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Introduction

ISL113: Quranic Ethics is a two Unit course available in the First
Semester for Diploma in Arabic and Islamic Studisgramme. The
course aims at exposing you to moral issues (\&rtaed vices) as
analyzed in the GloriouXQuran and in the life of the Prophet
Muhammad (SAW) and his moral examples as a leadathw of
emulation by all those who embrace Islam as a Waifeo

What you will learn in this course

The dynamics of Islam relate to its comprehensigsras a way of life
and as contained in th@ur’'an its Book of guidance. It is a revealed
universal and divine religion relevant to the renating and re-shaping
of the moral conducts of human beings in any gigemmunity at all
times.

The general object of this course is to introduoe yo the study of
morality as expounded in th@ur’an, the Holy Book of Isim. The
course will expose you to brief discussions andamnqtions of relevant
passages of the Holy Book on select moral valued \@oes with
considerable references being made to the Nigiuati®n.

Course Aims

There are fourteen study units in this course auih das its objectives.
You should read the objectives of each unit and bB&am in mind as
you go through it. In addition to the objectiveseaich unit, the overall
aims of this course are among other things

0] To introduce you to the concept of morality

(i)  To familiarize you with Islamic morality

(i)  To expose you to the need for and the demand onhifeg the
Islamic precepts and suggested solutions to mantgralm
problems

(iv)  To prepare you for further studies in Islamic mibyal

Course Objectives

Based on the general aims of this course, some&tolgs for the course
as a whole are set out. These are the things yauigshe able to do by
the time you complete the course. If you are ablmeet the objectives,
you would have achieved the aims of the courseoB8gour successful
completion of this course you should be able to:

(@) Define what is morality



(b) Identify the features of morality as a subject

(c)  Account for the importance Islam attaches to mtyali

(d)  Establish Islamic injunctions on some virtues aingy.

(e) Explain the need for studying morality as a course

0] Conduct successfully any lesson on any aspectQufanic
moral topics

(g) Discuss th&ur’'an andHadith as the foremost of Islamic sources
of information on moral matters.

Working Through the course

You have to work through all the study units in twrse. There are
fifteen (15) study units in all.

Course Materials

Major components of the course are:
(1) Course Guide

(2)  Study Units

(3) Text books

(4) Assignments File
(5) Presentation Schedule

Study Units

There are fourteen study units in this course, broken into three
modules. They are as follows:

Module 1

Unit 1 Definition of Morality and its place the HolyQur’'an

Unit 2 The Qur'anic Morality and Prophet Muhammad’s
Examples

Unit 3 Moral Teachings of t@ur’'an Relating to the Family

Unit 4 Moral Teachings of theQuran Regarding Kinsmen,
Neighboursandthe Community at large

Unit 5 Moral Obligations of the Rulers and their Sukge

Module 2

Unit 1 The Teachings of th@ur’'an on Justice, Truthfulness and
Rhteousness

Unit 2 TheQur’anic Injunctions on Dressing.

Unit 3 The Qur’anic Teachings on Unity, Equality of Mankind

and Peaceful Co- existences



Unit 4 The Qur’anic Injunctions Relating to Fulfillment of
Promises, Trusts and contract

Module 3

Unit 1 The Qur'anic Condemnation of Vices like Pride, Envy,
and Hypocrisy

Unit 2 The Qur'an’'s Stand on Slandering, Rumour Mongering
and Falsehood

Unit 3 The Problem of Corruption and Suggested Solution.

Unit 4 Islam’s Stand on the Vices of Intoxicar{tshamr), Hard
Drugs and Gambling

Unit 5 Condemnation oAdultery Zina@), and SodomyL{wat wa
‘s-Sihaq)

Unit 6 Prohibition of Vices such as Abortiddurder and Suicide

References and Other Resources

Every Unit contains a list of references and furtleading, try to get as
many as possible of those textbooks and matersidsil They are meant
to widen your orientation and knowledge of the seur

Assignments File

In this file, you will find all the details of thevork you must submit to
your tutor for marking. The marks you obtain frone¢e assignments
will count toward the final mark you obtain for shcourse. Further
information on assignments will be seen in the éssient File itself

and later in this Course Guide.

Presentation Schedule

The presentation schedule included in your couragemnals gives you
the important dates for the completion of tutor-kear assignments and
attending tutorials. Remember you are required ubnst all your
assignment by the due date. You should guard agiitisg behind in
your work.

Assessment

Your assessment will be based on tutor-marked msggts (TMAS)
and a final examination which you will write at teed of the course



Tutor Marked Assignments (TMAS)

Every Unit contains at least one or two assignmerus are advised to
work through all the assignments and submit themagsessment. Your
tutor will assess the assignments and select fduchwvill constitute
the 30% of your final grade. The tutor- marked gissients may be
presented to you in a separate file. Just knowftragvery unit there are
some tutor-marked assignments for you. It is imgdriyou do them and
submit for assessment.

Final Examination and Grading

At the end of the course, you will write a finalaaxination which will
constitute 70% of your final grade. In the examoratwhich shall last
for two hours, you will be requested to answerdhoat of at least five
guestions.

Course Marking Scheme

This table shows how the actual course markingakdn down.

Assessment Marks

Assignments Four assignments, best three marksedfour
count at 30% of course marks

Final Examination 70% of overall course marks

Total 100% of course marks

How to Get the Most From This Course

In distance learning, the study units replace thiearsity lecture. This
is one of the great advantages of distance learryiog can read and
work through specially designed study materialgaatr own pace, and
at a time and place that suits you best. Think akireading the lecture
instead of listening to the lecturer. In the sanag & lecturer might give
you some reading to do, the study units tell yowemshto read, and
which are your text materials or set books. Youpaovided exercises to
do at appropriate points, just as a lecturer mggiae you an in-class
exercise. Each of the study units follows a comrfarmat. The first
item is an introduction to the subject matter o tlnit, and how a
particular unit is integrated with the other unitsd the course as a
whole. Next to this is a set of learning objectivibgese objectives let
you know what you should be able to do by the tiyoai have
completed the unit. These learning objectives aeanhto guide your
study. The moment a unit is finished, you must gakband check
whether you have achieved the objectives. if thisnade a habit, then
you will significantly improve your chances of pamgthe course. The
main body of the unit guides you through the regpiireading from



other sources. This will usually be either from ysat books or from a
Reading section. The following is a practical sgyt for working

through the course. If you run into any troubldeplone your tutor.
Remember that your tutor’'s job is to help you. Whgou need

assistance, do not hesitate to call and ask y¢aor to provide it.

1.
2.

10.

11.

Read this Course Guide thoroughly, it is your fassignment
Organize a Study Schedule. Design a ‘Course Owehteeguide
you through the course. Note the time you are depleto spend
on each unit and how the assignments relate to uihiés.
Important information, e.g. details of your tutdsisand the date
of the first day of the Semester is available fiive study centre.
You need to gather all the information into onecplasuch as
your diary or a wall calendar. Whatever method gboose to
use, you should decide on and write in your owreslaand
schedule of work for each unit.

Once you have created your own study scheduleyeiything to
stay faithful to it. The major reason why studeaitis that they
get behind with their course work if you get intiffidulties with
your schedule, please, let your tutor know before oo late for
help.

Turn to Unit |, and read the introduction and thgeatives for
the unit.

Assemble the study materials. You will need yourlsmks and
the unit you are studying at any point in time.

Work through the unit. As you work through the uryou will
know what sources to consult for further informatio

Keep in touch with your study centre. Up-to-dateurse
information will be continuously available there.

Well before the relevant due dates (about 4 weefsré due
dates), keep in mind that you will learn a lot bgind) the
assignment carefully. They have been designed lfoyoe meet
the objectives of the course and, therefore, vé@lphyou pass the
examination. Submit all assignments not later thendue date.
Review the objectives for each study unit to confithat you
have achieved them. if you feel unsure about anythef
objectives, review the study materials or consalintutor.

When you are confident that you have achieved a’suni
objectives, you can start on the next unit. Proceeitl by unit
through the course and try to pace your study ab ybu keep
yourself on schedule.

When you have submitted an assignment to your témor
marking, do not wait for its return before statmgthe next unit.
Keep to your schedule. When the assignment is rmetiirpay
particular attention to your tutor's comments, boththe tutor-



marked assignment form and also the written comsnentthe
ordinary assignments.

12. After completing the last unit, review the coursed gorepare
yourself for the final examination. Check that ywave achieved
the unit objectives (listed at the beginning ofeaait) and the
course objectives (listed in the Course Guide).

Tutors and Tutorials

The dates, times and locations of these tutoridisb& made available
to you, together with the name, telephone number the address of
your tutor. Each assignment will be marked by ytuior. Pay close
attention to the comments your tutors might make/@ur assignments
as these will help in your progress. Make sure #ssignments reach
your tutor on or before the due date. Your tutgsriate important;
therefore try not to skip any. It is an opporturtiblymeet your tutor and
your fellow students. It is also an opportunityget the help of your
tutor and discuss any difficulties encountered oaryeading.

Summary

This course aims at exposing you to moral issugtiés and vices) as
analyzed in the GloriouQuran and in the life of the Prophet
Muhammad (SAW) and his moral examples as a leadathw of
emulation by all those who believe in ti@gur'an. The course also
exposes you to the need for and the demand ofitgathe Qur’anic
injunctions as permanent solutions to world’s mopaibblems. It
prepares you for further studies in Islamic moyalit

We wish you success with the course and all your future
endeavours.
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MODULE 1

Unit 1 Definition of Morality and its place in théoly Qur’an

Unit 2 The Qur'anic Morality and Prophet Muhammad’s
Examples

Unit 3 Moral Teachings of th@ur’an Relating to the Family

Unit 4 Moral Teachings of th®ur’'an Regarding Kinsmen,
Neighbours anthe Community at large

Unit 5 Moral Obligations of the Rulers and their Subjects

UNIT 1 THE IMPORTANCE OF THE HOLY QUR’ AN
AS A BOOK OF ETHICS

CONTENTS

1.0 Introduction
2.0 Objectives
3.0 Main Content
3.1 Definitions of Morality
3.2 Place of Morality in the HolQur’ an
4.0 Conclusion
50 Summary
6.0 Tutor Marked Assignment
7.0 References/Further Readings

1.0 INTRODUCTION

In this Unit you will learn something about the idéfons of morality.
You will also learn something concerning the impade of theQur’an

as a book of guidance and morality. You will repdigree thaQur’ an
plays an important role in the liberation of huniand — it expounds
and explains all that is, or may be needed by nmahfor the complete
fulfillment of life. Can you imagine how a communivithout a divine
book of guidance would be? Really, that would m®amunity devoid
of meaningful existence, a community of disordernarahy,
hopelessness, etc. Veril@Qur an seeks to create faith in God through
rehearsal of His signs; it makes provision for madls welfare-
materials, spiritual and moral developments. Yoll also agree that by
adhering to theQur'an as a book of morality, human kinds will be
capable of socializing and carrying out good comsl@according to the
dictates of Allah. Because of its importance, thelg of the status of
theQur’an as a book of morality becomes worthwhile.



2.0 OBJECTIVES

At the end of this unit you should be able to

. Define morality

. Describe the status of morality in human society

. Know what theQur’an is.

