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Introduction

Page

You are welcome to ISL113 class. The course saitQur’'anic Ethics'. It is a
two-unit compulsory course for students of B.A. @&gin Islamic Studies. Islam
Is a religion that combines both devotion and morakerefore the Qur'an, which
Is the code of conduct for the Muslims, is concdrabout the moral disposition of
the Muslim faithful so that they would be able iela life of happiness and
righteousness. You are therefore advised to prepelido benefit from this
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course by taking note of all necessary points anctebady to ask for clarification
from your facilitator when necessary. Once agamy gre welcome.

Aims and Objectives

This course is aimed at exposing students to sdrtieedur’anic verses and
passages that guide Muslims into living a moral! fifat is devoid of evil
practices. The objective is to make students tadogiainted with relevant verses
of the Qur’an that discuss moral conduct in ordeayiply them in their day-to-day
activities.

Working through this Course

The Components of this Course which you are exgdotevork through without
leaving one on touched are:

This Course Guide

Study Units

Textbooks

Assignments File

Presentation Schedule

abrwpdpE

Study Units
There are fifteen units (of three modules) in ttusrse. These are listed thus:

MODULE 1
Unit 1 Definition of Morality and its place in the HoQur’an 10 - 16
Unit 2 The Qur’anic Morality and Prophet Muhammad’s Examples 17 - 23
Unit 3 Moral Teachings of th®ur’'an Relating to the Family 24 — 32
Unit 4 Moral Teachings of th®ur’'an Regarding Kinsmen, Neighbours

andhe Community at large 33-37
Unit 5 Moral Obligations of the Rulers and their Subjects 38 -42
MODULE 2
Unit 1 The Teachings of th@ur’'an on Justice, Truthfulness and
Righteousness 43 - 52
Unit 2 TheQur’anic Injunctions on Dressing. 53-59

Unit 3 TheQur’anic Teachings on Unity, Equality of Mankind and
4



Peaceful Co-Existence 60 - 67
Unit4 TheQur’'anic Injunctions Relating to Fulfillment of Promises,

Trusts and Contracts 68 — 74
Unit5 The Quranic Condemnation of Vices like Pride, Envy, and
Hypocrisy 75— 80
MODULE 3

Unit1 TheQuran's Stand on Slandering, Rumour Mongering and
Falsehood 81 - 87
Unit 2 The Problem of Corruption and Suggested Solution. 88 - 97
Unit 3 Islam’s Stand on the Vices of Intoxicafighamr), Hard Drugs

And Gambling 98 - 104
Unit 4 Condemnation of Adultery (Zit) and Sodomy

(Liwat wa ‘s-SilaqQ) 105 - 112

Unit 5 Prohibition of Vices such as Abortion, Murded&Buicide 113 -119

Assignment File

Here, there are details of work you must do anarstuto your tutor for making.
Your scores from these assignments shall be as@drt of your final marks in
the course. Detail of this shall be found in ASSNHENT FILE and in Course
Guide in the assignment section. Note that ASSIGNWEvill be marked based
on tutor-marked assignment (TMAS) and a final writexamination at the end of
the course.

Assessment
Your assessment will be based on tutor-marked ms&gts (TMAS) 30% and a
final examination which you will write at end ofdltourse 70%.

Tutor Marked Assignment

Each unit has at least three or four assignmerds.are expected to work through
all the assignments and submit them for assessiMeuat.tutor will assess the
assignments and select four, which will constitbte 30% of your final grade.

The tutor-marked assignments may be presentedutanya separate file. Note that
there are tutor-marked assignments for you. It i@t you do them and submit
for assessment.

Presentation Schedule



The Presentation Schedule included in your couisemals gives you the
important dates for the completion of tutor-marksdignments and attending
tutorials. Remember, you are required to submy@lir assignment by the due
date. You should guard against falling behind iaryw@ork.
Course Overview and Presentation Schedule

Murder and Suicide

Unit | Title of Work |Weeks Assessment Activity
Module 1:
Unit 1 | Definition of Morality and its place in theWeek 1 Assignment 1
Holy Qur’an
Unit 2 | TheQur’'anic Morality and Prophet Week 2
Muhammad’s Examples Assignment 2
Unit 3 | Moral Teachings of th@ur’'an Relating | Week 3 Assignment 3
to the Family
Unit 4 | Moral Teachings of th@ur’an Week 4 Assignment 4
Regarding Kinsmen, Neighbours athe
Community at large
Unit 5 | Moral Obligations of the Rulers and theitWeek 5 Assignment 5
Subjects
MODULE 2: SOURCES OF SHARI‘AH
Unit 1 The Teachings of th@ur’an on Justice,| Week 6 | Assignment 6
Truthfulness and Righteousness
Unit 2 | TheQur’'anic Injunctions on Dressing Week 7|  Assignment [/
Unit 3 TheQur’anic Teachings on Unity, Week 8 | Assignment 8
Equality of Mankind and Peaceful Co-
Existence
Unit4 | TheQur'anic Injunctions Relating to Week 9 | Assignment 9
Fulfillment of Promises, Trusts and
Contracts
Unit5 | The Quranic Condemnation of Vices | Week 10 | Assignment 10
like Pride, Envy, and Hypocrisy
Module 3: MISCELLANEOUS
Unitl | TheQur'an's Stand on Slandering, Week 11 | Assignment 11
Rumour Mongering and Falsehood
Unit 2 | The Problem of Corruption and Week 12 | Assignment 12
Suggested Solution
Unit 3 | Islam’s Stand on the Vices of Week 13 | Assignment 13
Intoxicants(Khamr), Hard Drugs and
Gambling
Unit4 | Condemnation cAdultery (Zina), and | Week 14 | Assignment 14
Sodomy Liwat wa ‘s-Sila@q)
Unit5 | Prohibition of Vices such as Abortion| Week 15 | Assignment 1%




Revision

Examination
Final Examination and Grading
At the end of this course, you will write a finadeamination, which shall constitute
70% of your grade. In the examination, you willrequired to answer three (3)
guestions out of at least five (5) questions.
Course Marking Scheme
This table shows the actual marks allocations

Assessment Marks

Four Assignments| Best three marks of the fouigassents count as 30%

Final Examination | 70% of overall marks

Total 100% of course marks

How to Get the Most from this Course
In distance learning, the study units replace tineeusity lecture. This is one of its
great advantages. You can read and work throughadlyedesigned study
materials at your own pace, and at a time and gleadesuits you best. Think of it
as reading the lecture instead of listening toelsturer. In the same way a lecturer
might give you some reading to do, the study ueitsyou when to read, and
which are your text materials or set books. "Yaa@ovided exercises to do at
appropriate points, just as a lecturer might gioa gn in-class exercise. Each of
the study units follows a common format. The fitsin is an introduction to the
subject matter of the unit, and how a particulat isnntegrated with the other
units and the course as a whole. Next to thissistaf learning objectives. These
objectives let you know what you should be abldddy the time you have
completed the unit. These learning objectives aranthto guide your study. The
moment a unit is finished, you must go back andkhéhether you have achieved
the objectives. If this is made a habit, then yalsignificantly improve your
chances of passing the course. The main body afriltguides you through the
required reading from other sources. This will diguae either from your set
books or from a Reading section. The following [@actical strategy for working
through the course. If you run into any troublégpaone your tutor. Remember
that your tutor's job is to help you. When you nassistance, do not hesitate to
call and ask your tutor to provide it.
1. Read this Course Guide thoroughly, it is yorstfassignment.
2. Organize a Study Schedule. Design a ‘Courseviaet to guide you
through the Course. Note the time you are expdoctegend on each unit
and how the assignments relate to the units. Impbmformation, e.g.
details of your tutorials, and the date of thetfttay of the Semester is
available from the study centre. You need to gadliehe information into
one place, such as your diary or a wall calenddratéer method you
choose to use, you should decide on and write im gavn dales and
schedule of work for each unit.



3. Once you have created your own study schedaleydrything to stay
faithful to it. The major reason that students i&ihat they get behind with
their course work. If you get into difficulties Wityour schedule, please, let
your tutor know before it is too late for help.

4. Turn to Unit 1, and read the introduction anel dbjectives for the unit.

5. Assemble the study materials. You will need yseirbooks and the unit
you arc studying at any point in time.

6. Work through the unit. As you work through thetuyou will know what
sources to consult for further information.

7. Keep in touch with your Study Centre. Up-to-daterse information will
be continuously available there.
8. Well before the relevant due dates (about 4 weekore the dates), keep in

mind that you will learn a lot by doing the assigmcarefully. They have
been designed to help you meet the objectiveseotthurse and, therefore,
will help you pass the examination. Submit all gsmsents not later than
the due date.

9. Review the objectives for each study unit tofconthat you have achieved
them. If you feel unsure about any of the objestiveview the study
materials or consult your tutor.

10. When you are confident that you have achievexlitss objectives, you can
start on the next unit. Proceed unit by unit thiotlte course and try to
pace your study so that you keep yourself on sdeedu

11. When you have submitted an assignment to yaar tor marking, do not
walit for its return before starting on the nexttuKieep to your schedule.
When the Assignment is returned, pay particulamaitbn to your tutor’s
comments, both on the Tutor-Marked Assignment fana also the written
comments on the ordinary assignments.

12.  After completing the last unit, review the cegiand prepare yourself for
the final examination. Check that you have achigtedunit objectives
(listed at the beginning of each unit) and the sewbjectives (listed in the
Course Guide).

Tutors and Tutorials

The dates, times and locations of these tutoridldoes made available to you,

together with the name, telephone number and asldfegour tutor. Your tutor

will mark each assignment. Pay close attentiomméocomments your tutor might
make on your assignments as these will help in poogress. Make sure that
assignments reach your tutor on or before the dte & our tutorials are
important, therefore try not to skip any. It is@wportunity to meet your tutor and
your fellow students. It is also an opportunitygtt the help of your tutor and
discuss any difficulties encountered on your regdin

Summary

In this Course Guide, we have provided you a geémserview ofISL113:

Qur’anic Ethics in which students pursuing Degreditiabic and Islamic Studies

programme must earn two credit Units. The Coursasfand Objectives and what
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learners will gain working through the Course Mitleand its Study Units are
stated clearly at the onset. We have also prowadeida list of textbooks and
references for your further reading. As an infeesimcthe Guide, to develop an
active interest in the Course is a prerequisitatsosuccessful completion. Assess
yourself through the Self Assessment Exercises §3A¥ou will equally be
assessed for grading purposes through the Tutokedakssignments (TMAS).
Thus to do well- in the course, you must get yd@i@ganized and try to conform
to the presentation schedule.

Conclusion

Much as | cannot promise you a too-easy ride andburse, | equally do not
envisage much difficulty as long as you play thesassigned to you in the whole
exercise.

We wish you best of luck and success in the course.

MODULE 1
Unit 1 Definition of Morality and its place in the HoQur’an 10 - 16
Unit 2 TheQur anic Morality and Prophet Muhammad’s Examples 17 - 23
Unit 3 Moral Teachings of th@ur’'an Relating to the Family 24 — 32
Unit 4 Moral Teachings of th®ur’'an Regarding Kinsmen, Neighbours
andhe Community at large 33-37
Unit 5 Moral Obligations of the Rulers and their Subjects 38 -42
MODULE 2
Unit 1 The Teachings of th@ur’an on Justice, Truthfulness and
Righteousness 482
Unit 2 TheQur’anic Injunctions on Dressing. 53-59

Unit 3 TheQur’anic Teachings on Unity, Equality of Mankind and
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Peaceful Co-Existence 60 - 67
Unit4 TheQur’'anic Injunctions Relating to Fulfillment of Promises,

Trusts and Contracts 68 — 74
Unit5 The Quranic Condemnation of Vices like Pride, Envy, and

Hypocrisy 780
MODULE 3
Unit1 TheQuran's Stand on Slandering, Rumour Mongering and
Falsehood 81 - 87
Unit 2 The Problem of Corruption and Suggested Solution. 88 - 97
Unit 3 Islam’s Stand on the Vices of Intoxicafighamr), Hard Drugs
And Gambling 98 - 104
Unit 4 Condemnation oAdultery Zina), and Sodomy
(Liwat wa ‘s-SilaQ) 105 - 112

Unit 5 Prohibition of Vices such as Abortion, Murded&Buicide 113-119

MODULE 1: CONCEPT OF MORALITY IN ISLAM

UNIT 1: DEFINITION OF MORALITY AND ITS PLACEINT HE HOLY
QUR’AN

Unit Structure

1.1 Introduction

1.2 Learning Outcomes

1.3  Morality and its place in the HoQur’ an
1.3.1 Definitions of Morality
1.3.2  Status of morality in human society
1.3.3 The HolyQur'an as a book of guidance
1.3.4 Place of Morality in the HoQur’'an

1.4  Conclusion

1.5 Summary

1.6 References/Further Readings

1.7 Possible Answers to Self-Assessment EsesqiSAES)

1.0 INTRODUCTION
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You are welcome to the ISL113. This is the firstgiwe shall be meeting on this
course which is titted QURINIC ETHICS. The course is designed to expose you
to some of the moral instructions that will guidsuytowards attaining a fulfilled

life as a Muslim, as contained in the hQwr’an.

Qur’'an plays an important role in the liberation of hunkamd as it expounds and
explains all that is, or may be needed by mankmmdiHe complete fulfillment of
life.

Can you imagine how a community without a divin@lkof guidance would be?
Really, that would be a community devoid of meafuhgxistence, a community
of disorder, anarchy, hopelessness, etc.

Verily, Qur’an seeks to create faith in God through rehearsHli®tigns; it
makes provision for mankind’s welfare-materialsriggl and moral
developments.

You will also agree that by adhering to Qar’'an as a book of morality, human
kinds will be capable of socializing and carrying good conducts according to
the dictates of Allah.

Because of its importance, the study of the statdlse Qur'an as a book of
morality becomes worthwhile.

In this Unit therefore, you will learn about defions of morality.

You will also learn something concerning the impade of theQur’ an as a book
of guidance and morality.

For you to benefit greatly from our discussion, maxm attention is required
from you.

You will also need to have a copy of the Quraraasgorking tool. One again |
welcome you to the class and it is my hope thatgr@ugoing to enjoy this lesson.

1.2Learning Outcomes

By the end of this unit you will be able to:

I Define morality.

. Describe the status of morality in human sogiet

iii. Discuss the importance of tlg@ur'an as a book of morality.

1.3 Morality and its place in the HolyQur'an
1.3.1 Definitions of Morality

11



Various scholars have defined morality in differestys to adequately
reflect its meanings and functions. Some of thedmitions are cited below. From
their point of views it can be said that:

“Morality is the norm, code of rules and principle§ human
conduct at personal, interpersonal and societaklsyvit
determines right and wrong actions (dos and dorgts] carries
with it consequences of man’s choice of action®'F(, Asaju,
1997).

It is shared rules of conduct directing what shoaial should
not be done by certain individuals under specified
circumstances”. (G. Aderibigbe, 1997)

As an educational subject, morality is the scierafesrtues and
the way to acquire them, of vices and the way ardjagainst
them”. (K.O. Paramole, 2000)

“Morality is the simplest etiquette of behaviourcapted as
norm by society ... the lubrication which enablesvieous
machineries of human community to operate and actewith
ease”. (A.A. Mawdudi, 1978)

From the few definitions of morality cited aboveshould be understood
by you that morality is very important in humareliit is a means of attaining
perfection in this life and greatness in the lifiea Most of the definitions of
morality hint on human actions and dispositionseiliation to good or bad, right
and wrong. In other words, any matter concernirgthaattitudes, customs, ways
of life, especially when assessed as good or Iigitt, ar wrong falls within the
context of morality.

In-text question: Now tell me, from all the different definitions amorality as
discussed above, what will you say is the centrali$ of morality?

As you progress in your studies, you will becomeyfamiliar with the
numerous moral functions in tiggur’ an.

1.3.2 Status of Morality in human society

Morality is the set of standards put in place witthie society. It is very important
in human life as it guides on how people live thgetin cooperation, peace and
harmony. It is placed under what is generally rdgdras rules, regulations or
code of conduct that guide the day-to-day actisibéthe people. There are good
and bad morals. However, the good morals are theksaviours that are
acceptable while the bad morals are those thaletsstable (rejected) in the
society.

Self-Assessment Exercises 1 (SAES)

12



1. Having studied the different views of scholars efirdtion
of Morality, give a concise meaning of moralityyiaur own
words.

2. Explain the essence of good morals in human saciety

1.3.3 The Holy Qur’an as a book of guidance

The Quran is the primary source of guidance and informatiotslam. It is
composed of such manifest revelations as were maithe very words of Allah. It
was revealed to Muhammad in Arabic language sohtkamight be able to
accomplish the Divine task saddled him. Qo@ptly says: “We have revealed the
Qur’an in Arabic language so that you may understand”.3(G3

The first revelation (Quah 96 verses 1-5) came to the Prophet (SAW) in Cave
Hirah in 17" Ramadan in 610 C.E., while the piecemeal revelaticthe whole
Qur’an covered two periods — Makkan and Madinan periotie. former period had
12 years 5 months while the latter had 9 years 8Btinso In other words, fraction
wise, the Makkan revelations was 19/30 while tHd¢¥ladinah was 11/30. However,
the Makkan Surahdiffer in character from those revealed in Madiile the
Makkan Surahsvhich are comparatively small, generally deal wiitl basic tenets
of Islam and provide guidance to the individuallsethile the Madinan Surahs are
rich in laws relating to civil, criminal, social dipolitical problems of life.

1.3.4 Importance of theQur’'an as a book of Morality

Abdul suggests thal,heQur’an is the sacred Book of Muslims that consists
exclusively of the revelations and commands whighdavhmad, the Prophet
(SAW), received from time to time, as a message God, and which under
divine guidance, the prophet delivered to thosaiatbhim(M.O.A. Abdul, 1983).

The Holy Bookwhile reaffirming the truth of all previous revalats, itself
comprises of all truth for the whole of mankind &irtimes, ages, colours, creeds
and language¢A. Rahman Doi, 1981)

The importance of th@ur’'an as a book of guidance for humanity cannot be under
estimated. Its inclusive and integrative discussioombine and span across faith

in God, religious rites, spiritual observances,jaamonducts, decision making,
intellectual pursuits, habits of consumption, masrod speech and all other moral
teachings. (Se&ur’an 4 verse 36)

Qur’an gives basic moral norms and values with wide rasfgeehaviour for the
individual, and shows him the way to the highestsitWle moral excellence which
can save the entire humanity from the chaos andtlaydhat have overtaken it
today (M.A. Rauf, 1973).
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It abounds in excellent moral suggestions and pitsc&V/e cannot turn to a single
page of its fragmentary compositions without firgdmoral topics which all men
must approve. This fragmentary construction yiédokds and norms complete in
themselves suitable for common men in any of te&lants of life (T.J. Draper,
1875).

In the view of James Michener,

“Qur’'an is remarkably down-to-earth in its discussion abd life.

For it combines dedication to one God and practiuadal
instructions. In one memorable passage (Q2:28#)atts: “When
you deal with each other in transactions involvuiigire obligations,
reduce them to writing ... and get two witnesseghabif one of them
errs the other can remind him. This is juster mgfght of Allah, more
suitable as evidence, and more convenient to ptelerbts among
people”. (The Reader’s Digest, American editiorb3)9

TheQur’'an is undoubtedly the Book of morals. In it, we fladomprehensive
moral guidance which can assure human progre$ethighest pinnacle in every
sphere of human life and activity (K.O. Paramo@)@.

There is truly no single thing we do, say, usepsleoor think about that does not
follow one of the indices of ethics and moralityor@idering good manners even
in their superficial aspect, no one unless hehsranit, can fail to gain from a
proper courteous and pleasant approach, or faithandicapped by an improper,
offensive or a resentful one. Certainly, the grelaésset that a man or woman or
even a child can have is good moral qualities.

