including “moral order”, “duty”, and “right action”. The Hindu community today is found
primarily in India, Nepal, and Bali in the Indonesian archipelago. Substantial Hindu communities
are present in Sri Lanka, Bangladesh, Mauritius, Fiji, the Caribbean, East Africa, and South
Africa. Scattered Hindu communities are found in most parts of the Western world. Hindus today
number nearly 900 million, including about 20 million who live outside India, making them the
third largest religious community in the world, after Christians and Muslims. Three other

religions that originated in India branched off from Hinduism: Buddhism, Jainism, and Sikhism.
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Belief in Brahman: The Ultimate Reality Various schools have contributed to Hindu
thought, each school with a different emphasis. The school known as Vedanta has been the
standard form of intellectual Hinduism. According to Vedanta, the highest aim of existence is the
realization of the identity or union of the individual’s innermost self (atman) with the ultimate
reality. Although Vedanta states that this ultimate reality is beyond having a name, the word
Brahman is used to refer to it. Reincarnation in Hinduism is referred to as Samsara. According to
Hinduism, this current life is merely one link in a chain of lives that extends far into the past and
projects far into the future.

The point of origin of this chain cannot be determined. The process of involvement in the
universe-the chain of births and deaths-is called samsara. Samsara is caused by a lack of
knowledge of the true self and resultant desire for fulfilment outside self. We continue to
embody ourselves, or be reborn, in this infinite and eternal universe because of these unfulfilled
desires. The chain of births lets us resume the pursuit. The law that governs samsara is called
karma. Each birth and death we undergo is determined by the balance sheet of our karma-that is,
in accordance with the actions performed and the dispositions acquired in the past. The belief in
Karma is a crucial Hindu concept. According to the doctrine of karma, our present condition in
life is the consequence of the actions of our previous lives. The choices we have made in the past
directly affect our condition in this life, and the choices we make today and thereafter will have
consequences for our future lives in samsara.

An understanding of this interconnection, according to Hindu teachings, can lead an
individual towards right choices, deeds, thoughts, and desires, without the need for an external
set of commandments. The principle of karma provides the basic framework for Hindu ethics.
The word karma is sometimes translated into English as “destiny”, but karma does not imply the
absence of free will or freedom of action that destiny does. Under the doctrine of karma, the
ability to make choices remains with the individual. When we cause pain or injury, we add to the
karmic debt we carry into our future lives. When we give to others in a genuine way, we lighten
our karmic load. In the Bhagavad-Gita, an important Hindu text, Krishna states that the best way
to be free of debt is by selfless action, or by dedicating every action as an offering to Krishna

himself.
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In addition, human beings can purify themselves of karmic debt through different yogas
(disciplines), kriyas (purification processes), and bhakti (devotions). Hindu thought takes the
personality of the seeker as the starting point. It divides human personalities into types
dominated by physicality, activity, emotionality, or intellectuality. The composition of our
personality intuitively predisposes us to a type of yoga, that is, a path we might follow to achieve
union with Brahman. Although many people associate the word yoga with a physical discipline,
in its original Hindu meaning yoga refers to any technique that unites the seeker with the
ultimate reality.

While physical fitness buffs may seek such a union by practising Hatha yoga, people with
different personality traits have other choices. For the action-oriented person there is Karma
yoga, the yoga of action, which calls for a life of selfless deeds and actions appropriate to the
person’s station in life. For the person of feeling, Bhakti yoga, the yoga of devotion, calls for
unconditional love for a personal divinity. For the person of thought, Jrana yoga, the yoga of
knowledge, calls for spiritual and physical discipline intended to bring direct insight into ultimate
reality. The yogas do not represent tightly sealed compartments, merely convenient
classifications. A well-balanced personality might well employ all four. These yogas are
sometimes called margas (paths), suggesting that the same destination can be approached by

more than one route, and indeed by more than one mode of travel.

3.7 Buddhism

Buddhism, a major world religion, founded in north-eastern India and based on the
teachings of Siddhartha Gautama, who is known as the Buddha, or the Enlightened One. Though
Buddhism originated as a monastic movement within the dominant Brahman tradition of the day,
it quickly developed in a distinctive direction. The Buddha not only rejected significant aspects
of Brahmanic philosophy, but also challenged the authority of the priesthood, denied the validity
of the Vedic scriptures, and rejected the sacrificial cult based on them. Moreover, he opened his
movement to members of all castes, denying that a person's spiritual worth is a matter of birth.

Gautama was born around 560 BC in Northern India.
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His father was a king from the Sakya clan and by all standards; he was from a background
of opulence and luxury. At the age of 16, he got married to a princess called Yasodara who bore
him a son named Rahula. On his 29th birthday, he came face to face with some of the harsh
realities of life when for the first time he saw a sick man, an old man, and a dead man. This made
him to realize the subjectivity of all human beings to birth, disease, and death. This marked a
turning point in his life as he turned to seek a panacea to the problem. Seeing all his possessions
as impediments, he renounced them and went in search of peace. He went through much
unsuccessful self-denial until under the Bo tree; he attained the state called ‘nirvana’.

The major feature of Buddhism is the concept of the Four Noble Truths. Four Noble
Truths, which in Sanskrit is called Catvari-Arya-Satyani, is the four fundamental principles of
Buddhism, expounded by the Buddha first sermon in the deer park at Benares after the
enlightment. They are as follows: (1) The Holy Truth of Suffering: all existence is suffering
(dukkha); (2) The Holy Truth of the Cause of Suffering: the cause (samudaya) of suffering is
ignorant craving (tanha) for pleasure, for perpetuating life, and an inclination to assume that
everything ends at death; (3) The Holy Truth of the Suppression of Suffering: suffering can be
suppressed (nirodha) by withdrawal from and renunciation of craving; (4) The Holy Truth of the
Way to the Suppression of Suffering. The path (magga) that leads to the suppression of suffering
is the Noble Eightfold Path.

Although interpreted in various ways, these precepts are accepted by all schools of
Buddhism, and essentially summarize the religion. They are held to provide the key to attainment
of nirvana. The Buddhist sacred texts called the tipitaka comprise of 31 books that are organized
into three collections called the Vinaya Pitaka (basket of discipline), the Sutta Pitaka (basket of
discourses), and the Abhidhama Pitaka (basket of ultimate doctrines). Presently, Buddhism has
large population of followers especially in countries like Thailand, China, Mongolia, and Sri-
Lanka. Some of the states in America have Buddhist temples, which attest to the emergence of

Buddhism in the United States.
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3.8 Confucianism

Confucius, which in Chinese is called Kongfuzi, was a Chinese philosopher, founder of
Confucianism and one of the most influential figures in Chinese history. According to tradition,
Confucius was born in the state of Lu of the noble Kong clan. His original name was Kong Qiu.
Accounts of his life record that his father, commander of a district in Lu, died three years after
Confucius was born, leaving the family in poverty; but Confucius nevertheless received a fine
education, for Lu was famous for preserving the state traditions of the Zhou dynasty. He was
married at the age of 19 and had one son and two daughters.

During the four years immediately after his marriage, poverty reportedly compelled him to
perform menial labours for the chief of the district in which he lived. His mother died in 527 BC,
and after a period of mourning, he began his career as a teacher, usually travelling about and
instructing the small body of disciples that had gathered around him. His fame as a man of
learning and character with great reverence for traditional ideals and customs soon spread
through the municipality of Lu. Living as he did in the second half of the Zhou dynasty, when
central government had degenerated in China and intrigue and vice were rampant, Confucius
deplored the contemporary disorder and lack of moral standards.

He came to believe that the only remedy was to convert people once more to the principles
and precepts of the sages of antiquity. He therefore lectured to his pupils on the ancient classics
of Chinese literature. He also stressed the importance of music, for the Chinese music of this
time had ceremonial and religious functions important in state functions and worship. He taught
the great value of the power of example. Rulers, he said, can be great only if they themselves
lead exemplary lives, and were they willing to be guided by moral principles, their states would
inevitably attract citizens and become prosperous and happy.

One popular tradition about Confucius's life states that at the age of 50 he was appointed
magistrate of Zhongdu, and the next year minister of crime of the state of Lu. His administration
was successful; reforms were introduced, justice was fairly dispensed, and crime was almost
eliminated. So powerful did Lu become that the ruler of a neighbouring state manoeuvred to
secure the minister's dismissal. It is more likely, however, that he was only a minor official in

Lu. In any case, Confucius left his office in 496 BC, travelling about and teaching, vainly hoping
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that some other prince would allow him to undertake measures of reform. In 484 BC, after a
fruitless search for an ideal ruler, he returned for the last time to Lu. He spent the remaining
years of his life in retirement, writing commentaries on the classics. He died in Lu and was
buried in a tomb at Qufu, Shandong.

The entire teaching of Confucius was practical and ethical, rather than religious. He
claimed to be a restorer of ancient morality and held that proper outward acts based on the five
virtues of kindness, uprightness, decorum, wisdom, and faithfulness constitute the whole of
human duty. Reverence for parents, living and dead, was one of his key concepts. His view of
government was paternalistic, and he enjoined all individuals to observe carefully their duties
towards the state. In subsequent centuries, his teachings exerted a powerful influence on Chinese
philosophy and the history of China. The principles of Confucianism are contained in the nine
ancient Chinese works handed down by Confucius and his followers. These writings can be
divided into two groups: the Five Classics and the Four Books. The Wujing (Five Classics),
which originated before the time of Confucius, consist of the Yijing or Ching (Book of Changes),
Shujing (Book of Documents), Shijing (Book of Poetry), Liji (Book of Rites), and Chungiu
(Spring and Autumn Annals).