. Know the importance of th@ur’ an as a book of morality.

3.0 MAIN CONTENT
3.1 Definitions of Morality

Various scholars have defined morality in differaratys to adequately
reflect its meanings and functions. Some of thes@itions are cited
below. From their point of views it can be saidttha

“Morality is the norm, code of rules and principles of human
conduct at personal, interpersonal and societal l&ls. It determines
right and wrong actions (dos and don’ts) and carris with it
consequences of man’s choice of actions”. (D.F.,&s, 1997).

It is shared rules of conduct directing what shouldand should not
be done by certain individuals under specified ciramstances”. (G.
Aderibigbe, 1997)

In this regard any matter concerning habits, attitudes, customs,
ways of life, especially when assessed as good ad bright or wrong
falls within the context of morality.

As an educational subject, morality is the sciencesf virtues and the
way to acquire them, of vices and the way to guardgainst them”.
(K.O. Paramole, 2000)

“Morality is the simplest etiquette of behaviour acepted as norm by
society ... the lubrication which enables the variousnachineries of
human community to operate and interact with ease”. (A.A.
Mawdudi, 1978)

From the few definitions of morality cited above, should be

understood by you that morality is very importamthuman life. It is a
means of attaining perfection in this life and gneas in the life after.
Most of the definitions of morality hint on humarctians and

dispositions in relation to good or bad, right amdng. As you progress
in your studies, you will become very familiar witire numerous moral
functions in theQur’ an.



SELF ASSESSMENT EXERCISES 1

I Highlight the significance of morality in three fdifent ways.
. How will you describe the state of someone whoeasied the
opportunity of having knowledge about morality?

3.2 Place of Morality in theQur’an

Abdul suggests that, “TheQur’an is the sacred Book of Muslims that
consists exclusively of the revelations and commasdwhich

Muhammad, the Prophet (SAW), received from time tatime, as a
message from God, and which under divine guidancehe prophet

delivered to those around him” (M.O.A. Abdul, 1983)

The Holy Book “ while reaffirming the truth of all previous

revelations, itself comprises of all truth for thewhole of mankind for

all times, ages, colours, creeds and languages” (Rahman Doi,

1981)

The importance of th@ur’'an as a book of guidance for humanity can
not be under estimated. Its inclusive and integeadiscussions combine
and span across faith in God, religious rites,its@ik observances, social
conducts, decision making, intellectual pursuiehits of consumption,
manners of speech and all other moral teachings, (@ur'an 4 verse
36)

Qur'an gives basic moral norms and values with wide ramdge
behaviour for the individual, and shows him the waythe highest
possible moral excellence which can save the ehtireanity from the
chaos and anarchy that have overtaken it today (RaAif, 1973).

It abounds in excellent moral suggestions and ptsc&Ve cannot turn
to a single page of its fragmentary compositiontheit finding moral
topics which all men must approve. This fragmentaonstruction
yields texts and norms complete in themselveslseif@r common men
in any of the incidents of life (T.J. Draper, 1875)

In the view of James MicheneQur’ an is remarkably down-to-earth in
its discussion of good life. For it combines detamato one God and
practical moral instructions. In one memorable pgest directs: “When

you deal with each other in transactions involvimgure obligations,

reduce them to writing ... and get two witnessesthst if one of them

errs the other can remind him. This is juster & sight of Allah, more

suitable as evidence, and more convenient to ptesenbts among
people”. (The Reader’s Digest, American editiorb3)9

The Qur'an is undoubtedly the Book of morals. In it, we firad
comprehensive moral guidance which can assure hymaogness to the



highest pinnacle in every sphere of human life aativity (K.O.
Paramole, 2000).

SELF ASSESSMENT EXERCISES 2

I What is th&Qur’ an?

. How can you describe the importance of@he’ an to mankind?

Iii. Mention two (2) other revealed books of Gaohd briefly
compare their moral lessons with tQer’ an.

4.0 CONCLUSION

There is truly no single thing we do, say, use,osieoor think about that
does not follow one of the indices of ethics andatity. Considering

good manners even in their superficial aspect, m@ onless he is a
hermit, can fail to gain from a proper courteoud ateasant approach,
or fail to be handicapped by an improper, offensvea resentful one.
Certainly, the greatest asset that a man or womaven a child can
have is good moral qualities.

The teachings of th®ur'an are universal, addressed to all people
regardless of their origins, to enlighten theirriépi to unify their
societies, purify their morals and to replace tlemphation by the
powerful with justice and fraternity. As a book gfiidance,Qur’ an
elucidates moral topics, broaden them as far asillesand establish
good in place of vice in every area of human lde,the individual as
well as the social levels.

5.0 SUMMARY

In this unit, we have dealt with definition of mbta as written by
various scholars. Precisely, four (4) definitionsrevpresented.

We have also explained the status and importandbed@ur’ an as a
book of morality to mankind, especially the Muslims

6.0. TUTOR MARKED ASSIGNMENTS

1. Examine the status of tigur’ an to Muslims.
2. Outline its moral importance to humanity in gethe
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UNIT 2 THE QUR’ ANIC MORALITY AND PROPHET
MUHAMMAD'’S EXAMPLES

CONTENTS

1.0 Introduction

2.0 Objectives

3.0 Main Content

3.1 The Qur'anic Morality and Prophet Muhammad’s

Examples

4.0 Conclusion

5.0 Summary

6.0  Tutor Marked Assignments

7.0 References/Further Readings

1.0 INTRODUCTION

In this Unit you will learn some moral qualities laigsted in theQur’an
with particular references to Prophet Muhammad (&)Aas one who
possessed the best moral character. You will threwkthat the moral
qualities in theQur’ an with Muhammad’s examples are very significant
to all men and women. There is no gainsaying thatuslims should
follow these moral qualities and emulate the pdtkhe Prophet in to-
to, they will attain perfection in some qualiti@herefore, the study of
moral qualities in theQur'an along with Prophet Muhammad
exemplary characters becomes worthwhile.

2.0 OBJECTIVES

At the conclusion of this unit you will be able to

. Identify someQur’ @nic topics on morality

. Explain Qur'anic description of Muhammad as model of
morality

. Know some exemplary characters of his Companions.

3.0 MAIN CONTENT

3.1 The Quranic Morality and Prophet Muhammad’s
Examples

The GloriousQur’an is very explicit on moral issues relating to post

law, economics, social relations and interactignlic administration,
education, etc” (M.A. Rauf, 1979). In the spirittok Holy Book it is an
obligation of a Muslim to be a vivid example of lesty and perfection,



of seeking knowledge and virtue; to correct histakiss and repent his
sins, develop a good sense of social consciousimeskuman feeling.
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“Certainly in the Apostle of God (Muhammad) you baa moral
standard” so the Holy Scripture alludes to the abi@r of the Holy
Prophet (Q.68:4 and Q.33:21). And indeed severak®avritten on his
biography contain many of his moral examples. Theskide qualities
such as God-consciousness, guarding against extiienge trust in
Allah, justice and fair play; perseverance and padco-existence with
non-Muslims, simplicity and generosity; beneficen@d good
treatment of women, etc. (L.M. Adetona, 2000).

Let us examine two out of the above mentioned mexamples of the
Prophet — these are: Trust in Allah and co-existemith non Muslim.

(1) In the early days of Islam, the Prophet andsé¢herho believed
reposed their trust solely in Allah and cared rmiw the evil plans of
the unbelievers. Some of the companions were txtup till the point
of death yet they remained firm with their faithAllah.

Also, theQur’an in Chapter 3, Verse 173 describes the trust intAOf

the Prophet and those with him in a manner thawvshbat no human

threat could dissuade them from remaining steadiasie way of Allah.

It reads thus:

aniy All) U 1 gfld g Ulay) ah 3138 ad pifld a&1 ) gaian 38 (i) () Galll) agd Q8 (pd)
Sl

“Those unto whom men said: The people have gatherejainst you,

therefore fear them (the threat of danger) but this(threat) increased

their faith and they cried: Allah is sufficient for us: Most Excellent

iIs He in Whom we trust”.

From the above instances one can learn from tbeofithe Prophet and

his early companions thdtawakkul(Trust in God) is the act whereby

Allah is entrusted with all our affairs.

Another area where the holy Prophet is worthy otilation is on his
attitude towards non-Muslims. In spite of the fénztt he suffered a great
persecution in the hands of non-Muslims he didusa the opportunity
of his becoming the head of a community to pergethg non-Muslims
in Madinah. Even the Makkan disbelievers who oftesited Madinah
were not maltreated. An example that easily cornesiind is that of
Qutailah bint Abdu-ul-‘Uzza, the mother of Asrbint Abu-Bakr, who
did not accept Islam but went to visit her dauglmeMadinah. Asra
initially refused to see her but the Prophet adkexdnot only to see her
mother but to treat her well. On another occasiba, Prophet warned



the Muslims not to tamper with the freedom of th@mmi i.e. non-
Muslims under the protection of Islam. He said:

Whoever hurts a dhimmi, | shall be his/her complainant and for
whosoever | am a complainant, | shall ask for hisfér right on the
Day of Judgement

Once in a trial between a Muslim and a Jew, thefgbgave a decision
in favour of the Jew not fearing that by this aetwould alienate the
sympathy of the clan to which the Muslim belongBde Jew on hearing
the Prophet’s decision exclaimed that “By Allahpylmave decided with
truth”.

From the foregoing, it must have been understoad Islam has set
rules of etiquettes because it is a complete zatilon and a way of life.
Through belief in Allah and the Day of Judgmentans furnishes a
force which enables a person to adopt the moralwds in theQur’an
and Prophet's examples with earnestness and diyceanith all the
devotion of heart and soul.

SELF ASSESSMENT EXERCISE 1

I Quote theQur’ anic passage that described the Prophet as
exemplar of character and explain it fully.

. Highlight four (4) out of the characters of Ptet that are worthy
of emulation?

4.0 CONCLUSION

As already established, if one follows the morahldies in theQur’ an
and adopts the path of prophet, Muhammad (SAWhédetter, he will
attain perfection in some qualities and assume swmwmeattributes such
as becomingMuttag (God fearing);Rashid (Rightly Guided)Musalih
(an upright man); Munsif (an upholder of justice); &g (A
trustworthy); Mukhlis (one who is sincere);Sabar (One who
perseveres); etc. Finally, in order to allow ourratcstandards be in
consonance with God’s prescription, we must emul&ephet
Muhammad (SAW) moral examples.

5.0 SUMMARY

In this unit we have briefly mentioned the morglinctions in the Holy
Qur’an along with Prophet Muhammad’s (SAW) examples wisphns
across personal, social, economics and other oitens that must be
imbibed by the Muslim in all aspects of their endmas. How the Holy
Book described the Prophet Muhammad as exemplachanacter was
identified. Some of his attitude to the non- Mudiiwas were also



examined. In the conclusion, the rank one attajngobowing such in
junctions are enumerated.



