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INTRODUCTION

Practitioners of religions are no longer long distanced from another. With reference
to the Nigerian situation, Muslims, Christians and African Traditionalists have
crossed geographical and cultural boundaries to meet and live among one another.
Churches, Mosques and Shrines are found all over the country. Today, adherents of
the three religions are next door neighbours who are often cordial friends.
However, they have different interests that may sometimes lead to conflict.
Therefore there is need for adherents of these religions to embrace dialogue in
resolving their differences for peaceful co-existence and harmonious living.

OBJECTIVES
At the end of this unit, you should be able to:
- state the meaning of religion
- identify the three religions in Nigeria.
- state the meaning of religious dialogue.
- list the reasons for religious dialogue.

3.0 MAINBODY
3.1.0 What is religion?

It is very difficult to define religion because there is no generally accepted definition of

religion among scholars. The study of religion also involves many religious



sociological, historical, philosophical, theological, approaches. The science of religion which
uses also make it difficult to have a generally acceptable definition of religion. However,
we shall consider some definitions of religion by scholars to help us have a
basic idea of what religion is.

3.1.1 Definitions

Religion is a unified system of beliefs and practices related to the sacred
things based on Emil Durkhem’ s division of the world into the sacred
and the profane (Durkheim, 1961). The sacred are the items or things that
are considered to be holy, while the profane are items that are not holy
and are treated with disrespect. So, Durkheim’s division of the world into
the sacred and the profane is also refers to as the religious and secular.

Durkheim’s definition of religion is from the functionalist perspective
which examines religion in terms of society’s needs. Therefore, the emphasis of
Durkheim in his definition of religion is based on the study of the Australian Aborigines’
religion which he called totemism. He also believes that religion reinforces the
collective conscience and also strengthens the values and moral beliefs that form the
basis of social life. This implies that if people have the right attitude and respect
towards the sacred, they will applied the same attitude to social duties and obligations.
So, they will worship the sacred as well as the society.

The ideas in Durkheim’s definition of religion are still
influential today, although they have been criticized by other scholars
(Holman and Haralambos 2004:407):

Critics have argued that Durkheim studied only a small number of
Aboriginal groups, which were somewhat untypical of other Aboriginal
tribes. It may therefore be misleading to generalize about Aboriginal beliefs
from this sample, never mind generalizing about religion as a whole.

Most Sociologists believe that Durkheim has overstated his case. While agreeing
that religion is important for promoting social solidarity and reinforcing social
values, they would not support his view that religion is the worship of the society.
Durkheim has also overstated the degree to which the collective conscience
permeates and shapes the behaviour of individuals. Indeed religious beliefs
sometimes can be at odds with and override societal values.

The fact that our moral sense might make us go against the majority, the
society, or authority shows that we are not quite so dependent upon or
creatures of society as Durkheim claims. The society as powerful as it is does
not have the primacy that Durkheim believes it has. Ironically, it often seems to
be the case that religious beliefs can have a much greater influence upon and
hold over the individual than society does, since it is often out of religious
convictions that individuals will fly in the face of society or attempt to withdraw
from it as in the case of many sectarian movement (Hamilton, 1995).

According to Karl Marx (1963), “religion is the sigh of the oppressed
creature, the sentiment of a heartless world and the soul of soulless condition. It is
the opium of the people.” In Marx opinion, religion acts as an opiate to dull the pain
produced by oppression. It is both an expression of real suffering and a protest



to solve the problem because it helps to make life dilutes demand for change. As such,
religion merely bringing them true satisfaction and fulfilment. From a Marxist
perspective, religion can dull the pain of oppression in the following ways:

i. It promises a paradise of eternal bliss in life after death. For example, the
Christian vision of heaven can make life on earth more bearable by

giving people something to look forward to.

ii. Some religions make virtue of suffering produced by oppression. In particular,
those who bear the deprivations of poverty with dignity and humility will be
rewarded for their virtue. Religion thus makes poverty more tolerable by offering a

reward for suffering and promising compensation for injustice in the afterlife.
iii. Religion can offer the hope of super natural intervention to solve problems on earth.

iv. Religion often justifies the social order and a person’s position within it.
From Marxist viewpoint, religion does not simply cushion the effects of
oppression; it is also an instrument of that oppression. It acts as a mechanism of social
control, maintaining the existing system of exploitation and reinforcing class
relationships. Put simply, it keeps people in their place by making unsatisfactory lives

bearable and it also discourage people from attempting to change their situation.