In-text question: Briefly explain how Qur'an is considered to beocalbof moral.
1.4 Conclusion

The teachings of th@ur’'an are universal, addressed to all people regardless
their origins, to enlighten their spirits, to untfyeir societies, purify their morals
and to replace the domination by the powerful witice and fraternity. As a
book of guidanceQur’an elucidates moral topics, broadens them as far as
possible and establishes good in place of vicergmyearea of human life, on the
individual as well as the social levels.

Self-Assessment Exercises 2 (SAES)

3. What is theQur’'an?

4. How can you describe the importance of @a’an to
mankind?

5. Mention two (2) other revealed books of God anefbyi
compare their moral lessons with Qar’an.

14



1.5 Summary

In this unit, we have dealt with:

1. definitions of morality as written by various sca@. Precisely, four (4)
definitions were presented.

2. the status of morality in human society. It wadestahat good moral values
are very important for societal development anccpkd coexistence.

3. how theQur’an served as a divine guidance and a book of mortality
mankind, especially the Muslims.

1.6 References/Further Readings

I M.O.A. Abdul (1983),The Holy Book of Islam: Its Content and Value
Lagos-Nigeria, Islamic Publications Bureau.

ii. A Rahman Doi (1981)ntroduction to the Qu¥in, Lagos — Nigeria,
Islamic Publications Bureau.

lii. Paramole, K.O. (2000KEthics in Islam: An Analytical Studizagos-
Nigeira, Islamic Studies Circle.

Iv. Aderibigbe, G. (1997 Religion and Human Ethic§ebu-Ode, Alamsek
Press.

1.7 Possible Answers to SAEs
Answers to SAEs 1

1. Morality is the set of standards put in place witthie society.
2. Good morals are the acceptable virtues in the goagethey guide people
on how to live together in cooperation, peace aarthony.

Answers to SAEs 2

3. TheQur'anis the sacred Book of Muslims that consists exehlg of the
revelations and commands which Muhammad, the PtdSiAa/V),
received from time to time, as a message from @od,which under divine
guidance, the prophet delivered to those around him

4. TheQur'an is undoubtedly the Book of morals. In it, we fiad
comprehensive moral guidance which can assure hpnagness to the
highest pinnacle in every sphere of human life actd/ity.

5 i. Two other Books includ&awrahwhich was revealed to Prophet Musa,
andInjil which was revealed to Prophet Isah.

ii. While the messages in the other two books noaetl above were
directed to particular person and race (Firhawnthedsraelites
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respectively), the teachings of tQeir'an are universal, addressed to all
people regardless of their origins, to enlightegirtbpirits, to unify their
societies, purify their morals and to replace tbheuhation by the powerful
with justice and fraternity. As a book of guidan@eir’an elucidates moral
topics, broaden them as far as possible and estakligood in place of vice
in every area of human life, on the individual adlas the social levels.

UNIT 2

THE QUR’ ANIC MORALITY AND PROPHET MUHAMMAD’S
EXAMPLES

Unit Structure

2.1 Introduction

2.2 Learning Outcomes

2.3 Moral teachings in the Qarni
2.3.1 Some moral themes in the Qar’
2.3.2 Qurdnic description of Prophet Muhammad as a moral gam
2.3.3 Moral characters of some of Prophet Muhanis Companions
2.3.4 The effect Prophet Muhammad'’s good vitore the spread of

Islam
2.4 Conclusion
2.5Summary

2.6  References/Further Readings
2.7 Possible Answers to Self-Assessment ExesqISAES)

2.1 INTRODUCTION

You will recall that in Unit 1, the concept of mbtg, its status and
importance in human society, as well as the releatf the holyQur'an as a
divine guidance on morality were all discussedhlis Unit 2, you will learn some
moral qualities as hinted in tl@@ur’an with particular references to Prophet
Muhammad (S.A.W) as a model to all men and woméerd is no gainsaying
that if Muslims should follow these moral qualitessd emulate the path of the
Prophet in-to-to, they will attain perfection innse qualities. Therefore, the study
of moral qualities in th€ur’an along with Prophet Muhammad exemplary
characters becomes worthwhile.

2.2  Learning Outcomes
At the conclusion of this unit you will be able to:
1. identify some of the moral themes talked abouheQur’an.

2. explain Quranic description of Muhammad as a model of morality
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3. mention some exemplary characters of Prophet MuledtsnCompanions.

2.3 Moral teachings in the Quran
2.3.1 Some moral themes in the Qurh

You have learnt in the Unit one tHQur’'an is a book of moral. It is a divine
scripture that discusses some moral values expeti@dincere believer in Allah
who believes in life after death and in accountgbidlefore Allah. The Glorious
Qur’an is very explicit on moral issues relating to pgo#t law, economics, social
relations and interactions, public administratiedycation, etc” (M.A. Rauf,
1979). Let us now mention and discuss some of swarial themes which are
contained in th&ur’an. These include: brotherhood, equality, fairnasstige,
love, mercy, compassion, solidarity, freedom ofica@tc. The essence of all
these moral values is to ensure peaceful coexistemong men and to show
man’s readiness to submit to the dictates of Alldth the hope of meeting His
divine favour especially on the day of Judgement.

2.3.2 Qurianic description of Prophet Muhammad as a moral examle

In the spirit of the Holy Book, it is an obligatiai a Muslim to be a vivid

example of honesty and perfection, of seeking kedgé and virtue; to correct his
mistakes and repent his sins, develop a good sérsexial consciousness and
human feeling. In reference to Prophet Muhammadisahcharacter, th@ur’an
says inSuratul-Qalam(Chapter 68:4): “And Verily, you (Muhammad) are am
exalted (standard of) character”. AlSaratul-Ahzal{Qur'an Chapter 33:21)
reads:

158 Q0 3833 AN aslly 49 sd 0 (I8 Cral dda Bl U J s b A0 G A
“Certainly in the Apostle of God (Muhammad) you Bavmoral standard”.

As you can see, the two verses quoted above aituthe character of the Holy
Prophet. And indeed several books written on hagiaiphy contain many of his
moral examples. These include qualities such aségdadciousness, guarding
against evil; extreme trust in Allah, justice aadt play; perseverance and
peaceful co-existence with non-Muslims, simpliatyd generosity; beneficence
and good treatment of women, etc. (L.M. Adeton®Q0

Let us examine two out of the above-mentioned mexamples of the Prophet —
these are: Trust in Allah and co-existence with-Narslims.
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(1) Inthe early days of Islam, the Prophet and¢haho believed reposed their
trust solely in Allah and cared not about the plains of the unbelievers. Some of
the companions were tortured up till the point e&tth yet they remained firm with
their faith in Allah.

Also, theQur’an in Chapter 3, Verse 173 describes the trust iabAdf the
Prophet and those with him in a manner that shbassrto human threat could
dissuade them from remaining steadfast in the Wa\llah. It reads thus:

QS 3 aaiy 40 Ui 085 Uilay) ah 3038 b 3u5dld 240 1 ghad 3B (i) (&) (ol 21 OB G

“Those unto whom men said: The people have gathegadst
you, therefore fear them (the threat of danger)thig (threat)
increased their faith and they cried: Allah is stiéfint for us:
Most Excellent is He in Whom we trust”.

From the above instances one can learn from taefithe Prophet and his early
companions thatawakkul(Trust in God) is the act whereby Allah is enteaist
with all our affairs.

(2)  Another area where the holy Prophet is worthgroulation is on his
attitude towards non-Muslims. In spite of the fdnzt he suffered a great
persecution in the hands of non-Muslims he diduset the opportunity of his
becoming the head of a community to persecute dheMuslims in Madinah.
Even the Makkan disbelievers who often visited Matli were not maltreated. An
example that easily comes to mind is that of Qakellint Abdu-ul-Uzza, the
mother of Asm’ bint Abu-Bakr, who did not accept Islam but wéntvisit her
daughter in Madinah. Asahinitially refused to see her but the Prophet asker
not only to see her mother but to treat her wetl.aDother occasion, the Prophet
warned the Muslims not to tamper with the freeddrthe dhimmii.e. non-
Muslims under the protection of Islam. He said:

Whoever hurts a dhimmi, | shall be his/her com@atrand for
whosoever | am a complainant, | shall ask for hesffight on
the day of judgement.

Once in a trial between a Muslim and a Jew, th@lrbgave a decision in favour
of the Jew not fearing that by this act he wouidradte the sympathy of the clan
to which the Muslim belonged. The Jew on hearirrgRhophet’s decision
exclaimed that “By Allah, you have decided withtkr'u

From the foregoing, it must have been understoatliftam has set rules of
etiquettes because it is a complete civilizatiod anvay of life. Through belief in
Allah and the Day of Judgement, Islam furnishesred which enables a person to
adopt the moral conducts in teir'an and Prophet’'s examples with earnestness
and sincerity, with all the devotion of heart andils
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Self-Assessment Exercises 1 (SAES)

1. Quote theQur’ anic passage that described the Prophet as
exemplar of
character and explain it briefly.

) Highlight four (4) out of the characters of Proptieit are
worthy of emulation?

2.3.3 Moral characters of some of Prophet Muhamad’'s Companions

The companions of the Prophet Muhammad were thbseliwed with him and
learnt Islam from him. The included those who migdawith him from Makkah to
Madinah (Muhajirun) and those who received anddwkim while in Madinah
(Ansar). These people loved the Prophet and ttletiey could to emulate his
lifestyle. Prominent among them were the four figiguided Khalifs who
succeeded him one after the other. They are: AbuBakSiddiq, Umar Ibn
Khattab, Uthman Ibn Affan, and Ali Ibn Abi Talibh& companions were took
after the Prophet in his simplicity of life, maimteng justice among men,
promotion of peace, good neighbourliness, givingldrity, defending the less-
privileged, modesty, truthfulness, and trustworéissy among others.

2.3.4 The effect Prophet Muhammad’s good virtieon the spread of Islam

The success recorded by Islam during its earlyestadg\rabia can mostly be
attributed to the moral values in Prophet Muhamniéaiing been known a5l-
Amin (the Trustworthy) ever before his prophethood, ynagople believed in him
and accepted his message without doubt. He wad@blenge the people’s
beliefs, customs, behaviours, and social normsditi¢his by convincing people
with his kind attitude and persuasion. He was sgpka with the people that they
approached him for solutions to their socio-religigproblems. His readiness to
listen to the people irrespective of their socrad aeligious differences attracted
many non-Muslims into embracing Islam.

In-text question: Why was Muhammad nicknaméd-Amir?
2.4  Conclusion

As already established, if one follows the moraldgies in theQur’an and
adopts the path of the Prophet Muhammad (SAW)eddtter, he will attain
perfection in some qualities and assume some reNvaes such as becoming
Muttagi (God fearing)Rashskd (Rightly Guided)Musalih (an upright man);
Munsif (an upholder of justiceBiddq (A trustworthy);Mukhlis (one who is
sincere)Sablir (One who perseveres); etc. Finally, in order tovalour moral
standards to be in consonance with God’s presgniptwve must emulate Prophet
Muhammad (SAW) moral examples.
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2.5 Summary

In this unit we have briefly mentioned the moralrctions in the Holy
Qur’an along with Prophet Muhammad’s (SAW) examples wlspans across
personal, social, economic and other interactibasmust be imbibed by the
Muslim in all aspects of their endeavours. How oty Book described the
Prophet Muhammad as exemplary in character wasifiéein Some of his
attitudes to the non- Muslims were also examinedhé¢ conclusion, the rank one
attains by following such injunctions are enumetate

Self-Assessment Exercises 2 (SAES)

3. Discuss the scope covered by topics on ngualities in theQur’an.

4. Examine critically the significance of Muhamen(SAW) moral
examples to Muslims.

2.6 Possible Answers to SAEs

Answers to SAEs 1
e (Chapter 68:4): “And Verily, you (Muhammad) are amexalted (standard

of)
character”. AlscSuratul-Ahzal{Qur'an Chapter 33:21) reads: “Certainly in
the Apostle of God (Muhammad) you have a moraldseati'.
The two verses quoted above allude to the goodacterof Prophet
Muhammad which is meant to be emulated by MusliEmsulating such
good characters will lead to successful life artdiatent of Allah’s
pleasure in the hereafter.

e Four (4) out of the characters of Prophet Muhamthatlare worthy of
emulation are:

e justice and fair play;
e perseverance and peaceful co-existence with noruisis
e simplicity and generosity;
e beneficence and good treatment of women.
Answers to SAEs 2

e Scope covered by topics on moral qualities inQloe’an include:
brotherhood, equality, fairness, justice, love, egecompassion, solidarity,
freedom of choice.

e The significance of Muhammad’s (SAW) moral exampteMuslims:
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Having been known a&l-Amin (the Trustworthy) ever before his
prophethood, many people believed in him and aecelpis message
without doubt. He was able to change the peopleliels, customs,
behaviours, and social norms. He did this by canaig people with his
kind attitude and persuasion. He was so simple thghpeople that they
approached him for solutions to their socio-relugigproblems. His
readiness to listen to the people irrespectivdeif tsocial and religious
differences attracted many non-Muslims into emlorgudsiam.

2.7 References/Further Readings

I. M.A. Rauf (1979) An Introduction toQur’an Al-Qur’an, Lagos-Nigeria,
Islamic Publications Bureau.

ii. L.M. Adetona (2000)The Holy Prophet Muhammad: His Life and Sayjngs
Lagos-Nigeria, OACE and Al-Haqq.
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UNIT 3:
MORAL TEACHINGS OF THE QUR’AN RELATING TO THE FAMILY

Unit Structure

3.1 Introduction

3.2  Learning Outcomes

3.3  Moral teachings in the Qar on family
3.3.1 The moral obligations of the father te thildren
3.3.2 Prophet Lugman’s admonition to his son
3.3.3  Mother’'s moral responsibilities
3.34  Moral precepts for the children

3.4 Conclusion

3.5 Summary

3.6  References/Further Readings

3.7  Possible Answers to Self-Assessment Es@sqSAES)

3.1 Introduction

Welcome to Unit 3. In this unit you will learn ai@ome Quinic moral
teachings in relation to the family. You will aleave an insight into Prophet
Lugman’s admonition to his son which is meant twes@s paradigm for fathers.
Before we continue, | want you to give the sumneafrwhat we discussed in the
last lesson.

Having reviewed what we discussed in the last lesisd us now continue
our discussion on our topic of today’s lesson whighsaid is on moral teachings
on the family in the light of the holy Qur'an. Aswy already understand, the
foremost institution of human society is the famulyit. It is an institution through
which a generation prepares the succeeding geoeffati the preservation and
promotion of human civilization and for the disafpaiof its social obligations with
devotion, sincerity and enthusiasm. Thus, a stddigetopics in this unit becomes
very pertinent. So you need to pay a rapt attertbavur discussion for you to
benefit immensely.
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3.2 Learning Outcomes

By the end of this unit you will be able to:

1. define what a family is.

2 mention the importance of marriage in Islam.

3. list and discuss the roles of parents to theirdcén.
4 discuss the duties of children to their parents.

3.3 Moral Issues in theQur’an Relating to the Family

“Qur’ an upholds that, the correct form of relationshipwestn a man and a
woman is marriage, that is, the one in which feiponsibilities are undertaken by
them and which results in the emergence of fanfdyA. Mawdudi, 1967).

In addition,Qur’an regards every family within a compound not as
ordinary unit in social statistics, but as a srgadlup on the bigger level. Each
family is thus seen as a miniature representatidheolarger society. Verily, for
any given community to enjoy love, peace, trantgudind progress, every family
unit must be ready to co-operate with others byenlisg the societal norms (See,
K.O. Paramole, 2000).

It is worthy of note thatQur’an assigns to man within the family, a
position of authority so that he may maintain oraled discipline as the chief of
the household. It expects the wife to obey and kftdr the comforts and
wellbeing of her husband and children, and expidet<hildren to behave
accordingly to their parents.

3.3.1 The moral obligations of the father to hishildren:
(@) Upbringing:

It is the moral duty of the father to bring up thehildren to required
standardsQur’an has directly called on the father to provide foddthing,
shelter and education. To take good care of cmldg®ne of the most
commendable deeds in Islam by the father. The Rabphet (SAW) was so much
in love of children and expressed his convictioat this MuslimUmmahwould be
respected among other communities for its kindt@ssildren.

(b)  Guidance:

Another major moral responsibility of the fathethst of guiding the children.
The GloriousQur’an gives the example of Lugman who sermonized hisoson
the need to worship Allah without associating ofiped with Him; to observe
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regular prayers; to enjoin virtue and forbid viteavoid arrogance and pride, etc.
Qur’'an, Suratul- Lugman31: 13 — 19 reads in part:

N3 JJAY‘PJQL}A‘-UJU“—LIL«A‘LA&GJM‘JM‘UQM‘JUJ}AJLIJA‘JOM‘PQ‘“-HU
UM\JMAUAM\J JJMJIJ;ZJS‘_\MYMJ\u\lAJAUAJY\uAMYJwUﬂdAAM
M\uﬂu\ﬂ‘i\ﬂ\u\d{yaw

“O my son! Establish regular prayer, enjoin whgust, and forbid what

Is wrong; and bear with patience constancy whatkg&de you; for this

is firmness of purpose in the conduct of affairadAwell not your cheek

(for pride) at men. Nor work in insolence througk tarth; for Allah loves
not any arrogant boaster. And be moderate in yaae @and lower your voice;
for the harshest of sounds without doubt is thgibgrof the ass.”

Prophet Muhammad said: No father can give to hisasgift better than good
morals.

(©) Discipline:

Discipline can only be maintained through a cerdrahority and in the view of

the Qur’'an the position of father in the family is such titanakes him the fittest
person to take over this responsibility. But thogsl not make him become a tyrant
and oppressor in the household. In fact, both faahd mother should be seen as
disciplinarians over their children. They should@ys call back to order any
erring child and mete out equal punishment to sl if the case requires.
In-text question: Based on your understanding of our discussionaisarfention
some of the obligations of a father on his children

Self-Assessment Exercises 1 (SAES)

1. Give the Islamic Concept of family.

2. Discuss the Quahic precepts of the husband moral obligation.

3.3.2 Prophet Lugman’s admonition to his son as paradignfor parents

It will be pertinent to read the remaining admamtiof Prophet Lugman to his son
which goes as follows to gain more insight into dfeve.

JIAA\JA.LAA‘_,-D4)3\u&ﬁw\g@jﬂu@lﬁﬂw\gﬂﬂ\u\@\uhﬂ@\MJJ
um«u\yummm” e.‘h:.eﬁajd}d\uhmud y‘_,.‘..u.ia..,a,uyuw
LA‘_,.HJ u\‘:‘&d\&hub M\ui\daﬂ\j\guip\u\uubuﬁﬂw\gw\gubUAJ
PSAAEPSAJA“J\@A‘_,J\uh\wduu@a\\glﬁ\gyhaﬂ\uﬁmhju@hﬂ)ﬁebm&ud

24



qa;‘isg;jg\;gm\gggi§;hgg,§3§gs}@gaa&;é&@;@@;g G otasd 3K Ly
Swd Gl QY O A L <l

“We bestowed (in the past) wisdom on Lugman: “slipour)
gratitude to Allah, And whoever gives thanks, vegjithanks for
his ownself. And whoever is unthankful, then veAllah is All-
Rich, Worthy of all praise. Behold, Lugman saidhi®son by
way of admonition: “Oh my son: join not in worskipthers)
with Allah, joining others in worship with Allah &sgreat wrong
indeed. And We have enjoined on man (to be datifdlgood) to
his parents. His mother bore him in weakness amddtap upon
weakness and hardship, and for bearing and weaymgfor
two years give thanks to Allah and your parents..ifoiliey
strive to make you join in worshiping me thingsvafch you
have no knowledge, obey them not; yet bear thenpaaynn
this life with justice and consideration, and fellthe way of
those who turn onto Me; (Q31: Verses 12 — 19).