6.0 TUTOR MARKED ASSIGNMENTS

1. Discuss the scope covered by topics on moralitgsain the
Qur’an.
2. Examine critically the significance of Muhammad A moral

examples to Muslims.
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1.0 INTRODUCTION

In this unit you are expected to know tQer’ @nic moral teachings in
relation to the family. You will also have an ingiginto Prophet

Lugman’s admonition to his son which is meant twaeas paradigm for
fathers. As you already understand the foremodgitutisn of human

society is the family unit. It is an institutionrdugh which a generation
prepares the succeeding generation for the prdgarvand promotion

of human civilization and for the discharge ofdtcial obligations with

devotion, sincerity and enthusiasm. Thus, a studthe topics in this

unit becomes very pertinent.

2.0 OBJECTIVES

At the end of this unit you should be able to know

. The definition of family

. The importance of marriage in Islam
. The roles of parents to their children
. The duties of children to their parents

3.0 MAIN CONTENT

3.1 Moral Issues in the Qur'an Relating to the Family
‘Qur’ an

Upholds that, the correct form of relationship betw a man and a
woman is marriage, that is, the one in which feponsibilities are



undertaken by them and which results in the emesgehfamily” (A.A.
Mawdidi, 1967).

In addition, Qur'an regards every family within a compound not as
ordinary unit in social statistics, but as a smgatlup in the larger macro.
Each family is thus seen as a miniature representatf the larger
society. Verily, for any given community to enjoypve, peace,
tranquility and progress, every family unit mustready to co-operate
with others by observing the societal norms (Se®, IRaramole, 2000).

It is worthy of note thatQur'an assigns to man within the family, a
position of authority so that he may maintain orded discipline as the
chief of the household. It expects the wife to olaey look after the

comforts and well being of her husband and childeerd expects the
children to behave accordingly to their parents.

3.2 The moral obligations of the father to his chdren

(@) Upbringing

It is the moral duty of the father to bring up thehildren to
required standardQur’an has directly called on the father to
provide food, clothing, shelter and education. dketgood care
of children is one of the most commendable deedislam by the
father. The Holy Prophet (SAW) was so much in lofehildren
and expressed his conviction that his Musliimmahwould be
respected among other communities for its kindt@ssildren.

(b)  Guidance

Another major moral responsibility of the fathethat of guiding
the children. The GloriouQur’an gives the example of Lugman
who sermonized his son on the need to worship ANgthout
associating other god with Him; to observe reguleyers; to
enjoin virtue and forbid vice; to avoid arrogancel gride, etc.
Qur’'an, Suratu Lugman, 31: 13 — 19 reads in part:
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“O my son! Establish regular prayer, enjoin whatjust, and forbid
what is wrong; and bear with patience constancytewea betide you;
for this is firmness of purpose in the conduct téies. “And swell not
your cheek (for pride) at men. Nor work in insolerthrough the earth;
for Allah loves not any arrogant boaster.” And bederate in your pace



and lower your voice; for the harshest of sounddhout doubt is the
braying of the ass.”

Prophet Muhammad said: No father can give to hisasgift better than
good morals.

(© Discipline

Discipline can only be maintained through a cerdrghority and
in the view of theQur’an, the position of father in the family is
such that it makes him the fittest person to taker cthis
responsibility. But this does not make him becontgrant and
oppressor in the household. In fact, both fathérrmother should
be seen as disciplinarians over their children.y$teuld always
call back to order any erring child and mete outadgunishment
to such child if the case requires.

SELF ASSESSMENT EXERCISES 1

I Give the Islamic concept of family.
. Discuss theQur’ an ic precepts of the husband moral obligation.

3.3 Prophet Lugman’s admonition to his son as paradigm
for parents

It will be pertinent to read the remaining admamtof Prophet Lugan
to his son which goes as follows to gain more inisigto the above.
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“We bestowed (in the past) wisdom on Lugman: “show
(your) gratitude to Allah ... Behold, Lugman said to
his son by way of admonition: “Oh my son: join notin
worship (others) with Allah ... And for bearing and
weaning you for two years give thanks to Allah and
your parents...but if they strive to make you join in
worshiping me things of which you have no knowledge
obey them not; yet bear them company in this life wh
justice and consideration, and follow the way ofttose
who turn onto Me; (Q31: Verses 12 — 19).



Thus, the moral precepts derivable from this divpessage are as
follows;

Gratitude to Allah for His kindness

Absolute faith in Allah

Gratitude and goodness to parents

Disobedience to the parents if only when obediemdeinvolve
shirk (association of partners with God).

Keeping up of prayers regularly

Enjoining the right and forbidding the wrong

Bearing misfortune with fortitude

Modesty and avoidance of arrogance

PoONPE

© NGO

From the foregoing, you must understand that thievamce of
Lugman’s admonitions to the moral development ofnncannot be
underestimated. All are virtuous acts which eveslidver must live to
achieve. While discouraging all forms of vices @mdmoting all virtues
as stated ir&iratu Lugmanin order to build one’s character, Muslims
are advised to adhere strictly to the virtues hggiteéd in this unit and
rely solely on the grace of Allah in difficult tirae

SELF ASSESSMENT EXERCISES 2

I How many moral qualities does Lugmis admonition to his son
contain?

. What are the lessons parents should learn friomgman’s
admonition to teach their children?

3.4 Mother’'s Moral Responsibilities
These include but not restricted to:

Breast-Feeding The GloriousQur’'an expressly stipulates a two-year
weaning period for children, unless as otherwis¢uadly agree by both
spouses. Even then a forester-mother must be foumdeast-feed the
baby (as artificial feeding).This is so becausdants realizes the
importance and usefulness of breast milk. It is enauotritious and
hygiene than mechanized milk, and children fed viatbast-milk are
known to be healthier and stronger.

In addition, it is the duty of the two parents tmw tenderness and love
towards their children and treat them equally. Sgaents (especially
men) are fonder of their sons than daughters. Taley great interest in
the upbringing of their male issues while the wafand training of

female ones is generally neglected. Daughtersanetmes considered



to be burden. For this reason Islam has devoteticplar attention to
the proper and equal treatment of both boys arid gird extolled it as
an act of great virtue.

The Prophets says:

Anyone who has a female child and does not bury halive or
treat her unjustly, nor does he prefer his male chd to her but
looks after her welfare and training and marries he at the
right place, Allah will admit him into paradise. (Mishkatu I-
Masabih)

3.5 Moral Precepts for the Children

The Qur’ anic precepts for the children with regards to themoral
responsibilities towards their parents and as @urdxpatiated upon in
theHadith among others include:

I In return for the huge investment of the parenksldeen must
respect and obey their parents at all times.

. They should take care of them and be kind to thepeaally
when they are old.

iii. Children should do all they could to support andkengheir
parents comfortable and happy while they live. Ehewlude
adequate provisions for food, lodging, clothing ageneral
comfort.

V. The Qur’an realizes that when our parents are old they cannot
but behave in some ways that we will sometimes $ohething
amiss. It therefore suggests that even when thiepaf children
should respectfully and with kindness bear withmihéQ. 17:23-

24)

V. Prophet Muhammad was reported to have said, “Psgaafi the
children lies at the feet of the mothers” and rdgatereliction of
duty to parents as a heinous s{Mishkat Masabih)

SELF ASSESSMENT EXERCISE 3

1.Examine some five moral duties of a mother inNheslim family.

2.State what you know about the moral responsdsliof a child as
taught in the&Qur’an and expatiated in thdadsth.



4.0 CONCLUSION

Truly, for the continued survival of humanity andr fbuilding an
orderly, egalitarian and a just balanced societgth bparents and
children must play their roles well. A society del@f these moral
obligations may face the danger of extinction. §tithe greatest asset a
family (parents and children) can have is to beaitypupright.

5.0 SUMMARY

From the above, it should be clear to you thatpgheent-child moral
precepts according to th@ur’an are structurally complementary. That
Is, in Islam, they are bound together by mutualigattions and
reciprocal arrangements. Adhering to these moraicgpts by the
parents and children is a means to building a rhoidal society.

6.0 TUTOR MARKED ASSIGNMENTS

1. What is the moral obligation of bringing up anfby?

2. Distinguish carefully between parents and ckiddmoral duties
as expounded in th@ur’'an?
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1.0 INTRODUCTION

The viewpoint of Islam is that Man is created byd@o serve, obey
Him and put in place a good moral order where tesli Beyond the
limited circle of man’s immediate family the nexicgal sphere which is
sufficiently wide is that of kinship, one’s immetidaenvironment and
the state or nation as a wholgur'an regards human community as a
pyramid. Its base is the nuclear family, followadtbe extended family,
the compound, then the town, the state, the natlm,continent and
finally the world at its apex. As a complete way lié¢, Islam gives
guidance for the survival of each layer. Surelg, thorality of a nation
Is of paramount importance as it is the totalitypehavioural etiquette.
So, the study of moral teachings as regards oneisediate community
and humanity at large is very significant

2.0 OBJECTIVES

At the end of this unit you should be able to:

()  Know someQur’anic precepts on kinship

(i)  Understand some teachings of tQar'an regarding one’s
neighbours.

(i) Describe Islamic morality relating to one’s immedia
environment and the community at large.

3.0 MAIN CONTENTS
3.1 Quranic precepts on Kinship

The Qur’ an admonishes Muslims to be kind to their kinsmerd ane
who disregards and pays no heed to the bonds shikinhas been



condemned as a transgressor and sinner of the waodst. In the
traditions of the Prophet (SAW) maintaining gookhtien with kinsmen
(silatu-r-rahim) is emphasized and counted among the highest sirtue
He once said: “He who violates the rights of kinansd shows no
respect for the bonds of kinship in his conductista go to heaven.”
Thus one may conclude that the Religion of Islawkéodown upon a
person who cold-shoulders his relations or trésmtin an unbecoming
manner.

3.2 Qur’'an and Hadith on Neighbourhood

Aside the kinsmen, there obtains a permanent aggntialso between a
man and his neighbours. According to Qer’ an, neighbours are in
three stages (1) a neighbour who is also a relat{@h an alien
neighbour, and (3) a casual or temporary neighb&iunf them deserve
fellow-feelings, affection, kindness, courtesy afar treatment. A
tradition of the Prophet (SAW) says:

“Angel Jubril continued to enjoin me with good treament towards
the neighbour until I thought he would make him anheir of the
property (of a deceased neighbour)”.

3.3 Moral Obligation to the Community

Qur’an also has its standard of morality in relationiie tommunity as
a whole. This comprises of ones servants, employeevell as the
needy, weaker and poorer sections of the socigtgyTmust all be
treated with kindness and generosity. It has beadenthe duty of all
well-to-do individuals to look after their well-beg and serve them in
whatever way they can. The Prophet (SAW) also says:

“Help the distressed ... feed the hungry, visit theisk and free the
captives”

We may submit at this juncture that, no distincti@ve been drawn in
the above traditions between a Muslim and a nonliMug\ll members
of the community have a claim on us no matter whiglgion they
belong.

SELF ASSESSMENT EXERCISES 1

I What do you understand by kinship and neighbood?
. Identify the three forms of neighbours mentidna this section
and any other one you know.

4.0 CONCLUSION

From the foregoing it has been established @at'an pays serious
attention to our moral obligations in relation toaghip, neighbours and



those people who are close to us in the commuaitgl, evolves certain
rights and duties in respect of them. Certainlyuiher study of the
Islamic Scripture will reveal more moral preceptsiet if imbibed into

human culture will improve their social conditions.