Marxist definition of religion is criticised because religion does not always
legitimate power; it is simply a justification of privilege and it can sometimes
provide an impetus for change. Marx’s view of religion as the “opium of the people”
may have been too narrow, for religion can be involved in social conflict in other
ways as well — including ways that challenge the status quo. This is so because
communities or even societies that are hostile to one another often use religion as
an ideological weapon, emphasizing differences in faith in order to justify conflict.

Sigmund Freud was a Psychologist and (1856-1939) defined religion as an
illusion. By illusion Freud means a belief that people want very much to be true. Freud
attempted to explain why religion persists in spite of the lack of evidence for its tenets.
Freud asserted that religion is a largely unconscious neurotic response to repression.
By repression, Freud meant that the civilised society demands that we cannot fulfil all
our desires immediately, but that they have to be repressed. Rational arguments to a
person holding a religious conviction will not change the neurotic response of that
person. This in contrast with Tylor who saw religion as rational and conscious, though

primitive and mistaken attempts to explain the natural world.

Freud’s view on religion was embedded in his larger theory of
psychoanalysis. Apart from theorising, Freud ’s theories were developed
by studying patients who were left free to talk while lying on a sofa (a

long comfortable seat with a back and arms).

Freud’s psychoanalysis has been assessed as non-scientific. Though
his attempt to the historical origins of religions have not been accepted, his
generalised view that all religions originate from unfulfilled psychological

needs are still seen as offering a credible explanation to some cases.

Edward Tylor was an anthropologist and (1832 — 1917) defined religion as
“animism” which is the belief that spirits dwell within people and objects. He

believed that religious thought originated in primitive people through their



They experienced the loss of a member of their tribe that the person came back again
through dreams or that the spirit (anima) or soul of the person had left the mortal body
and now existed in another form. As people began to worship the more powerful of
these spirits religion was born. Tylor however did not fix any rigid structure of this
evolution, but offered the postulate that a belief in animism may have led to more
generalised deities and finally the worship of a single god.

Tylor’s definition of religion has been criticised as one sided for focusing
on mere intellectual aspect of religions, while neglecting social aspect of
religion among others. More so, Tylor’s view that societies’ views and practices
grow more evolved over time in a uniform way has been criticised as
unverifiable and contradicted by data available from anthropological studies.

For Mbiti J. (1975:11), “religion can be seen in five parts and no part by itself
constitutes the entire meaning of religion. All parts must be seen as working
together to give us a complete picture. These parts include beliefs in the existence
of the supernatural being, practices, ceremonies and festivals, religious objects
and places, values and morals and religious officials and leaders.”

Idowu E.B (1973:75) says, religion results from man’s spontaneous awareness of,
and spontaneous reaction to, his immediate awareness of a Living Power,
“Wholly Other” and infinitely greater than himself; a Power of mystery
because unseen, yet a present and urgent reality, seeking to bring men into
communion with Himself. This awareness includes that of something
reaching out from the depths of man’s being for close communion with, and
vital relationship to, this Power as a source of real life.

Gbenda J. (2006:2) “defines religion as man’s experience, awareness, attitude,
recognition, conception and understanding of the existence of the supernatural or
multiplicity of spiritual beings and his relationship or interaction with them”.

From these sampled definitions of religion, we could see that it is not
easy to come up with a single definition of religion that would be acceptable
by scholars as earlier mentioned. However from these definitions, we can
define religion as beliefs and practices based on divine revelation from the
Supernatural Being (God) regarding a relationship that makes man’s
condition safer and better in his community or environment.

SELF ASSESMENT EXERCISE 1

3.20 MAJOR RELIGIONS IN NIGERIA

There are three major religions in Nigeria which include African Religion,
Christianity and Islam.