Thus, the moral precepts derivable from this diypassage are as follows;
1. Gratitude to Allah for His kindness
Absolute faith in Allah

Gratitude and goodness to parents

H wN

Disobedience to the parents if only when obedievitenvolve shirk
(association of partners with God).

Keeping up of prayers regularly

5
6. Enjoining the right and forbidding the wrong
7 Bearing misfortune with fortitude

8

Modesty and avoidance of arrogance

From the foregoing, you must understand that tleva@ce of Lugman’s
admonitions to the moral development of man cabeainderestimated. All are
virtuous acts which every believer must live toiagh. While discouraging all
forms of vices and promoting all virtues as statefizratu Lugman in order to
build one’s character, Muslims are advised to aells@ictly to the virtues
highlighted in this unit and rely solely on the ggaof Allah in difficult times.

Self-Assessment Exercises 2 (SAES)

2. How many moral qualities are contained in Lugman’s
admonition to his son?
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3. What are the lessons parents should learn from banégn
admonition to teach their children?

3.3.3 Mother’'s moral responsibilities:

Breast-Feeding The GloriousQur’an expressly stipulates a two-year
weaning period for children, unless as otherwiséually agreed by both spouses.
Even then a forester-mother must be found to bifeast the baby (as artificial
feeding).This is so because Islam realizes the itapoe and usefulness of breast
milk. It is more nutritious and hygiene than meadbkad milk, and children fed
with breast-milk are known to be healthier and rege.

Tenderness:lt is the duty of the two parents to show tendesraaxl love
towards their children and treat them equally. Sparents (especially men) are
fonder of their sons than daughters. They taket gnézxest in the upbringing of
their male issues while the welfare and trainindeofhale ones is generally
neglected. Daughters are sometimes consideredliarden. For this reason Islam
has devoted particular attention to the propereandal treatment of both boys and
girls and extolled it as an act of great virtue.

The Prophets says:

“Anyone who has a female child and does not buryahee or treat her unjustly,
nor does he prefer his male child to her but lcafksr her welfare and training and
marries her at the right place, Allah will admitrhinto paradise{Mishkatu I-
Masabil).

In-text question: Mention some of the responsibilities of a motheheo children.

3.3.4 Moral Precepts for the Children

The Quranic precepts for the children with regards to timearal responsibilities
towards their parents and as further expatiated iptheHadith among others
include:
I In return for the huge investment of the parertddcen must respect
and obey their parents at all times.

. They should take care of them and be kind to thepe@ally when they
are old.

iii. Children should do all they could to support andkentheir parents
comfortable and happy while they live. These ineladequate
provisions for food, lodging, clothing and generainfort.

V. TheQur’'an realizes that when our parents are old they cammiot
behave in some ways that we will sometimes findetbing amiss. It
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therefore suggests that even when they offendjramlishould
respectfully and with kindness bear with them.. 1@23-24)

V. Prophet Muhammad was reported to have said, “Pagradithe children

lies at the feet of the mothers” and regards dgtreh of duty to parents
as a heinous sin.Mishkat Masibih)

Self-Assessment Exercises 3 (SAES)

4. Examine five moral duties of a mother in the Mustamily.

5. State what you know about the moral responsilslitiea child
as taught in th@®ur’'an and expatiated in thidadith

3.4 Conclusion

Truly, for the continued survival of humanity arad building an orderly,
egalitarian and a just balanced society, both psr@md children must play their
roles well. A society devoid of these moral obligas may face the danger of
extinction. Surely, the greatest asset a familygpis and children) can have is to
be morally upright.

3.5 Summary

From the above, it should be clear to you thafp#ent-child moral
precepts according to tigur'an are structurally complementary. That is, in Islam,
they are bound together by mutual obligations @wiprocal arrangements.
Adhering to these moral precepts by the parenthitdren is a means to
building a morally ideal society.

3.6  References/Further Readings

I. K.O. Paramole (2000Ethics in Islam: An Analytical Studizagos-Nigeria,
Islamic Studies Circle.

ii. A.A. Mawdudt (1967),Islamic Way of LifeKarachi, I.I.F.S.O.

3.7  Possible Answers to SAEs
Answers to SAEs 1
1. Family unit is the foremost institution of humarceay. It is an institution
through which a generation prepares the succeegingration for the
preservation and promotion of human civilizationl dor the discharge of
its social obligations with devotion, sincerity amethusiasm. A family is
seen as a miniature representation of the largeetyo Verily, for any
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2.

given community to enjoy love, peace, tranquilibdgrogress, every
family unit must be ready to co-operate with otHgrbserving the
societal norms.

Moral obligation of fathers.

e Upbringing: It is the duty of the father to see to proper upding
of members of the family. As husband, he has teigeohis wife
with food, clothing, shelter, and security.

e Guidance: A father must provide guidance to his family, both
spiritual and temporal life. It is his duty to gbat his wife and
children fear Allah, believe in and serve Him.

e Discipline: A father is the controller and general overseer tne
family. He is to ensure that members of his farailg well
mannered. He is to correct the mistakes made byifesand
children through lawful and reasonable method.

Answers to SAEs 2

3.
4.

Moral lessons in Lugman’s admonition are 8.
Lugman’s admonition contains virtuous acts whichrg\believer must live
to achieve.

Answers to SAEs 3

5.

Five moral duties of a mother in the Muslim fami®ymother is expected
to:

obey and look after the comforts and well-beingp@f husband and
children;

breastfeed her child for at least two weaning ks;io
Oversee the proper upbringing of a child;
Serve as good model for the child;

Support her family with prayer and in all other meg@ossible.

Moral responsibilities of a child as taught in @@ar’an andHadith.
Children must:

e respect and obey their parents at all times.
e take care of them and be kind to them.

e do all they could to support and make their pareatafortable and
happy by providing adequate provisions for foodgiag, clothing
and general comfort.

e respectfully and with kindness bear with them airtbld age.
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UNIT 4:

MORAL TEACHINGS OF THE QUR’AN REGARDING KINSMEN,
NEIGHBOURS, AND THE COMMUNITY AT LARGE

Unit Structure

4.1 Introduction
4.2  Learning Outcomes
4.3  Moral teachings of the Quran
4.3.1 Quranic precepts on Kinship
4.3.2 Qur’an and Hadith on Neighbourhood
4.3.3 Moral Obligation in the Community
4.4  Conclusion
45  Summary
4.6  References/Further Readings
4.7 Possible Answers to Self-Assessment Eses¢SAES)

4.1 Introduction

In our last lesson, we looked at some moral tegshai the Qur'an as it related to
family. And specifically we discussed about theiekiand responsibilities of the
parents towards their children and those of thieledm too towards their parents.
In today’s lesson, we will continue by looking bétmoral teachings of the Qur’an
about kinship, neighbourhood and the community. Viee/point of Islam is that
Man is created by God to serve, obey Him and pptace a good moral order
where he lives. Beyond the limited circle of mam'snediate family the next
social sphere which is sufficiently wide is thatkafship, one’s immediate
environment and the state or nation as a wi@lg'an regards human community
as a pyramid. Its base is the nuclear family, fedd by the extended family, the
compound, then the town, the state, the nationcdinéinent and finally the world
at its apex. As a complete way of life, Islam gigesdance for the survival of
each layer. Surely, the morality of a nation ipafamount importance as it is the
totality of behavioral etiquette. So, the studyrafral teachings as regards one’s
immediate community and humanity at large is vegyificant.

4.2 Learning Outcomes
At the end of this unit you will be able to:

0] guote a relevant Qur’anic passage and a tradifiocinecholy Prophet
Muhammad on moral obligations to kinsmen.

(i)  discuss the Islamic morality in relation to oneteamediate environment.
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(i)  explain Islamic moral teachings relating to the comity at large.

4.3 Moral Teachings of the Qur'an
4.3.1 Quranic precepts on Kinship

The Qur’an admonishes Muslims to be kind to their kinsmerSumatul-Isra’l
(Chapter 17:26), Allah says: “And give to kinsmas due...” Anyone one who
disregards and pays no heed to the bonds of kimgtggeen condemned as a
transgressor and sinner of the worst order. Inirditions of the Prophet (SAW),
maintaining good relation with kinsmegilétu-r-rahim) is emphasized and
counted among the highest virtues. He once said:WHo violates the rights of
kinsmen and shows no respect for the bonds of igneris conduct shall not go
to heaven.”

Thus one may conclude that the Religion of Islaockéodown upon a person who
cold-shoulders his relations or treats them in @megoming manner.

Self-Assessment Exercises 1 (SAES)

1. What do you understand by kinship angmsburhood?

2. Identify the three forms of neighbours mentiomethis section
and

any other one you know.

4.3.2 Qur’an and Hadith on Neighbourhood

Aside the kinsmen, there obtains a permanent aggmtialso between a man and
his neighbours. According to tig@ur’an, neighbours are in three stages (1) a
neighbour who is also a relation, (2) an alien Inkeayr, and (3) a casual or
temporary neighbour. All of them deserve fellowtiegs, affection, kindness,
courtesy and fair treatment. A tradition of the jitret (SAW) says:

“Angel Jubril continued to enjoin me with good tteeent
towards the neighbour until | thought he would mbka an heir
of the property (of a deceased neighbour)”.

In-text question: Now mention three types of neighbours as discuabete.
4.3.3 Moral Obligation to the Community

Qur’an also has its standard of morality in relationhe community as a
whole. This comprises of one's servants, employaesegiell as the needy, weaker
and poorer sections of the society. They mustatréated with kindness and
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generosity. It has been made the duty of all welltd individuals to look after
their well-being and serve them in whatever way tten. The Prophet (SAW)
also says:

“Help the distressed ... feed the hungry, visit ick and free
the captives”

We may submit at this juncture that, no distincti@s been drawn in the above
traditions between a Muslim and a non-Muslim. ABmbers of the community
have a claim on us no matter which religion thelpibg.

Self-Assessment Exercises 2 (SAES)

3. What are your moral duties to your kinsrasradmonished by
the Qur’'an?

4. Expatiate on some of the Qamic moral obligations between a
wealthy individual and members of his community?

4.4 Conclusion

From the foregoing it has been established Ghatan pays serious
attention to our moral obligations in relation iaghip, neighbours and those
people who are close to us in the community, amdves certain rights and duties
in respect of them. Certainly, a further studyhef tslamic Scripture will reveal
more moral precepts which if imbibed into humartua will improve their social
conditions.

4.5 Summary

In this unit we have dealt with Islamic moral pnetsein relation to kinship,
neighbours and community at large.

4.6References/Further Readings

e K.O. Paramole (2000kEthics in Islam: An Analytical Studizagos
Nigeria, Islamic Studies Circle.

e M.M. Nomani (1979)What Islam isLucknow-India, Islamic
Research Publication.

4.7  Possible Answers to SAEs
Answers to SAEs 1
1. Kinship is the extended members of a family. Theythe kinsmen who
are not part of the immediate family members.
2. The three kinds of neighbours are: (i) a neighlvdluo is also a relation, (ii)
an alien neighbor who is not part of one’s relatimd (iii) a casual or
temporary neighbour, like office neighbour or mankeighbour.
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Answers to SAEs 2

3.

4.

A Muslim must maintain good relation with his kinem He must give
them what is due to them.

Qur’an has its standard of morality in relation to thenoounity as a whole.
This comprises of one's servants, employees, dsawéhe needy, weaker
and poorer sections of the society. They mustaltréated with kindness
and generosity. It has been made the duty of dlttevelo individuals to
look after their well-being and serve them in wkatevay they can.
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UNIT 5:
MORAL OBLIGATIONS OF THE RULERS AND THEIR SUBJECTS

Unit Structure

5.1 Introduction
5.2  Learning Outcomes
5.3  Obligations of Rulers and their Subjects
5.3.1 Moral Duties of the Rulers
5.3.2 Moral Duties of the Subjects
5.4  Conclusion
55  Summary
5.6  References/Further Readings
5.7 Possible Answers to Self-Assessment Exercises (BAEs

5.1 Introduction

In the last four lessons we have been discussinglityoin the light of the

Qur'an. We looked as some relevant Camit verses as well as some guiding
traditions of the holy Prophet Muhammad to exptamimportance of moral
virtues in the life of Muslims in their various camnities. In this unit you will
learn some of the teachings of Islam on moral ssagarding relationship
between the authority and the subjects which mhgretise be termed political
morality. You will then agree that in Islamic patdl thought every individual has
one moral obligation or the other to perform tovgasdciety, which means both
rulers and citizens have to observe certain noBugely, if those in position of
authority and their subjects exhibit good morait$rahe society will become
peaceful, clean and progressive devoid of unrighgexts. Therefore, the study of
moral issues in relation between the authority wedsubjects is inevitable. As
always, | can assure you that today’s lesson isggtm be very interesting. You
are welcome.

5.2 Learning Outcomes
By the end of this unit you will be able to:
0] explain the position of Islam on political morality
(i)  discuss on some of the moral obligations of rulers.
(i)  describe the moral duties of the ruled in any giseciety.
5.3 Obligations of Rulers and their Subjects
5.3.1  Moral Duties of the Rulers
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Islam persistently demands that the principles ofality must be observed
at all cost and in all walks of life. Hence it reé@s nations to base their politics on
justice, truthfulness and honesty. It is not predamnder any circumstances
whatsoever, to tolerate fraud, falsehood and ilgedor the sake of any political,
administrative or national expediency.

Leaders must be of exemplary character. They nmsstre that injustice,
oppression and persecution find no place in themain. More significantly, they
must always remember that they will account foirtleadership on the day of
judgement. The Prophet says, “You are all shephendseach of you shall render
account for his herdMishkat Magbih)

Thus, righteousness, fear of God, honesty, fairmasgesty, justice,
sincerity, accessibility and above all, regarddtiver people’s rights is as
necessary a qualification for the ruler as fitnessile. He should certainly
consider himself responsible to Allah for every thett he did in the exercise of
his authority.

Aside all the above, you should know that, the pespesponsibility to the
constituted authority is to respect its laws aneyoits orders as long as such
obedience does not involve disobedience to Godasd/lessenger. The Prophet
says, “To hear and obey the authority is bindingosg one is not commanded to
disobey God; when one is commanded to disobey ®dhould not listen”.
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Self-Assessment Exercises 1 (SAES)

—

1. Explain the moral duties of political office holddrom the perspectives o
Islam.

2. What do you think will happen to a nation whoselkra and subjects
perpetrate immoral acts?

5.3.2 Moral Duties of the Subjects

In addition, every subject must wish the countryiwde must avoid those
acts which are capable of bringing harm to thedemdnd the nation. He must not
collaborate with saboteurs, be ready to serve dnatcy and above all he must be
ready to pay the supreme sacrifice if necessaryeMoportantly, citizens owe
leaders cooperation by paying taxes promptly areyiolg rules always. The
Qur’'an says:

4»\&\034}h_,-a-u‘_,ﬁe.&JLuulAaS.\AJAY\uJ\g\Jd\guj\ \yah\gw\ \yah\ ‘JM‘U.M”L@-I‘LI
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“O you who believe: Obey God, and obey the Apostiel those
charged with authority among you. If you differanything amongst
yourselves refer it to Allah and His Messenger .Q?4:59).

From the above assertions, it should be underdiggau that, between the
authority and their subjects, preference must abnmgy/given to truth, honesty,
justice, selflessness and fear of God over mateoiasiderations. Both the rulers
and citizens have to observe

certain rules. The rulers must see themselvesasgels and not as masters. They
must be ready to serve and not to oppress. In anttidition Prophet Muhammad
(SAW) says: “The People’s leader is their servant”.

In-text question: Briefly explain some of the moral responsibilit@sboth the
rulers and the subjects to eachother.

Self-Assessment Exercises 2 (SAES)

3. What are the moral duties of the subjects to thaars and their
nation?
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54 Conclusion

We are very optimistic that, if all the aspectpofitical morality
mentioned above are taken care of by both the tsehigieand follower-ship of any
given society, especially our country Nigeria, than ideal , peaceful and
prosperous state or nation can be brought intdengs, where high moral
standards and sublime characters will flourish.

55 Summary

In this unit, we have analyzed the moral statuisatih the rulers and the
ruled in any political set up.
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57 Possible Answers to SAEsS
Answers to SAEs 1

1. Political office holders must be of exemplaracdcter. They must ensure that
injustice, oppression and persecution find no piadaeir domain. More
significantly, they must always remember that thv@yaccount for their
leadership on the day of Judgement. They mustheepdsition they occupy as a
trust placed on their shoulders and for which theyaccountable before God.

2. Any nation or society whose leaders and subjgetgetrate immoral acts, the
society will never be peaceful and progressivel timy change their bad
attitudes.

Answers to SAEs 2

3. The moral duties of the subjects to their rulerd dreir nation. The
subjects:

e must wish the country well.

e avoid those acts which are capable of bringing harthe leaders and the
nation.
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not collaborate with saboteurs against the leaaedsthe nation.

be ready to serve the country and be ready tolpagupreme sacrifice if
necessary.

be paying taxes promptly and be law-abiding.
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Module Il

Unit 1: THE TEACHINGS OF THE QUR’AN ON JUSTICE,
TRUTHFULNESS AND RIGHTEOUSNESS

Unit Structure

1.1 Introduction
1.2 Learning Outcomes
1.3  More on Qur’anic moral teaching
1.3.1 Qur’anic teaching on Justice
1.3.2 Qur’anic teaching on Truthness
1.3.3 Qur’anic teaching on Righteousness
1.4  Conclusion
1.5 Summary
1.6  References/Further Readings
1.7 Possible Answers to Self-Assessment Eses¢SAES)

1.1 Introduction

Welcome to module 2 unit 1. Our attention in thigt will be focused on some
Qur’anic moral teachings in relation to Nigeriatuation. Nigerians have always
experienced injustices emanating from people betgnty different strata of the
nation; from the leaders to the followers, emplgyteremployees, the wealthy
individuals to the less privileged masses; etcily,ethe Quranic moral teachings
on justice are very important if social justicaddbe enhanced in our society.

Also, in the unit you will learn about truthfulness highlighted in th@ur’an and
supported by Prophet Muhammad (SAW) in his acteom$ sayings. You will
then see the value of this moral quality as a wiayudding good moral character
in human lives especially among youths. Surely aripg the teachings of the
Qur’'an on justice, truthfulness and righteousness toestisdin order not to follow
the bad steps of their predecessors is very comafdad

In this unit also you will understand the true magrof righteousness and the
distinctive features cum characteristics of thenRigus as analyzed by Allah in
Q2:177. You will then agree that righteousnessvstae by which theQur’an
means to consolidate man'’s relation with Allah argifellow beings. About this
sense, the various derivatives of the term refgrianrighteousness are found in
most of the Quénic verses that deal with moral and social matt®es.the study
of distinctive features of the righteous as exm@dim Q2: 177 is very significant.
Get set and let us continue.

1.2Learning Outcomes
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At the end of this unit you will be able to:

I explain what you have learnt on Justice as daesdnn theQur’'an.

. discuss on how to maintain justice and good anmelations in the society.
lii.  distinguish between justice and injustice

\Y describe the rare features of the righseo

V. highlight the characteristics of thoseovdre truthful.

vi admonish members of your society on taedifits of truthfulness.

1.3More on Qur’anic moral teachings
1.3.1 Justice

Norman Anderson, quotingdtacks Dictionary of Laywdefines justice as “proper
administration of laws ... the constant and perpadfisgosition of legal matters or
disputes to render every man his due”. (N. Anderddio).

Justice is an integral part of the moral topicghefQur’an which must be
practiced in all spheres of our life. The H@wr an speaks of Allah commanding
justice (Q7: 29) and adds:

“Allah commands justice, and the doing of good, ldetality
to kith and kin. He forbids all shameful deeds,stice and
rebellion. He instructed that you may receive adnam’. (Q
16: 90)

In-text question: Do you know that the Qur’an is very concerned about
doing justice in all circumstances? Now considerftilowing:

In theQur’an Allah asks man to judge fairly (Q4: 58); to u@ar’an in judging
cases (Q4: 105); to avoid partiality in judgemamd eemain firm, fair and just
even if the case involves oneself, parents, kianlfs, rich, poor, powerful or
weak people and one should not allow his lust tia@mce his sense of judgement.
(See Q4: 135).