5.0 SUMMARY

In this unit we have dealt with Islamic moral pretein relation to
kinship, neighbours and community at large.

6.0 TUTOR MARKED ASSIGNMENTS

1. What are your moral duties to your kinsmen awm@udshed by
theQur’ an?
2. Expatiate on some of tl@ur’ @nic moral obligations between a

wealthy individual and members of his community?
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1.0 INTRODUCTION

In this unit you will learn some of the teachingdstam on moral issues
regarding relationship between the authority amdstibjects which may
otherwise be termed political morality. You willeth agree that in
Islamic political thought every individual has oneral obligation or

the other to perform towards society, which meaot rulers and
citizens have to observe certain norms. Surehpoth in position of

authority and their subjects exhibit good moralt$tathe society will

become peaceful, clean and progressive devoid afjhirous acts.
Therefore, the study of moral issues in relatiobwken the authority
and the subjects is inevitable.

2.0 OBJECTIVES

At the end of this unit you should be able to

. Explain the position of Islam on political morality
. Know the moral obligations of the rulers.
. Describe the moral duties of the ruled in any giseaiety.

3.0 MAIN CONTENT
3.1 Moral Duties of the Rulers

Islam persistently demands that the principles afrality must be

observed at all cost and in all walks of life. Hencrequires nations to
base their politics on justice, truthfulness anddsty. It is not prepared
under any circumstances whatsoever, to toleratedfréalsehood and



injustice for the sake of any political, adminisiva or national
expediency.

Leaders must be of exemplary character. They musure that
injustice, oppression and persecution find no placeheir domain.

More significantly, they must always remember ttiay will account
for their leadership on the day of judgment. ThepRet says, “You are
all shepherds and each of you shall render accéamthis herd”

(Mishkat Masabih)

Thus, righteousness, fear of God, honesty, faifnesxlesty, justice,
sincerity, accessibility and above all, regard dtdrer people’s rights is
as necessary a qualification for the ruler as $¢nt rule. He should
certainly consider himself responsible to Allah éwery act that he did
in the exercise of his authority.

Aside all the above, you should know that, the peEepesponsibility to
the constituted authority is to respect its lawd abey its orders as long
as such obedience does not involve disobedienc&dd and His
Messenger. The Prophet says, “To hear and obeyatileority is
binding, so long one is not commanded to disobey;®den one is
commanded to disobey God, he should not listémd)

SELF ASSESSMENT EXERCISES 1

I Explain the moral duties of political office li@rs from the
perspectives of Islam.

. What do you think will happen to a nation whosedkra and
subjects perpetrate immoral acts?

3.2  Moral Duties of the Subjects

In addition, every subject must wish the countrylwide must avoid

those acts which are capable of bringing harm & l#aders and the
nation. He must not collaborate with saboteursydaly to serve the
country and above all he must be ready to pay dipeesne sacrifice if
necessary. More importantly, citizens owe leadesgperation by

paying taxes promptly and obeying rules always.

TheQur’an says:
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“O you who believe: Obey God, and obey the Apos#ed those
charged with authority among you. If you differ amything amongst
yourselves refer it to Allah and His Messenger .Q'4:59).



From the above assertions, it should be underdigoebu that, between
the authority and their subjects, preference mibways be given to
truth, honesty, justice, selflessness and fear ofl Gver material
considerations. Both the rulers and citizens hawebserve

certain rules. The rulers must see themselveseagasis and not as
masters. They must be ready to serve and not toesppln another
tradition Prophet Muhammad (SAW) says: “The Peapleader is their
servant”.

SELF ASSESSMENT EXERCISES 2

What are the moral duties of the subjects to thaars and their nation?
4.0 CONCLUSION

We are very optimistic that, if all the aspects palitical morality
mentioned above are taken care of by both the tshigieand follower-
ship of any given society, especially our countrge¥ia, then, an ideal ,
peaceful and prosperous state or nation can begbtranto existence,
where high moral standards and sublime charactérBourish.

5.0 SUMMARY

In this unit, we have analyzed the moral statusath the rulers and the
ruled in any political set up.

6.0 TUTOR - MARKED ASSIGNMENTS

1. Highlight the moral obligations of the rulers?
2. How would you describe a morally upright citizeénder a good
leader?
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1.0 INTRODUCTION

Nigerians have always experienced injustices enrapdtom people
belonging to different strata of the nation; froime tleaders to the
followers, employers to employees, the wealthyvilials to the less
privileged masses; etc. Verily, tligur’anic moral teachings on justice
are very important if, social justice is to be emted in our society.

Also in the unit you will learn truthfulness as hiighted in theQur’an
and supported by Prophet Muhammad (SAW) in hisoastiand
sayings. You will then see the value of this mayaality as a way of
building good moral character in human lives esgggcamong youths.
Surely, imparting the teachings of tkgur'an on justice, truthfulness
and righteousness to students in order not toviolloe steps of their
predecessors is very commendable.



In this unit also you will understand the true magnof righteousness
and the distinctive features cum characteristicsthef Righteous as
analyzed by Allah in Q2: 177). You will then agtbat righteousness is
a virtue by which th&ur’'an means to consolidate man’s relation with
Allah and his fellow beings. About this sense, ¥heous derivatives of
the term referring to righteousness are found irstnod theQur’ anic
verses that deal with moral and social matters. tBe, study of
distinctive features of the righteous as explainedQ2: 177 is very
significant.

2.0 OBJECTIVES

At the end of this unit you will have learnt

. Justice as described in tQair'an

. How to maintain justice and good human relationthesociety.

. How to distinguish between justice and injustice

. Describe the rare features of the righteous.

. Highlight the characteristics of those who arehiwit

. Admonish your society on thH@ur’ anic positions on truthfulness

3.0 MAN CONTENT
3.1 Justice

Norman Anderson, quotingBtacks Dictionary of Lawdefines justice
as “proper administration of laws ... the constand gperpetual
disposition of legal matters or disputes to rerelaary man his due”. (N.
Anderson, 1976).

Justice is an integral part of the moral topicshafQur’an which must
be practiced in all spheres of our life. The HQIyr’ an speaks of Allah
commanding justice (Q7: 29) and adds:

“Allah commands justice, and the doing of good, andiberality to
kith and kin. He forbids all shameful deeds, injusice and rebellion.
He instructed that you may receive admonition”. (Q16: 90.

In theQur’a@n Allah asks man to judge fairly (Q4: 58); to U3ar’'an in
judging cases (Q4: 105); to avoid partiality in gethent and remain
firm, fair and just even if the case involves ortiegmrents, kin, friends,
rich, poor, powerful or weak people and one shaitallow his lust to
influence his sense of judgement. (See Q4: 135).

Prophet Muhammad (SAW) advocates justice withoar far favour,
affection or ill-will. Aishat reported God’s mesggr to have said:



Part of what destroyed your predecessors was thatlven a person of
rank amongst them committed a theft, they left himalone; but when
a weak one of their number committed a theft, theyinflicted the

prescribed punishment on him. | swear by Allah thatif Fatimah,

daughter of Muhammad should steal, | would have hehand cut off
(K.O. Paramole, 2000)

Let me cite two notable incidents as bases foretablishment of an
ideal administration of justice in Islam:

a. It is on record that Umar ibn al-Kh#itduring his leadership
rebuked Zayd ibn Tibit who was a judge in Madinah for
standing up to honour him when he (Umar) appearedurt as a
defendant in a case filed by Ubayy ibn Ka‘b. heasnounced
the judge for not asking him (Umar) to take thehoas the
plaintiff had done.

b. Umar was also reputed in the administration wdtige for
increasing his son’s punishment for drunkennesm fforty to
eighty lashes. (K.O. Paramole, 2000)

It may be adduced from the actions of Umar bn ahtieb that, if a
judge is well trained and decent, he can reformdifects of the law by
his selfless decisions and just orders. But a cruekind, unjust and
oppressive judge can show indifference to the corecemmands and
authorities. Same is the condition of an individwathen he is expected
to be just and fair in all his endeavours.

SELF ASSESSMENT EXERCISE 1

I Who is a just leader or judge?
. What are your advices for the future leadersd &ollowers on
justice?

3.2 Truthfulness

Qur’an extols truthfulness and encourages Muslims t@agdspeak the
truth. They are also exhorted to keep the compamyly those who are
truthful. (Q9: 119).

It is on record that the distinctive characterstid the Muslim society
of the first generation were truthfulness, discipli tolerance and
courtesy. The Prophet says:



“He who wishes to love God and His Apostle, or wigs God and His
Apostle to love him, must take care to speak nothghbut the truth
whenever and wherever he speaks. (N.M. Nomani, 1976

The value of truth was so impressed on the hedrtssdollowers that
they not only loved it but underwent severest haplfor the sake of it.
When about two centuries later, the Muslim critias®l down certain
canons to judge the truthfulness of the transnsittérahzdith they all
agreed on one point, that no companion of the Riophad uttered a
deliberate falsehood.

In the hearts of the small children however, thedseof the greatness
and importance of truth should be sown, so that thay grow up and
develop on truth and may give it its due place heirt actions and
utterances.

Abu Hurayrah reported that Prophet Muhammad (SA&J:s
“Anybody who called a child saying that he would gie him a
certain thing and did not give him, then itis a le”.

The HolyQur'an says:

“Nay, we hurl the truth against falsehood and it krocks out its
brain, and behold, falsehood perishes: Woe unto yotor (false)
things you ascribe to us” (Q21: 18).

It may be clearly seen from the above that trutlever stronger than
falsehood. Truth is daylight and falsehood is daden He also says:

“Truth guides to virtue and virtue guides to pasadiA person persists
in saying the truth until in the sight of Allah lenamed Truthful.

Lying leads to vice and vice leads to the fire: argkrson goes on lying
till in the sight of Allah named a liar.”

The HolyQur’an asks rhetorically:

“Oh you who believe, why do you say things you canot do? It is
grievously odious in the eyes of Allah to say whatou can not do”.
(Q61: 2 - 3).

It may thus be said that even during jokes, Muslares expected to be
truthful. 1t is observed that people use to givierein to their tongues in

the matter of humorous talks to make others laagt,do not hesitate to
spread the tales and stories invented by friendsfaes only for the

purpose of eliciting some pleasure or to cause amasat. The Prophet
retorted strongly:



“Death for the man who indulges in story-tellingarder to make some
people laugh and for that he relies on falsehoberd is death for him,
there is destruction for him”. (M. Ghaitz, 1980).

SELF ASSESSMENT EXERCISE 2

I Explain the significance of truthfulness in @myman society?

. Expatiate on the view that says, “a man whbaosstful and vain-
glorious is hated by God”

Iii. Mention two (2) other characteristics of eitha truthful or an
humble person

3.3 Righteousness as Depicted in Q. 2:177

You will first learn the verse by heart and thigied below:

It is not righteous that you turn your faces towards East or West
but righteous is he who believes in Allah and theabt Day, and the
Angels; and the Books; and the messengers; and spisnout of his
sustenance, out of love of Him, for his kinsfolk,dr orphans, and the
needy, and the wayfarer, and for those who ask, anidr the ransom
of slaves; and observes proper prayer; and practice regular
charity; and fulfills the contracts which he had male; and stays
firm and patient in pain and adversity and throughaut all periods of
panic. Such are the people of truth, the RighteougGod fearers).
(Q2: 177).