3.2.1 AFRICAN RELIGION

African religion is an indigenous system of beliefs and practices evolved from the
culture and world views of the African people. According to Mwakabana (1997:21),
“African Religion is diverse in its local manifestations, but has common basic
elements which testify to its unity regionally and at the continental level’. Idowu



African Religion have five component elements that God, belief in the divinities, belief
in spirits, belief magic and medicine. Mbiti (1975:11) also accept that African
religious beliefs are concerned with topics such as God, spirits, human life,
magic, the hereafter and so on.

So, we shall consider the founder, scripture, place of worship and structure
of African religion based on the common component elements.

Founder

Some of the world religions like Christianity, Islam, and Hinduism etc. have
founders who started them, but this is not the case with African Religion. It has
originated slowly through many centuries, as Africans responded to the situation of
their life and experience. Religious ideas and practices arose and took shape in the
process of man’s search for solutions to problems confronting him in order to
make human life safer and better. According to John S. Mbiti (1981:151), “Just as
there were no founders of African Religion, they have been no reformers, preachers
or missionaries to change it, improve it or take it overseas to other continents.”
Changes that have affected African religion are simply the historical changes that
have affected the people concerned in a given community.

The Scripture of African Religion.
African Religion has no scripture or holy books like other world
religions. The teachings of African Religion are written in the history, the
hearts and experiences of the people. Since African Religion has no
documented scriptures, the teachings and practices are passed on from
generation to generation through oral tradition and customs.

Place of worship for African Religion.

Adherents of African religion conduct their worship anywhere as the situation
or occasion demands, but special occasions and ceremonies are held in the
shrine which is a sacred place of worship for African Religion. Mbiti (1981:15)
says, “Some shrines belong to a family, such as those connected with departed
members of the family or their graves. Others belong to the community and
these are often in graves, rocks, caves, hills, mountains, under trees and similar
places.” Africans respect such places and in some societies no bird or animal
may be Killed if it is hiding in such places. Apart from the shrines, Africans also
conduct their worship anywhere in the compound since it is not so formalised.

A. The Structure of African Traditional Religion.
1. Belief in God.

All Africans believe in God and they take this belief for granted. It is at the centre of
African Religion and dominates all its other beliefs. But exactly how this belief is

originated, we do not know. We only know that it is a very ancient belief in
African religious life. This belief may be as a result of Africans’ reflection on the
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nature and their limited powers and knowledge about

God is real to the Africans and that is why each people or tribe has a local name for
God. Invariably there are other names besides the principal name. God’ s principal
name may be the generic name for deity in general; in which case, there is a
qualifying suffix or qualifying word to distinguish between the Supreme Deity and
the divinities; and then the generic name plus the suffix or qualifying word belong
uniquely to God. For example, the Igbo name Chukwu illustrates the name of Diety
which adds a suffix to the generic name deity in general; it is made up of Chi; and
ukwu, Chi meaning Source — Being or Spirit, and ukwu meaning great, immense or
un -dimensional; while the Efik name Abasi Ibom illustrate (Abasi = God; while
Ibom = above) God who is in above (ldowu 1973:149). There are also cases where
emphatically, the name for the Supreme Deity is uniquely his, and no part of it is
shared by any other being. For example, the Yoruba name, Olodumare and Tiv
name, Aondo are illustrations of names which are unique for God or Deity.

Since all Africans belief in the existence of God, every tribe in
Africa have a name for God and names which described him. Many of the
names have meanings, showing us what people think about him. The personal
names for God are ancient and here are some examples of names for God.

Country Some African Names for God
Angola Kaluga, Nzambi, Suku.
Ghana Bore-Bore, Dzemawon, Mawu.
Kenya Akuj, Asis, Mulungu, Mungu.
Nigeria Olodumare, Aondo, Chukwu.
Sierra Leone Leve, Meketa, Ngewo, Yatta.

African ideas about God can be grouped into four general categories.
These are what God does, human pictures of God, the nature of God and people’s

relationship with God (Mbiti, 1975:49).