The Yijing is a manual of divination probably first compiled under the Shang dynasty
before the 11th century BC; its supplementary philosophical portion, contained in a series of
appendices, may have been written later by Confucius and his disciples. The Shujing is a
collection of ancient historical documents, and the Shijing, an anthology of ancient poems. The
Liji deals with the principles of conduct, including those for public and private ceremonies; it
was destroyed in the 3rd century BC, but presumably, much of its material was preserved in the
present compilation, which dates from the Han dynasty. The Chungiu, the only work reputedly
compiled by Confucius himself, is a chronicle of major historical events in Confucius's home
state of Lu and elsewhere in feudal China from the 8th century BC to Confucius's death early in
the Sth century BC.

The Sishu (Four Books); compilations of the sayings of Confucius and Mencius and of
commentaries by followers on their teachings, are the Lunyu (Analects), a collection of maxims
by Confucius that form the basis of his moral and political philosophy; Daxue (The Great

Learning) and Zhongyong (The Doctrine of the Mean), containing some of Confucius's
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philosophical utterances arranged systematically with comments and expositions by his disciples;
and the Mengzi (Book of Mencius), containing the teachings of one of Confucius's great
followers. Confucius's own teachings were passed on as oral traditions and collated in the Lunyu.
They show him as a self-confessed moral conservative in a turbulent age, appalled at the political
chaos and social changes, which followed the disintegration of the Zhou kingdom into warring
feudal states.

This turbulence had forced Confucius and others to start thinking about the lost “Way of
the Ancient Kings” of Zhou, and how to restore it, obliging them to become philosophical
innovators despite themselves. For Confucius, social and political order was the same, and the
personal virtue of rulers and people ensured the health of the state. His keys to good order were
rites (1) and music, for Chinese music of the period was central to religious and official rites, and
Confucius valued both its ritual function and its power to move men's hearts. He also valued the
poems of ancient Chinese literature (most of which were sung to music) as civilizing and
edifying influences. Allied to this was his emphasis on the rectification of names, ensuring that
the correct social and other distinctions were maintained by using only the appropriate words for
them.

A state provided with the most befitting rites and music, selected from the various available
traditions, would automatically produce virtuous and happy citizens; laws would be almost
unnecessary because disputes would never arise. Confucius roamed China seeking in vain for a
sympathetic ruler to adopt his scheme. The keynote of Confucian ethics is term, variously
translated as “love”, “goodness”, “humanity”, and “human-heartedness”. Ren is a supreme virtue
representing human qualities at their best; in Confucius's time, it apparently was associated with
the ruling class and had a meaning more like “nobility”, but its usage soon broadened. In human
relations, construed as those between one person and another, term is manifested in zhong, or
faithfulness to oneself and others, and shu, or altruism, best expressed in the Confucian golden
rule, “Do not do to others what you do not want done to yourself”.

Other important Confucian virtues include righteousness (i), propriety (ii), integrity (iii),
and filial piety (iv). One who possesses all these virtues becomes a junzi (perfect man).
Politically, Confucius advocated a paternalistic government in which the sovereign is benevolent

and honourable and the subjects are respectful and obedient. A ruler should cultivate moral
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perfection in order to set a good example to the people, and to attract subjects to swell his realm.
In education, Confucius upheld a theory, which was remarkable for the feudal period, in which

he lived, that “in education, there is no class distinction”.

4.0 CONCLUSION

This unit provides a general introduction of world religions with emphasis on the types of
religions, their doctrines and teachings, history of religion, religious beliefs and practices.
These world religions include: Taoism, Judaism, Islam, Christianity, and African traditional

religion, Hinduism, Buddhism and Confucianism. These are the living religions of the world.

5.0 SUMMARY
e Taoism also known as Daoism is a tradition of Chinese philosophy and Chinese religion, first
arising in about the 4th century BC.

e Philosophical Daoism arose out of the intellectual ferment of the Zhou dynasty, in which
various philosophical schools competed to advise rulers and others on the correct way to live

and govern in a world racked by political and social change.

e The Arabic word Islam literally means “surrender” or “submission”. As the name of the

religion, it is understood to mean “surrender or submission to God”.

e Judaism is the religious culture of the Jews (also known as the people of Israel); one of the
worlds is oldest continuing religious traditions. Judaism originated in the land of Israel (also

known as Palestine) in the Middle East in c. 1800 BC.

e Christianity is a major world religion, having substantial representation in all the populated

continents of the globe.

e African traditional religion is the religion practiced by the Africans on timely memorial.
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e Hinduism is a religious tradition of Indian origin, comprising the beliefs and practices of
Hindus. The word Hindu is derived from the River Sindhu, or Indus. The geographical term

was Al-Hind, and the people of the land east of the Indus were therefore called Hindus.

e Buddhism, a major world religion, founded in north-eastern India and based on the teachings
of Siddhartha Gautama, who is known as the Buddha, or the Enlightened One. Though
Buddhism originated as a monastic movement within the dominant Brahman tradition of the

day, it quickly developed in a distinctive direction.

e Confucius, which in Chinese is called Kongfuzi, was a Chinese philosopher, founder of

Confucianism and one of the most influential figures in Chinese history.

6.0 TUTOR-MARKED ASSIGNMENT

1. Describe the geographical spread of Islam in Africa

2. List and discuss the doctrines of Hinduism

3. African religion is the indigenous religion of Africans. Discuss
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1.0 INTRODUCTION

The phenomenon of new religious movements (NRMs) has been treated harshly in many

parts of the world. In Africa, new religious movements are groups often described as cults who

claim to be persecuted simply because of their faith. This unit examines new religious

movements (NRMs), with particular emphasis on Africa and Nigeria.

2.0

OBJECTIVES

By the end of this unit, you should be able to:

¢ Defined new religious movements
58



e Give the typology of new religious movements

e State African attitudes to new religious movements

e Discuss the reasons for the expansion of new religious movements
e Explain the characteristics features of new religious movements

e Highlight the problems facing new religious movements in Africa

3.0 MAIN CONTENT

3.1 Definition of New Religious Movements

The concept of new religious movement is a problematic one in that it is refers to organized
attempts to mobilize human and material resources for the purpose of spreading new ideologies

2

and sensibilities of a religious nature. The term “New” is historically relative and no longer
applies to many religious groups that traditionally have been considered as such. New religious
movements (NRMs), therefore, refer to principally to groups, which have achieved most
publicity and notoriety. They include: the Unification Church (UC), the Children of God (COG)
or Family of Love, the international Society for Krishna Consciousness (DLM), Transcental
Mediation (TM), and the Rajneesh Foundation. Since new religious movements vary not vastly,
impartial analysis of these groups is not easy task, and as a result, our knowledge of some of the
groups tends to be rather sparse. New religious movements have been responsible for truly

dramatic situation. They have also been the subject of innumerable studies and hours of debate

by “politicians” all over Africa and Europe, as Iban has noted thus:

They (politicians) constantly appear in the mass media, and yet not only would
there appear to be no solution to the problem. But it does not seem possible to

obtain a clear definition of what they actually are.

Although, the general perception is that there are vast armies of people whose lives have
been greatly affected by these movements. In reality, their number compared to more established

religions is still relatively small (Barker, 1989). In this regard, it has been observed that the
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significance of new religious movements lies not in their numerical strength, for new religious
movements (NRMs) in Africa have traditionally failed to emulate the success of their
counterparts in some nations of Africa, but to the extent in which they demonstrate African’s
tolerance of religious diversity.

New religious movements refers to the wide range of groups whose religious approaches
are in evident contrast to the principles, of not only well established faiths, but also of those that
have attained, or are in the process of acquiring a similar status. Although, earlier generations of
new religions could be recognized as “deviations” or “heresies” within the Judeo-Christian
tradition, a wide range of new practices have inspired new religious movements which are
generally not considered praise worthy in comparison to absolute values consolidated by the
established in the West.

New religious movements are described with phrases such as “new religion”,
“unconventional fringe”, “alternative” or “non-traditional religions”, “intense religious groups”
and “new religious movements”, among others. The phrase new religious movements are often
used in professional literature even though it has serious deficiencies. Despite the above
observation, scholars have found the phrase new religious movements more convenient hence
the emergence of the phrase as convenient expression to designate collective phenomena, pattern
of religiosity that has become highly visible in both the West and African continent. Behind the
concept lies the prominent figure of Turner, Walls described as the architect and master builder

of the study of new religious movements. In Turner’s words NRMS are:

Historically new developments arising the interaction between a tribal society and
its religions and are of the foreign cultures and its major religions involving some
substantial departure from the classical religious traditions of both cultures
concerned in order to find renewal by reworking the rejected traditions into a

different religious system.

Working in the shadow of Turner drawing from her rich experience of the Nigeria religious
scene defined NRMS as an indigenously created religious organization starting from social and

selecting and combining local and exogenous religious elements I diverse and dynamic ways.
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Turner (1991) placed the subject within a universal conspectus; Hackett derived her definition
from the Nigerian situation. The phrase NRMS has been open to series of discussion to establish
the appropriateness of the term. Commenting on the “newness” of the phenomena in Nigeria and

indeed Africa at large, Layiwola notes that:

The term “new” is used to describe these movements because on historical sense
they are rawer that either ATR or orthodox Christianity or some Islam with which
they are in constant contact and because of the fact that they do not form an
integral part of or identify wholly with the major religious traditions of the area

where they emerged.

Rajashekar argued in respect of the Western world (America and Europe) that a large
number of the NRMS are perceived to be new because their ideas and beliefs came from non-
western and non-Christian cultures. Saliba arguing in the same line said, these NRMS seems to
accompany the changing socio-cultural conditions of the west and world at large where
geographical boundaries are becoming less and less rigid, which give room to enhance cultural
communication. Thus, people are becoming aware of religious options open to them. Secondly,
she argued that the sphere of secularization might have been affected by the sudden and apparent
revival of religions in the west, thus people notice the newness of NRMS with ease.