Prophet Muhammad (SAW) advocates justice withoart && favour, affection or
ill-will. Aishat reported God’s messenger to haaegls

Part of what destroyed your predecessors was thaihva
person of rank amongst them committed a theft, l#fepim
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alone; but when a weak one of their number comadétéetft,
they inflicted the prescribed punishment on hiswéar by Allah
that if Fatimah, daughter of Muhammad should stewaipuld
have her hand cut off (K.O. Paramole, 2000)

Let me cite two notable incidents as bases foeiteblishment of an ideal
administration of justice in Islam:

a. It is on record that Umar ibn al-Kh#dtduring his leadership rebuked Zayd
ibn Thabit who was a judge in Madinah for standing up@adur him
when he (Umar) appeared in court as a defendantase filed by Ubayy
ibn Ka'b. he also denounced the judge for not agkim (Umar) to take
the oath as the plaintiff had done.

b. Umar was also reputed in the administratiorusfige for increasing his
son’s punishment for drunkenness from forty to gigashes. (K.O.
Paramole, 2000)

It may be adduced from the actions of Umar bn akifab that, if a judge is well
trained and decent, he can reform the defectseofati by his selfless decisions
and just orders. But a cruel, unkind, unjust angregsive judge can show
indifference to the correct commands and autharitt&ame is the condition of an
individual, when he is expected to be just andifaall his endeavours.

Self-Assessment Exercises 1 (SAES)

1. Who is a just leader or judge?

2. What is your advice for the future leaders andiw#rs on
justice?

1.3.2 Truthfulness

Qur’an extols truthfulness and encourages Muslims to ydvepeak the
truth. They are also exhorted to keep the compé&ionly those who are truthful.
(Q9: 119).

It is on record that the distinctive charactersit the Muslim society of the first
generation were truthfulness, discipline, toleraauce courtesy. The Prophet says:

“He who wishes to love God and His Apostle, or eskod and
His Apostle to love him, must take care to speaking but the
truth whenever and wherever he speaks. (N.M. Nom&ii6).
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The value of truth was so impressed on the he&hsdollowers that they not
only loved it but underwent severest hardship liersake of it. When about two
centuries later, the Muslim critics laid down certeanons to judge the
truthfulness of the transmitters afiadiththey all agreed on one point, that no
companion of the Prophet had uttered a delibesadsethood.

In the hearts of the small children however, tredseof the greatness and
importance of truth should be sown, so that they graw up and develop on
truth and may give it its due place in their acsi@md utterances.

Abu Hurayrah reported that Prophet Muhammad (SA&iH:s

“Anybody who called a child saying that he wouldeghim a
certain thing and did not give him, then itisa’li

The HolyQur’'an says:

“Nay, we hurl the truth against falsehood and ibkks out its
brain, and behold, falsehood perishes: Woe untofgo(false)
things you ascribe to us” (Q21: 18).

It may be clearly seen from the above that trugwvisr stronger than falsehood.
Truth is daylight and falsehood is darkness. TlopRet also says:

“Truth guides to virtue and virtue guides to pasadiA person persists
in saying the truth until in the sight of Allah lenamed Truthful.
Lying leads to vice and vice leads to the fire: aruerson goes on
lying till in the sight of Allah named a liar.”

The HolyQur’'an asks rhetorically:

“Oh you who believe, why do you say things you cado? It is
grievously odious in the eyes of Allah to say wioat cannot
do”. (Q61: 2 — 3).

It may thus be said that even during jokes, Muskmesexpected to be truthful. It
Is observed that people use to give full rein @rttongues in the matter of
humorous talks to make others laugh, and do natateso spread the tales and
stories invented by friends and foes only for thegppse of eliciting some pleasure
or to cause amusement. The Prophet retorted syrongl

“Death for the man who indulges in story-tellingarder to
make some people laugh and for that he reliesleatfaod.
There is death for him, there is destruction fon'hi(M.
Ghazali, 1980).
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Self-Assessment Exercises 2 (SAES)

3. Explain the significance of truthfulness in any lmamsociety?

4. Mention two (2) characteristics of either a truthduan humble
person

In-text question: Can you tell me the position of the Qur'an Righigmess? Now
follow me as we discuss further on this.

1.3.3

Righteousness as depicted in Q. 2:177

You will first learn the verse by heart and thigied below:

It is not righteous that you turn your faces towsaihst or West
but righteous is he who believes in Allah and #s Day, and
the Angels; and the Books; and the messengersseiids out
of his sustenance, out of love of Him, for his fkilks for
orphans, and the needy, and the wayfarer, andnfos¢ who ask,
and for the ransom of slaves; and observes propeygr; and
practices regular charity; and fulfills the contracwhich he had
made; and stays firm and patient in pain and ad#gend
throughout all periods of panic. Such are the peagltruth, the
Righteous (God fearers). (Q2: 177).

Let us now highlight the features of the righteaagepicted in the above verse.
These are that a righteous person is he who:

believes in God

believes in the Last Day

believes in the existence of the Angels

believes in the Holy Books

believes in the Messengers

spends out of his sustenance out of love of Altah f
a. His Kinsfolk

b. The Orphans

C. The Needy

d. The Wayfarer

e. Those who ask (Beggars)
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f. For the ransom of slaves
e oObserves regular prayers
e practices regular charity
e fulfils the contracts (promises) which he had made

e stands firm and patient in pain, during adversitgl throughout all periods
of panic

From the above, you should understand that theréesarmajor and eight
minor distinctive features of the righteous as nogr@d in Q2 verse 17, all of
which are very relevant towards attaining perfectiothis life and greatness in
the last day. All the mentioned features to thd bésur understanding are very
easy to come by as they all hint on simple actar dispositions in relation to
Allah and our fellow human beings. As you progriesgour studies, you will
become more familiar with other Qamic characteristics of the righteous.

Self-Assessment Exercises 3 (SAES)

5. Enumerate at least eight out of the features ofigigeous.

6. Using Umar bn al-Khattab as your basis for leadprdtow can
a just and balanced society be put in place?.

1.4 Conclusion

No one can deny the fact that justice is a praisgwyanoral quality needed by
man in all his activities. A Muslim should thereéambibe the teachings of the
Qur’an on justice. If we can be just in deeds and wandsur dealings with
others, surely, our world will be a better placeus.

It must also be noted that truthfulness in the guc context mean not only that
we should avoid telling lies but also that we skdadd our duty honestly and live
our life not only for ourselves but also for alb#ie to whom we are obliged for
our wealth, health, honour, knowledge and progtbsd;is, we should do our
duties to our nation, community, friends, pareataployers, employees,
colleagues, children, etc.

Allah demands of us to carry out, thoroughly andl vilee duties prescribed by
Him and fulfil zealously the rights of men who havelaim on us. That is why He
calls on us to make righteousness our constant @oiop. Qur'an reveals that
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there are lot of great benefits that could be @eriwm this world and the life to
come by those who practice righteousness and fiéain. A

1.5 Summary

In this unit, we have treated justice accordinth®views of th&ur’an,
and as corroborated by the sayings of Allah’'s Pedbf8AW) and as practiced by
some of his companions with special focus on UmaalkKhattab, the second
caliph of Islam. We have also expatiated on theah@achings of th®ur’'an on
truthfulness. In addition, we briefly explained thistinctive moral features of the
righteous as depicted in Q2 verse 177; we alsoioreed how favoured are those
people in the sight of God.
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1.7 Possible Answers to SAEs
Answers to SAEs 1

1. Ajustleader/Judge is he who avoids partiahityudgement and remains firm,
fair and just even if the case involves himsel§, parents, kin, friends, rich, poor,
powerful or weak people. He is he who does noialic lust to influence his
sense of judgement.

2. Future leaders must adopt the teachings ofdahe@ur’an on justice. They
must judge lead and judge their subjects with &ae& 6f Allah knowing fully well
that Allah, the Best Judge will question them omdlay of judgement on whatever
they do on earth.
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Answers to SAEs 2

3. Significance of truthfulness in any human sgciet the hearts of the small
children, the seeds of the greatness and imporiafniceth should be sown, so that
they may grow up and develop on truth and may giis due place in their
actions and utterances. Truthfulness is needeapisociety to develop. Any
nation whose leaders are not truthful is boundaonble. Leaders must be truthful
in discharging their responsibilities and the satgenust also be truthful in doing
what is expected of them as good citizens. A tultbbciety is bound to prosper.

4. Two characteristics of a truthful and humblesper

I. A truthful and humble person will have the laveGod and His Apostle; he will
also be loved by God and His Apostle.

ii. A truthful and humble person is a candidaté’afadise.
5. Eight features of the Righteous person:

e Dbelieves in God

e Dbelieves in the Last Day

e Dbelieves in the existence of the Angels

e Dbelieves in the Holy Books

e Dbelieves in the Messengers

e spends out of his sustenance out of love of Allah

e fulfils the contracts (promises) which he had made

e stands firm and patient in pain, during adversitgl throughout all periods
of panic.

6. It may be adduced from the actions of Umar bn adi#b that, if a judge is
well trained and decent, he can reform the defalctise law by his selfless
decisions and just orders. But a cruel, unkindysinand oppressive judge
can show indifference to the correct commands aitigbaities.
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UNIT 2: THE QUR’ANIC INJUNCTIONS ON DRESSING

Unit Structure

2.1 Introduction
2.2 Learning Outcomes
2.3  Dressing code in the light of the Qur'an
2.3.1 Dressing Etiquette for Men
2.3.2 Dressing Code for Women
2.3.3 Anti-Hijab Campaign
2.4  Conclusion
2.5  Summary
2.6  References/Further Readings
2.7 Possible Answers to Self-Assessment Eses¢SAES)

2.1 Introduction

In this unit you will learn some basic moral issoasdressing. You will then
understand that Quanic instructions on dressing are very signific&dn you
imagine how a society without good dressing etigsetvould be? Such a society
would not be different from that of the beasts. Buthe Quranic guidelines on
dressing and its etiquettes, human beings havegiagtiidance. Thus, the study of
this unit becomes significant.

2.2  Learning Outcomes
By the end of this unit you will be able to:
I describe the ways of dressi@Quir’'an allows for both male and female

. identify the Quranic chapters and verses that speak on Islamic nafdes
dressing

In-text question: In your opinion, do you think it is necessary teg¢ssing code
should be introduced in your community?

2.3  Dressing code in the light of the Quan
2.3.1 Dressing Etiquettes for Men

For the stabilization of human socieQur’an requires every human being to
dress decently. Allah says in part in Q7: 26 thus:
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“Oh you children of Adam: We have bestowed raimpohwyou to cover your
shame, as well as to be an adornment to you. Butaiment of righteousness,
that is the best”.

He also says ian-Nah| Q.16:81:
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. “and He made you garment to protect you from lamal coats
of mail to protect you from your (mutual) violence

The Prophet (SAW) says:

“Eat, drink, wear decent clothes and give alms with
extravagance and conceit”.

It is true that men do not have to cover their lseddt there is a dress code for
them, as well, although it is not as widely pulzied as the women’s dress code.
Men must at least be covered from the navel tkitiees with loose fitting
clothing. The rules for men are different becausenen are less likely to ogle
men than the other way around.

Islam permits the wearing of white clothes, the afseed, green, yellow and black
colour clothes of cotton, woolen and other vargebat disallows the wearing of
silk materials. Also, the wearing of shirts, trotssesocks, caps or turbans by men
are being endorsed by Islam.

2.3.2 Dressing Code for Women

Muslim women weahijab—which is more than just a head cover — because God
ordered them to do so in two places in e’ an, and because Prophet

Muhammad (pbuh) also ordered it. TQar’an says inSurah24, verses 30 - 31
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“Tell the believing men to lower their gaze andnhedest. That is purer

for them. Lo! Allah is Aware of what they do. Anelltthe believing
women

to lower their gaze and be modest, and to displdlyesr adornment only

that which is apparent, and to draw their veilsrdkieir bosoms, and not
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to reveal their adornment save to their own husbandathers or husbands

fathers, or their sons or their husbands' sonthear brothers or their
brothers'

sons or sisters' sons, or their women, or theweslaor male attendants who

lack vigor, or children who know naught of womemésedness. And let
them

not stamp their feet so as to reveal what they bdfdbeir adornment. And
turn unto Allah together, O believers, in ordertty@may succeed."

These verses tell us the dressing of Muslim woraerot just a matter of covering
the head alone, but also of covering the bosomghwisi attractive to men, and of
lowering the gaze and walking in a way that dodsativact attention. Note that
the order to lower the gaze was addressed firsieto. ..

Q.33: 59 which is also on the same point, reads:
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“O Prophet! Tell thy wives and thy daters and the women of the
Believers to draw their cloaks close round themdwkhey go abroad].
That will be better, that they may be recognized aot annoyed. Allah
Is ever Forgiving, Merciful.”

This indicates that one of the reasonghiigib is to distinguish the believing
woman from the non-believing.

Let us ask ourselves, if a female judge walks theocourtroom wearing a tight
miniskirt and low-cut blouse, would people take serously? Who would you
respect more, a woman dressed like that or onsellanodestly? Th@ur'an was
revealed for all times, and though circumstancesgl, human nature does not.
The fact is that men do like to look at women’s ieedSo, a woman who covers
herself is more likely to be respected as a pettsan looked upon with disrespect.
Up until the end of the nineteenth century, a Westeoman who had any self-
respect covered her head—though perhaps not afidwerin public. Your
audience may argue that a woman who does not bevdrair is no longer looked
upon as a loose woman. That may be true, but watileéknow that men look at
them. Otherwise, why would they spend millions ollars every year to style,
color, and treat their hair?
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Some women cover their faces either because thay iths required of them -
only a minority of scholars says so - or becausg think it is better for them to
protect their modesty. Others do not think it iguieed, but they prefer to act as
the wives of Prophet Muhammad did, for they talenttas a model in their
everyday life. Those, believe that such act isrdete (andib), which would
earn them more heavenly reward.

If a long head covering would get in the way in tverk or pose a danger to her—
if the woman were working around machinery or ialzoratory, for example—
she can wear a different style that doesn’t haagging ends. Actuallyhijab—
perhaps loose trousers and a long shirt if her wegkires her to bend, lift, or
climb steps or ladders—gives a woman more freediomoyement while
protecting her modesty than does a short dress.

In-text question: What do understand kijab?

2.3.3 AntiHijab campaign

There have been campaigns against the ubgatf by some enemies of Islam as
well as some uninformed Muslims. Such people Idake use ohijab as a plot

to enslave and oppress the Muslim women. Now letslks is the use dfijab
oppression against women? Answer to this questidNO". Dr. Fatima Naseef,
author ofWomen in Islamseedijab as a woman'’s right to maintain her modesty
and to be respected as a person. We want to quacklythat women dressing
etiquette recommended by Islam is a way of pratgdtiem and protecting the
feeble-minded men who may feel uncomfortable thenemtt they see women who
are almost naked in their irresponsible dress wthely sometimes call fashion.
Let us turn the question around. If one woman hagight to go half-naked in
public, why doesn’t another woman have the righadeer herself in public? Why
is it looked upon as oppression if she chooseg tmbadest?

Self-Assessment Exercises 1 (SAES)

1. Describe the minimum dressing etiquette of an adale
Muslim.

2. Give a full description of a properly dressed Nusivoman.
3. Attempt the questions raised by the dnjab.

2.4 Conclusion

Qur’anic moral instructions on dressing of both men aoden are very
significant and relevant to the Nigerian societysidering the fact that the way
most people dress lives much to desire. The Nigesrevironment nowadays is
being destabilized and corrupted through differemmhoral ways of dressing of
both old and young women. Some men are also gufiltigese shameless acts. By
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returning to the dress code which tQar’'an as a divine guidance recommends the
nation will be saved from the menace of the shahmtides of dressings called
“fashion” being withessed here and there and oly thaisis. We recognize

however that the old costumes of men’s and womereaen some of the new

men and women fashion designs quite conform wigulstted dressing etiquettes
of Islam.

2.5 Summary

For the stabilization of human socieQur’an requires every human being,
male and female to dress decently and modestlizoAlh it is not so widely
publicized like that of women, Islam has rulesr@n’s dressing. At least they
must be covered from the navel to the knees witkdditting clothing.

Qur’'an attaches moral and social dimensions to the drgsgiMuslim women
and recommends that:

a. Women'’s dress must cover the whole body extepateas specially
exempted which is explained in the prophetic traditif a woman reaches
the age of puberty, no part of her body shoulddenut these — and he
pointed to his face and hands.”

b. The looseness of the dress must be reasonallgleso as not to reveal
the
shape of a woman’s body.
C. The dress must be thick enough so as not to st@wolour of the skin it
covers, or the shame of the body which it is sup@ds hide, and;
d. The dress should not be such that attract natéstion to the woman'’s
beauty.

In addition,Qur’an tells women who have reached menopause to alwmeaain
modest dresses, not fully coverechijab. (J.A. Badawi, n.d.)

Self-Assessment Exercises 2 (SAES)

4. Summarize the moral teachings in @QurChapter 24 verses 30-31
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3.6 References/Further Readings
o J.A. Badawi (n.d.)The Muslim Woman'’s DresBelancy — London, Ta-Ha
Publishers Limited.

o K.O. Paramole (1998)¥Tahdhib (Islamic Morality) in M.A. Muhibbu-Din
and

[.A. Lawal,

2.7 Possible Answers to SAEs
Answers to SAEs 1

1. Men must at least be covered from the navel tkiiees with loose fitting
clothing.

2. The dressing code of Muslim women is not just atenatf covering the
head alone, but also of covering the bosom, whadttractive to men, and of
lowering the gaze and walking in a way that dodsatibact attention.

3. Is the use ohijab oppression against women? Answer to this quesgtion
"NO". Hijab is a woman'’s right to maintain her modesty anddoespected as a
person.

Answers to SAEs2
4. Moral teachings in Quén Chapter 24 verses 30-31.
e Both Muslim male and female are enjoined to dresdaxstly
e Muslim men and women are to lower their gaze
e They are to protect their private parts
e They should be aware that Allah is well-acquainth what they do.
e Women are not to show off their adornment excegt Which is apparent

e Women should walk gently while moving in the pubhoorder not to
attract attention of the opposite sex.
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UNIT 3: THE QUR’ ANIC TEACHINGS ON UNITY, EQUALITY OF
MANKIND AND PEACEFUL CO-EXISTENCE

Unit Structure

3.1 Introduction
3.2  Learning Outcomes
3.3  More on Qugnic moral teachings
3.3.1 Unity and Equality of Mankind
3.3.2 Peaceful Co-Existence
3.4  Conclusion
3.5 Summary
3.6  References/Further Readings
3.7 Possible Answers to Self-Assessment Exer¢iRAES)

3.1 Introduction

We have recorded in Nigeria a great number of ielgriots which could
have been averted if people are well furnished wgnprinciples of peaceful co-
existence among men as mentioned in the Qur’athigrunit therefore, you will
learn the teachings of Islam on Unity, EqualityMdnkind and Peaceful
Coexistence all which are ingredients of peacedawlopment in the society.
You will then agree that th@ur’an is full of moral guidance in the areas of
maintenance of peace and harmony. Listen attéyptagewe move on, remember
to jot down cogent points and be prepared to asktipns when necessary.

3.2Learning Outcomes
At the end of this unit you will be able to:
I explain the position of tH@ur’an on Unity of the Origin of Mankind
. explain the Quanic position on the equality of Human Beings.