What God Does?
Africans believe that God does many things in the universe among which include:

a. God is the Creator of All Things.

First and foremost God is said to be the creator of all things.
This belief is common everywhere in Africa. For that reason there are many
names which describe him as creator, creator of all things, Moulder,
Begetter, Bearer, Maker, Potter, Fashioner, Carpenter, Originator and
Constructor. Africans also have different myths concerning God’s creation.

b. God sustains his creation.

God also sustains or keeps and uphold the things he has created. This means that
he looks after the universe, cares for it and keeps it together, so that it does not fall
apart or disintegrate. As a result of this belief, people speak of God as the Keeper,
Upholder, Protector, Preserver, Guardian, Caretaker, Pastor and Saviour. For that



and the universe have no end and will never end, sustains them. They also believe
that even though life has no ending since God is its Protector and Preserver.

C. God provides for what he has created.

God provides for what he has created. This activity of God is commonly called
Providence. It shows the goodness of God towards the whole universe. He provides
life, sunshine, rain, water, good health, the fertility of people and animals and
plants, food and protection. For that reason, Africans call him the Giver of things,
Water Giver, Healer, Helper, Guard, and Source. They believe that God only gives
good things. All African peoples pray, therefore, asking God to give them what they
need and come their rescue, because they believe that God provides.

d. God rules over the universe

God rules over the universe. In this aspect he has names like King, Governor,
Ruler, Chief, Master, Lord, Judge and Distributor. In their prayers people
acknowledge God to be the ruler and Governor of the universe. The idea of God as
King is commonly found among African people who have or had traditional rulers.
For them God rules the universe just a chief or king ruled their country. To speak of
God as the ruler of the universe means that there is no spot which is not under his
control, nothing can successfully rebel against him or run away from him. Africans
also believe that God rules in justice and he is referred to as the Judge. Africans
say that he judges justly, rescues the oppressed and punishes the wrongdoer.

ii. Human images of God

Since God is considered to do the things we mentioned in the previous section, and
since many of these activities are similar to those carried out by human beings, it is
helpful to the imagination for people to picture God as if he has human
characteristics. Such mental images are aids to African understanding of God.

Almost everything that people say about God is in the end a human picture
or image, since they have to use human language and language is made up of
images and concepts. The names which describe God as Maker, Potter, Architect,
Giver, Protector, King, Pastor, Judge and so on carry human images which are
transferred to God in order to clarify certain ideas about him. In addition there are
other images, which we can mention here briefly (Mbiti, 1975:53)

(@) God as Father, Mother or Parent

A number of African people look upon God as father and themselves as his
children. This image gives the idea of a family. It shows a chose relationship
between people and God. It implies that God has not only ‘begotten’ or made the
people, but is also their protector, provider and keeper. In few African societies,
God is also regarded as the mother of people. The idea is found in the societies
whose social organisation is centred on the home and position of the mother. The
point in both images is that God is the parent and the people are his children.



(@)

(b)

In some places, God is called Friend. This is an image which shows great
confidence in God. People feel at home with him, believing that he is
trustworthy, faithful, close to them and ready to help them just as a true
human friend would do. Because he is their Friend, they can speak to him or
with him as freely as they wish. They know that he is always there for them.

(c) Images of bodily parts of God

Another human image has to do with bodily parts attributed to God. People say God
sees, hears, smells, taste. Others say that he has ears, eyes, or wings. The sky, sun and
moon are taken to be the eyes of God, that is, they symbolise God’s ability to see. This
description of God in human form is referred to as anthropomorphism.

(d)Images of activities of God

There are other human activities said in different parts of Africa to be carried out by
God. They include eating, sleeping, playing, walking, rejoicing, getting angry,
speaking, thinking and remembering. All these are metaphorical ways of explaining
how God is thought of in human terms, even though people do not mean to say that
he literally does all those things or that he is a human being. By using such words
Africans are able to feel closer to him than would otherwise be the case.

iii. The Nature of God

Africans agreed that nobody has seen God, so nobody can describe him,
yet, through their religious insight, they have formulated certain ideas
about the nature of God. These ideas concern his real being, that which
differentiates him from the things he has made ( Mbiti, 1975:55).