Besides, she added, that, some of the converts of this NRMS were first generation converts,
thus their attitudes to some members was strange and new, especially when the conversion was
taking place on a large scale. Other scholars argued that, the term movement is appropriate,
because they reflect important transitions in people’s lives. They cause a shift not only in the
convert’s previous religious allegiance but also in the behaviours of people who are affected by
the change. When they become an issue discussed in the public forum and in law courts, they
may also trigger modifications in social norms that could have undesirable repercussions on the
relationship between the Church and state. Essentially, new religions can be an indication of
social and psychological changes in the individual or society at large.

On the Jos Plateau professor Tasie and his students of the university of Jos has showed a lot

of interest in the emergence of these NRMS, from their research, they coined the term [Iri-Iri
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Church movements to describe NRMS on the Plateau and Nigeria at large. By their definition

Iri-Iri Church movements refers to:

A range of Church starting from Church which are almost indistinguishable from
the most westernized products of Christian missions to cults that are a survival of

traditional pagan religions with no more than a few Christian glosses.

While the term is a fitting innovation, its usage of the term “Churches” restricts its wider
application to other NRMS, which are not related to Christianity. Groups such as Eckanker and
Hare Krishna (ISKCON) are not accommodated in the definition. Thus, in this presentation the
phrase [ri-Iri Church movements remain a useful term, for our purpose NRMS shall refer to:
“Religions that emerged as a result of the contact of ATR category alongside foreign religions
that were brought into the environment in-situ without any indigenous influence or is in the
process of been influenced. This goes further to reiterate the difficulty of a generally acceptable
definition for NRMS. Thus, definitions must be made with the context of the environment of

emergence or existence of NRMS taking into cognizance the necessary unique features.

3.2 Historical Development of the Emergence of New Religious Movements

New religious movements have been described as a global phenomenon which is
unprecedented in history. Because of its global outlook, the phenomenon has always been
presented from a regional or continental perspective taking into cognizance the varied and
distinct world of their emergence other scholars group them in terms of the period of emergence
maintaining the regional or continental restriction. Thus, Saliba for instance divides the history
of new religious movement in the west into four periods, namely, the early western history, the
middle ages, the post reformation period, and the nineteenth century. These periods saw the
emergence of select movements, such as Classicism in the second century, in the Middle Ages,
the Cathers and Flagellants, during the post reformation period; the NRMS were the Ranters and
Shabbatean movements while the nineteenth century saw the emergence of Mormonism.

Christian Science, Seventh Day Adventism, Jehovah Witnesses, Spiritualism, Unity school of
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Christianity and Zen Buddhism among others. A host of other new movements that came into the
west, in the twentieth century have their background in the Far East, specifically in Shamanism,
Hinduism and Buddhism, they are notably divine light mission, and International society for
Krishna consciousness (ISKCON), Christian oriented movements such as the Jesus people,
Family of love, the unification Church, Scientology, Transcendental meditation and the
worldwide Church of God. In Japan, Lande and Clarke provides an estimated two hundred new
religious movements arising from the Japanese traditional religions. While in the west most
NRMS are imparted, in Japan out of the estimated two hundred NRMS only the Unification
Church and Hare Krishna are to be foreign origin.

In South America and the Caribbeans the interaction of Christianity with American Indians
and African Traditional Religions gave birth to myriads of cults. This fit into our category of
NRMS, these religions are often referred to African-American, movements some of these
religious movements include Vodun, Shango, Xango, Cumina, Winti, Santeria, Rastafari and a
host of others. These movements flourished in both South and North America and Europe, in the
19" and 20™ centuries. Most of them have found their way back into Africa soil from where they
originated, for example the Rastafari and Winti movements. On the African scene, the
emergence of NRMS have attracted so much interest and scholar of history, ATR, Sociology,
history of religions, Anthropology, Missiology and indeed Church history have been at work.
Turner one of these pioneer scholars observed in relation to the interaction of ATR and

Christianity and Islam that:

One massive result, more extensive in the Christian context than the Islamic, has
been the emergence of a wide range of new religious movements which draw on
the local traditions and one or other of the introduced faiths to produce a new

syntheses.

Barrett had surveyed the movements in Africa and estimated it to be about five thousand

when his work was published in 1968. According to him:
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Hackett provides a concise but sufficient survey of NRMS in Nigeria. In her recent studies,
she traced the emergence of the new religious phenomenon in Nigeria to the African Churches,
which seceded from the major protestant missions from the 1980s until 1911. Then came the
Aladura and spiritual Churches, she observed further that neo-traditional movements such as the
[jo Orunmila, the Arouse cult or Edo National Church, and Godianism also existed on the NRMS
scene in Nigeria. She identified the Bori cult as a NRM in Islam dominated areas of the North.
She further identifies prayer Houses, the Brotherhood of the cross and ster, Amorc, Eckankar, the
Grail message and Hare Krishna as some of the new philosophies that have appeared on the
Nigerian religious scene. Literature on the NRMS in the Northern part of Nigeria is virtually
absent, except the issue of the Maitasine group discussed py Peter Clarke. Thus, the need to
study this phenomenon on the Jos Plateau, which is located in the middle belt of the country, is

pertinent.

3.3 Cause of New Religious Movements

Many scholars have written to provide explanation for the emergence of the phenomenon
of NRMS within the context of their emergence. This is because of the diverse but unique nature
of the movement which are a universal phenomena and also particulars because they belong to
certain culture and regions. Thus, a single causal factor as responsible for the phenomenon
worldwide cannot be provided nor accepted by scholars. Simpson for example provides an
explanation for the emergence of NRMS in the Caribbean, South and North America in the
interaction of three major variables namely cultural, socio-economic and psychological factors.
He argued that, culturally, the Africans and religious, independency in the post colonial period
and many of such movements were not protesting against anything but are seeking positive

spiritual goals. Thus, he concluded that:
Among the many factors that can be identified, there are the stress an rootlessness arising

from the great cultural, social and political disturbances, bringing new values and lifestyles and

from particular issues, such as employment, marriage, alcohol and above all sickness.

64



Thus, Turner sees the causal factors in the emergence of NRMS in Africa and indeed in
other indigenous societies of the world in the historical and cultural experience of the people and
the desire for spiritual and religious independency. He is behind the school of thought that sees
the emergence of NRMS in African as basically religious drives toward the attainment of a

satisfying religion. In Barretts words Tuner:

Sees the phenomenon as primarily spiritual and religious movements striving for
cultural and spiritual autonomy they are a creative response to the breakdown of
old forms of African society by the formation of new groups for providing
fellowship, security and some sanctions and guidance for living. At the same time
independency can have the character of or be aligned with movements of

economic or political protest, but it is the religious factor which is the root cause.

Barretts agrees with the position too. In his studies of African NRMS, Barrett collated from
literature various scholars’ views relating to causation. These include historical, political,
economic, sociological, ethnic religious, non-religious and theological factors. From his
analysis,, no single factor could provide a simple explanation to the emergence of African

RNMS. He concluded therefore that:

The explanation for the presence or absence of independency in a given area must
therefore lie in the presence together of a number of factors at the same time. For
each case there proves to be a whole complex of causes, some of which are of
only local application whilst others are of universal significance these are in each
case certain historical reasons, sociological and ethnological factors, political
situations, the psychology of the dramatis personae, non-religious as well as
religious causes and ultimately theological interpretations. All of these may be

perfectly valid explanation.

Based on the above, no single causal factor can be given as a valid explanation for the

emergence of NRMS on the global scene. Rather each NRM must be seen as a unique
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phenomenon with its causal factors to be found within its sitz-in-leben, either a local regional or
continental one. Thus, many scholars have carried out studies of these NRMS within their world
of emergency. SUnler’s captures the South African situation well where he sees some of them as
Ethiopian oriented movements aimed mainly at political liberation of the African from white
dominated South Africa. While the Zionist where groups that emerged to challenge the
traditional African society in the face of urbanization. Marthnnus L. Daniel also writing from the
South African perspective sees them more as agents of religious liberation rather than political
protest movements.

Studies of Nigeria NRMS have been carried out by notable scholars such as Turner, Pel,
Omoyajawo, and Afesimo Adogame. They provide a clear picture of the causes of emergence of
the first sets of NRMS, Aladura type on the Nigerian religious scene. There are to be found in the
schism of 1888 caused by pure racial matters and the need for independence and also the
emergence of the Aladura and Celestial Churches which came about as a result of the socio-
economic situation of the country at that time and specifically in the influenza epidemic.
Rosalind Hackett provides us further details on the nature of the causes of NRMS in Nigeria in
her edited work.

Gandihi’s position was rooted in religious commitment rather than political expediency. To
the tradition, conscience and reason must all be consulted to determine the rights and duties of
humans. Rights and duties of different people in different situations are different but each human
being deserves and should have equal consideration and concern. This was/is not individual
rights in the western sense but rather dharma “an ethnic of community, responsibility and
loyalty. Therefore, Gandhi affirmed human rights in the context of Hindu tradition. If we all
discharge our duties rights will not be far to seek if leaving duties unperformed, we run after
rights, they will escape us like a will O the wisp... the same teaching has been embodied by
Krishna in the immortal words Action alone is thin. Leave thou the fruit severely alone.”

Action is duty, fruit is the right. Clearly, modern concepts of human rights are a reflection
of western influence and interfere with traditional notions of Dharma. Hindu reformers seek to
interpret dharma in ways that support the notion of human rights, and this cannot be easily done.

The fact remains, however, that most educated Hindus not only accepted these human rights but
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insisted that they expressed age old Hindu principles. Thus, it is only within the context of

Hinduism can Human rights find meaning among its followers.