6. Know the Islamic stand on peaceful coexisteret&vben members of
a
society.
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3.3 Other moral teachings in th&ur’an
3.3.1 Unity and Equality of Mankind

A basic tenet of Islam is faith in the oneness ofl@nd its constant lesson is the
principle of unity and equality of mankind in thiglst of God. Islam affirms this
In unequivocal terms. It repudiates the doctrinpafgenism that ascribes
multiple ancestries unto mankind. It also does awdly the idea of ‘Castes’ or
‘Classes’ or races which forms basis of discrimoragnd segregation in many
human societies. S
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“O mankind be conscious of your duty to your Lordhd\treated you
from a single soul; and from it created the spdhseeof and from the
two spread multitude of men and women. And be donsaf your

duty toward Allah in Whom you claim (your rightsf) @ne another and
towards the womb that bore you. Lo Allah has be®vatécher over you”

(Q.4:1)

In the area of maintaining love and peace, howeyar;,an takes a step
further by instructing that, all men are equal, telar their colour, language, race,
ethnicity, nationality and background. It addressssdf to the conscience of
humanity and banishes all false barriers in formagok, status and weal@Qur’an
removes all these impediments and proclaims thee tiolgt the whole of mankind
originated from Adam and Haw who were created by Allah.

The HolyQur’'an wishes to unite the entire human race under onadyaas
one of its verses reiterates the common origin &f 1end explains the division of
humanity into nations, or races and tribes. Istall that the object and purpose of
this division was to recognize each other. It gpssep further and points out to us
that ‘piety’ is the only criterion and standardvkiiich man is judged by Allah and
by which we should judge our fellowmen. It readssth

e

ngew\u\

Oh mankind: We created you from a single (paira ofiale and a female,
and made you into nations and tribes, that you kmayv each other not
that you may despise one another. Verily, the hoebured of you in the
sight of Allah is (he who is) the most righteousyoti. Allah has full
knowledge and is well acquainted with all thingg9Q13).

An author of an English translation of tQeir'an observes that, the above
verse is not addressed to believers alone, buetoand women in general, who
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are told that they are all members of one familg teir divisions into race,
colours, tribes, families and nations should natl&é estrangement from, but to a
better knowledge of each other. Superiority of anether in this vast unification
depends on righteousness, on the careful obseredrmtgies toward Allah and
fellowmen, and, on moral greatness. (A.M. Hobohrd,)n

One can contrast this Islamic teaching with theddsiconception that the
Brahaman is a cast derived from the gods and tbheaSwa cast derived from the
Asuras or demons.

Islam also opposes the idea of chosen race asttaygludaism ansd is
deadly opposed to the practice of apartheid patigny form. Prophet
Muhammad (S) chose Bilal, an Abyssinian, as tre filuadhdhin(one who
makes the call for prayers) in Islam and said alhoother companion Salmam,
who was a Persian, that he belonged to his famiigse are excellent examples of
the teaching and practice of brotherhood in IslarMuslim is therefore asked not
to make any discrimination on the basis of coloacg, or nationality.

Q. 49:13 quoted above is even clearer on the isSunity, equality and
brotherhood of humanity. It emphasizes that theuwobf the skin is of no
consequence but the quality of the heart is ofyegensequence. The racial or
national label matters nothing; the character magegerything:

Besides the HolQur’'an, there are a number of Traditions of the Prophet
asking the true believers to refrain from makingfidictions on the basis of caste
or class or showing any kind of racial prejudice.

(1) “He is not one of us who incites class prejudiceBghts for class

interest or dies in its pursuits.” (Bukit and Muslim)

(2) “Seek refuge from the curses of the oppressed aiavier community
he or they may belong, for the portals of God anags open for the
oppressed.” (Abu Bvud and Tirmidin)

(3) “The worst type of prejudice is to support one'siominity even in
tyranny.”
(Al-Bayhaaj)
(4) “He who knowingly lend support to tyranny is outsidhe fold of
Islam.”
(Al-Tabarani)

All members of the Islamic society, therefore, vevat their race, or tribe,
or dynasty, or colour, or language, are equal mesnded possess equal
fundamental rights. The Islamic society is thusamfRacial, Non-Tribal, and
Casteless Society. It may also be termed dsgatfitarian Society(Ansari,
Muhammad Fazlu Rahman; The Quranic Foundation amdt8re of Muslim
Society; Karachi, vol 1. p. 188)
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3.3.2 Peaceful Co-Existence

Maintaining peace in one’s community is one oflblasic tenets of th@ur’an,
mostly because enmity between two opponents migheldp into enmity among
their friends, which often splits communities, sfgtcountries and even nations
into cliques whose main purpose would be to vexteardh one another. That is
why Qur’an urges people to make peace among those belieVerase joined
together by religious fraternity. It says:

wa‘_,.u.a‘_,.d\\JLIML;JAY\‘:‘GM\u\wuum\wu\ﬂ\umﬂ\wum&ub
uwsuua\u\\M\,dmumswuumuumﬂg\mm

If two parties among the believers fall into a quehr make you
peace between them: but if one of them transgrdssesd bounds
against the other, then turn your back (all) agaithe one that
transgresses until it complies with the comman@ad, but if it
complies, then make peace between them with justitde fair: for
God loves those who are fair (and jugp 49:9)

If fighting is forced on believers by aggressdpsy’an asks the former to stop the
moment the latter signals his intention to stopmdn being should not be over-
killed during wars. Muslims should be preparedniciine towards peace whenever
their opponents express their willingness to abiléheir terms of peace (Q

2:190; 8:61).

It is believed that, ultimate good does not meanNuslims should only
lead an upright life or simply avoid harming othéRaither, it also means that they
should always seek to maintain peace with theloiehuman beings. The Holy
Prophet Muhammad (SAW) teaches that man shouldyalaeek to spread love
and peace. He must make others happy and safdséleeaches that men should
leave alone what does not concern him. Becausagimyto another people’s
affairs may lead to friction, confusion and misursti@nding, which may thereafter
cause chaos and rivalry in societies where peages.e

Qur’'an calls for a peaceful co-existence of mankind ip given society
because it is a means towards the achievemenipgpirtess, harmony and
tranquility, success and stability of all and syndio that when people turn to it
they may attain the prosperity and peace they ykarn

In-text question: Why is Qur’an calling for peaceful co-existence aqo
mankind?

Qur’an further instructs individuals, communitiesdanations that are
empowered by God to always stand to rescue theeeppd people in safeguarding
their lives and properties but warns that suchsteste must be on the fear of God
and not on material gains. He says:

c_au.d\umw\u\w\\\gﬂ\\gu\\gﬂ\\gy‘i\&e\y\glaa‘i\g‘g‘gﬂ\\gﬂ\wb\ﬂjlﬁ’
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“... help you one another in righteousness and poeityhelp you
not one another in sin and rancor: fear Allah: #allah is strict in
punishmerit(Q 5:3)

Self-Assessment Exercises 1 (SAES)

1. Highlight the significance of Quihic moral topic on peaceful co-existence
among men.
2. Critically examine the roots and causes of civid arternational wars
among human kind, and suggest Islamic solutiorisdm.

3.4  Conclusion
Qur’'an as a divine Book of Allah preaches the gospeleaige among mankind. It

calls for peace in the greeting of the righteous their ways of life, and forbids
aggression in all its ramifications. On the othandh, all people are seen to be
equal in the eyes of God, and He wants them to tnre@a another as equal.
Distinction between them on the basis of race,ulsocial standing, skill and
degree of intelligence, etc are artificial and gtlawot be tolerated. Human beings
should strive to serve Allah and contribute meafuiiygto the well-being of their
community and fellow men.

3.5 Summary

Islam affirms unity of the origin and equality ofanikind in unequivocal terms.
Both theQur’an and the Hadith repudiate ‘cast’ ‘class’ or racgstems which
form bases of discrimination in many societies. Mhould always seek to
maintain peace with fellow human beings.

Self-Assessment Exercises 2 (SAES)

3. Outline the essential teachings of Islam concerttiegJUnity of mankind.

4. Discuss equality of human beings as an importara@lnteaching of
Islam.
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3.6

3.7

References/Further Readings
M. Ghazali (1980)Muslim’s CharacteyrBeirut-Lebanon.
K.O. Paramole (2000kthics in Islam

Possible Answers to SAEsS

Answers to SAEs 1

1.

men.

The significance of Qu&hic moral topic on peaceful co-existence among

Justice promotes love, affection, trust, and deumknt in the society.

Obedience to parent brings good wishes, love, stppend happiness for
the children.

Good neighbourliness promotes security, affectieam spirit,
togetherness and peace in the society.

Truthfulness brings about trust, confidence, saletye, and dependability.

Qur’'an calls for a peaceful co-existence of mankind aseans towards
the achievement of happiness, harmony and trafgusliccess and
stability of all and sundry, so that when peoplatio it they may attain the
prosperity and peace they yearn for.

The roots and causes of civil and internationalsveanong human kind.
Rivalry

Unnecessary interference in other nations' affairs.

Power tussle.

Islamic solutions: Muslims should realize that:

e all humans are creatures of Allah from the samecgo(Adam).
e all powers belong to Allah.

e whatever position we occupy on earth is temporary.

e man will give account of all he does while on earth
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Answers to SAEs 2

3. Essential teachings of Islam concerning the Unifitpnankind:
e all humans are creatures of Allah from the samecgo(Adam).
e all powers belong to Allah.
e Wwhatever position we occupy on earth is temporary.
e man will give account of all he does while on earth

4. Equality of human beings as an importance morahieg of Islam:

all humans are creatures of Allah from the samecgo{(Adam).
whatever position we occupy on earth is temporary.

all we acquire in life will not follow us to the ave.

everyone, irrespective of tribe, race, or sociaiust, will die and return
to Allah.

e man will give account of all he does while on earth
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UNIT 4: THE QUR’ANIC INJUNCTIONS RELATING TO FULFILLMENT
OF PROMISES, TRUSTS AND CONTRACTS

Unit Structure

4.1 Introduction
4.2  Learning Outcomes
4.3  More on socio-moral teachings of the Qur'an
4.3.1 Fulfillment of Promises and Trusts
4.3.2 Fulfillment of Contracts
4.4  Conclusion
4.5 Summary
4.6 References/Further Readings
4.7  Possible Answers to Self-Assessment EsesdiSAES)

4.1 Introduction

In this unit you will learn the teachings of theo@busQur’an on fulfillment
of promises, trusts and contracts. You will thereaghat the guidance provided
by theQur’an in these areas of values should be studied, édestd translated
into action. More so, leaders in our society patédy those entrusted with
authority or governance and management of therafédithe people are no more
seeing promises, trusts and contracts as heavyg watheir heads which must be
fulfilled and rendered accordingly. Since all prees made by men and women
must come to pass and trusts and contracts mwselbguarded the study,
digestion and translation of this unit become irapiee.

4.2 Learning Outcomes

By the end of this unit you will be able to:
I. state the position of th@ur’an on fulfillment of promises.
ii. discuss the significance of Trusts in the Muslimisty.

lii. expatiate on the teachings of {ear’'an on contracts.
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4.3 More on socio-moral teachings of the Quan
4.3.1 Fulfillment of Promises and Trusts

Great stress has been laid in Islam on faithfulb@sgreements and trusts. This is
in fact another type of honest and a quality wigebple should embrace. Itis a
basic reason of success in life and is today censttla distinguished quality of
truly civilized people who fulfill promises they k@ and do not betray when
entrusted.

A Muslim must fulfill his promises and keep to Ipiedges. When he enters
into any contracthe should honour the agreement. He should be kaomong
the people as a man of reliable promises, and gteeld be no fear of any breach
of promises or of any dubious dealings from hinmi&irly, when an oath is taken,
it should be redeemed.

However, this fulfillment of promises or the redeegiof the oaths and pledges
are necessary only when the dealing is legitimatecncerns truth, otherwise
honouring the promises that involve something s$iafid disobedience to Allah
has no value, and undertaking an oath on falsebpsohful acts are of no effect
should be null and void. No importance should bacaed to them. Prophet
Muhammad says: “If someone has taken an oathawbs aspect of goodness in
another thing, he may break his oath and pay cosgtiem (atonement), and
should perform the act which is better”.

According to theQur’an, trust Amanah) is something given to a person or
group of people to take care of. The trustee isefoee, expected to take good
care, and dispose of the trust honestly and aadyras at when due.

In the eyes of Islamic scholars, trust has a widesdsion. But underneath
it all is the sense of responsibility. It may bdonm of legacy, wealth, property,
moral obligation or leadership. Even our own liaes supposed to be held in trust
by us. And verily, Allah our creator expects usrtake the best use of it because
all our actions are to be accounted for in the afagckoning before Allah.

In-text question: Do you believe that position of leadership is attentrusted to
any leader in the society? If yes, how?

Furthermore, trust demands that if a man is appditd a certain high
office (be it public or private) he should not uistor self-aggrandizement or for
the benefit of his relatives, for the use of puliliods for personal purposes is a
crime. Exploitation of one’s office or taking undadvantages of it is forbidden in
Islam. The prophet says..: Whosoever is been given a post and concealed a
middle or a thing smaller than that, then it wil la misappropriation with which
he will appear on the day of judgemer®f those people who always respect and
fulfill their promises and trusts: Q.23: 1, 8, 10-1
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“The successful indeed are the believers... thosdaithtully

observe their trusts and promises ... these wilheehieirs. Who will
inherit paradise and they will dwell in there foesV

Self-Assessment Exercises 1 (SAES)

1. Does Islam attach any importance to fulfillment of
promises? Explain.

2. What should be the attitude of a Muslim towards
trusts?

4.3.2 Fulfillment of Contracts
3 shiadly 15830 1 5l cdlh G g

‘O you who believe! Fulfill all Contracts’

This is the opening part of (Q.5:1) which has baed is still being justly admired
by

both ancient and modern exegetes of the Holy Bookd terseness and
comprehensiveness.

The Arabic wordUq#d’ in the portion implies so many things that a whole
chapter of commentary can be written on it. It ngeeontracts and other
obligations which we must fulfill.

In our own human and material life we undertakeuaubbligations
expressed or implied, documented or unwritten. Ty be contract involving
debts which must be settled, contract of work thast be carried out, contract of
marriage, business and other social interactiodpaomises made; we must
faithfully fulfill all these obligations in all thee relationships.

It also implies divine an&hat*ah obligations that arise from our spiritual
nature and our relation to Allah. He created usianglanted in us the faculty of
knowledge and foresight besides the intuition aabson which He gave us. He
made nature responsive to our needs, and His isigdature are so many lessons
to us in our own inner life. He further sent Meggs and Teachers, for the
guidance of our conduct in individual, social andbic life. All these gifts create
corresponding obligations which we must fulfill.

It also connotes religious devotional duties, daddiigns such alkajj, sawm, itikaf,
tahajjudandtarawih, oaths and atonements for errors. This is the aklvn
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Abbas, a celebrated Qur'anic exegete, whose opisibighly respected. In a
nutshell, it implies all obligations imposed by @&l upon his servants and what he
made lawful for them and what He forbids them from.

Our group or our state enters into a treaty; evrsividual in that group or
state is bound to see that as far as lies in Mepauch obligations are faithfully
discharged.

There are tacit obligations; living in civil sogietve must respect its tacit
conventions unless they are morally wrong, andhat tasewe must get out of
such society. There are tacit obligations in tharabters of host and guest,
wayfarer or companion, employer or employed, dtg,which every man of Faith
must discharge conscientiously.

The man who deserts those who need him and goestreat in a desert or hiding
place is a coward who disregards his obligatioristh&se obligations are inter-
connected. Truth and fidelity are parts of religiorall relations of life.

Self-Assessment Exercises 2 SAES)

3. Comment fully on the portion of Q.5:1 the meanigvbich
reads ‘O you who believe! Fulfill all obligations.
4. Explain the Qurnic tenet on contracts.

4.4  Conclusion
It observes also that, keeping of promises andstisone of the important

gualities of a Muslim and condemns those who retasi so. The Prophet
(SAW)

concludes this when he says: “The hypocrite haetbharacteristics. If he speaks,
he

tells lies. If he promises something, he failsulhitf his promise. And when he is
entrusted with something, he betrays his trust”.

4.5 Summary

The guidance provided by tiigur'an in the area of values such as
fulfillment of promises, trusts and contracts sldoog studied, digested and
translated into action.

When a Muslim makes promises he must respect tivbery, he makes pledges,
he must keep them and when he enters into anyamintre should honour the
agreement. Similarly, when an oath is taken, iuthbe redeemed.
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However, this fulfillment of promises or the redeegnof the oaths and
pledges are necessary only when the dealing isrege and concerns truth.
Otherwise honouring the promises that involve sbmegtsinful and disobedience
to Allah has are of no effect should be null anatlvo

4.6 References/Further Readings
e Yusuf (1975), The HolWur’ an: Text, Translation and Commentary
3 ed. London, The Islamic Foundation.
e M. Al-Ghazali, (1980);The Muslim’s CharacteBeirut, Lebanon.

e K.O Paramole (2002), “The Moral Teachings of Sutatgman as
Paradigms for Character Building” in National Assdion of Teachers
of Arabic and Islamic Studies Journal, vol. 6. n@gR. 12 — 22

4.7  Possible Answers to Self-Assessment Exeed (SAES)
Answers to SAEs 1

1. A Muslim must fulfill his promises and keep to Ipiedges. When he enters
into any contracthe should honour the agreement. He should be known
among the people as a man of reliable promisesthard should be no fear
of any breach of promises or of any dubious dealingm him. Similarly,
when an oath is taken, it should be redeemed.

2. A Muslim should keep whatever he is entrusted ya#iously as he will be
held accountable for it before Allah on the dayaefigement.

Answers to SAEs 2

3. A Muslim must fulfill his promises andégto his pledges. When he enters
into any contracthe should honour the agreement. He should be known
among the people as a man of reliable promisesthard should be no fear
of any breach of promises or of any dubious dealingm him. Similarly,
when an oath is taken, it should be redeemed.

4. The Arabic wortJgad’ in the portion implies so many things that a whole
chapter of commentary can be written on it. It ngeemntracts and other
obligations which we must fulfill.

In our own human and material life we undertakeuaubbligations
expressed or implied, documented or unwritten. Ty be contract
involving debts which must be settled, contractvofk that must be carried
out, contract of marriage, business and other bimtexractions and
promises made; we must faithfully fulfill all thesebligations in all these
relationships.
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UNIT 5: THE QUR’ANIC CONDEMNATION OF VICES SUCH AS
PRIDE, ENVY, AND HYPOCRISY

Unit Structure

5.1 Introduction
5.2 Learning Outcomes
5.3  More on socio-moral teachings of the Qur'an

5.3.1 Moral Teachings on Pride
5.3.2 Moral Teachings on Envy

5.3.3 Moral Teachings on Hypocrisy
5.4 Conclusion
5.5 Summary
5.6 References/Further Readings
5.7 Possible Answers to Self-Assessment Exes¢SAES)

51 Introduction

In this Unit you will learn some Quamic moral instructions on vices like
pride, envy and hypocrisy. You will then agree timatrality is about dos and
don'’ts, rights and wrongs, virtues and vices. Migras one of the major issues
that differentiate human beings from acting lika$ts. With good moral qualities,
human being becomes capable of behaving well, emgag good characters
devoid of vices such as pride, envy, hypocrisy wedike. Therefore, the study of
Qur’anic teachings on vices and how to guide againshthecomes inevitable
due to their bad consequences.