Good is good.
In many parts of Africa, God is described as being good. He is not only the Maker of all

things, but he is good towards all people and all things. People reach this conclusion
from observing what he gives them, and how readily he may be approached. Different
groups in Africa have diverse ways of expressing the goodness of God. He never gets
tired of doing well, for he is the fountain of goodness.

God is merciful
Africans also believe that God is merciful and kind. Therefore people call him, the God

of pity, the Merciful One, the Kind One, and the God of mercy. Africans recognize that
God is the source of all mercy and kindness. Therefore, people expect others to show
kindness and mercy towards one another, and these qualities are highly appreciated in
African societies. They come ultimately from God, even if people may not always show
them in their behaviour towards one another.

(c) God is holy



Because God is thought to be holy and without careful in making sacrifices to

him. They conduct themselves properly, with reverence, fear, respect and
honour towards him. Often the animals which are sacrificed are to be of only one

colour; white, black, brown or red. This is a symbolic way of saying that since God is pure
and holy, he should be given holy or clean animals. Those who lead others in the rituals
and ceremonies directed to God have to be men or women of integrity who has not
committed murder or theft or adultery or anything evil in the sight of their community.

(d)

God is all powerful

Africans believe that God is all-powerful and almighty. This belief comes
out in many ways and expressions. People say that God can do all
things, or that there is nothing which God cannot do. But it must be
remembered that he can do what is good and what is consistent with his
own nature. Since God crated all things and governs all things, he must
therefore be mightier and more powerful than all that he has created.

(e) God is all Knowing

Another common belief about God among Africans is that he knows all
things. There is nothing hidden from him. He is called the Wise One,
whose wisdom; knowledge and understanding are without limit. A poetic
expression among Africans such as God is the Big Eye and others that
God has Long Ears. So, the wisdom and knowledge of God penetrate
into and through everything and nothing can be hidden from him.

() God is Present Everywhere

God is simultaneously present everywhere in the universe. This belief is expressed
in various ways among Africans. The sky is taken as a metaphor for speaking about
God’s presence everywhere. Africans consider the sky as the presence of God and
this is why no one runs away from his presence. It is also because of this belief that
people pray everywhere and at anytime, when and where the need arises.
Sometimes if a person harms someone else and hides, people say that no matter
how long he may hide, God sees him and will deal with him accordingly.

(g0 God Never Changes
It is believed that God never changes. This belief is expressed by Africans in hymns
and names they give to God which point to the fact that he never dies, only men do.
This means that his time is beyond reckoning, he does not change. He is not
subject to the natural processes of growth, old age, decay or death.

2. Belief in the Divinities

The divinities stand next in relation to God in the hierarchy of powers. They are
God’s children which were not created, but brought into being, “with regard to
the divine ordering of the universe”. They are ministers of God with derived
powers. Each of them is assigned to a portfolio. Their main function is to act as
intermediaries between God and man (Quarcoopone 1987:41)
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feature of African Religion in Nigeria, Ghana,They and other sky spirits are
mainly concerned communities rather than single individuals. In some
places people make sacrifice to the divinities, asking them to help or rely
their requests to God. At the same time people may also ignore them and
approach God himself (Mbiti 1975:71).

They are largely nature spirits though some are manifestations of divine
attributes. They have as their temporary dwelling, objects in nature like rivers,
lakes, lagoons, streams, trees, forests, grooves, mountains, hills, etc. God is
worshipped through them on daily, weekly and annual basis. They are served
by traditional priests and priestesses in temples, shrines and groves.

3. Belief in Spirit Beings

After God and the divinities come the spirit beings. According to African
views, the universe is composed of visible and invisible parts. It is
commonly believed that besides God and human beings, there are other
beings that populate the universe. These are the spirits (Mbiti 1975:70).