Let us now highlight the features of the righte@ssdepicted in the
above verse. These are that a righteous persa@awvisb
believes in God

believes in the Last Day

believes in the existence of the Angels

believes in the Holy Books

believes in the Messengers

spends out of his sustenance out of love of Altah f
His Kinsfolk

The Orphans

The Needy

The Wayfarer

Those who ask (Beggars)
For the ransom of slaves
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observes regular prayers

practices regular charity

fulfils the contracts (promises) which he had made

0. stands firm and patient in pain, during adversitg shroughout
all periods of panic
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From the above, you should understand that theretear major and
eight minor distinctive features of the righteous raentioned in Q2
verse 17, all of which are very relevant towardsiaing perfection in

this life and greatness in the last day. All thentirned features to the
best of our understanding are very easy to comasbthey all hint on

simple actions and dispositions in relation to Alland our fellow

human beings. As you progress in your studies, witlubecome more

familiar with otherQur’anic characteristics of the righteous.

SELF ASSESSMENT EXERCISE 3

I Enumerate at least eight out of the featurahefighteous.
. Describe someone who is lack of knowledge alibatqualities
of the righteous.

4.0 CONCLUSION

No one can deny the fact that justice is a praisgwomoral quality
needed by man in all his activities. A Muslim slibttherefore imbibe
the teachings of th@ur’'an on justice. If we can be just in deeds and
words in our dealings with others, surely, our \dowill be a better
place for us.

It must also be noted that truthfulness in @&’ anic context mean not
only that we should avoid telling lies but alsotth&@ should do our duty
honestly and live our life not only for ourselvas lalso for all those to
whom we are obliged for our wealth, health, hondumpwledge and
progress; that is, we should do our duties to @tron, community,
friends, parents, employers, employees, colleagindgren, etc.

Allah demands of us to carry out, thoroughly andlwthe duties
prescribed by Him and fulfil zealously the rights men who have a
claim on us. That is why He calls on us to makétagusness our
constant companiorQur’an reveals that there are lot of great benefits
that could be derived in this world and the lifecmme by those who
practice righteousness and fear Allah.

5.0 SUMMARY

In this unit, we have treated justice accordingthe views of the
Qur'an, and as corroborated by the sayings of Allah’spRed (SAW)
and as practiced by some of his companions witlcigpdéocus on
‘Umar bn al-Khatab, the second caliph of Islam.We have also
expatiated on the moral teachings of ar'an on truthfulness. In
addition, we briefly explained the distinctive miofaatures of the
righteous as depicted in Q2 verse 177 ; we alsdiorexd how favoured
are those people in the sight of God.



6.0 TUTOR MARKED ASSIGNMENT

1. Using Umar ibn al-Khgb as your basis for leadership, how can
a just and balanced society be put in place?

2. Who are the righteous people?

3. Explain the position of tif@ur’an on truthfulness.
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1.0 INTRODUCTION

In this unit you will learn some basic moral issoesdressing. You will
then understand thaQur’'anic instructions on dressing are very
significant. Can you imagine how a society with@dod dressing
etiquettes would be? Such a society would not Herdint from that of
the beasts. But in th@ur’'anic guidelines on dressing and its etiquettes,
human beings have perfect guidance. Thus the stfdyhis unit
becomes significant.

2.0 OBJECTIVES

At the end of this unit you should be able to:

. Describe the ways of dressi@Qur’an allows for both male and
female
. Identify the Qur’anic chapters and verses that speak on Islamic

modes of dressing
3.0 MAIN CONTENT

3.1 Dressing Etiquettes for Men

For the stabilization of human socie@ur’'an requires every human
being to dress decently. Allah says in part in £&thus:
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“Oh you children of Adam: We have bestowed raim@ainuyou to
cover your shame, as well as to be an adornmeyvtio But the raiment
of righteousness, that is the best”.



He also says ian-Nah| Q.16:81.:
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“and He made you garment to protect you from hedt @ats of
mail to protect you from your (mutual) violerice

The Prophet (SAW) says:
“Eat, drink, wear decent clothes and give alms wotlt extravagance
and conceit.

It is true that men do not have to cover their lse&at there is a dress
code for them, as well, although it is not as wydpublicized as the
women’s dress code. Men must at least be coveoed the navel to the
knees with loose fitting clothing. The rules formmare different because
women are less likely to ogle men than the other araund.

Islam permits the wearing of white clothes, the oseed, green, yellow
and black colour clothes of cotton, woolen and otharieties but
disallows the wearing of silk materials. Also, theearing of shirts,
trousers, socks, caps or turbans by men are baohgsed by Islam.

3.2 Dressing Code for Women

Muslim women wealijab—which is more than just a head cover —
because God ordered them to do so in two placélsei®Qur’ an, and
because Prophet Muhammad (pbuh) also orderedetQlin' an says in
Surah24, verses 30 - 31
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“Tell the believing men to lower their gaze andnhedest. That is purer
for them. Lo! Allah is Aware of what they do. Andlltthe believing
women to lower their gaze and be modest, and s$plalf of their
adornment only that which is apparent, and to dfreeir veils over their
bosoms, and not to reveal their adornment savketio own husbands
or fathers or husbands fathers, or their sons @r tiusbands' sons, or
their brothers or their brothers' sons or sisserss, or their women, or
their slaves, or male attendants who lack vigorghaldren who know
naught of women's nakedness. And let them notsthsir feet so as to
reveal what they hide of their adornment. And tumo Allah together,
O believers, in order that ye may succeed.



These verses tell us the dressing of Muslim woraemot just a matter
of covering the head alone, but also of coverirggltbsom, which is
attractive to men, and of lowering the gaze andkivglin a way that
does not attract attention. Note that the ordéowier the gaze was
addressed first to men...

Q.33: 59which is also on the same point reads:

Oslda O Ol i Ca’sal) pluady g a3 U8 (0 gl
L 1 ALY (IS5 0359 U i )
“O Prophet! Tell thy wives and thy daughters arelwWomen of the
Believers to draw their cloaks close round themdwlhey go abroad].
That will be better, that they may be recognized aot annoyed. Allah
Is ever Forgiving, Merciful.”

This indicates that one of the reasons ligab is to distinguish the
believing woman from the non-believing.

Let us ask ourselves, if a female judge walks theocourtroom wearing
a tight miniskirt and low-cut blouse, would peopéke her seriously?
Who would you respect more, a woman dressed lisedhone dressed
modestly? TheQur'an was revealed for all times, and though
circumstances change, human nature does not. thesféghat men do
like to look at women’s bodies. So a woman who ceveerself is more
likely to be respected as a person than looked wpidim disrespect.

Up until the end of the nineteenth century, a Westeoman who had
any self respect covered her head—though perhapalinoer hair—in
public. Your audience may argue that a woman whesdwt cover her
hair is no longer looked upon as a loose womant &y be true, but
women still know that men look at them. Otherwiady would they
spend millions of dollars every year to style, cpbnd treat their hair?

Some women cover their faces either because iy it is required of
them - only a minority of scholars says so - orause they think it is
better for them to protect their modesty. Others mbd think it is
required, but they prefer to act as the wives apRet Muhammad did,
for they take them as a model in their every di&ey Those, believe that
such act is desirablen@ndizb), which would earn them more heavenly
reward.

If a long head covering would get in the way in kark or pose a
danger to her—if the woman were working around nregly or in a
laboratory, for example—she can wear a differeyledhat doesn’t have
dragging ends. Actuallyhijab—perhaps loose trousers and a long shirt



if her work requires her to bend, lift, or climkeps or ladders—aqgives a
woman more freedom of movement while protecting tedesty than
does a short dress.

Is hijab oppression? Quite the contrary. Dr. Fatima Nasaethor of
Women in Islamseesijab as a woman’s right to maintain her modesty
and to be respected as a person. We want to quatdythat women
dressing etiquette recommended by Islam is a waptecting them and
protecting the feeble minded men who may feel urfodwmble the
moment they see women who are almost naked in thvesponsible
dress which they sometimes call fashion. Let us tive question
around. If one woman has the right to go half nakegublic, why
doesn’t another woman have the right to cover lferspublic? Why is
it looked upon as an oppression if she chooses €onodest?

SELF ASSESSMENT EXERCISES 1

I.  Describe the minimum dressing etiquetteroadult male Muslim.
ii. Give a full description of a properly dressMuslim woman.
lii  Attempt the questions raised by the ahtjab.

4.0 CONCLUSION

Qur’anic moral instructions on dressing of both men ar@nen are
very significant and relevant to the Nigerian stceonsidering the fact
that the way most people dress lives much to deSire Nigerian
environment nowadays is being destabilized andupted through
different immoral ways of dressing of both old ammding women. Some
men are also guilty of these shameless acts. Rynieg to the dress
code which theQur'an as a divine guidance recommends the nation
will be saved from the menace of the shameful moofedressings
called “fashion” being withessed here and there @amdlaily basis. We
recognize however that the old costumes of merdsvaamen and even
some of the new men and women fashion designs qartéorm with
stipulated dressing etiquettes of Islam.

5.0 SUMMARY

For the stabilization of human socie@ur’'an requires every human
being, male and female to dress decently and migdédthough it is
not so widely publicized like that of women, Isldras rules for men’s
dressing. At least they must be covered from theln® the knees with
loose fitting clothing.

Qur’'an attaches moral and social dimensions to the drgssi Muslim
women and recommends that:



Women’s dress must cover the whole body exdegtareas
specially exempted which is explained in the projchieadition
“if a woman reaches the age of puberty, no parhaf body
should be seen but these — and he pointed todesaiad hands.”
The looseness of the dress must be reasonatlgleso as not to
reveal the shape of a woman’s body.

The dress must be thick enough so as not to shewolour of
the skin it covers, or the shame of the body wiliick supposed
to hide, and;

The dress should not be such that attract matésition to the
woman’s beauty.

In additionQur’an tells women who have reached menopause to always
appear in modest dresses, not fully coverddjib. (J.A. Badawi, n.d.)

6.0
1.

2.

7.0

TUTOR MARKED ASSIGNMENTS
Highlight the Quiinic requirements for a Muslim woman mode

of dressing?
Discuss the moral topics in Q&' Chapter 49 verse 13.

REFERENCES/FURTHER READINGS

J.A. Badawi (n.d.)The Muslim Woman’s DresPelancy — London, Ta-

Ha Publishers Limited.