5.2 Learning Outcomes
By the end of this Unit you will be able to:
I define Envy
. mention what constitutes pride in human beings

iii. explain meaningfully the position of the hypocriteghe sight of
Allah

5.3 More on socio-moral teachings of the Quin
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5.3.1 Moral Teachings on Pride

Qur’an views pride as a social vice that sows the sekdsparation and
discord among individuals who have always beenttegavith amity and
cooperation. Not only does pride turns one awamfstiowing love to others, but
also makes his moral promotion difficult or ratimapossible, mostly because a
haughty person blinds himself to his personal fagives himself more esteem
than he deserves and believes he is superior éosnth

Those who take pride in themselves always refudistem to others’ advice
and cannot benefit from knowledge of more experéerend virtuous people and
thus fall into delusion. Allah excludes arroganople from the revelations and
bliss of guidance which he sent to His Messengecalse of their haughtiness
and thus brings to them His anger and wrath. He:say
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“Those who behave arrogantly on the earth in de@asfaight-them
will I turn away from my signs: even if they sddla signs, they
will not believe in them: and if they see the whgight conduct they
will not adopt it: but if they see the way of errtrat is the way they
will follow. For they have rejected Our signs, daded to take
warning from therh(Q 7:146)

The prophet of Allah says: “That person will notearParadise who has one atom
of pride in his heart”.

In-text question: How is pride a social vice according to the Qurtaview?

5.3.2 Moral Teachings on Envy

Qur’'an describes envy as a great moral vice that embigteople’s lives.
Malicious envy is a state of mind in which a mapasned when another person
obtains any good, and the envious wants that galeehtaway from him, even
though he himself will not obtain advantage froralsa cessation. This leads to
the vice of pleasure in another’s misfortune.

Islam regards envy as one such instinct which thween from the straight
path and imprisons the conscience to prevent nmmn feaching realistic hopes.
And, by wishing misfortune to others, the enviousctically brings misery upon
himself, for instead of enjoying the bliss he Hasderives pains from the wealth
of others.
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Moreover, envy causes the destruction of goodstemitd praiseworthy
manners, and prevents the hearts of people frowialy valuable spaces for their
companions, or to discover the star of love shimmipe skies of their lives. It
deprives the envious from enjoying the feelingsadperation and help. Thus, the
prophet (SAW) says kéep yourselves far away from envy; because itigatnd
takes away good actions, like fire eats up and suvood.

Qur’an makes it clear that the consequences of envy hlswagy's been a
manifest regret. The first sin ever committed agiafhod was envy of Adam by
Shayé@n. The second was envy ofbil by Qabil, and also, the envy of Yusuf by
his brothers was a conspicuous one when he wasrhrdgo the well. Allah has
however placed those who purify their minds of ealspve others.

Self-Assessment Exercises 1 (SAES)

1. Aside the three mentioned moral vices in $leistion, mention any
other three relevant to this course?

2. Examine the significance of showing lbe@thers as against
demonstration of pride?

5.3.3 Moral Teachings on Hypocrisy

Hypocrisy has been condemned in the GloriQus an in the severest of
terms. For example, Allah saysQur’an 4 verses 145-146 thus:

\MU\JA.LAU\JAU@M\Y\\MP@ANJJJLJ\&JMY\JJM\UAUMM\U\
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“The hypocrites will be in the lowest depths offitee no helper
will you find for them. Except for those who repenénd (their life),
hold fast to God, and purify their religion as s sight..”

Qur’an, chapter 9 verses 66-67 also contain more exposfiche
hypocrites.

Precisely, hypocrisy is one of the most detestgbbdities in man’s nature.
Whenever man becomes corrupted by telling liesaking promises and
agreements, he advances in hypocrisy until it eyt becomes an acute disease.

In-text question: Mention some of the effects of hypocrisy in our temnporary
society.

It has been established that hypocrisy from time@morial has always
prevented individuals from reaching the truth eemipting to discover it. It is also
an indestructible dam placed on the path of aagginoble virtues. Any society
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that allows hypocrisy to thrive among its membeil§lack honesty and sincerity
among various classes of the society. While comimegrmin the adverse effect of
hypocrisy, Yusuf Ali suggests that, in order toesavan from this social cancer,
the hypocrites can obtain forgiveness on four ciooms:

1. Sincere repentance, which purifies their hearts;
2. Amendment of their conduct which purifies their enife;

3. Steadfastness and devotion to God, which strengitier faith and
protects them from the assaults of evil, and;

4. Sincerity in their religion, or their whole inneeibg which brings them as
full members into the goodly followership of faith.

From the above submission, it should be knownttieathree vices discussed are
social cancers which every morally upright persarsinioe wary of. Surely, there
cannot be progress or good neighbourhood in angtyoehose members parade
any of these social maladies. All the points raikeniein are issues worthy of note
to inquiring minds.

Self-Assessment Exercises 2 (SAES)

3. In your view, how can one guard agaamsty?
4, Describe the characteristics of the leyipes as discussed in this course.
54 Conclusion

There is truly no single thing we do, say, usepsleoor think that does not
fall within the purview of virtues and vices. If @ronsiders virtuous acts even in
their superficial aspects, no one unless he igmihecan fail to gain from a
proper courteous and pleasant approach, or fait thandicapped by improper or
resentful one such as pride, envy and hypocrisyin8ividuals must be broad-
minded and look at all things from the viewpointpoiblic good and should not
keep his own selfish gain in view.
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5.5 Summary

In this unit, we have explained three major sociegs, these are: pride, envy and
hypocrisy which every right-thinking person mustte=sn5.6
Reference/Further Readings

o K.O. Paramole (2000kthics in Islam
o K.O. Paramole (1999kthical Themes in the Forty Traditions.

5.7 Possible Answers to Self-Assessment ExeesigSAES)
Answers to SAEs 1
1. Slander, Rumor mongering, and Backbiting.

2. Love promotes unity, understanding, progress andldpment while pride
leads to animosity and enmity.

Answers to SAEs 2

3. By admitting that it is only Allah thdetermines the fate of man; By
recognizing all worldly riches and achievementamsgorary; By remembering the
consequences of envious people as contained imollgdoook.

4, Whenever man becomes corrupted by telies, breaking promises and
agreements, he advances in hypocrisy until it eyt becomes an acute disease.
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Module Il

UNIT 1: THE QUR’ AN’'S STAND ON SLANDERING, SCANDAL-
MONGERING AND FALSEHOOD

Unit Structure

1.1 Introduction

1.2 Learning Outcomes

1.3  More on Qur’anic moral teaching
1.3.1 Qur'anic teaching on Slandering and Sclavidagering
1.3.2 Qur'anic teaching on Falsehood

1.4  Conclusion

1.5 Summary

1.6  References/Further Readings

1.7 Possible Answers to Self-Assessment Eses¢SAES)

1.1 Introduction

In this Unit you will learn the position of ti@ur’an on detestable actions like

slandering, scandal mongering, falsehood and de¢famaf character. You will

then know that these socio-moral vices are undthioé anti-progress. Any

society where there are individuals possessingoaityese acts will seldom be

free of chaos, instability and suspicion. So, idesrto build a virile society where

love, peace, harmony and good moral qualities waeilgh supreme, there will be

need to understand these evils and ways of gettingf them.

1.2 Learning Outcomes:

By the end of this Unit you will be able to:

I.  discuss the Quanic attitude towards Slandering, Scandal Mongeaing

Falsehood.

ii.  mention some of the consequences of SlangleScandal Mongering and
Falsehood in a society.

i suggest solutions to the problem of SlamugrScandal Mongering and

Falsehood.

1.3 More on Qur’anic moral teaching
1.3.1 Quranic teaching on Slandering and Scandiongering

A lot of evil and bad blood is generated throughmbous habits of backbiting
(ghitbah), slandering, scandal mongering, false accusatiemnocent women and
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similar vices which will be discussed together Hezeause they are all major sins
and evils of the tongue.

Qur'an warns againgghibahandnammahand compares them to eating the flesh
of one’s brother (Q 49:12).
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“O you who believe! Let not some men among you teagothers,
it may be that the (latter) are better than thené). Nor let some
women laugh at others: it may be that the latterbatter that the
former, nor defame nor be sarcastic to each otizgrcall each
other by (offensive) nick-names; ill seeming isaane connoting
wickedness, (to be used of one) after he has leelieand those
who do not desist are indeed doing wrong.”

“ O you who believe! Avoid suspicion as much assias, for
suspicion in some cases is a sin: and spy notcma&her, nor
speak ill of each other behind their backs. Woung af you like to
each the flesh of his dead brother! Nay you wouldoa it; but fear
Allah: for Allah is Oft-Returning, Most Merciful.”

No one would like even to think of such an abomorats eating the flesh of his
brother. But when the brother is dead, and théfiegarrion, abomination is
added to abomination. In the same way we are askexfrain from hurting
people’s feelings when they are present; how muatsevis it when we say
things, true or false, when they are absent!

Also, in Chapter 104 scandal mongering and bacidpiire among three
vices condemned in the strongest terms. The thdel @ondemned being piling up
of wealth not for use and service to those who rieledgt in miserly hoards as if
such hoards can prolong the miser’s life or give hmmortality.

The chapter says that people who indulge in sudcaand in fact in all
acts that suggest evil of men by word or mimicgrcasm or miserliness will be
condemned into a fire which smashes or breaksdbdg bnd heart to pieces

In fact, Qur’an does not stop at categorizing defamation of cheras a
grave sin, but has further to make it the dutyloMaslims to defend the honour
of their brothers because Allah will on the Daydatigment safeguard such people
from Hell-fire.
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In-text question: How will you define scandal mongering as a socudlia the
society?

It is clear that if any Muslim allows his tongueltackbite or slander his
brother, then he has certainly violated the rufegood moral quality and become
a sinner in the eyes of Allah and mankind gener&ty, in order to bring our souls
out of darkness into light, we must strengthemable thoughts in our minds to
counter any destructive and unhealthy ideas onurdions. By guarding our
tongues against defamation, we take the step t@d@gdpiness. Also, in order for
us to counter the spread of corruption, it is inbant on us to be speaking against
calumny and defending the integrity of others wiiery are been slandered. As
we protect and observe the rights of others, wdakiag steps towards the
advocacy of noble traits on which the survival eéry society depends.

Those who love (to see) scandals circulate amon@élievers, will have a
grievous Chastisement in this life and in the HiéezaAllah knows and you know
not.

(Q.24:19). If it were not for Allah’s grace and mogion you, and that Allah is oft-
Returning, Full of Wisdom - you would be ruined éedl. (Q. 24:10)

This was in connection with the accusation of iefily by the man against
his wife, they were both reminded of Allah’s mesyd warned against suspicion
and untruth. In 24:14, the believers were toldaonary of false rumors lest they
should cause pain and division among themselvesAillah’s grace that kept
them united. There may be conspiracies laid byagalinst simple people; it is
Allah’s grace that will protect them

The general lesson is directed to the observanperitly in act and in
thought, concerning one’s self and concerning athers only Allah’s grace that
can keep that purity spotless for He hears pragmdsknows all the conspiracies
spread in the path of the good. Spotless purithoaught, word, and deed, includes
the disposition to put the best construction onntleéives of others, so that we
ascribe no evil motive to the seeming indiscretiohgirtuous people.

Those who slander chaste, indiscreet and believorgen are cursed in this life
and in the life Hereafter: for them is a grievousa&tisement; (24:24) On the Day
when their tongues, their hands and their feetlvalir withess against them as to
their actions. (25) On that Day Allah will pay thdrack (all) their just dues, and
they will realize that Allah is the (very) Truthhat makes all things manifest.
Good women are sometimes indiscreet because théydhno evil. But even
such innocent in-discretion lands them and those kdid them deatr, in
difficulties. ) ) )
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“Obey not very mean, swearer; A slanderer, goirauab
with calumnies; Habitually hindering (all) good,
transgressing beyond bounds, deep in sin; Violedt a
cruel, with all that, of doubtful birth. (Q.68:1@3)L

73



TheQur’an warns us that all reports, especially if emanatiog
unknown source, are to be tested, and the trudtriaseed. If they were believed
and pass on, much harm may be done., of which yayuhave cause afterwards to
repent heart|ly Scandal or slander of aII kindsese condemned.
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“O you who believe! If a sinner comes to you witilyanews,

ascertain the truth, lest you harm people unwilyiad

afterwards become full of repentance for what yavendone.”

Q49:6

Self-Assessment Exercises 1 (SAES)

1. Examine critically Quinic attitude towards slandering and
rumour mongering.

2. Discuss the evils of defamation of character iniounediate
environment?

3. Why should a Muslim guard against backbiting and
slandering?

1.3.2 Qur’anic teaching onFalsehood

Falsehood (or telling lies) is the origin of altes, with which the social
frame cracks, the current of affairs is confused, #tarough which the liar loses
credibility among people, who no longer believe lontrust his conduct.

People need the confidence of others. Dishonestyyamg uproot this confidence,
and that is why, concernlng false people:

u\ASuJuAJA UALSAQAYMJ\ u\

“God gwdes not one who transgresses and lies” Z30:

JUSquSJA UALSJ@AYMJ\ u\

“God guides not such as are false and ungrateui34:3)

God threatens false people with grievous penalttherDay of Account:

Say not, concerning any false thing that your t@sgoay put forth, ‘This
is lawful, and this is forbidden,” so as to asctiflse things to God. For those who
ascribe false things to God will never prosper.siich falsehood) is but a paltry
profit, and theirs will be a grievous Penalty” (@.16-17).

In-text question: Do you agree that telling lies is the origin of\attes? If yes,
then explain.
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Falsehood is not always bad, to be sure; thergraes when telling a lie is
more profitable and better for the general welfare] for the settlement of
conciliation among people, than telling the trufb.this effect the Prophet says:
“He is not a false person who settles conciliatomong people, supports good or
says what is good.”

Self-Assessment Exercises 2 (SAES)

4, Discuss the attitude of thi@ur’an towards falsehood.

5. Why should we avoid falsehood?

1.4 Conclusion

From the above analysis, it should be understoogblythat slandering,
scandal peddling, rumour-mongering, defamationhafracter and falsehood are
all major vices that portend evil consequences bothmally and spiritually. The
Holy Qur’an condemns them in unequivocal terms. They shouldidgnosed as
social maladies that must be remedied. Most opthets raised are very vital and
germane towards the rehabilitation of those who haase such bad traits in them.
By now you must have been fully acquainted withriiwal issues of th@ur’an
treated in this course.

1.5 Summary

TheQur’an portrays vices like calumny, character assassinasicandal
peddling, falsehood and wrong accusation of innbpenple as evils which have

grievous social and spiritual consequences, heeadh and in the hereatfter.
Every

individual must therefore guard against them.

1.6 References / Further Reading

e Yusuf (1975),The HolyQur'an: Text, Translation and
Commentary

"Bed. London, The Islamic Foundation.

e A A. Tabbaih (1978) The Spirit of IslamBeirut, Lebanon

1.7 Possible Answers to Self-Assessment ExeeSigSAES)
Answers to SAEs 1
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1. The Qur’'an condemns slandering and rumor mongering and casapar
them to eating of one's brother's flesh.

2. Defamation of character is a very bad practice sbats the seed of hatred
and acrimony in the society. It is also an offemtech is punishable before Allah
on the day of Judgement.

Answers to SAEs 2

3. Telling lies is generally not acceptabléslam except when it is to settle
rift and for reconciliation as a means to make peatd harmonious co-existence.

4.  The holyQur'an condemns falsehood and lying in the following esrs
“God guides not one who transgresses and lies” Z#0"God guides not such as
are false and ungrateful” (Q.39:3); 'Far those who ascribe false things to God
will never prosper. (In such falsehood) is but Hrpaorofit, and theirs will be a
grievous Penalty” (Q.16:17).

5. Falsehood is a major sin that portend @msequences both socially and
spiritually. Allah condemns lying and vow that Hisger will always be upon
liars.
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UNIT 2: THE PROBLEM OF CORRUPTION AND SUGGESTED
SOLUTIONS

Unit Structure

2.1 Introduction
2.2  Learning Outcomes
2.3 Corruption in the light of th@ur’an

2.3.1 Corruption from the Islamia$f®ective
2.3.2 A Bird’'s Eye View X-Ray of Corruption inigéria
2.3.3 Evil Effects of Corruption
2.3.4 Islam’s Framework for Solving the Problem
2.4  Conclusion
2.5  Summary
2.6  References/Further Readings
2.7 Possible Answers to Self-Assessment Eses¢SAES)

2.1 Introduction

Man today, in his globalized village is groaninglanthe agony of the euvil
effects of corruption. In Nigeria, corruption haecbme endemic. Bribery, looting
of public treasury, embezzlement of public fundd ather multifaceted abuse of
power for personal and narrow group benefits agentbst common denominators
in all sectorsThese have hindered economic balance and stahdityell as
constituted a cog in the wheel of the progressdawelopment of the nation.

Many so-called crusades have been waged to na &eaik and sanctions
have been invoked with little effect. It is in thight that an Islamic framework in
arresting this quagmire of corruption has becordespensable. As a divine
system devoid of human manipulation, it will no doteduce the problem to the
barest minimum and solve it to a large extent.
2.2 Learning Outcomes
By the end of this Unit you will be able to:
I.  mention what constitutes corruption from telamic point of view
ii. discuss the evil consequences of Corrupt®iraling and Robbery
lii  suggest some Islamic measures to be emglayerder to solve the problem
of

corruption or reduce it to the barest mimmin the society.

2.3 Corruption in the light of the Qur’an
2.3.1 Corruption from the Islamic Perspective

The word “Corruption” means dishonest or illegalsadone by a person in
position of authority in anticipation of money arponal gain or acts done not in
line with accepted standards of behaviour. It $®@een as “all forms of bribery,
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abuse of office and nepotism, any favour done peetation of material or non-
material gain or even in reward of an earlier de@datrick Edobor Ighinonovia
2003)

Thus, there is moral corruption, religious corraptisuch as Islam and
Christianity not been practiced in their pristingify, ideological corruption, such
as bastardization of democracy and capitalismtipalicorruption, like electing
people through falsification of election resultddagal corruption, to mention but
a few, and not just financial corruption.

Many crimes are regarded as acts of corruptioslani, the greatest crime
that people can commit against themselveshik, or associating partners with
Allah in worship in whatever form. By doing thisiely equate Allah, who is the
Creator, the Omnipotent and the All-Provider, vatlveak and limited creature.
(Q. 31:13).

In-text question: What do understand by moral corruption?

Also, from the Islamic perspective, committing diént types of sin is
causing corruption on the earth. The most griewdubese sins are the destructive
ones which Allah and His Messenger threaten thpgteators of with a severe
punishment.

Some of them are: practicing magic, committing neuydnaking interest-based

transactions, usurping the property of orphanstreating one’s parents, bearing
false

witness, adultery and fornication, drinking alcobhal taking narcotics, stealing,
severing

bonds of kinship etc. These sins destroy man amdhiun into an obedient servant
of

¥ By & phuadal) b 2 V1 ¢ slian (A0 ) 118 Gl ) sudd ¥ 48 381305
BRI
“And when it is said to them, ‘Do not cause corruph on the Satan, who will
then lead him to all evils and blind him from segihe truth and
receiving guidance.

earth,’ they say, ‘We are but reformers’. Unquestably,
it is they who are the corrupters, but they perceeiit) not.” (Q.
2:11-12).

Thus the word fasad’, in the Islamic Scripture, which connotes ‘corrapt
among other meanings, applies to all forms of csimedividual and social,
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material and moral, economic and political, legad aultural, national and
international.

Sayyid Qutub highlights Islam’s condemnation ofraption when he says,
“Islam disdains to consider life in terms of a nfdut of bread, carnal desires,
or a handful of money. Yet at the same time it gniegs living comfortably
for every individual but it prefers to provide tliemfort by individual
earnings through lawful means and legitimate enissp.

Self-Assessment Exercises 1 (SAES)

1. Give some various points of view on theasgt of corruption.
2. What is the Islamic view on the social mgladd its attitude
towards it?