We refer to spirits here as those apparitional entities which form separate
category of beings from those described as divinities. We distinguish them also
from the ancestors since we are dealing with those under a separate sub-heading.
Divinities and ancestors come under the general nomenclature of spirits, no doubt.
But divinities and ancestors form separate homogenous categories of their own.
Divinities and ancestors could be described as ‘domesticated spirits’ — the
ancestors have always been a part of the human family, and divinities are intimately
atutelary part of the personal or community establishments.

But spirits are thought of as powers which are almost abstract, as
shades or vapours which take on human shape; they are immaterial and
incorporeal beings. They are so constituted that they can assume various
dimensions whenever they wish to be seen — they may be abnormally small
or abnormally tall, fat or thin. It is believed that especially when they appear
beside the natural object which is their residence, they may appear in the
form or shape or dimensions of the object (Idowu 1973:173).

Spirits may be good or bad and they have categories by which they can
be described. These are ghost spirits, born to die spirits, witch spirits and dwarf
spirits. The ghost spirits are those who die accursed death or bad death, which
is by hanging, drowning, or bad disease or infectious and incurable disease like
leprosy or during pregnancy. Their spirits may wander about aimlessly and
haunt places like trees, rivers, water, courses or hills. In certain cases these
spirits are believed to enter into animals or birds or snakes in order to destroy
or molest people. They are thus generally bad spirits.

Africans also believe in born to die spirits. These are spirits that specialize in the
mischief of finding their way into unborn children in women’s wombs to be born in
order to die, hence the reference to them as born-to -die spirit. The Yoruba name for
this spirit is Abiku and the Igbo name is Ogbanje. The traditional belief is that these
spirits form a company and agree to die at certain named dates and times. But there are
occasions when through substitutionary sacrifice, the spirit may be made to
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companions and remain as a human being on earth. sorrow to parents especially to
those desperately in spirits are considered bad spirits (Quarcoopome, 1987:43).
The witch spirit is said to possess people mostly old men and women. Those
possessed with witch spirits cause havoc to the body and mind through
spiritual cannibalism. The operation is one of spirits upon spirits, that is, it is
the ethereal bodies of the victims that are attacked, extracted and devoured. A
few of them use the witch spirit for benevolence purposes but majority of them
engage in anti-social activities, so they are notably bad spirits.

The dwarf spirits are believed to be very tiny and small people who
remain invincible but reveal themselves to people of their choice. Sometimes,
they help people in distress. Hunters claim that they have received help from
dwarfs when lost in the forest. Some traditional medicine men also claim that
they were taught the use of certain herbs for curative purposes by such spirits.

4. Belief in Ancestors

Africans believe in the existence of ancestors and also honour them. They are
departed spirits who stand in peculiarly close relation to the family or tribe. The life
of the living is derived from ancestors or living dead because they are still in
existence and in a sense one with the family or tribe. So, their favour or disfavour
has a sharply focused relation to it more urgently to be sought or avoided.

Ancestors are the heroes and heroines of the various tribes and they are
believed to have acquired extra- human powers in the afterlife and with these powers
they are able to intervene in the lives of the living members of the society. They act as
intermediaries between God/divinities and men. They are the unseen guests at family
and tribal meetings and perform the duties of guardians and policemen of public
morality. They may punish those who disobey the norms of the society with diseases,
crop failure and so on. At the same time they reward those who conform to the moral
and social orders. Such people secure good health, good harvest, etc. Ancestors are
venerated and also remembered periodically and at annual festivals when supplications
are made to them to ensure procreation, peace and prosperity.

5. Belief in the Practice of Magic and Medicine

In order to cope with uncertainties, Africans practice magic and medicine. Magic by
definition, is an attempt on the part of man to tap and control the supernatural
resources of the universe for his own benefit (Idowu 1973: 190). Magical objects like
charms, talismans and amulets are used as projection against evil forces like
witchcraft and sorcery and to achieve success in life. Some use magic to harm
others, either to liguidate them as enemies to gain advantage over them.