K.O. Paramole (1998)Tahdhib (Islamic Morality) in M.A. Muhibbu-

Din and I.A. Lawal,



UNIT 3 THE QUR’ ANIC TEACHINGS ON UNITY,
EQUALITY OF MANKIND AND PEACEFUL
CO-EXISTENCE

CONTENTS

1.0 Introduction

2.0 Objectives

3.0  Main Content
3.1  Unity and Equality of Mankind
3.2 Peaceful Co-Existence

4.0 Conclusion

5.0 Summary

6.0 Tutor Marked Assignments

7.0 References/Further Readings

1.0 INTRODUCTION

In this unit you will learn the teachings of Islam Unity, Equality of
Mankind and Peaceful Coexistence. You will thereaghat th&ur’an
is full of moral guidance in the areas of maintesearof peace and
harmony. We have recorded in Nigeria a great nurobegligious riots
which could have been averted if people are wathiflhed with the
principles of peaceful co-existence among men astioreed in the
Qur’an; hence the importance of the theme of hig.Un

2.0 OBJECTIVES
At the end of this unit you should be able to

. Explain the position of th&®ur'an on Unity of the Origin of

Mankind
. Explain theQur’ @nic position on the equality of Human Beings.
. Know the Islamic stand on peaceful coexistence éetw

members of a society.
3.0 MAIN CONTENT

3.1 Unity and Equality of Mankind

A basic tenet of Islam is faith in the oneness ofd@nd its constant
lesson is the principle of unity and equality ofnkiad in the sight of
God. Islam affirms this in unequivocal terms. Ipuediates the doctrine
of polygenism that ascribes multiple ancestriesoumiankind. It also
does away with the idea of ‘Castes’ or ‘Classestames which forms
basis of discrimination and segregation in many &usocieties.



45 U3 e (3155 3031 ol 0 2868 30 145 158 (31
AL 0 45 sl 501 A0y Ly B0 Ll
A e s g

“O mankind be conscious of your duty to your L¥Ytho created you
from a single soul; and from it created the spdbhseeof and from the
two spread multitude of men and women. And be donscof your
duty toward Allah in Whom you claim (your rights) @ane another and
towards the womb that bore you. Lo Allah has beéWatcher over

you” (Q.4:1)

In the area of maintaining love and peace, howeyar,an takes a step
further by instructing that, all men are equal, telar their colour,
language, race, ethnicity, nationality and backgdut addresses itself
to the conscience of humanity and banishes ak faggriers in form of
race, status and wealtlQur'an removes all these impediments and
proclaims the idea that the whole of mankind oagga from Adam and
Hawa’ who were created by Allah.

The Holy Qur'an wishes to unite the entire human race under one
banner as one of its verses reiterates the commgm @f man and
explains the division of humanity into nationsjaces and tribes. It tells
us that the object and purpose of this division wasecognize each
other. It goes a step further and points out tthas ‘piety’ is the only
criterion and standard by which man is judged blaland by which
we should judge our fellowmen. It reads thus:
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Oh mankind: We created you from a single (pair)aofnale and a
female, and made you into nations and tribes, ybatmay know each
other not that you may despise one another. Vetky,most honoured
of you in the sight of Allah is (he who is) the rmeghteous of you.
Allah has full knowledge and is well acquaintedhwll things (Q49:
13).

An author of an English translation of tldgur’an observes that, the
above verse is not addressed to believers alongpbuen and women
in general, who are told that they are all memloérsne family and

their divisions into race, colours, tribes, fansliand nations should not
lead to estrangement from, but to a better knowdedfy each other.
Superiority of one another in this vast unificatiafepends on

righteousness, on the careful observance of duwbesrd Allah and

fellowmen, and, on moral greatness. (A.M. Hobohrd,)n



One can contrast this Islamic teaching with theddsiconception that
the Brahaman is a cast derived from the gods aedStdras a cast
derived from the Asuras or demons.

Islam also opposes the idea of chosen race astthygludaism and is
deadly opposed to the practice of apartheid pohany form. Prophet
Muhammad (S) chose Bl an Abyssinian, as the firsduadhdhin (one
who makes the call for prayers) in Islam and sdmbua another
companion Salan, a Persian, that he belonged to his family. Tlese
excellent examples of the teaching and practideratherhood in Islam.
A Muslim is therefore asked not to make any disgration on the basis
of colour, race, or nationality.

Q. 49:13 quoted above is even clearer on the issuaity, equality and
brotherhood of humanity. It emphasizes that thewobf the skin is of
no consequence but the quality of the heart isrefyeconsequence. The
racial or national label matters nothing; the cheaamatters everything:

Besides the HolyQur'an, there are a number of Traditions of the
Prophet asking the true believers to refrain froakimg distinctions on
the basis of caste or class or showing any kinaa#l prejudice.

(1) “He is not one of us who incites class prejudicedights for
class interest or dies in its pursuits.” (Bakrand Muslim)

(2) “Seek refuge from the curses of the oppressed tatevier
community he or they may belong, for the portalsGafd are
always open for the oppressed.” (Abaviud and Tirmidh)

(3) “The worst type of prejudice is to support ones gamity even
in tyranny.” (Al-Baylaq)

(4) “He who knowingly lend support to tyranny is outsithe fold of
Islam.” (Al-Tabagni)

All members of the Islamic society, therefore, vavatr their race, or
tribe, or dynasty, or colour, or language, are equembers and possess
equal fundamental rights. The Islamic society igstla Non-Racial,
Non-Tribal, and Casteless Society. It may also banéd as an
Egalitarian Society. (Ansari, Muhammad Fazlu RahmEme Quranic
Foundation and Structure of Muslim Society; Kargohol 1. p. 188)

3.2 Peaceful Co-Existence
Maintaining peace in one’s community is one of iasic tenets of the

Qur’'an, mostly because enmity between two opponents nighelop
into enmity among their friends, which often sptsmmunities, states,



countries and even nations into cliques whose parpose would be to
vex and harm one another. That is wWyr’ an urges people to make
peace among those believers who are joined togdikiereligious
fraternity. It says:
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If two parties among the believers fall into a quarel, make you
peace between them: but if one of them transgressbksyond bounds
against the other, then turn your back (all) againsthe one that
transgresses until it complies with the command oGod, but if it
complies, then make peace between them with justi@nd be fair:
for God loves those who are fair (and just) (Q 499

If fighting is forced on believers by aggressdsir’ an asks the former
to stop the moment the latter signals his intentmstop. Human being
should not be over-killed during wars. Muslims sklobe prepared to
incline towards peace whenever their opponents essprtheir
willingness to abide by their terms of peace ((®2;18:61).

It is believed that, ultimate good does not meaMuslims should only
lead an upright life or simply avoid harming otheRather, it also
means that they should always seek to maintainepedb their fellow
human beings. The Holy Prophet Muhammad (SAW) tesad¢hat man
should always seek to spread love and peace. Hé¢ maise others
happy and safe. He also teaches that men showd &ane what does
not concern him. Because prying into another pespifairs may lead
to friction, confusion and misunderstanding, whishy thereafter cause
chaos and rivalry in societies where peace reigns.

Quran calls for a peaceful co-existence of mankind iry aiven
society because it is a means towards the achieweaiehappiness,
harmony and tranquility, success and stabilitylbhad sundry, so that
when people turn to it they may attain the progpeaind peace they
yearn for.

It further instructs individuals, communities anditions that are
empowered by God to always stand to rescue theesppd people in
safeguarding their lives and properties but waha such assistance
must be on the fear of God and not on materialgydie says:
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“... help you one another in righteousness and pigt but help you
not one another in sin and rancour: fear Allah: for Allah is strict in
punishment” (Q 5:3)

SELF ASSESSMENT EXERCISE 1

0] Highlight the significance ofQur’anic moral topic on peaceful
co-existence among men.

(i)  Critically examine the roots and causes of civill amernational
wars among human kind, and suggest Islamic solsitiothem.

4.0 CONCLUSION

Qur’'an as a divine Book preaches the gospel of peace amamgind.
It calls peace the greeting of the righteous arail tvays of life, and
forbids aggression in all its ramifications. On thteer hand, all people
are seen to be equal in the eyes of God, and Héswlaem to treat one
another as equal. Distinction between them on #seshof race, colour,
social standing, skill and degree of intelligenet&; are artificial and
should not be tolerated. Human beings should staveerve Allah and
contribute meaningfully to the well-being of thesmmunity and fellow
men.

5.0 SUMMARY

Islam affirms unity of the origin and equality ofankind in unequivocal
terms. Boththe Qur’an and the Hadith repudiate ‘cast’ ‘class’ or racial
systems which form bases of discrimination in maogieties. Man
should always seek to maintain peace with fellowan beings.

6.0 TUTOR MARKED ASSIGNMENTS

0] Outline the essential teachings of Islam concermimegUnity of
mankind.

(i)  Discuss equality of human beings as an importanagalm

teaching of Islam.
(i)  Examine the significance of peaceful coexistenceraypeople.

7.0 REFERENCES/FURTHER READINGS
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1.0 INTRODUCTION

In this unit you will learn the teachings of theo@bus Qur'@an on
fulfillment of promises, trusts and contracts. Yeill then agree that the
guidance provided by th@ur'an in these areas of values should be
studied, digested and translated into action. Mswe leaders in our
society particularly those entrusted with authowty governance and
management of the affairs of the people are no meeeng promises,
trusts and contracts as heavy loads on their heddsh must be
fulfilled and rendered accordingly. Since all pregs made by men and
women must come to pass and trusts and contracsbewvell guarded
the study, digestion and translation of this ueitdme imperative.

2.0 OBJECTIVES

At the end of this unit you are expected to have

. understood the position of th&Quran on fulfilment of
promises.

. Known the significance of Trusts.

. Digested the teachings of t®ir’an on contracts.

3.0 MAIN CONTENT

3.1 Fulfillment of Promises and Trusts

Great stress has been laid in Islam on faithfulnesagreements and
trusts. This is in fact another type of honest arglality which people
should embrace. It is a basic reason of succedseirand is today



considered a distinguished quality of truly civéliz people who fulfill
promises they make and do not betray when entrusted

A Muslim must fulfill his promises and keep to lpkedges. When he
enters into any contract he should honour the aggae He should be
known among the people as a man of reliable pranaad there should
be no fear of any breach of promises or of any aubidealings from
him. Similarly, when an oath is taken, it shouldredeemed.

However, this fulfillment of promises or the redeegiof the oaths and
pledges are necessary only when the dealing isrfege and concerns
truth, otherwise honouring the promises that ingodomething sinful
and disobedience to Allah has no value, and urklagaan oath on

falsehood or sinful acts are of no effect shouldnib# and void. No

importance should be attached to them. Prophet Muoted says: “If

someone has taken an oath, but saw an aspect dhgs®in another
thing, he may break his oath and pay compensaadtmnément), and
should perform the act which is better”.

According to theQur’ an, trust Amaznah) is something given to a person
or group of people to take care of. The trustethésefore, expected to
take good care, and dispose of the trust honestllyagcurately as at
when due.

In the eyes of Islamic scholars, trust has a widmedsion. But
underneath it all is the sense of responsibilitymay be in form of
legacy, wealth, property, moral obligation or |le@tidp. Even our own
lives are supposed to be held in trust by us. &edly, Allah our
creator expects us to make the best use of it kecalliour actions are
to be accounted for in the day of reckoning befdtah.

Furthermore, trust demands that if a man is appditd a certain high
office (be it public or private) he should not use for self-
aggrandizement or for the benefit of his relativies,the use of public
funds for personal purposes is a crime. Exploitatid one’s office or
taking undue advantages of it is forbidden in Islaime prophet says:

“... Whosoever is been given a post and concealed addlle or a
thing smaller than that, then it will be a misapprgriation with
which he will appear on the day of judgement”.