3.4 Typology of New Religious Movements

There is a significant amount of diversities in what is called “New Religious Movements”.
However, we shall categorize the new religious movements into three groups. This include:

Missionary Christianity, Nigerian Indigenous Christianity and Nigerian Pentecostalism.

Missionary Churches

Missionary Churches represents the mainline Churches established by Christian missionary
agencies from Europe and America in Africa, during the 18™ and 19" centuries. These Churches
came with the advent of European colonialism, although there are some exceptions, for example,
in Nigeria, where the first contacts between the indigenous peoples and European missionaries
was in the 16" century, when Portuguese Catholic priests visited the kingdom of Bini. Although
the type of Churches planted in these areas later died out because of so many reasons, cultural
traces still existed till this day as a result of this early encounter. The Portuguese missionaries
resorted to “a Church state” model of planting Christianity by targeting local chiefs and hoping
that once these chiefs have converted, their people will follow suit.

Because the new faith did not issue from the people’s religious conviction, and the
Portuguese were more concerned with commerce than missionary works, Churches did not take
deep roots. The Portuguese were the first Europeans to take away slaves from the West Coast of
Africa to Europe. They popularized the shameful slave trade. And this was the strongest reason
why the Christian message they brought was scorned and therefore ineffective. The first contact
between European missionaries and what is today Ghana in the 15 century, when Portuguese
Catholics visited the coast. But interest in trade superseded the evangelical imperative, and also
the harsh climate conditions made European survival immensely difficult, especially as quinine,
the anti-malarial drug, was yet to be discovered about this time.

In Nigeria, many attempts were made by the European missionaries to introduce Churches.

In 1733, for example, the local chief in Warri reverted to indigenous religion and with him his
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people because the new religion failed to end a spell of drought; they smashed a statue of Jesus
to display the failure of Churches to be of practical benefits to them in their search for a
meaningful and reciprocal relationship with the divine. The second attempt to introduce
Christianity in Nigeria came in September, 1842 where ex-slaves from Sierra-Leone, led by the
Methodist missionary, Thomas Birch Freeman, reached Badagary near Lagos. In South Africa,
by the 1820s, missionary Christianity has been introduced in some remote areas by the
Congregationalist of the London society (CLM).

Missionary Churches, exemplified by such organizations as the Catholic, the Anglican, the
Presbyterian Churches, the Methodists, the Baptists, among others, expanded slowly but steadily,
making itself attractive not just by preaching the gospel but more importantly, by bearing other
valued goods, technical skills and the superiority of their guns over spears, bows and arrows.
African belonging to this strand of mainstream Churches constitutes more than one half of the
total Christian population. For example, Nigerian Catholics alone make up 17% of the Christian
population of the continent. There are features of missionary Churches in Africa that varied in
denominational incarnations and carried with them, Euro-American formalized theology, liturgy
and method. Because of their long historical traditions of theological articulation and
systematization, doctrines and ways of worship came last in thought categories alien to the
people.

This formalized structure of dogma increasingly alienated the indigenous peoples to whom
it was directed (Nwokeji, 2005). What further accentuated this feeling of religious alienation
were the use of foreign language in the transmission of teachings, and the feeling of superiority
by the missionaries, because missionary Churches came with the baggage of European culture.
This causes them to demonize indigenous cultures and everything Nigeria. The European
missionaries viewed Nigerians as “savage”, “primitive”, “pagan” and “heathen”, who needed
western/missionary intervention in overcoming their “barbaric stage” of development and access
civilized stage” which the missionaries represented. While there were some exceptions to this
practice such as was evident in the works of Bishop Calenso, the Anglican Bishop of South
Africa, who was pro-zulu culture and suffered great persecution for it, many of the agenda of
missionary Churches was to eradicate Nigerian cultures and replace them with Euro-American

ways of living.
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This is not just true with material and non-material aspects of culture such as: names,
drinks, organizational systems, dress codes, among others. Missionary Churches was properly
engaged with the totality of African ways of life, a reason that caused schisms in the late 19" and
early 20" centuries in these Churches in Nigeria. Because Nigerians were conceived of as
“uncivilized”, one important defining social structure of missionary Christianity was, and still is,
its immersion in social services: education and hospital works. In some places like Nigeria,
missionary Churches had a leadership structure that was dominated by non-Nigerians. The
Church of Scotland in Calabar established the first printing press in 1846. Rev. Henry Townsend,
a Church missionary society missionary Churches in Abeokuta, published the first newspaper in
Nigeria, Iwe Irohim, on 3™ December, 1959.

Missionary Churches provide significant strategies of social transformation through the
construction of schools and health care facilities in many Nigerian cities and towns, thus,
creating a new cadre of educated Nigerian elites necessary to man the new bureaucracy of
colonialism. These projects introduced new forms of learning and knowledge, as well as further
demonized and discredited Nigerian indigenous knowledge and medical traditions and systems.
The most important image of missionary Churches was, and still is, its identification with
colonialism. It was perceived as a religion “the Whiteman”, which came with the “Whiteman
ideas” and cultural baggage of the Euro-Americans who did not separate the gospel message
from western cultural practices and idiosyncrasies.

Colonialism was associated with the obnoxious trade in Nigerians as slaves. It was also
seen as unjust oppressive and repressive. Churches were a well perceived as an ally or
collaborator in a system of unwarranted economic, cultural and political exploitation. This was a
basic contradiction in the integrity and sincerity of the gospel message the group of Whiteman
and women claimed to bring. According to Isichei, there was a basic contradiction between
converting Nigerians and purchasing them as slaves. Colonialism actually produced racism and
discrimination based on the colour of one’s skin. Many of the missionary Churches also had a
policy that looked down on the Nigerians as inferior and incapable of self-management. These
above listed features of missionary Churches fuelled the emergence of new strand of Churches

which aimed at rectifying the social, political and religious ills in Nigeria.
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African Indigenous Churches

African Indigenous Churches or Nigerian independent Churches (AICS) refers to those
Churches that at the beginning of the 20™ century either broke away from mission Churches or
missionary/mainline Churches or were founded independently of European missionary activities
and are handled by Nigerians. Some people referred to them as “Nigerian Initiater/Instituted
Churches”. It is generally argued that Nigerian indigenous Churches started in South African in
1884. There are so many reasons for the establishment of these Churches. First, the mission
Churches expanded and took roots, the Bible was translated into indigenous languages and
African appropriated the message of the gospel according to their local worldviews, often
breeding conflicts and disagreements. The Nigerian worldview is intensely charismatic and alive;
the gospel was interpreted in a lively manner and infused with many culturally relevant events.

Second, there have been debates about finding an appropriate nomenclature for Nigerian
Independent Churches. Sometimes, they have called “Separatist Churches”, a derogatory term
that is only used by outsiders to signify the “Otherness” of the new Churches. But since not all of
the Nigerian Independent Churches “Separated” from mission Churches, the term rarely does
justice to the complexity of the phenomenon. Some of the Nigerian Independent Churches,
especially in South and West Africa, seceded from the mission Churches for political and
economic reasons. According to Sundkler who first adopted this class of Ethiopian Churches in
1948 posits that those who broke away from the mission Churches did primarily on racial ground
or as a result of the struggle for prestige and power. Internalizing the imperative of psalm 68: 31
which reads: “Let Ethiopia hasten to raise its hands to God”, the pioneers of the protests against
Euro-American domination in the “colonial Churches” soon constructed “the self-government of
the Nigerian Church under Nigerian leaders.

The first Nigerian Church to break away from a mission Church in Nigeria was in 1888 and
the reason was to protest against Nigerian treatment of a local leader (Turner, 1979). There are
many such Churches in different parts of Africa. As a result, these Churches that broke away
from mission Churches for political reasons are now called “Ethiopian Churches”, signifying that
they are indigenous initiatives without foreign financial or doctrinal support designed to recover

indigenous leadership roles and tradition. They are also African in ecclesiology, emphasizing
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autonomous Christian life and administration. Thus, Ethiopianism is a movement of religious
and cultural protest against mistreatment of Africans in some mission Churches. In Nigeria, a
large group of the Nigerian Indigenous Churches (AICS) is called “Aladura” (praying
movement, while in South Africa, a similar group is known as “Zionist Churches”. Aladura
movement in West Africa has its roots in the 1918 outbreak of influenza in Yorubaland in
Nigeria.

This small group within the Nigerian Church resorted to prayers alone to tackle the
problem posed by the influenza but soon ran into doctrinal and ritual difficulties with the
authorities of the Church which kicked them out by 1925. The Aladura group emphasized prayer,
healing and visionary guidance and grew rapidly in the 1920s and 1930s. The Eternal Sacred
Order of the Cherubim and Seraphim Movement (C&S) was founded in 1925 by Moses
Orimolade and Christianah Abiodum Akinsowon; the Church of Lord Aladura was founded in
1930s by Josiah Oshitelu (Peel, 1968); the Celestial Church of Christ (CCC) was established in
1947 by Samuel Oschoffa (1909-1985); the Brotherhood of the Cross and Star (BCS) was
founded by Olumba Olumba Obu (born Ca 1909) in 1958 after a vision.

In South Africa, the “Zionist” Churches emerged primarily against political and social
discrimination against Nigerians. Because Nigerians were restricted in terms of residence,
labour, association and movement, the adherents of these Churches nursed the ambition to
construct “Zion”, a land of freedom, and a home free from oppression and subjugation. Many of
these Churches had “Zion” as part of their official names. Sundkle, a Bantu Prophet in South
Africa asserts that Zionist Churches historically have their roots in Zion city, Illinois, the United
States. Ideologically, they claim to emanate from the mount of Zion in Jerusalem. A popular
example of Zionist Church is Zion Christian Church (ZCC). There are over seven thousand
Zionist Churches in South Africa alone. According to Anderson, over 30% of the South African
population is made of members of Nigerian Zionist and Apostolic Churches. Both Aladura and
Zionist Churches have three important characteristics. These includes: self-financing, self-
governance and self-supporting.