Medicine is the art of restoring and preserving health. The purpose of
medicine is to help the body to return to its normal state; it is curative, in
that it helps the body to return to its normal state; it is preventive, in that
it builds up resistance against infection by toning up its organs.
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used for many purposes, one of which is to put forces of mystical evil. They are
therefore, friends of positive use of mystical forces. These are chiefly the

medicine men, herbalists, diviners, mediums, rain-makers, priests and
even rulers (Mbiti, 1975:171).

3.2.2 ISLAM

Founder
Islam is a monotheistic religion and it was founded by Muhammad in Arabia.
In Arabic, the word ‘Islam’ means submission to the will of Allah (God).
Therefore, followers of Islam are known as Muslims which means to
surrender or submit oneself in obedience to Allah. In other words, a Muslim
is a person who submits to the will of Allah (Abdul A’la Maududi, 1940:2).
Muhammad preached this religion in Arabia between the years AD 610 and 632.
He taught Arabs to believe in the one living God, and live as servants of God.
After Muhammad’ s death, the Arab Muslims carried this religion into Asia and
Africa. Today, there are Muslims in very many countries of the world. All
Muslims honour Muhammad, whom they call “the Prophet” of Allah (God).

Scripture
The Holy Qur’an is the sacred book or scripture of Islam. Muhammad was
given passages of the Qur’an on many different occasions through Angel
Gabriel in the form of revelation to recite to his followers. By the end of his
life all the passages of the Qur’an that had been revealed to him have been
put together to form the sacred scripture for Islam (Hosseni Nasir, 1966:42).
The Qur ’an comprises of one hundred and fourteen (114) chapters. Each
chapter is called a Surah (Plura — Suwar). Each surah is divided into verses
termed ayat (singular — aya). According to Koofi there are 6239 verses (ayat)
in the Qur’ an; the shami system makes it 6225; the makki system declares
6219; according to madni they number 6211. However, most Islamic
scholars’ state that the number of verses in the Qur’an is 6247 or 6360 if the
opening verse of Bismillah for each surah is included (Masood S, 2000:4).
According to Nasir (1966:50-51), the Qur’an contains essentially three
types of message for man.
1. It contains a doctrinal message. This is a set of doctrines which expound
knowledge of the structure of reality and man’s position in it. As such, it
contains a set of moral and judicial injunctions which is the basis of the
Muslims sacred law or Shariah and which concerns the life of man in every
detail. It also contains metaphysics about the nature of God and eschatology
about man’s final end and the hereafter. It contains all teaching necessary for
man to know who he is, where he is and where he should be going.

2. It is a book of history. It recounts the story of people, tribes, kings, prophets, and
saints over the ages of their trial and tribulations. This message is essentially one
couched in historical terms, but addressed the human soul. It depicts in vivid terms the
ups and downs, the trials and vicissitudes of the human soul in terms of accounts
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only true about such and such a people and time,

3. The Qur’an contains power that protects and guides man. This is why
the physical presence of the Qur’an alone carries a great grace or
barakah with it, when a Muslim is in difficulty he reads certain verses of
the Qur’an which pacify and comfort him. And when he wants something
or is in dire need again he turns to appropriate verses from the Qur’an.
So, the Qur’an carries a divine power that enables Muslims to solve their
problems or meet their needs as they carry it and recite it.

Beliefs (Basic)

Every religion is based or founded on some fundamental beliefs and Islam is not an
exception. The basic beliefs or doctrines of Islam include belief in God, belief in
angels, belief in prophets, belief in scriptures, the final judgment and divine decree.
1. Belief in God (The Shahada)

The most fundamental and the most important teaching of Prophet Mohammad
is faith in the unity of God. This is expressed in the primary Kalima of Islam as
‘la ilaha illallah’. “There is no deity, but Allah.” This beautiful phrase is the
bedrock of Islam, its foundation and its essence. It is the expression of this
belief which differentiates a true Muslim from a Kafir (unbeliever), a mushrik
(one who associates with God in His divinity), or a Dahriya (atheist). The
acceptance or denial of the phrase produces difference between man and man.
Those who accept it become one single community and those who do not
believe in it form the opposite group (Maududi, 1940:87).