Of those people who always respect and fulfill theipromises and
trusts: Q.23: 1, 8, 10-11
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“The successful indeed are the believers... those wHaithfully
observe their trusts and promises ... these will bene heirs. Who
will inherit paradise and they will dwell in there forever”

SELF ASSESSMENT EXERCISES 1

I Does Islam attach any importance to fulfillment gbmises?
Explain.
. What should be the attitude of a Muslim towardsts®

3.2 Fulfillment of Contracts
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‘O you who believe! Fulfill all Contracts’

This is the opening part of (Q.5:1) which has beed is still being
justly admired by both ancient and modern exegetdbe Holy Book
for its terseness and comprehensiveness.

The Arabic wordUgad’ in the portion implies so many things that a
whole chapter of commentary can be written ontitmnéans contracts
and other obligations which we must fulfill,

In our own human and material life we undertake uaubbligations
expressed or implied, documented or unwritten. Thésy be contract
involving debts which must be settled, contractwairk that must be
carried out, contract of marriage, business andratbcial interactions
and promises made; we must faithfully fulfill atietse obligations in all
these relationships.

It also implies divine andShair'ah obligations that arise from our
spiritual nature and our relation to Allah. He ¢esbhus and implanted in
us the faculty of knowledge and foresight besides ituition and
reason which He gave us. He made nature respottsiver needs, and
His signs in Nature are so many lessons to us tiroaun inner life. He
further sent Messengers and Teachers, for the geedaf our conduct
in individual, social and public life.

All these gifts create corresponding obligationsalitwe must fulfill.

It also connotes religious devotional duties olilgzs such adajj,
sawm, itikaf, tahajjudand tarawih, oaths and atonements for errors,
according to the view of Ibn Abbas, a celebrated’&ic exegete
whose opinion is highly respected. In a nutshéllimplies all
obligations imposed by Allah upon his servants avitht he made
lawful for them and what He forbids.



Our group or our state enters into a treaty; evattividual in that group
or state is bound to see that as far as lies ipdweer, such obligations
are faithfully discharged.

There are tacit obligations; living in civil sogretwe must respect its
tacit conventions unless they are morally wrongj anthat case we
must get out of such society. There are tacit alilbgs in the characters
of host and guest, wayfarer or companion, empla@yezmployed, etc,
etc, which every man of Faith must discharge cemg@usly.

The man who deserts those who need him and goesreat in a desert
or hiding place is a coward who disregards hisgattions. All these
obligations are inter-connected. Truth and fideditg parts of religion in
all relations of life.

SELF ASSESSMENT EXERCISES 2

1. Comment fully on the portion of Q.5:1 theamimg of which reads
‘O you who believe! Fulfill all obligations.
2. Explain th&ur’ anic tenet on contracts.

4.0 CONCLUSION

It observes also that, keeping of promises andidriss one of the
important qualities of a Muslim and condemns tha$® refuse to do
so. The Prophet (SAW) concludes this when he s&ys hypocrites
has three characteristics. If he speaks he tads. lif he promises
something he fails to fulfill his promise. And whbka is trusted

with something he betrays his trust”.

5.0 SUMMARY

The guidance provided by th@ur'an in the area of values such as
fulfillment of promises, trusts and contracts sldobé studied, digested
and translated into action.

When a Muslim makes promises he must respect thr@n he makes
pledges he must keep them and when he enters mytaca@ntract he
should honour the agreement. Similarly, when ah @ataken, it should
be redeemed.

However, these fulfillment of promises or the radew of the oaths
and pledges are necessary only when the dealinggiimate and
concerns truth. Otherwise honouring the promiseat tinvolve
something sinful and disobedience to Allah hasddreo effect should
be null and void.



6.0 TUTOR MARKED ASSIGNMENTS

Discuss the importance of fulfillmentgrbmises and trusts
What is the Islamic concept of contracts?

“Redeeming of oaths and pledges are negesdaen dealings
are legitimate.” Expatiate on this statement.
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1.0 INTRODUCTION

In this Unit you will learn som&ur’anic moral instructions on vices
like pride, envy and hypocrisy. You will then agrdet morality is
about dos and don’ts, rights and wrongs, virtues \d@oes. Morality is
one of the major issues that differentiate humangdsefrom acting like
beasts. With good moral qualities, human being imeso capable of
behaving well, engaging in good characters devdidices such as
pride, envy, hypocrisy and the like. Therefore, #tedy of Qur’'anic
teachings on vices and how to guide against thetorbes inevitable
due to their bad consequences.

2.0 OBJECTIVES

At the end of this Unit you should be able to:

. Define Envy



. Know what constitutes pride in human beings
. Explain meaningfully the position of the hypocritaghe sight of
Allah

3.0 MAIN CONTENT

3.1 Pride

Qur'an views pride as a social vice that sows the seéd®maration
and discord among individuals who have always begether with
amity and cooperation. Not only does pride turng @way from
showing love to others, but also makes his moraination difficult or
rather impossible, mostly because a haughty pdssods himself to his
personal faults, gives himself more esteem thatelserves and believes
he is superior to others.

Those who take pride in themselves always refusistien to others’
advice and cannot benefit from knowledge of morpeernced and
virtuous people and thus fall into delusion. Allakcludes arrogant
people from the revelations and bliss of guidanbéckv he sent to His
Messengers because of their haughtiness and timgskto them His
anger and wrath. He says:
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“Those who behave arrogantly on the earth in defiamc of right-
them will | turn away from my signs: even if they e all the signs,
they will not believe in them: and if they see theway of right
conduct they will not adopt it: but if they see theway of error, that
is the way they will follow. For they have rejectedOur signs, and
failed to take warning from them” (Q 7:146)
The prophet of Allah says: “That person will noterParadise who has
one atom of pride in his heart”.

3.2 Envy

Qur'an describes envy as a great moral vice that embipeople’s

lives. Malicious envy is a state of mind in whichman is pained when
another person obtains any good, and the envionsswaat good taken
away from him, even though he himself will not abtadvantage from
such a cessation. This leads to the vice of pleasar another’s

misfortune.

Islam regards envy as one such instinct which thveren from the
straight path and imprisons the conscience to pitewen from reaching



realistic hopes. And, by wishing misfortune to o#hethe envious
practically brings misery upon himself, for insteafdenjoying the bliss
he has, he derives pains from the wealth of others.

Moreover, envy causes the destruction of goodstiaid praiseworthy
manners, and prevents the hearts of people froowialy valuable

spaces for their companions, or to discover thedastepve shining in the
skies of their lives. It deprives the envious frenmjoying the feelings of
cooperation and help. Thus, the prophet (SAW) s&seep yourselves
far away from envy; because it eats up and takes ay good actions,

like fire eats up and burns wood”.

Qur’ an makes it clear that the consequences of envy lhas/ssbeen a
manifest regret. The first sin ever committed aglafdod was envy of
Adam by Shayin. The second was envy ofibll by Qabil, and also, the
envy of Yusuf by his brothers was a conspicuous when he was
thrown into the well. Allah has however placed thegho purify their
minds of envy above others.

3.3 Hypocrisy

Hypocrisy has been condemned in the GloriQus’ an in the severest
of terms. For example Allah saysQur’ an 4 verses 145-146 thus:
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“The hypocrites will be in the lowest depths of thdire: no helper
will you find for them. Except for those who repent mend (their
life), hold fast to God, and purify their religion as in God’s sight...”

Qur’an, chapter 9 verses 66-67 also contain more expaosifithe hypocrites.
Precisely, hypocrisy is one of the most detestgpiglities in man’s nature.
Whenever man becomes corrupted by telling liesalkbing promises and
agreements, he advances in hypocrisy until it exsdyt becomes an acute
disease.

It has been established that hypocrisy from timen@morial has always
prevented individuals from reaching the truth demupting to discover
it. It is also an indestructible dam placed on phaéh of acquiring noble
virtues. Any society that allows hypocrisy to tlegigmong its members
will lack honesty and sincerity among various okss®f the society.
While commenting on the adverse effect of hypogcrisysuf Ali
suggests that, in order to save man from this bocdacer, the
hypocrites can obtain forgiveness on four condgion

1. Sincere repentance, which purifies their hearts;
2. Amendment of their conduct which purifies their enife;



3. Steadfastness and devotion to God, which strengttieir faith
and protects them from the assaults of evil, and;

4. Sincerity in their religion, or their whole inneeibg which brings
them as full members into the goodly followershigaoth.

From the above submission, it should be known thatthree vices
discussed are social cancers which every moralighipperson must be
wary of. Surely, there cannot be progress or gaaghibourhood in any
society whose members parade any of these sociadms. All the
points raised therein are issues worthy of notadairing minds.

SELF ASSESSMENT EXERCISE 1

I Aside the three mentioned moral vices in thistise, mention
any other three relevant to this course?

. Examine the significance of showing love to eth as against
demonstration of pride?

iii. In your view, how can one guard against envy?

\2 Describe the characteristics of the hygesrias discussed in this
course.

4.0 CONCLUSION

There is truly no single thing we do, say, use,osieoor think that does
not fall within the purview of virtues and vice$.ohe considers virtuous
acts even in their superficial aspects, no onesgne is a hermit, can
fail to gain from a proper courteous and pleasapt@ach, or fail to be
handicapped by improper or resentful one such & penvy and

hypocrisy. So, individuals must be broad-minded ik at all things

from the viewpoint of public good and should noegéhis own selfish

gain in view.

5.0 SUMMARY
In this unit, we have explained three major socieds, these are: pride,
envy and hypocrisy which every right thinking persoust eschew.

6.0 TUTOR MARKED ASSIGNMENTS

0] What do you understand by the wokhty'?

(i)  Examine theQur’ anic views on the hypocrites.

(i)  “Pride is a social vice that sows the seeds of regipa and
discord among friends and colleagues”. Discuss.

7.0 REFERENCE/FURTHER READINGS
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1.0 INTRODUCTION

In this Unit you will learn the position of th@ur'an on detestable
actions like slandering, scandal mongering, falsehand defamation of
character. You will then know that these socio-rheieges are unethical
and anti-progress. Any society where there areviddals possessing
any of these acts will seldom be free of chaogabikty and suspicion.
So in order to build a virile society where lovesape, harmony and
good moral qualities would reign supreme, therel Wi need to
understand these evils and ways of getting richefht

2.0 OBJECTIVES

At the end of this Unit you should be able to

. Understand Qur’'anic attitude towards Slandering, Scandal
Mongering and Falsehood

. Know the consequences of having people who poskessin a
society

. Think of solutions to the problem.

3.0 MAIN CONTENT

3.1 Slandering and Scandal Mongering

A lot of evil and bad blood is generated througmambous habits of
backbiting(ghibah), slandering, scandal mongering, false accusation of
innocent women and similar vices which will be diseed together here
because they are all major sins and evils of thgue.



Qur’an warns againgghitbahandnanimahand compares them to
eating the flesh of one’s brother (Q 49:12).
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“O you who believe! Let not some men among you aag others, it
may be that the (latter) are better than the (foynior let some women
laugh at others: it may be that the latter areebdtiat the former, nor
defame nor be sarcastic to each other, nor cafl etieer by (offensive)
nick-names; ill seeming is a name connoting wiclesdn (to be used of
one) after he has believed: and those who do resto@e indeed doing

wrong.”