In addition to these are: the emphasis on cultural appropriation of significant themes and
practices such as the use of indigenous music and language, emphasis on the activities of evil

spirits such as witches and demons, the claim by the leaders to have the power to deliver people
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from the influences of these baneful spirits and the active role given to women as some even
became Church founders. These Churches were initially regarded with great disdain by those
who ridiculed them by calling them “Schismatic Movements” and regarding them as syncretistic,
and therefore, impure Churches. The colonial administrators also looked at them with great
suspicion and perceived them as threat to their colonial agenda, especially as these Churches
engineered mass revivals in many parts of colonial Nigeria. In some cases, the leaders of these
Churches, such as Garrick Sokari Braide and Joseph Babalola were arrested and imprisoned by
the colonial authority. The leadership of the mission Churches also disregarded them with
ridiculous names such “white garment Churches”, or “Mushroom Churches”.

The spread of the Nigerian Independent Churches has been phenomenal not only in Nigeria
where they constitute more than 10% of the Christian population but in Europe and North
America where they are attractive to a large segment of disaporan Africans. As Nigerian migrant
to distant locations in search of work, education and better life, they carry their religious
traditions with them. But as they face forms of life crisis generated by modernity and its
anxieties, these indigenous forms of Churches become more appealing to many Nigerians
whether in Nigeria or in Europe. This however, shows that Nigerian indigenous movements
represent attempts at Nigerianise Churches, to make it relevant to the cultural needs to the
Nigerian people. They were part of incipient efforts to decolonize the continent from external

religious, social and cultural influences.
African Pentecostalism

Pentecostalism represents the fast expanding sector of Churches in Nigeria. It emerged
through many pathways and in different forms. Three district stands are noticeable, namely:

classical/mission Pentecostal Churches, Indigenous/Independent Pentecostal Churches and New

Pentecostals/Charismatic Churches/Ministries.
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Classical Pentecostalism

In Nigeria, classical Pentecostalism made its first appearance in 1930-1931, when the
leaders of the Aladura revival made contact with the Apostolic Church, a “British Pentecostal
Body” to provide guidance. This was the first external encounter between indigenous religious
groups and foreign Pentecostal Church. Other foreign Pentecostal missions that soon came to
Nigeria include: the Assemblies of God, which came in 1939 at the instance of an indigenous
Church in eastern Nigeria; the Four Square Church was established in 1941, followed soon after
by the Apostolic Faith Church. The activity of Karrick Braide, which started within the Anglican
Church also, had all the hallmarks of Pentecostalism such as faith healing, prophecy, exorcism,
speaking in tongues, spontaneous prayer, exuberant liturgical expression, stress on dreams and
visions.

In South Africa, Pentecostalism made its debut in 1908, soon after the 1906 Azusa street
event. Three of the largest classical Pentecostal Churches are: the Apostolic Faith Mission
(AFM), established through the direct missionary activities of Azusa street missionaries; the
South African Assemblies of God, and the Full Gospel Church of God. While classical
Pentecostal Churches in Nigeria are not North American impositions on Nigerians, but products

of North American experiences and missionary impulse.

Indigenous Pentecostalism

Indigenous or independent Pentecostal Churches refers to those Pentecostal Churches
established by the Nigerians between 1920s and 1960s without any relationship with mission
Pentecostal Churches. These Churches, though did not achieve social visibility, were significant
in appropriating the Christian message in a distinctive way that attempts to provide locally
meaningful answers to local questions and problems based on the perspective of the Bible as
they understood it. Thus, the Christ Apostolic Church was established in 1940 as a fusion
between the Aladura revival of the 1930s, and the British Apostolic Church.

The Apostolic Faith mission in Nigeria was established by Timothy Gbadebo Oshokoya, an
Evangelist from CAC, in 1944 and the Redeemed Christian Church of God (RCCG), a Nigerian
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Church founded in 1952 as an Aladura Movement, soon became Pentecostalised through
appropriating the prevailing Pentecostal spirit of the time. It went into affiliation with the South
African Apostolic Faith Mission (AFM) in 1956 through to 1960. Today, this Church is at the

forefront of Pentecostal expansion in Africa.

New Pentecostalism

New Pentecostal Churches refers to the group of new Churches which emerged since the
1970s in Nigeria. Most Nigerians, this period is marked by increased insertion into liberal
marked ideology and globalization processes characterized by rapid travels and mass
communication. Anderson posits that this new form of Christianity is fast becoming one of the
most important expressions of Churches on the African continent, especially in African’s cities.
In Nigeria, for example, this was a period characterized by post-civil war deprivations and
increased spiritual quest for salvation and solutions to the social problems. The expansion of
education also provided an important infrastructure which facilitated the emergence of an
educated elite eager to appropriate the goods of modernity. These and other factors fuelled the
quest for spiritual solution to people’s questions. Consequently, a new class of religious elite
with university education and strong appetite for foreign ideas and taste emerged, bearing a new
religious message.

The new Pentecostalism espouses doctrines that mark them out among other groups of
Christians. They believe that they constitute a special people of God, who alone are saved and
the rest of humanity is doom to perdition. Theologically, a person is saved who is “born again”
and is regenerated or sanctified by an inward feeling of holiness. Sanctification purifies a
believer from sin and all forms of pollution. One of the most important doctrines of new
Pentecostalism is their teaching on baptism of the Holy Spirit and external manifestation of
speaking in tongues. This new gospel message which promises individuals a comprehensive
solution to all their worries, on condition that they become born again, and given generously to
the religious leaders in exchange for material and spiritual blessings in the form of healing,

wealth, abundant life, success and earthly promotion, is known by a variety of names. These
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include: prosperity Churches, health and wealth Gospel, the Faith movement, Name-it-and claim
it, among others.

New Churches were founded by individuals in the late 1970s and 1980s. They consolidated
in the turbulent 1990 and are now witnessing a runaway expansion as they are opening branches
in many different countries of the world. Thus, in Johannesburg alone, there are over hundred
Nigerian founded new Pentecostal Churches existing in March, 2007 (Laurent, Andre and Rene,
2007). In these and other African countries, a new form of Churches has flowered, rapidly
changing the social, religious, economic and political landscape. There are certain important
social characteristics of the new Churches, espousing the theology of prosperity and abundance
which has been widely regarded by scholars as an “American export”. Many of the founders of
these Churches claim divine authorization for establishing an economic empire than a religious
organization. They unabashedly look to principal preachers and televangelist in North America
as their mentors, coping what they think to be responsible of the “success” of these American
god/fathers. They attempt to understand the new religious landscape of Africa without critically
assessing the influence of American preachers and the roots of the message they propagate to
Africa is impossible. Gifford is unequivocal about the American roots of prosperity message in
African even as Ojo insists the prosperity gospel has an African roots.

Ojo is not correct in this respect because many African proponents of prosperity gospel
such as Oyedepo of Winner’s Chapel, Idahosa, and E.A Adebayo of the RCCG clearly state their
indebtedness to their American mentors. Although indigenous religions in Nigeria are inherently
materialistic, that is, their adherents seek material benefits from the worship of the gods, the
prosperity gospel as preached and practiced by its principal African exponents does not spring
from this feature of indigenous Nigerian cosmology. What accounts for the appeal of the
prosperity doctrine is the cultural resonance which indigenous ideas offer, and this certainly does

not account for its origin.

3.5 Characteristic Features of New Religious Movements

The basic features of new religious movement are the unhittable “American Heritage” of

the prosperity message and the emphasis on faith healing and deliverance. In Nigerian cultural
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worldview, religion and healing are inextricably linked. An important function of religion is
therefore, to bring restoration in the face of brokenness to man’s body, established relationships
between different religions of the world, and to create social and spiritual networks in the society
(Lee and Jakes, 2005). Healing is not restricted to diseases alone but to other situations of
morbidity or disability-physical, material, financial or spiritual. It is conceived as a
comprehensive restoration of a believer to superabundant health or statue accruing to him or her
as a result of what Jesus Christ has wrought on the cross. The ministers of new Pentecostals
Churches believes that they have been endowed by God to bring physical healing and
deliverance to their followers as a proof of the validity of their preaching as maintains by

Oyakhilome, one of Nigerian foremost Pentecostal faith healers thus:

I have a message that certainly heals people. You cannot hear that message
and remain sick, poor or dejected. It would bring you hope and life...of a
necessity; there will be healing and miracles. Miracles of healing are like your
credentials. If you preach Jesus Christ and he sent you, he will back up your

claims.

While some of these Churches claim to heal all diseases without exception, others make a
claim to a particular set of diseases. Christ Embassy, for example, claims to heal all diseases,
including economic and financial failures, which are interpreted as forms of “barrenness”. The
Liberty Gospel Church, another Nigerian new Church founded by Helen Ukpabio, a confessed
former witch, specializes in delivering people who are under the possession of witchcraft spirit.
The Laughter Foundation, a Church in Lagos, claims only to provide barren women with what is
a call “fruits of the womb”, T.B Joshua’s Synagogue Church of all Nations heals only those
suffering from HIV/AIDS, Mountain of Fire and Miracles specializes in casting out demons of
all specifications. Because of the proliferation of new Churches, competition among them is life
and each thus makes efforts to carve out a niche that it will serve through a well-defined or
streamlined set of product.