2.3.2 A Bird's Eye View X-Ray of Corruption inNigeria
It is the belief of most Nigerians today that cqiran is the nation’s number
one problem, militating against the country’s depshent. There is hardly any
level in the national life of Nigeria that does meé€k with corruption. Figures
released for census conducted, voters' registrgtimiitical parties'
membership list, primary and secondary school emeots have always been
inflated either for gratification received or inder to attract funds which are
based on returns from such exercises.
Public enterprises and private companies conceairate figure in order to
evade tax. At the Airports, Seaports and NigeriandBrs with neighbouring
countries, it has been business as usual for gudag time. The rate of
corruption been perpetrated is quite alarming iedde
The current administration of General Olusegun @bjashas included the
fight against corruption as one of its cardinalealiyes. To this end, it set up
the Independent Corrupt Practices Commission (IGi#d)Economic and
Financial Crimes Commission (EFCC). This war orrgption has had several
highpoints, numerous casualties and varied viewlsreviews regarding
implementation and the purpose it is serving. QreXi7, 2001, Transparency
International (TI) ranked Nigeria as the secondtraosrupt nation in the
world and published statistics of corrupt practiaed trends of corruption in
Nigeria to back up its position.

A reflection of these trends will make one agreth\&idi H. Ali (1984) that
“for most Nigerians, politics provided not an averfar national service and
devotion to the welfare of the masses, but an dppiy to exploit the genuine
nationalist aspirations of the people for theifisklends.

2.3.3 Evil Effects of Corruption

One of the evil effects of corruption is that intiers economic development. “It
opens the door for inefficient allocation of resmg as well as raises the cost of
investment and decreases investors’ confidenceedRes has revealed that
countries with notoriously high levels of corruptiask marginalization in a world
of rapid economic integrity.
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Also, the diversion of public funds enriches somd empoverishes others. It kills
initiatives of potential experts in the private tees and sacrifices efficiency on the
altar of greedy hands mismanaging abundant wedlbheover, it desecrates the
rule of law and undermines the legitimacy and $itsglof democratic regimes.
Corruption demolishes the elements of prudent mamegt of wealth and
resources. Irrational and short-sighted decisisasaken. These are motivated by
greed but not need. Approvals of projects are m&ansed not on the basis of
suitability but on the dividends for the decisioakars.

Self-Assessment Exercises 2 (SAES)

3. Give a hird’s eye view of corruption in Nige

4. What are the evil effects of the corruptiomthe economy of
Nigeria?

2.3.4 Islam’s Frameworksfor Solving the Problem
Islam’s Holistic World View

Islam’s balanced and holistic world view is a caspoint as an efficacious
panacea to the problem of corruption. An averaggein today is obsessed in
the constant pursuit of wealth with the dictum tiet end justifies the means.
People are only interested in your fleet of cad laigh mansions and not the
sources. Whereas, “Man shall surely answer theyopfenow he acquired the
wealth he enjoyed on earth”
(Q.102:8), and “no servant will be able to movarash (on Judgment Day) until
he has been asked about his life, how he speaattatt his wealth, how he
acquired it and on what he spent it; about his kedge, how he utilized it; and
about his body, on what it was expired”. T@Qsr'an and Hadith references
provide a framework for individual reckoning as leaall account for his life,
wealth, knowledge and body.
Power of the State.
Allah (SWT) states categorically that the objedtam Islamic state are not just for
the sake of it. It is @ missionary state. He dedahus;
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“those whom if we give power in the land, will @siah Salat,
pay the Zakat dues, enjoin what is right and foxkirgat is evil
and the final decision of all affairs is in the Hasf Allah”
(Q22:41)

Stability will reign supreme in a nation which semely directs the affairs of its
citizen to God through worship provide for the vae#f of the people and eradicate
evil, of which corruption is a cardinal one.

‘The object of the state is not merely to prevestge from exploiting each other
but also to eradicate all forms of evil and to amege all types of virtues
mentioned by God in the HolQur'an
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Leadership as a Trust.
Islam in strong terms abhors scrambling for leddprdt considers it a trust. The
Prophet (SAW) declares that;

“Every one of you is a keeper or a shepherd anidoeil

guestioned about the well-being of his fold. Se, hlead of state

will be questioned about the well-being of the deay the

state®

It is a fact that if leadership were vested in Godscious men, the society will
flourish with good but if otherwise, it will dritbwards corruption and
exploitation.
History of Islam is replete with how leaders acisdservants of the led. Those
who ascended thrones especially during the gloniays of the companions did
so not for personal aggrandizement. They denietisbbres and satisfied their
subjects. Transparency was at its peak during timeg. They appeared in persons
at the court with ordinary subjects when occasiemanded. They humbly
attended to the query of their subjects even irpti#ic. It may be incisive to
mention here that Umar Ibn Khatit(RA) once saw a very lean and thin young
girl moving along shakily. He said, “In what a gadht the child is?” He got to
know after further enquiry that she was his graadghter. Then, Abdullah ibn
Umar (RA) told his father that, “whatever is in yatharge, you give us nothing
from it”. This has brought her this sorry stateréply to his complaint, Umar
said, “By God | have nothing for you more than h gave out to the Believers in
general, whether it meets your needs or not. Tlo& bdGod stands to decide just
between us”.
Power of the Pulpit (Mimbar)
The regular congregation of the Muslims for thefdaily prayers, once in a week
for Jumu‘ah prayer, twice in a year for b&ld-ul-Fitr andE id-ul-Adhi and once
in a year for Hajj, provide the avenue for socie¢églonstruction. Today, religious
charlatans aid and abet corruption.
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“There are many, indeed, amongst the Rabbis anims
who falsefully devour the wealth of men and debant from the
path of Allah. Those that hoard gold and silver dadhot spend
it in the cause of Allah, announce unto them a mastful
chastisement”, so is divine warning in (Q. 9:34)

The verse thus warns the Ummah from the corru@ri@land misleading
worshippers. According to Maudijdhe said these Rabbis and Monks “devour the
wealth of the common people by selling false judgets and by taking bribes,
gifts and presents on different pretexts” They g@leddle power to perform

miracle, heal the sick and solve problems.
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Hence, the Mimbar, can go a long way to enlightengopulace on the havoc of
corruption and its consequence in the hereaftapleaeed constant reminder and
this should be done by those who are themselvegisiofl virtue and piety.
In-text question: How canMimbar serve as a channel for solving social evils in
the society?
Creating Sense of Value and Discipline
Thus, Mawdudi posed the question, “can a persomgaw fear of God and with
no realization of retribution on the Day of Judgmére restrained from indulging
in dishonest acts and irresponsible behavior? Qaerson thus bereft of all
vestiges of loyalties except the one for his indinal self, be persuaded to sacrifice
his personal gains? ...Without any doubt, the ratstf the values is responsible
for the unprecedented epidemic of corruption. Tor@emporary civilization is
based on self-indulgence while that of Islam resgigacrifice, altruism,
discipline, self-control, self-endurance which diféicult to sustain. (Ali Nadwi
1983).
2.4 Conclusion
Islam condemns corruption in all its forms. Theazous effect of corruption is
manifest in all life endeavours of Nigeria and Niges. The panacea does not lie
in human theories as all have defied all logicse phesent war against corruption
is futile or at least almost lost as the law endonent agencies are themselves
culprits. A true and effective solution may be fdun the above itemized Islamic
framework. For those Islamic antidotes, being dhamd universal in nature will
really help to solve the problem of corruption ilgétia and restore her lost
treasures.
2.5 Summary
Various definitions of Corruption have been presdnh this Unit. Fasaad, the
Quranic word that applies to all forms of corruptis also expatiated upon. A
bird’s eye view of Corruption in Nigeria and ser@9artially successful crusades
of the Federal Government against the social madaeyalso examined. The Unit
also enumerate some evil effect of the vice infbilibe last section of the Unit
highlights the Quranic Framework for solving thelgem. This includes the
Religion’s holistic world view, Responsibility ofi¢ State, perceiving leadership
as a trust, power of Spiritual leaders and Creaergse of value and discipline.
2.6 References / Further Readings

Mustatz Sibz'i (1948), Some Glittering Aspects of the Islamic Civilizatipn

The HolyQur’an Publishing House, Lebanon

S.A.A. Maududi, (n. d.)The Meaning of the Qur’an London.

Islam and the World (198%alimiah; 11fSO.

2.7 Possible Answers to Self-Assessment Exercié8AES)
Answers to SAEs 1

1. Different points on corruption:

82



e |Itis also seen as “all forms of bribery, abuseftite and
nepotism, any favour done in expectation of malteraon-
material gain or even in reward of an earlier deédatrick
Edobor Ighinonovia 2003)

e Types of corruption include: moral corruption; gabus
corruption; ideological corruption; political coption; and legal
corruption.

e Corruption is under the terfasad’ in Islamic law.

2. Islam views corruption as the baneazietal development. Also,
from the Islamic perspective, committing differéyppes of sin is
causing corruption on the earth. The most griewdubese sins are
the destructive ones which Allah and His Messetigeaten the
perpetrators of with a severe punishment.

Answers to SAEs 2

3. In Nigeria, corruption desecrates the rule of |aast andermines the
legitimacy and stability of democratic regimes.
4. Effects of corruption on Nigeria Economy:

It hinders economic development.

It opens the door for inefficient allocation of oeisces as well
as raises the cost of investment and decreasestonse
confidence.

It risks marginalization in a world of rapid econem
integrity.

It enriches some and impoverishes others.

It kills initiatives of potential experts in theipate sectors
and sacrifices efficiency on the altar of greedgdsa
mismanaging abundant wealth.

It desecrates the rule of law and undermines tipgreacy
and stability of democratic regimes.

Corruption demolishes the elements of prudent mamagt
of wealth and resources. Irrational and short-siglitecisions
are taken. These are motivated by greed but nat nee
Approvals of projects are met premised not on #meadof
suitability but on the dividends for the decisioakars.
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UNIT 3: ISLAM’S STAND ON VICES OF INTOXICANTS ( KHAMR),
HARD DRUGS AND GAMBLING

Unit Structure

3.1 Introduction
3.2 Learning Outcomes
3.3 More on Qur'anic moral teachings
3.3.1 Meaning and prohibition &hamrandmaysirin theQur’an
3.3.2 Prohibition &hamrandmaysirin theQur’an
3.3.3 The harms d¢hamr
3.3.4 The harms of Gambling
3.4  Conclusion
3.5 Summary
3.6  References/Further Readings

3.7 Possible Answers to Self-Assessment Eses¢SAES)

3.1 Introduction

Welcome to Unit 3 where we will continue with ousclissions on moral
teachings of the Qur'an. In this Unit, we are gambe discussinghamr,its
meaning and what it entails. Also to be looked istthe effect okhamrin the
society. This topic is so important as it deterraittee success or otherwise of any
society. You are therefore, advised to pay ragnétin as we proceed and | hope
you will enjoy the lesson.

3.2 Learning Outcomes

By the end of this Unit you will be able to:

(i) defineKhamrand its various meanings

(i)  mention the physical, mental, social, ecomoand spiritual harms of

Khamr.

(i) state some of the Islamic injunctions or tices of wine, narcotics and hard
drugs.

(iv) discuss Islam’s stand on gambling
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3.3More on Qur'anic moral teachings

3.3.1 The meaning ofKhamr and Maysir

At the present stage of Muslim’s intellectualismeaan confidently define the
word “Khamr’ used in Q.5:90-91 as meaning any intoxicant, labtic, narcotic
substance or tranquilizer, solid or liquid. Thue tvord becomes applicable to
wine and hard drugs which usually have the saneetsfion those taking them.
These include Indian hemp, marijuana, cocaine,m@uod other narcotics which
when taken has influence on the judgement of tasbThe user becomes
engulfed in the ocean of dreams and imaginatioesbétomes physically weak
and nervous; mentally sick and morally deficieng. $tiffers from dereliction as a
result of which he is regarded a social midflaysir means gambling. It includes
betting and all other forms of game of chance wisieime people embark on to get
cheap gains.

In-text question: What do you understand by the terfkhemrandMaysir?

3.3.2 Prohibition of khamr and maysirin the Qur’an

Considering the negative effects which Alcoholimkr(Khamr) and Gambling
(Maysir) have on the lives of people in the society, ahdttharm they can cause,
the Qur'an, a divine book of guidance, containsesdimine injunctions (rules) to
guide mankind especially the Muslims on how bestvoid the societal calamity
which consumption of alcohol and the practice ahghng may cause. Some of
such rules include the following:

“...He makes lawful for them all good things and fdsbfor them all indecent
things...” (Q.7:157)

“And do not plunge yourselves into destruction”ZQ95.)

“And do not kill yourselves” (Q.4:29).

On the harm of intoxicants, the Holy Book says:

“They ask you (O Muhammad) concerning alcoholiokliand gambling. Say: "In
them is a great and (some) benefits for men, kausith of them is greater than
their benefits”. (Q.2:219)

Thus, Allah prohibits them by saying:

UM\JAGL;AUAAJPYJY\J‘AL«AAYUM\JJAAJ\LM\ ‘JM‘ u.aﬂ\l.q_ﬂl.a

°J‘M‘PS"'“8\9"U‘ uM\A;UALM\* UJAJAAPSMOJ.\.\.\AE

u\;.g_‘ue.u\dqéa).«al\ UQJAJJ\JSJLPPSMJMUM\‘_Acvw\J
O ye who believe! Intoxicant&ljami and gambling, (dedication
of) stones, and (divination by) arrows, are onlyaomination of
Satan’s handiwork: eschew such (abomination),teahay
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prosper. Satan’s plan is but to excite enmity agigeld among you
with intoxicants and gambling and turn you awaynrfrtne
Remembrance of God and from prayer. Will ye notab8 (Q.5:
90 - 91).

These two verses include graceful advice. Firsg Galls wine and gambling “an
abomination of Satan’s handiwork™ and by abomimatib means utmost disgrace
and wickedness because evil and corruption isstie fiom them. Second, He
considers one’s turning away from them a meansiafess in the present life, and
thus indicates by analogy, that committing sucls &ds to loss in the present
life and in the Hereafter. Third, God considersihas excitants of enmity and
hatred. And finally, He says that they preventgbkeson from performing the
Remembrance of God and prayer to Him — two of gé@dopillars of religion.
Self-Assessment Exercises 1 (SAES)
1. Enumerate the laid down general rules in the Haly'an
forbidding everything
that is harmful to human being.
2. Give the meaning khamrandmaysir.
3. Give the Verses of tiiur’'an that forbid intoxicants or alcohol
and their content analysis.

3.3.3 The harms oKhamr

Wine and similar alcoholic beverages lead to casstharms. They weaken
the person’s conscience and ruin his sense of modEsey stimulate the drinker
to abandon the established morality and commit agly wicked deeds. Most of
the acts of adultery and marital disloyalty are ootted under the effects of wine,
which often leads to the ruin of marriages and tous painful sense of remorse.
Many acts of discord and disturbance of peace dsawé¢he crimes that these lead
to, take place in wine shops and other similargdac

Some may choose to defend the drinking of winesdyyng that people’s
mental pains have become so severe and their hpsdslh many, that they find no
cure other than wine. The answer to this wrongrapsion is that the mental
hardships can never be rooted out by drinking whiog by strengthening the
moral conscience and training ourselves on selfrobrgraceful forbearance, and
spiritual encouragement. The drinking of wine toagee pain is to no avail. This is
because the effects of wine will soon disappearleank the person in deeper
pain. This leads him to either a nervous breakdomo alcoholism, and thus he
lives like one who commits gradual suicide. By dpithis, he would be killing his
physical activity and mental efficiency, besides bealth trouble that issue from
his conduct.
Regarding the social harms of drinking wine, onghtsay that drinking results in
enmity and even among friends. When the persondgets, he loses his faculty
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of reason which used to prevent him from commitshgmeful talk or wicked
deeds; thus, he offends others, quickly becomelydagthe slightest reason and
creates needless quarrels and troubles.

Furthermore, drinking wine averts one from the netbeance of God and from
performing prayer to him; the drunken man has olfg of reason or
consciousness with which he can praise his lordHfsrblessings and thus worship
him. Worship can be performed only in the presesfaeason and a sound mind.
That is why, by prohibiting wine and setting lavgaenst drunken people, Islam
takes a higher stand than the rest of religionsdbanot prohibit wines or set laws
against those who drink it. The first duty of redig is to urge people on the
worship of God, and no act of worship can be penéat if the person is drunk.
Self-Assessment Exercises 1 (SAES)

4. Discuss the evil effect dhamron the addicts.

5. React to the attempt by somel&dend the drinking of wine.

3.3.4 The Harms of Gambling.

The harms of gambling begin essentially from tin@ricial trouble the
gambler suffers. If at all a gambler makes prafig profits he makes rest on the
losses of others; he usurps other gamblers’ moa&yrétheir own eyes. The
greater his losses the stronger the fury at tha@evinwvho, in brief instants, robs
him of his money. Gamblers often exceed the notimatis of loss till they lose all
their money. Losing control over themselves, theymit suicide, set curses at
the winner, or bear evil for him, which may endin@ quarrel as is familiar with
the scenes of the gamblers.

In-text question: Mention some negative effects of gambling in thelety.
Similarly, gambling averts the person from the Remeance of God and
performing prayer to Him. A gambler turns all hsaers to gambling in which he
has high hopes of profit and fears of loss; heheeQuran’s condemnatiorof it

as cited above.

3.4 Conclusion

You can conclude from the foregoing submissionsttiegeneral rules in
the Qur'an forbidding things that are injurious to the phyisocio-economic and
spiritual well-being of human beings are applicablentoxicants and hard drugs,
solid or liquid.

Wine and drug addict and gambling have evil conseges on the body, brain,
social and spiritual well-being of the culprits.ejhare in the category of grave
sins, (kahir), so therefore people should keep away from théstam forbids
them, specifies corporal punishment for the offea@dad threatens them with
chastisement in the hereatfter.

3.5 Summary
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Intoxicants, alcohol, wine, narcotics such as hamgrjjuana, cocaine,
heroin and any other substance, solid or liquid,abnsumption of which
adversely affects the body and brain of the consdatleunder the ternkhamr
used inQur’an. These substances along with gambling are aboimnsaand
handiwork of Satan. Their disadvantages are grélader their advantages. They
are in addition injurious to the socio-economic apditual well-being of the
consumer and as such prohibited. We must not gothea or have anything to
do with them.

3.6 References / Further Reading

e Yusuf Ali, Holy Qur an, Meanings and Commentarylanar International
Cooperation, Kansas City, USA

e Afif A. Tabbarah (1978),The Spirit of IslamBeirut, Lebanon.

e Yusuf al-Qardawi (1998)The Lawful and the Prohibited in Isladslamic
Culture and Relations.

3.7 Possible Answers to Self-Assessment Exerci§8AES)
Answers to SAEs 1
1.

e “...He makes lawful for them all good things and fdbfor them all
indecent things...” (Q.7:157);

e “And do not plunge yourselves into destruction”ZQ95.);
e “And do not kill yourselves” (Q.4:29).
5. Khamr means Alcoholic drink anlaysir means Gambling.

3. O ye who believe! Intoxicantshami) and gambling, (dedication of) stones,
and (divination by) arrows, are only an abominavbibatan’s handiwork: eschew
such (abomination), that ye may prosper. Satam@s @ but to excite enmity and
hatred among you with intoxicants and gambling @md you away from the
Remembrance of God and from prayer. Will ye notah8 (Q.5: 90 - 91).

Answers to SAEs 2
4. Evil effects okhamron the addicts:
e drinking of alcohol results in enmity

e drinking wine averts one from the remembrance ofl @od from
performing prayer
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e addicts quickly becomes angry for the slightessoeaand creates needless
guarrels and troubles

5. Some may choose to defend the drinking of winesdyng that people’s
mental

pains have become so severe and taaiships so many, that they find no
cure

other than wine. The answer to thisngrassumption is that the mental
hardships

can never be rooted out by drinkingeyibut by strengthening the moral

conscience and training ourselves tfrceatrol, graceful forbearance,
and

spiritual encouragement. The drinkihgvne to escape pain is to no avail.
This

Is because the effects of wine willsdtsappear and leave the person in
deeper

pain.