The essence of Islam is its witness to the oneness of God (tawhid) or
affirmation that there is no god apart from ‘Allah’ (God). This creed restores to
man the dignity that certain religions have denied him by representing him as
fallen or existentially wretched. In calling man to exercise these prerogatives
given by God, Muslims preaching rehabilitates him and re-establishes him in
his integrity, his innocence and his dignity (Jomier, 1991:40).

According to Farugi (1979:19), “To assert the second half of the confession
is to accept Muhammad ’s revelation as really coming from God. These revelations
or sayings constitute the Holy Qur’an, the scripture of Islam.” So, all Muslims
believe in one God (Allah) who is supreme and eternal, infinite and mighty, merciful
and compassionate, creator and provider. This belief in order to be effective
requires complete trust and hope in God, submission to His will and reliance on His
aid. This is why all Muslims confess (shahada) in their declaration of faith that,
“There is no other deity except Allah and Muhammad is his prophet”.

2. Belief in Angels

The second doctrine is the belief in angels and their important work as
messengers and helpers of God. Muslims belief that most of the angels
are good creatures of God except one that is evil and that is Satan or
Iblis and was cast or sacked out of heaven after he rebelled against God.
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no share in God’s divinity; they are under His that they cannot deviate from His
command even to of an inch. God deploys them to administer His kingdom,
and they carry out His orders exactly and accurately. They have no authority
to do anything of their own accord; they cannot present to God any scheme
conceived by themselves, they are not authorized even to intercede with
God for any man. To worship them and to solicit their help is degrading and
debasing for man (Maududi, 1940:106).

According to Abdul (1971), there are many angels by God to carry out
different duties and to help good men and women on earth. The greatest
of them and the most famous is Jibril (Gabriel who carried God’s
messages to the prophets. Other important ones are:

(a) Mikail who is said to be in charge of the supply of rain which
gives life to mankind, animals and plants on earth.
(b) Israfil who is said to be in charge of the trumpet which he would

blow on the Last Day when every creature will rise and appear before
God and give account of what he did while alive.

(c) Israil — He is said to be in charge of the souls of all living
creatures and takes away when the time comes.
(d) Iblis or Satan. He is among the angels which disobey God and

have therefore become accused.
Angels are attached to human beings to help and monitor them and will also preserve

and present a comprehensive report of human beings to God on the Day of Judgment.

3. Belief in the Scriptures

The third article of faith in Islam is the belief in the books of God (scriptures)
sent down to mankind through His prophets from time to time. God had
revealed some of His Books to other prophets before Muhammad and these
were sent down in the same way as He sent down the Qur’an to Muhammad.

The number of these revealed books is said to be one hundred and four (104),
but four of these are said to be more important than the others. These four are:

(@) Al-Tawrah — (The Torah or the Pentateuch or five books of Moses)
which is given to Moses

(b) Al-Zabur - (The Psalms) given to David.

(c)  Al-Injil = (The Gospels) given to Jesus.

(d) Al-Quran - (The Koran) given to Muhammad (Abdul, 1971:23).
The history concerning these books is that, the Books of Abraham are extinct and not

traceable in the existing world literature. David’s Zabur (Psalms), the Torah and the Injil
exist with the Jews and the Christians, but people have changed and interpolated these
books, and God’s words have been mixed up with texts of their own making. This
business of corruption and pollution of the books has been so large and so evident that
even the Jews and the Christians admit that they do not posses their
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many alterations have been made and are still original text from the books of God
(scriptures) in existence today is the Qur’an, but the other three (The al-Torah, al-
Zabur and al-Injil) have lost. The ones in use today by Jews and Christians are only
translations. Therefore, due to this reason and other secondary reasons, Muslims
believe that Qur’an is the only divine Book in existence today and also
acknowledge that the other books are divine, but have been corrupted and polluted
by human beings.

4. Belief in the Prophets.

In order to teach man how to live this life, how to behave towards one another; to
friends, enemies, parents and children, and how to give each man his right and
dues, God sent a member of prophets. To every nation God had sent a messenger,
in order to take them out of darkness to light, to teach them how to live a happy life.
But, each prophet was opposed and ill-treated by those pe