Wendl posits that healing and deliverance Churches form a special strand of Pentecostalism

that has endeared itself to a large segment of the African population. These features of
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Pentecostalism Churches partly account for “widespread conversion to Pentecostalism. The third
feature of new Churches is their firm-like structural organization. As a carryover of the
American influence, these Churches are organized as firms or commercial enterprises engaged in
the production, distribution and pricing of religious and non-religious commodities with primary
motives of making satisfactory profit and maintaining a market share. They are founded and
owned by one person who claims a special divine authorization with a specific mandate with
global ramification. He is a “bank of grace”, a repository of Charismata, and a special bridge
between his followers and God. He controls both Charisma and cash; even though there is a
Board of Trustees (BOTs) appointed by the founder and registered with the appropriate
government agency.

As the chairman of the Board of Trustees (BOTs), the control of the founder doubles as
president and chief executive officer (CEO). He is an oracular instrument and initiator of
doctrines and orientation. He alone holds a special privilege of interpreting the will of God to his
followers. In Nigeria, the three wealthiest religious organizations are Pentecostal mega
Churches: the Christ Embassy owned by Chris Oyakhilome, Winner’s Chapel of Ayodepo and
the RCCG of Enoch Adeboye . The fourth feature of these Churches is that the role of women in
the new Churches is both interesting and intriguing. It is nothing close to what obtains in the
mission Churches although it is closer to how women functioned in the Nigerian indigenous
Churches. In the new Churches, women receive a great deal of visibility. They are integrated in
the decision making processes and exercise a certain degree of power and authority. Some
Church founders are women and there are cases those wives of deceased Church founder and
owners have successes their late husbands.

The spouses of Church founders are usually the second-in-command in the hierarchy of
power and authority. Knowing the power of women to attract men into religious organizations,
some Churches exploit this in giving women into the fold. Pastor’s wives also serve another
purpose in the Church; they protect the family’s estate and control most financial dealings in the
Church. There are now Churches with “Department of family affairs”, which cater to the needs
of family members, particularly women. Related to the firm structure is another feature which

reveals their economic character. Their leaders are media savvy individuals who, with the
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university education background, have introduced commercial practices into their organization
and in the production of religion and other goods.

It is now a common feature, particularly among the mega-Churches, but also medium-sized
Pentecostal groups, that they produce a huge array of videos, magazines, CDs, DVDs, books,
booklets, and pamphlets, stickers, key holders and other religious memorabilia (handkerchief,
Olive oil). The sixth social feature of the new Churches is the increasing use of marketing
strategies, particularly advertising. Religious advertising, which constitute a specific form of
religious communication, has increased since the emergence of the new Churches in the late
1970s. Different methods of advertisement are used, the most popular of which is the poster and
hand bills, bill boards, branded vest, caps, pens, among others. Some mega-Churches own
television and radio broadcasting stations. Others place advertisement on these electronic media
as well as in print media of newspapers and magazines.

Pentecostal advertisement serves multiple functions of creating and managing positive
social visibility and image for Church owners as well as creating public awareness for Church
events. They also create product differentiation and shorten the searching time for religious
seekers. The seventh feature of Nigerian New Pentecostalism is the tendency to reconstruct
religious geography through the construction of religious camps. In Nigeria and Ghana, these
Churches buy up large expenses of land and construct s large facilities such as schools,
auditoriums, guesthouses, banks, gas station, hospitals, dormitories and presidential villas, for
VIP guests such as politicians.

These camps, which often constitute an “alternative city”, provide the physical venues for
commercial companies to patronize the Churches by sponsoring some of the religious
programmes in exchange for marketing their products and services during the events. These
camps are a veritable structure of Pentecostal sub-politics, attempting by Pentecostal ministers
and their followers to influence the dynamics of national politicking and to achieve mutually

beneficial ends for both pastors and politicians.
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3.6 Reasons for the Presence and Expansion of New Religious Movements

There are valances of reasons responsible for the presence and expansion of Nigerian

Churches. These include:

Distinctive Doctrines

The doctrines of a religion are very important factor in attracting people, and those of
Nigerian Churches have undoubtedly been so attractive for large numbers of people. Nigerian
Churches, particularly new Pentecostalism believes its doctrines are not new but a commitment
to the full gospel, that is to say, they are re-emphasizing the old doctrines as found in the Bible.

Akoko, outlines the old doctrines as:

(1) The Biblical emphasis on salvation and justification by faith

(i) The doctrine of the second coming of Christ

(ii1) The stress on divine healing

(iv) The doctrine of the Holy Spirit that empowers a Christian to live victoriously and to

witness effectively and whose gifts enable a believer to perform the supernatural.

These Churches believe strongly in the baptism of the Holy Spirit that occurred on the day
of Pentecost among the early disciples. They believe that the out pouring of the Holy Spirit on
the disciples that made them speak in tongues on the day of Pentecost was not only for the day
and only to the early disciples. However, they hold that glosso lalia is not the individual’s final
goal in his/her religious experience but rather a beginning of a new kind of Christian living that
is empowered and graced by one of the nine gifts of the spirit: discernment of error, power over
satanic influences, healing and miracle-working abilities, wisdom, among other. Nigerian
Churches, particularly Pentecostals believe that physical illness should be treated through
spiritual means. A good number of them prefer praying to physical ill persons, rather than taking

them to the hospital. They believe every one can have this spiritual ability to treat illness.
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This is accomplished by the laying on of hands on the head of the patient and praying. This
faith healing doctrine provides a strong solution to the problem of ill health, thereby attracting
many people. These Churches vehemently condemn the baptism of children as a public
profession of faith after conversion. They are expected to be pragmatic and charismatic in their
preaching and move with their Bibles ready for evangelism. They manifest holiness of life they
give up smoking, alcohol, secular dancing and going to theatres, which are considered demonic.
Another reason that accounts for the growth of Nigerian Churches in the whole range of
economic opportunities that have been opened up by these groups during this period of economic
crisis affecting Sub-Saharan Africa.

These Churches need a team of pastors and other workers to work in their establishments.
Many unemployed people have enrolled in Pentecostal Bible Colleges, not because of the
pastoral call to serve but to earn a living. Some of the Churches have enormous projects and
establishments such as schools, hospitals and banks. Employment opportunities are offered only
to members of the Church and, as such, many people have joined in order to be employed. Given
all of such conditions that have paved the way for African Christianities to flourish, the rate is

much higher than expected but several problems have been acting as barriers to its growth.

3.7 Challenges Confronting the Growth of New Religious Movements

There are many challenges confronting new religious movements. These challenges
include: First, the mainline Churches, older Pentecostal groups and other religious bodies have in
protection of their own interests prevented or discouraged the entry of new religious bodies into
their stronghold because they very much understand the consequences of such innovations on
their own membership. Thus, if a new group does succeed in entering, everything is done to
frustrate its activities or block the members of pre-existing Churches from crossing over. Second,
financial difficulty has also been of the reasons hindering the growth of the faith. A good number
of the converts are from the lower social class and with low financial status, and as such they
contribute only small sums of money that can be used in the running of the Church and

evangelization.
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Third, internal wrangling with some Nigerian Christian Churches and the blocking of the
entry of new ones by the already existing ones is a serious problem hindering the growth of the
faith. Fourth, governments or institutions have sometimes banned the activities of the Churches
in the name of peace. Fifth, the attitude and beliefs of some non-Pentecostals towards the
Pentecostals is so disturbing that some people would not feel comfortable associating with the
faith. Thus, it is gradually believed (rightly or wrongly) that only frustrated people join the faith.
Some call them “social misfits” because of their bars, whatever their popularity with other
people. Some people capitalize on the questionable behaviour of some of the Nigerian Churches,
particularly Pentecostals as a reason for not joining.

Sixth, mainline doctrinal conservatism has been another of the factors hindering the
successful implantation of Nigerian Churches, especially in the rural areas, and extending into
realm of marriage. Parents have prevented their children from getting married to partners from
other Churches because it would entail changing faith. In a bid to stop the further defection of
members to the new Pentecostal Churches, the mainline Churches have introduced liturgical
changes and incorporated some Pentecostal beliefs and practices into their worship. Singing
accompanied by clapping and dancing is a good example of a practice little used earlier by the
mainline Churches, but it has been incorporated in their own mode of worships to make them
equally lively and attractive. The mainline Churches are dominated by the older generation and
the leadership is monopolized by this generation in a bid to keep the young people in their place,
while the new Nigerian Churches are dominated by young people, mostly, university, secondary
school students, and the unemployed.

Seventh, the verdict on Nigerian Churches, especially how best Lutherans view
Pentecostals until now has been a mixed one. Most Pentecostals have accepted the fact that in
keeping with the motif of restoration the emergence of Pentecostalism signalled the soon return
of the Lord. The earliest Pentecostals embrace this view experience as an eschatological sign that
the Lord would return at any movement (Rothberg and Maqrui, 1970). From their perspective,
this suggests a challenge to the whole Church. As a result, these earliest Pentecostals emphasized
the power of the Holy Spirit to enable them to live their lives of holiness while emerging in

evangelism and missionary work.
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Eight, the inability of some Pentecostals to embrace strictly restorationist approach makes
historiography ambivalent, embracing restorationism on the one hand, but also recognizing the
movement’s continuity with the larger Church on the other. The restorationist perspective has
dominated in the popular apologetic, and it has contributed to a second important concern. In
some respects, it has contributed both to judgmental Pentecostal attitudes regarding most historic
Churches, and it has provided them with an explanation for why many denominations viewed
them as ranging from aberrant to demonic. Thirdly, the connection between the rejections that
Pentecostals experienced at the hands of the historic Churches left many of them with
unforgiving attitudes and mistrust toward these Churches. When that is placed adjacent to the
Pentecostal conviction that they had been brought into existence as an eschatological sign, they
began to read contemporary events in the light of the warning that they believed were meant in
biblical prophecy. This opposition from other faiths as a result of religious pluralism makes it
difficult for Pentecostalism to contend in the midst of African Christianities.