UNIT 4: ADULTERY ( ZINA) AND SODOMY (LIWAT WA ‘L-SIHAQ)

Unit Structure

4.1  Introduction
4.2  Learning Outcomes
4.3 More on Qur'anic moral teachings
4.3.1 Moral teachings on Adulterl{Zina)
4.3.2 Moral teachings on the practt&odomy and Homosexualitjlf

Liwat

and's-Sihiq)
4.4  Conclusion
45  Summary
4.7 References/Further Readings

4.7  Possible Answers to Self-Assessment EsesdiSAES)

4.1 Introduction

Against good moral qualities and valu€sjr’an denounces shameful deeds,
indecencies, immoralities and vices. It is Satan wtimmands people to do what
is evil and shameful. In the HoQur'an, as the wordasaadimplies several forms
of corruption, so also the worfghshi” implies comprehensive forms of evil.
People are forbidden to come near adultery, ferat shameful deed and evil.
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“Nor come near adultery for it is indecent defsth§hiz) and an evil way” (opening
the road to other evils Q.17:32).

Going by 2002 World Health Organization’s statistifive people
worldwide die from AIDS related diseases every rtemf every day. Also,
statistic update released by UNAIDS showed thatritbon died of AIDS
related cause in 2002. Also, in 2003 more tharethmélion people was reported
dead with an estimated five million acquiring neWHhhfections — bringing to 40
million living with the virus around the world.

AIDS weakens the body’s immune system. Continucigtence of AIDS in
the body leads to death. AIDS first appeared ireNagin 1986. According to a
Press Report, it has since killed millions of Nigas between the ages of 14 — 49.
Majority of victims are women. As at year 2005 mtran three million Nigerians
were living with AIDS.

The transferring of the virus from an infected pargo another person is
said to come usually through a number of ways. st common cause of the
pandemic include sexual intercourse, sodomy, btoamtsfusion, mother to child
transfusion etc etc. In this Unit, Adultei¥ifa), Sodomy and Homosexuality
(Liwat andSihaq) and the evils that accompany them shall be expose

4.2 Learning Outcomes

By the end of this Unit, you will be able to:

1. Dbriefly explain the meanings of AdulteryFwrnication Zina), Sodomy and
Homosexuality Il(iwat andSihaq) as social vices.

2. enumerate some of the evil effects of theses on the society
3. appreciate the Islamic injunctions concegrihre vices.

4. denounce them and admonish people who meaethem.

4.3 More on Qur'anic moral teachings

4.3.1 Adultery / Fornication Zina)

Sexually transmitted diseases like HIV/AIDS, HepsitiGonorrhea etc. etc.
may result from adultery or sodomy. Adultery magoatesult in unwanted
pregnancy consequent upon which there may follo@ngited abortion. It is
gradual destruction of marriage institution anddksociated responsibilities. A
statistic has shown that life has degeneratednmessommunities to the extent
that they can be compared with animals by the \way procreate to the extent
that there are three bastards out of every tedremil

Adultery drowns one’s moral traits the productswich may be foundlings
who live as a burden on society carrying with theaffaceable feeling of pain
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and resentful view of a life that deprives thenthaf bliss of living under the care
of two parents who treat them tenderly and prepgyesperous future for them.
The Qur’an prohibits adultery, considering it an abominataom a way of evil
which people had better shun. The Holy Structase $n Chapter 17: Verse 32
“Come not near unto adultery, for it is shamefiddd) and an evil way.”

It also says anyone who is involvedzing is a sinful criminal. The culprit
if caught with sufficient evidence should be huatdd publicly by being given a
hundred whips for the unmarried man or woman wihnarods fornication, and
stoning to death for the adulterer or adulterebg. Frophet and his Companions
applied this rule which had its roots in the OldtBenent in line with the Islamic
legal principle that stipulates: a law of the Peapll the Book before us is law for
us until it is abrogated.

That is even not the end of the matter.

UL@.AMMMJML\M\ as u\ﬂ\ﬂwmuh\dhdh@w\g

um;*mw\duddjubiham JAGJUA\J‘AUUAY\

1.114.44»\‘)\ uJMMENMJAGJuUwJLMAJUJ& P NSICY)

...The punishment of the culprit will be doubled de Day of Resurrection
and he will dwell therein perpetually humiliateccept those who repent and
become righteous. Those, Allah will change theil @seds into good. And Allah
Is ever forgiving, ever-merciful. (Q.25:68-70).

In-text question: As you can observe in your environment, what wyald
suggest as the possible consequences of adultéfpancation that are now
freely practiced in the society?

To prevent the occurrence of the evil of illiciksal relations the Scripture
stipulates in Chapter 17 VerseMgu sUuj Laald 8 43 W3 ) 5358 Y3 meaning: Do
not go near adultery. This indirectly connotes #8&tual harassment in form of
promiscuous dressing should be discouraged. Uddmitixing up of both men
and women should be checked. Furthermore, womeanidgkoow that they will
answer queries for the promiscuous role they piape film industry and
entertainments in club houses, hotels that invoiuesty etc etc.
Self-Assessment Exercises 1 (SAES)

1. Discuss the social and spiritual consequeotesa
2. Give a brief account of Islam’s standzni.
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4.3.2  Sodomy and Homosexualitfl{iwat andSihaq)

Homosexuality ((iwat andSihaq)) is on the increase in the civilized world
and homosexual clubs and societies are foundedriaus countries of Europe
and America which had up till recently considerieel practice a major crime.
Also, in the year 2006, a bill seeking legalizataimmarriage of the same sex was
sent to the National Assembly in Nigeria. Thank#gi® sense of reasoning, the bill
was thrown out on the basis that

homosexuality has never been and will never begdalte Nigerians culture. A
look at the anti-social vice from the Islamic persfive becomes pertinent.

Sodomy or homosexuality is an unnatural act ofteesatisfy ones' desire;
the

Islamic term for the act of sexual intercourse leswtwo males beind.iwat”
while

the term for it between two females Bitaq”.

The people of Lot, who had their habitats at Sodoih Gomorrah were materially
very advance. In spite of the warning from Proplegt they committed sodomy.
The Qur’ an speaks of them in the following words:

Cpallad) Gy 381 Eha g i La Aalih & 0 430 9B Yy Uy

Cush s 338 A531 3 £ Ll 0193 éha B34 Qa3 (Bl 285

We also senitLhe said to his people: Do you commit adultery as
no people in creation (ever) committed before yBaf?you practice
your lusts on men in preference to women; you radeed a people
transgressing beyond limits. (Q.7:80-81).

When they did not heed the warning of their Propthety were ruined completely

through a shower of brick brimstone though a femaim of their towering
buildings

have survived until todayProphet Muhammad is reported to have said:

Four types of people get up in the morning whikeythre under the
wrath of Allah and they sleep in the night undes wrath of Allah.”
He was asked: “Who are they, O Messenger of Allait#® Prophet
replied: “Those men who try to resemble women &odé women
who try to resemble men (through dress and behgvaoud those who
commit sex with animals and those men who commitvgéh with
men.”
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Homosexuality is therefore a great sin from thartst perspective. More reports
from the Prophet are as follows:

“One who kisses a boy with passion, Allah most High punish him
for a thousand years in the fire of hell.”

“One who touched a boy with passion, he will besedrby Allah, the Angels
and all the people.”

It is related by Ibn Abbas that the Prophet (S. A3aid:

‘Allah Most High will nobbk at a man who committed sex with a
man or a woman through her anus.”

The Prophet (S.A.W) further said this about unratrglationships between two
men or two women:

“If a man commits an actsek with a man, they both are
adulterers, and if a woman commits such acts witloman, then
both of them are adulterers”

Sodomy is not only a social vice but also a seguale for which stipulated
punishment

for adultery may be applied according to some skbbthought or against which
deterrent measures may be taken according to others

Self-Assessment Exercises 2 (SAES)

3. Discuss Sodomy as a vice and crime that mushbe.

4. Cite portions of the HolQur’ an that discuss Sodomy and its evil
consequences.

4.4 Conclusion

From the foregoing, you can conclude tAata, adultery or fornication opens
door to evils such as sexually transmitted disead®srtion, destruction of
marriage institution and bearing of bastards. Adcwy to theQur’an which
condemns it in unmistakable terms its punishmehtisiliation in public to serve
as deterrent if the crime is established beyonslomgble doubts. Stoning to death
which had its root in the Holy Book revealed beftire Prophet Muhammad could
even be applied.

Sodomy or Homosexuality Hwat or Sihaq — is unnatural way of sexual
satisfaction. It shares many evils in common wdhbleery. For example, they are
both called shameful deetihishahaccording to th&ur’'an and Hadith. It is an
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evil way leading to sexually transmitted diseaskital punishment awaits the
culprit if crime is established beyond reasonaldeld. Punishment in the
hereafter for both is even greater if they die pargant.

4.5 Summary

Sexually transmitted diseases, unwanted pregnamtygradual destruction of
marriage institution that may be consequent upati@y render it a vice whose
temptation must be resisted.

Sodomy or Homosexuality on the hand is also an umalway of sex
satisfaction and a shameful act that opens the tdamany sexually transmitted
diseases and a tendency towards destruction ofagarnnstitution.

The two vices are from the point of view@tir'an and Hadith grievous sins for
which public humiliation and capital punishment édeen stipulated, while if
established beyond reasonable doubt, hell firebelthe abode of the culprits in
the hereatfter.

You will now agree with th€ur’'an that one must resist temptation of committing
the two, not come near them, and that even allsrteatling to them must be
blocked.

4.6  References / Further Reading.

e Yusuf Ali, (1998),Holy Quran, Meanings and Commentalanar
International Cooperation, Kansas City, USA
e Abdu ‘r-Rahn@n I. Doi (1990);Shari‘ah: The Islamic Lawaha
Publishers
London, U.K.
e Afif A. Tabbarah (1978),The Spirit of IslamBeirut, Lebanon.

4.8 Possible Answers to Self-Assessment Exercises ESA

Answers to SAEs 1

1. Transmission of sexually transmitted diseasesjfpration of unwanted
pregnancies; procreation of bastards and untrdbabds; prevalence of moral
decadence.

2.  TheQur'an prohibits adultery, considering it an abominataod a way of

evil which people had better shun. The Holy Stutetsays in Chapter 17: Verse
32 “Come not near unto adultery, for it is shamédfided) and an evil way.” It also
says anyone who is involved zma is a sinful criminal.
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Answers to SAEs 2

3. Sodomy or homosexuality is an unnatural act ofteesatisfy ones' desire;
the
Islamic term for the act of sexual mtairse between two males being
“Liwat”
while the term for it between two females &il¥iq”.
4, We also sentiit: he said to his people: Do you commit adulteryas
people in creation (ever) committeddbefyou? For you practice
your
lusts on men in preference to womenn;, e indeed a people
transgressing beyond limits. (Q.7:80-81

UNIT 5: PROHIBITION OF VICES LIKE ABORTION, MURDER AND
SUICIDE

Unit Structure

5.1 Introduction

5.2  Learning Outcomes

5.3 More on Qur'anic moral teachings
5.3.1 Moral teachings on Abortion
5.3.2 Moral teachings on Murder
5.3.3 Moral teachings on Suicide

54 Conclusion

5.5 Summary

5.6 References/Further Readings

5.7 Possible Answers to Self-Assessment Eses¢SAES)
51 Introduction

This is the very last Unit of this course. In threpous units we have been
discussing the moral teachings of the holy Qur&athay concern the socio-
religious life of man. Although we may not be atwecover all the moral topics,
this unit will focus on the position of tl@ur’'an on actions such as abortion,
murder and suicide that involve termination of.l¥®u will therefore be exposed
to the fact that these three socio-moral vicesaimdes are unethical, barbaric and
anti-development. Any society harboring individuaish any of these vices or
committing any of these crimes will be doomed eqgirent chaos, fears, grieve,
and hopelessness. So, in order to build a socikgravpeople with good moral
gualities, peace and tranquility reign supremeyraterstanding of the evils of
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these three vices becomes essential. It is myflibae all we will be discussing
here, as usual, will equip you towards living & filll of joy, peace and unity.

5.2  Learning Outcomes
By the end of this Unit you will be able to:

0] establish the fact that abortion, murder or actsuagide involve
termination of lives.

(i)  justify that the consequences of the three vicedath socially and
spiritually grievous.

(i)  advice Muslims against the practice of abortion.
5.3 More on Qur'anic moral teachings
5.3.1 Moral teachings omAbortion

Islam has made human life sacred and an aggresg&nst human life is the
second major sin in the sight of Allah, second daolgenial of existence of God.

Gl Y 4N ala AN uddl) ) gl Y

"Do not kill the sole that Allah has made sacredegt for just cause” (e.g. in
judicial punishment for murder, or in self-presdima which may include not only
self-defense in the legal sense but also pestaarid provision of meat for food)
Q. 17:33.
While Islam permits preventing pregnancy for vagdsons, it does not allow
doing violence to the pregnancy once it occurs. IMugirists agree unanimously
that after the foetus is completely formed andiyeen given a soul, aborting it is
haram. It is also a crime, the commission of which isipbated to the Muslim
because it constitutes an offence against a coefletof human being. Jurists
insist that the payment of blood monelyyéh) becomes incumbent if the baby
was aborted alive and then died, while a fine s§é& amount is to be paid if it
was aborted dead.
However, there is one exceptional situation. Iy, tee jurists, after the baby is
completely formed, it is reliably established ttre# continuation of the pregnancy
would necessarily result in the death of the mqttien in accordance with the
general principle of th&8hat'ah, that of choosing the lesser of two evils, abaortio
must be performed.

For the mother is the origin of the foetus; morepsae

is established in life, with duties and respongibg, and

she is also a pillar of the family. It would not pessible

to sacrifice her life for a foetus which has not ye

acquired a personality and which has no resporissil

or obligations to fulfil*”
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Imam al-Ghaali makes a clear distinction between contracepti@hadoortion,
saying:
Contraception is not like abortion. Abortion israne against an
existing being. Now, existence has stages. Thedieges of existence
are the settling of the semen in the womb and xsnigp with the
secretions of the woman. It is then ready to rexéfe. Disturbing it
is a crime. When it develops further and becomlesng, aborting it is
a greater crime. When it acquires a soul and @aton is completed,
the crime becomes more grievous. The crime reazimegximum
seriousness when it is committed after it (thedsgts separated
(from the mother) alivé®

Self-Assessment Exercises 1 (SAES)

1. What is the Islamic attitude towards abortion?

2. Does Islam approve abortion? State why.

5.3.2 Moral teachings orMurder

As stated in the above passa@ey’an makes human life sacred; and teaches that,
aggression against human life is the second gtesites the sight of Allah,

second only to denial of HinQur’'an declares that ...if anyone kills a person for
any reason other than to (the killing of) a perspfor strong corruption in the

land, it will be as if he had killed the whole oainkind... (Q 5:35). Because the
human race constitutes a single family, an offeagaanst one of its members is in
fact an offence against the whole humanity. AH#o says in another verse that:

“And he who kills a believer intentionally will hales recompense

in Hell fire, to abide therein forever; and the whaof Allah is upon

him and His curse, and a tremendous punishmenbées prepared
for him'". (Q 4:93).

Prophet Muhammad (SAW) says:

“A believer remains within the scope of his religanlong as he
does not kill anyone unlawfutly

It should be understood that in order to presemes lfrom unwarranted
termination and to enhance social stability unkilkhg which is the order of the
day among both developed and developing counikedNigeria must be stopped.

It must also be noted that, tRir’an forbids infanticide as well as abortion,
because innocent lives are often wasted througdetbbnoxious acts (Q 17:31-
33).
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In-text question: At what point can abortion be equated with murder?

Self-Assessment Exercises 2 (SAES)

3. Discuss the crime of murder from an Islamic pertpec

4. Give reasons why murder should be stopped at sail co

5.3.3 Moral teachings on Suicide
Whoever takes his life in form of suicide by anyame whatsoever has unjustly
aken a life which Allah has made sacred? For diecdid not create himself, nor
even so much as a single cell of his body, theolifan individual does not belong
to him; it is a trust given to him by Allah (S.W)THe is not allowed to diminish
it, let alone to harm or destroy it. Allah (S.W.Fays: aSs (1S 4 ) aSuudi) ) glili ¥ 5
by

Do not kill yourselves; indeed, Allah is mercifal you. (Q.

4:29)
The Islamic teachings require the Muslim to be lkgsan facing hardship; he is
not permitted to give up and to run away from tloeesgitudes of life when a
tragedy befalls or some of his hopes are dashddeth the believer is created for
striving, not for sitting idle, for combat, not fescape. His faith and character do
not permit him to run away from the battlefieldlid¢, and he possesses a weapon
which never fails and ammunition which is neverasted: the weapon of his
unshakeable faith and the ammunition of his mdeddfastness.
The Prophet§) warned that anyone who commits the crime of deievill be
deprived of the mercy of Allah and will not enteetGarden; he will deserve
Allah’s wrath and will be cast into the fire. TheoBhet §) said,

‘In the time before you, a man was wounded. His nasu

troubled him so much that he took a knife and csitrist and

bled himself to death. Therefore, Allah said, “Msn& hurried

in the matter of his life”. Therefore, he is depdvof the

Garden3

If a person is deprived of the Garden because eatdoear the pain of his
wounds and so kills himself, what about the one vetkes his life because he has
suffered a loss, whether great or small, in hisrass, has failed an examination,
or has been rejected by a woman. Let those whwea& of will pay careful
attention to the following hadith.

He who throws himself down from a rock and commigide

will be throwing himself into the fire of Hell; h&ho drinks

poison and kills himself will have the poison irs thiand,

drinking it forever in the fire of Hell; and he widls himself

with a weapon will have that weapon in his handblsing

himself forever in the fire of Hell.
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5.4 Conclusion

There is no denying the fact that, vices like murdéortion and suicide are anti-
values and social maladies which every individuastrguard against. Violence to
pregnancy once it occurs and after the foetusngptetely formed and has been
given a soul, aborting it isaram unless it is reliably established that the
continuation of the pregnancy would necessarilyltes the death of the mother.
In order to preserve lives from unwarranted termmmaand to enhance social
stability murder which is the order of the day amdoth developed and
developing countries like Nigeria must be stopped.The Muslim must be
resolute in facing hardship; he is not permittedammit suicide or give up when
a tragedy befalls or some of his hopes are daghexprogress and survival of
any given nation depend on virtuous acts and keegfinanti-values.

5.5 Summary

Human life is sacred and aggression against ieeithform of abortion, murder
or suicide is a major sin in the sight of Allah @ed only to denial of His
existence.

Life can only be terminated for just cause; Q. 373ich as in punishment for
murder,

self-defense in the legal sense, pest control amdgmon of meat for food. Also,
abortion

may be resorted to after the baby is completelgnéat, if it is reliably established
that the

continuation of the pregnancy would necessarilyltes the death of the mother
in

accordance with the general principle of 8tei'ah, that of choosing the lesser
of two

evils. Anyone who commits the crime of suicidelwg deprived of the mercy of
Allah

and will not enter the Garden; he will deserve Bawrath and will be cast into
the fire.
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5.7 Possible Answers to Self-Assessment Exerci§8AES)

Answers to SAEs 1

1. Islam frowns against abortion and considers it easme against an existing
being.

2. Islam permits preventing pregnancy for valid reasdaut it does not allow

doing

violence to the pregnancy once it osciihis is justified in Q17:33 which
reads:
"Do not kill the sole that Allah has deasacred except for just cause"

Answers to SAEs 2

3. Qur’an makes human life sacred; and teaches that, aggnesgainst
human life

Is the second greatest sin in the agtlah. Therefore committing
murder is

not lawful in Islam except if it is hkegal backing.

4. It should be understood that in order to preséves from unwarranted
termination and to enhance social stability unkilshg which is the order of the
day among both developed and developing counikedNigeria must be stopped.
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