Finally, Christian Ethics and Church strategy are other challenges faced by Nigerian
Churches. A number of the internal ambiguities of Nigerian Churches are subsumed under this
heading. These include: the issue of conversion, the issue of the pitfalls inherent in the faith
gospel, especially its emphasis on materialism, the issue of how to maintain their distance from
the world system, which is considered corrupt, and at the same time utilize its technology to
proselytize, the challenge of political participation and public involvement, the challenge of
trans-nationalism, and the challenge of Christian unity (Oyedekpo, 1997). These challenges
which are by no means exhaustive represent some of the core issues facing African Christianities

in Sub-Saharan Africa.

4.0 CONCLUSION

Nigerian Churches is complex in its history, structure, doctrines and practices. Religion
increasingly asserts itself in the multiple ways in which Nigerians engage with the world and
with the management of change. The vitality and diversity of Nigerian Churches in Africa hold
great promise for global Churches as a whole as already some Nigerians have engaged in what is

now characterized as “reversed mission” or the sending of missionaries from Africa to
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proselytize the frontiers of western societies. However, the permeation of liberal market practices
and strategies into certain strands of these Christianities, especially the increasing use of business
strategies, excessive recruitment of funds, display of scandalous wealth by the leaders and
increase in instances of clergy malfeasance, indicate troubling future for many individuals and
groups of Christians both in Nigeria and outside. It is a result of these latter features of the latest
strand of Churches that prompts many scholars to maintain that the Pentecostal charismatic
Church is the only legally and politically accepted movement in world that is fully and
completely based upon systematic fraud, deception and cheating. The merchandising of the
Gospel of the Lord Jesus Christ is the primary source of all the problems, enervating the spiritual
life of the Church. This however, vitiates the transforming power of an otherwise socially and

economically visible strong religion.

5.0 SUMMARY

The concept of new religious movement is a problematic one. The term “New” is
historically relative and no longer applies to many religious groups that traditionally have been
considered. New religious movements (NRMs), include principally groups, which have achieved
most publicity and notoriety such as the Unification Church (UC), the Children of God (COG) or
Family of Love, the international Society for Krishna Consciousness (DLM), Transcental
Mediation (TM), and the Rajneesh Foundation. Since new religious movements vary not vastly,
impartial analysis of these groups is not easy task, and our knowledge of some of the groups
tends to be rather sparse. New religious movements have been responsible for truly dramatic
situation. They have also been the subject of innumerable studies and hours of debate by

“politicians” all over Africa and Europe,

6.0 TUTOR-MARKED ASSIGNMENR

1. Defined new religious movements
2. Discuss the historical development of new religious movements

3. What are the causes of new religious movements in Nigeria?

83



4. List and discuss the typology of new religious movements
5. Discuss the characteristic features of new religious movements in Nigeria
6. State the reasons for the presence and expansion of new religious movements in Nigeria

7. Enumerate the challenges confronting the growth of new religious movements in Nigeria
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UNIT 5: METHODOLOGY FOR THE STUDY OF RELIGION AND SOCIETY

CONTENTS

1.0 Introduction
2.0 Objectives
3.0 Main Content
3.1 Methods for the Study of Religion and Society
3.1.1 Evolutionist Methods
3.1.2 Anthropological Methods
3.1.3 Philosophical Methods
3.1.4 Descriptive Methods
3.1.5 Historical Methods
3.1.6 Comparative Thematic Methods
4.0 Conclusion
5.0 Summary
6.0 Tutor-Marked Assignment
7.0 References/Further Readings

1.0 INTRODUCTION

There are many methods for studying religion. All these Methods would be examined one

after the other with the view of showing their relevance in the study of religion.

2.0 OBJECTIVES

By the end of this unit, you should be able to:

e List all the Methods that have been used for the study of religion.
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e Evaluate the appropriateness and otherwise of these Methods to the study of religion.

e State applicability of all the various Methods for the study of religion

3.0 MAIN CONTENT

3.1 Methods for the Study of Religion and Society

There are various Methods to the study of religion. However, author is yet to agree on the
methodology for studying religion. This is because; the systematic study of religion is confronted
with many problems quite inherent in the religion itself, while others derive from the historical
development of the religion. For example, religion has no sacred books, it is ethnic based, and
highly influenced by evolutionism, colonialism, the British Anthropological School, African
Nationalism, etc. It is because of this that, different categories of people, such as missionaries,
historians, anthropologists, sociologists, and theologians, have claimed to have authentic
interpreters of religion and have methods its study in various ways. We shall look at the
Evolutionalist, Anthropological, Philosophical, Descriptive, Historical and Comparative
Thematic method for the study of religion in spite of thee other numerous methods people have

proposed.

3.1.1 Evolutionist Method

The study of religion in the later part of the 19™ century was influenced by the doctrine of
evolutionism. This had far-reaching effects on the study of religion. Under the spell of
evolutionism, the study of religion for the most part concerned itself with the search for the most
primitive form of religion, and the stages of its development to its highest form. This they
assumed was monotheism, the form of religion practiced in Europe. Religion was very in focus
at this time, not because it was thought that, it deserved study for its own sake, but because, the
evolutionist authors believed that it is primitive forms of religion.

One of these theories is the called “Hamitic Theory” according to which, higher religions

of civilization like iron working, sacred kingship, the notion of thee Supreme Being were
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brought by the Hamites- a branch of European race who was indigenized. It is true that Africa
has been in contact with the outside world especially North Africa and the Middle East for
several centuries. It must therefore have imported from but also have exported ideas to these
areas. Therefore, the attitude of training the outside source of whatever is noble and of some
worth in Arica is unscientific and racist in the sense that it denies Africans any inventive
capabilities.

Evolutionist method lost its appeal when it was discovered that monotheistic concepts
existed side by side with animistic and fetishistic beliefs among many so-called primitive
peoples, put forward thee opinion that monotheism, not fetishism or animism, was the earliest
form of religion, and polytheism, animism, and fetishism were later degenerations. This opinion
was not popular with evolutionists. It in fact makes the beginning of the decline of the
evolutionist approach in the study of religion. However, Schmidt’s work did focus attention on

the significance of the Supreme Being in religious traditions.

3.1.2 Anthropological Method

The colonial occupation of Africa in the 19™ century and the establishment of colonial rule
in most parts of Africa created a favourable atmosphere for anthropologists to carry out extensive
fieldwork and documentation of traditions, customs, beliefs, and practices of the people before
they were contaminated by foreign influences. For this reason, anthropological writings still
constituted an important documented source of religion today. Anthropologists of course were
primarily concerned with the study of small-scale societies. They studied religion as one of the
many cultural items in each small-scale society. Consequently, social anthropologists have all
along insisted that the religious beliefs of different peoples must be studied in the social context
in which they are found.

On the one hand, this particularist method has shed new light on the various symbols,
values, significance, and functions of different traditional beliefs. On the other hand, the refusal
of only anthropologists to go beyond this, and their insistence on seeing religious beliefs only
through the binoculars of their social and psychological functions, has given rise to the charge of

reductionism- reducing religion to merely psychological, sociological, or political devices. A
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move within the anthropological camp imitated by Evans Pritchard sought to counter balance
particular comparative method, and functionalism with a quit for meaning. On particular

comparison, he suggests:

A number of systematic studies of primitive philosophies have to be made. When
that has been done a classification can be made on the basis of which comparative
studies can be undertaking which possibly may lead to some general

conclusions”.

The comparative method, which Evans-Pritchard is proposing here, presumes the study of
the philosophy, i.e., the meaning of religious belief and practices of each group as a system of
ideas and practices in its own right. In other words thee comparative method presumes the

through study of the meaning of religious beliefs and prerequisite for the comparative method.

3.1.3 Philosophical Method

In contrast to the early British anthropologists who focused on the social order and studied
religion from the point of view of it functions in the social order, the French focused on the
symbolic- philosophical order, and regarded this as the determinant of both social structure, and
other aspects of African life- their law, ethics, psychology and ritual. This method seeks to
demonstrate that religious systems form coherent systems of ideas and practices in their own
right, supported by and under-lying philosophy or worldview. In pursuit of this belief, the French
anthropologists made great advances in elucidating African cosmological systems and the
philosophies implicit in their belief systems. Thus, the anthropological research mission led by
Griaule discovered a fascinating cosmogony and a set of cosmological ideas among the Dogon
people of mail, which shape their beliefs and habits.

This led Griaule to observe that in fact, the Dogon live by a cosmogony, a metaphysic, and
a religion, which Christian theology might study, with profit. The methods and conclusions of
the British and French are so diverse that one is sometimes inclined to inquire how far the

assumptions and method of each group influenced their findings. At a seminar on “African
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Systems on Thought”, in 1960, at which both parties were represented, there was general

agreement that both methods were convergent and complimentary as shown below:

What was required was a theoretical frame, which would take full account of both
the structural, functional, and logico-meaningful modalities of religion and would

reveal their hidden interconnections.

True to their philosophical traditions, several French-speaking authors (European and
African) have tried to identify the unifying philosophical principles, which underlie African
religious systems. The most influential of these attempts is placid Temples’ use of the
Bergsonian concept Vital force (which he claims to be an authentic Bantu traditional concept) to
explain every aspect of their life and beliefs- their psychology, epistemology, ethics,
jurisprudence as well as their religious beliefs. According to Temples, the Bantu see beings
primarily as vital force or living, which is capable of growth or weakening. At the head of the
hierarchy of all vital forces is God, “the Supreme Force”, next come the deities, then the
ancestors, founders of the clan and finally man, followed by animals, trees, and mineral forces
while a network of relationships links beings to one another.

Harmonious interaction of beings results in the mutual strengthening of their vital forces,
while any pernicious influence emitted by any of the forces results into evil. His theory which is
in the nature of a hypothesis so well argued and illustrated that some writers who may have some
reservations about some of his conclusions would still agree that over-all, his theory is on the
right lines. Less successful perhaps is the attempt of Alexis Kagame, followed by Jan Jahnheinz
to use Aristotelian categories to classify African concepts of being. They retained Tempel’s basic
concept that essence of being is force (Ntu) and identified four categories of Ntu (forces). Mu-
ntu forces endowed with intelligence and will like God, Spirits, Man; Ki-ntu visible beings
without intelligence like animals, trees and mineral; Ha-ntu, beings of space and time category;
Ku-ntu, modality or qualities of being like beauty, happiness, size, etc.

There is no doubt that Kagames’ theory as that of Temples has been inspired by European
philosophy. Kagame in particular, openly admitted that he was inspired by Aristotle because as

he said his philosophy has a universal application and relevance. However, the impression one
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gets is that it is an attempt to work our African equivalents of Aristotelian categories and the two

slot in African concepts forcibly into these categories whether they fit or not.

3.1.4 Descriptive Method

This method tries to make a systematic presentation of religion by describing its major
tenets as found in different African societies. The description centres around the main items of
belief common to most African societies- the supreme being, the Deities, Ancestors, Worship,
and the system of morality. However, variations and divergences of the beliefs are pointed out
where they exist. Representatives of this approach include such big names as Parrinder in two of
his famous books, “African Religion” and “Religion in African” and Mbiti in his “African
Religions and philosophy”. The big name on the French side is decamps in his book, “Les
Religions De L’Afrique Noire”. Mbiti’s description of his method is typical of this approach;
“my approach here is chiefly descriptive interpretative, bringing together in a comparative way
those elements which are representative of indigenous religions from all over Africa”.

The weakness of this method is in fact that it tries to cover too many societies and too
many religious phenomena. This weakens its attempts at making comparisons, and it often ends
up making enumeration of different items of beliefs and traditions from a large collection of
societies. Furthermore, it has been criticized for ignoring the socio-cultural contexts and the
historical dimensions of religion. Consequently, its analysis is lacking in depth and often paints a

larger-than-life picture of religion.

3.1.5 Historical Method

The neglect of the historical dimension of religion was not restricted to the protagonists of
the descriptive method. No writer would deny that religion has a history. Many writers like
Evans-Pritchard were sceptical. He wondered whether Nuer religion, like any other, has a
history, which survives in the memories of the Nuer themselves. Consequently, his
anthropological and descriptive accounts continued to present an image of a religion that was not

subject to historical changes.
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The conference on the historical study of religion organized recently by African scholars in
collaboration with some American colleagues reviewed that there has been a high degree of
cultural interaction between different African ethnic groups, and this has resulted in the
introduction of new cults and modification of new ones. The research demonstrated that the
study of the history of religion is not only possible but also that no study of religion which

ignores this dimension can be said to be objective.

3.1.6 Comparative Thematic Method

This method seeks to remedy some of the shortcomings of the descriptive method, which as
we have seen is that its coverage tries to span the whole Africa and too many themes.
Geographical continuity and environmental and cultural affinity will facilitate the comparative
work and is more likely to lead to historical conclusions about the factual interactions of people.
This has been called the Limited Comparative Method. The thematic method aims at limiting the
scope by selecting specific themes and studying them in details, in the contexts of two or more
societies, and comparing them the findings in order to identify the similar and dissimilar features.
In other words, each theme is developed and illustrated with examples from two or more
societies whose beseech of the themes in dept and in its various dimensions, and at the same

time, draw examples from all over Africa.

4.0 CONCLUSION

The methodology for the study of religion is six fold: evolutionist method, anthropological
method, philosophical method, descriptive method, historical method, and comparative thematic

method.

5.0 SUMMARY

Six main methods made up the methodology of religion. These methods help in systematic

study of any religion, including African culture.
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6.0 TOTUR-MARKED ASSIGNMENT

1. List and discuss the different methodologies for the study of religion

2. How appropriate are these methodologies in the systematic study of religion and culture?
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1.0 INTRODUCTION

You have studied the meaning of Religion in the last unit before this one. Religion is based
on the belief in the existence of supernatural beings who exert control and influence over people
in the society. Now we are going to explain to you the nature of Religious beliefs. This will help

you appreciate why issues of religion are often contentions

2.0 OBJECTIVES

By the end of this unit, you should be able to;
e Explain the nature of religious beliefs
e Explain the fact that all religions of the world are based on one form of belief or the

other.
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3.0 MAIN CONTENT

3.1 The General Natural of Beliefs

Beliefs are strongly and deeply held ideas or views about a thing. Beliefs provide guidance
to social behavior whether this is religious, scientific, or political behavior. In life, human beings
are faced with a bewildering array of choices to take. We often have to cope with pressures and
counter pressures to follow this or that alternative course of action. In the absence of beliefs we
will probably find ourselves switching undecidedly between alternative courses of action and
perhaps end up accomplishing nothing. Our beliefs provide us with direction and guidance and
the sense of purpose that we need to decide and select a particular course of action. Belief in
what we are doing, why we are doing it and how we are doing it, is necessary as a motivation
factor within the individual. The beliefs we hold also influence our perception and interpretation
of the things going on around us.

This means that our actions are based on beliefs. Beliefs differ from person to person, from
group to group, and from society to society. Beliefs do not exist in isolation but normally belong
to one or other of the complex belief system together that form part of a society’s culture. Beliefs
hang and connect together in a compound integrated way. Belief systems are learned
simultaneously as we learn the other aspects of our culture in the process of socialization. Beliefs
can be verifiable or non-verifiable. Religious beliefs are largely non-verifiable (in terms of the
“scientific method”) whether nonreligious or secular beliefs are largely verifiable. Beliefs
systems give rise to systems of values and ethics which are evaluative systems that specify how
people ought to behave or what social good or evil they ought to pursue or refrain from.

When such value or ethical system flow from a religious beliefs, they a referred to a
religious morality, but when they derive from secular or non-religious sources they are called
secular morality. These two typologies are however not mutually exclusive. In a great number of
cases secular ethics and religious morality support each other. Indeed much of secular ethics are
derived from religious ethics. This is explained by the fact that both the religious and the secular
are parts of the same whole which we call the social system. Being parts of the same whole one

cannot be isolated from the other except in an analytic sense only.
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3.2 The Nature of Religious Beliefs

Religion is a cultural phenomenon which reflects man’s attempts to come to terms with his
environment particularly as it concerns those aspects of it which he does not understand such as
death, pain and suffering. In their explanations of for example, volcanoes, thunder, lightening
etc. have supernatural power). Edward B. Tylor and F. Max Muller stated that religion originated
to satisfy man’s intellectual nature, to meet his need to make sense of death, dreams and visions.
All societies have one form of religion or the other. In these different cultures, there exist
different systems of religious beliefs. What is however common among the different belief
systems is that in each case such beliefs are centered on a fundamental belief in the supernatural
being or something which is above and beyond the natural world. The human person is limited in
his thought processes such that he can conceptualize phenomena only in terms which he is
familiar with i.e in terms of the conditions operative in the natural world of which he personally
is a part.

Consequently, gods and spirits in the unseen supernatural world are perceived as good or
evil, proud and jealous, they marry and beget children, can be offended and appeased when
offended, can revenge either in the present life or in the afterlife. These beliefs about the
supernatural beings and the supernatural world are couched in the form of religious creeds and
myths in order to make them meaningful. They present pictures of heaven, hell, Hades, the
Elysian Fields etc. and characterize them as places inhabited by God, Satan or gods and spirits.
Religious beliefs formulated as creeds and myths also explain the link or relationship between
the natural world and the supernatural world. Such relationships often hinge upon a belief in the
ability of God or gods to assume human likeness or form and come into human communities to
associate directly with mortal men.

The supernatural being or beings are also believed to maintain contact with the natural
world through an ability to beget children through human mothers and in such manner establish
an indirect relationship with the human world. In every society, there are certain objects (e.g tree,

stone, animal) which are associated with religious beliefs and are regarded as sacred.
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Such objects are usually treated with reverence. What is sacred in one society may not be sacred
in another society, but what is common among societies is that each share its peculiarities and

people treat religion with some degree of seriousness.

4.0 CONCLUSION

Beliefs are found amongst all religions of the world. Beliefs provide the necessary
foundations for religion. Beliefs are strongly held ideas of individuals in objects of the sacred.
The phenomenon of belief is centered on the existence of a supernatural being that wields
influence over adherents. The supernatural may be perceived as benevolent, wicked, protective
and generous. Consequently, reverence, honour and adorations are accorded the object of
worship based on the belief that he is capable of influencing decisions for the people of a society
draws a dividing line between what is sacred and what is profane or secular. For Christians as an
example, the cross is regarded as sacred, for the Jews the Ark of the Covenant Muslims regard
the Black stone of Kabah as sacred while the Hindus treat the cow as a sacred object. It is also on
record that most preliterate societies had one form of animal totem or the other.

In some societies it is the turtle, the python, the monkey, fish, or whatever other animal a
group has chosen as a sacred religious totem or object, and which it treats with reverential
respect and an attitude of worship. To keep creeds, myths and sacred objects from losing their
religious force in the minds of people, and thus keep them from dying away, they are backed up
with religious rituals and ceremonies which are occasions for re-enacting and reinforcing those

religious beliefs.

5.0 SUMMARY

In this unit, we discussed the nature of religious beliefs. Beliefs as a fundamental element
of religion are based on the inability of man to provide concrete answers t