“O you who believe! Avoid suspicion as much as gassfor suspicion
In some cases is a sin: and spy not on each atbespeak ill of each
other behind their backs. Would any of you likeetixh the flesh of his
dead brother! Nay you would abhor it. but fear Alléor Allah is Oft-
Returning, Most Merciful.”

No one would like even to think of such an abomaoraas eating the
flesh of his brother. But when the brother is deadd the flesh is
carrion, abomination is added to abomination. k& same way we are
asked to refrain from hurting people’s feelings whbey are present;
how much worse is it when we say things, true tsefawhen they are
absent!

Also in Chapter 101 scandal mongering and backp#ire among three
vices condemned in the strongest terms. The thie condemned being
piling up of wealth not for use and service to thegho need it but in
miserly hoards as if such hoards can prolong tleerisi life or give him

immortality.

The chapter says that people who indulge in sudrcaand in fact in all

acts that suggest evil of men by word or mimicarcasm or miserliness
will be condemned into a fire which smashes or ksghe body and

heart to pieces

In fact, Qur'an does not stop at categorizing defamation of cherars

a grave sin, but has further to make it the dutglbMuslims to defend
the honour of their brothers because Allah willtbe Day of Judgment
safeguard such people from Hell-fire.



It is clear that if any Muslim allows his tongueltackbite or slander his
brother, then he has certainly violated the rulegand moral quality
and become a sinner in the eyes of Allah and mangenerally. So, in
order to bring our souls out of darkness into ligteé must strengthen all
noble thoughts in our minds to counter any destrecaind unhealthy
ideas or insinuations. By guarding our tongues resjailefamation, we
take the step towards happiness. Also, in orderufto counter the
spread of corruption, it is incumbent on us to Ipeaking against
calumny and defending the integrity of others wtieay are been
slandered. As we protect and observe the rightsttdrs we are taking
steps towards the advocacy of noble traits on wtielsurvival of every
society depends.

Those who love (to see) scandal circulate amongBtbleevers, will
have a grievous Chastisement in this life and m ltereafter: Allah
knows and you know not.(Q.24:19).

If it were not for Allah’s grace and mercy on yaund that Allah is oft-
Returning, Full of Wisdom - you would be ruined éedl. (Q. 24:10)

This was in connection with the accusation of iefity by the man
against his wife, they were both reminded of Allahiercy and warned
against suspicion and untruth. In 24:14, the belgwere told to be
wary of false rumours lest they should cause path division among
themselves: it is Allah’s grace that kept them emhitThere may be
conspiracies laid by evil against simple peoplesifllah’s grace that
will protect them

The general lesson is directed to the observangaiatfy in act and in
thought, concerning one’s self and concerning athielis only Allah’s
grace that can keep that purity spotless for Heshpayers and knows
all the conspiracies spread in the path of the g&mbtless purity in
thought, word, and deed, includes the dispositionptt the best
construction on the motives of others, so that saile no evil motive
to the seeming indiscretions of virtuous people.

Those who slander chaste, indiscreet and believmgen are cursed in
this life and in the life Hereafter: for them isggaevous Chastisement;
(24:24) On the Day when their tongues, their haamus their feet will
bear witness against them as to their actions.@2bjhat Day Allah will
pay them back (all) their just dues, and they vadllize that Allah is the
(very) Truth, that makes all things manifest. Gow@men are
sometimes indiscreet because they think of no @it even such
innocent indiscression lands them and those whd bwm dear, in
difficulties.
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“Obey not very mean, swearer; A slanderer, goingouabwith
calumnies; Habitually hindering (all) good, traresging beyond
bounds, deep in sin; Violent and cruel, with b#t; of doubtful birth. (
Q.68:10-13)

TheQur’ a@n warns us that all reports, especially if emanatiog
unknown source, are to be tested, and the trutriasced. If they were
believed and pass on, much harm may be done., ichwbu may have

cause afterwards to repent heartily. Scandal odsiaof all kinds is

here condemned.
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“O you who believe! If a sinner comes to you withyanews, ascertain
the truth, lest you harm people unwittingly anceaftards become full
of repentance for what you have done.” Q49:6.

SELF ASSESSMENT EXERCISE

0] Examine critically Qu#nic attitude towards slandering and
rumour mongering

(i)  Discuss the evils of defamation of character in momediate
environment?

(i)  Why should a Muslim guard against backbiting amehdering?

3.2 Falsehood

Falsehood (or telling lies) is the origin of altes, with which the social
frame cracks, the current of affairs is confused through which the
liar looses credibility among people, who no longelieve him or trust
his conduct.
People need the confidence of others. Dishonestylyang uproot this
confidence, and that is why, concerning false p=opl
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“God guides not one who transgresses and lies”Z330
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“God guides not such as dedse and ungrateful” (Q.39:3)

God threatens false people with grievous penaltgherDay of Account:
Say not, concerning any false thing that your t@sgmay put forth,
‘This is lawful, and this is forbidden,” so as tecabe false things to
God. For those who ascribe false things to God meler prosper. (In
such falsehood) is but a paltry profit, and their be a grievous
Penalty” (Q.16:16-17).



Falsehood is not always bad, to be sure; ther¢iraes when telling a
lie is more profitable and better for the gener&lfare, and for the
settlement of conciliation among people, thanrgllthe truth. To this
effect the Prophet says: “He is not a false perglon settles conciliation
among people, supports good or says what is good.”

SELF ASSESSMENT EXERCISE 1

i Discuss the attitude of th@ur’an towards falsehood.
ii.  Why should we avoid falsehood?

4.0 CONCLUSION

From the above analysis, it should be understoogbiythat slandering,
scandal peddling, rumour mongering, defamation béracter and
falsehood are all major vices that portend evil ssmuences both
socially and spiritually. The HolyQur'an condemns them in
unequivocal terms. They should be diagnosed aslsowladies that
must be remedied. Most of the points raised arg wigal and germane
towards the rehabilitation of those who may havehsbad traits in
them. By now you must have been fully acquaintethvtihe moral
issues of th&ur’ an treated in this course.

5.0 SUMMARY

The Qur'an portrays vices like calumny, character assassinati
scandal peddling, falsehood and wrong accusationnoicent people as
evils which have grievous social and spiritual @psences, here on
earth and in the hereafter. Every individual mastéfore guard against
them.

6.0 TUTOR MARKED ASSIGNMENTS
Examine th&uran's injunctions on defamation of character.

1.
2. Discuss slandering of all kinds and its evihe®quences
3 Portray falsehood and state why it must be sédn
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1.0 INTRODUCTION

Man today, in his globalize village is groaning endhe agony of the
evil effects of corruption. In Nigeria, corruptidras become endemic.
Bribery, looting of public treasury, embezzlementpablic funds and

other multifaceted abuse of power for personal aadrow group

benefits are the most common denominators in aliose These have

hindered economic balance and stability as wetiasstituted a cog in
the wheel of the progress and development of thema

Many so-called crusades have been waged to no. avavs and
sanctions have been invoked with little effectislin this light that an
Islamic framework in arresting this quagmire ofroption has become
indispensable. As a divine system devoid of humanipulation, it will
no doubt reduce the problem to the barest minimaoh solve it to a
large extent.

2.0 OBJECTIVES

At the end of this Unit you should be able to

. Understand what constitutes corruption from thanst point of
view

. Know the evil consequences of Corruption, Steadind Robbery

. Islamic measures to solve the problem or redute ihe barest
minimum.

3.0 MAIN CONTENT



3.1 Corruption from the Islamic Perspective

The word “Corruption” means dishonest or illegaisadone by a person
in position of authority in anticipation of money personal gain or acts
done not in line with accepted standards of behavild is also seen as
“all forms of bribery, abuse of office and nepotjsamy favour done in

expectation of material or non-material gain orrewe reward .of an

earlier deed”. (Patrick Edobor Ighinonovia 2003)

Thus there is moral corruption, religious corruptsuch as Islam and
Christianity not been practiced in their pristinaripy, ideological

corruption such as bastardization of democracycapatalism, political

corruption, like electing people through falsificat of election result,
and legal corruption to mention but a few, and pat financial

corruption.

Many crimes are regarded as acts of corruptiorsiam, the greatest
crime that people can commit against themselvshiig, or associating

partners with Allah in worship in whatever form. Biping this, they

equate Allah, who is the Creator, the Omnipotert @@ All-Provider,

with a weak and limited creatu(€. 31:13)

Also from the Islamic perspective, committing difat types of sins are
acts of causing corruption on the earth. The maswvgus of these sins
are the destructive ones which Allah and His Megserihreaten the
perpetrators of with a severe punishment.

Some of them are: practicing magic, committing neardnaking
interest-based transactions, usurping the propérdyphans, mistreating
one’s parents, bearing false witness, adulteryfamdcation, drinking
alcohol and taking narcotics, stealing, severingdsoof kinship etc.
These sins destroy man and turn him into an obed@&want of Satan,
who will then lead him to all evils and blind himom seeing the truth
and receiving guidance.
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“And when it is said to them, ‘Do not cause corropton the
earth,” they say, ‘We are but reformers’. Unquewsdlaly, it is they who
are the corrupters, but they perceive (it) n@Q” 2:11-12).

Thus the word fasad’, in the Islamic Scripture, which connotes
‘corruption’ among other meanings applies to alinfe of crimes,
individual and social, material and moral, econoamacl political, legal
and cultural, national and international



Sayyid Qutb highlights Islam’s condemnation of option when he
says, “Islam disdains to consider life in termsaomouthful of bread,
carnal desires, or a handful of money. Yet at Hraestime it prescribes
living comfortably for every individual but it prefs to provide this
comfort by individual earnings through lawful mearend legitimate
enterprises.

SELF ASSESSMENT EXERCISE 1

I Give some various points of view on the @gpt of corruption.
. What is the Islamic view on the social malaalyd its attitude
towards it?

3.2 A Bird’'s Eye View X-Ray of Corruption in Nigeria

It is the belief of most Nigerians today that cqitian is the nation’s
number one problem militating against the countrgsvelopment.
There is hardly any level in the national life afyBria that does not reek
with corruption. Figures released for census cotetljc voters
registration, political parties membership listjnpary and secondary
school enrolments have always been inflated eitbergratification
received or in order to attract funds which areedasn returns from
such exercises.

Public enterprises and private companies concealirate figure in
order to evade tax. At the Airports, Seaports argeian Borders with
neighbouring countries, it has been business aal dsu quite a long
time. The rate of corruption been perpetrated iteqlarming in deed.

The current administration of General Olusegun @bgshas included
the fight against corruption as one of its cardoigkctives. To this end,
it set up the Independent Corrupt Practices ComamsdCPC) and

Economic and Financial Crimes Commission (EFCC)is Twar on

corruption has had several highpoints, numerousatiss and varied
views and reviews regarding implementation and pleepose it is

serving. On June 27, 2001, Transparency Internatigiml) ranked

Nigeria as the second most corrupt nation in theldvand published
statistics of corrupt practices and trends of qaram in Nigeria to back
up its position.

A reflection of these trends will make one agrethv@idi H. Ali (1984)
that “for most Nigerians, politics provided not aaenue for national
service and devotion to the welfare of the madsaisan opportunity to
exploit the genuine nationalist aspirations of ple@ple for their selfish
ends.



Evil Effects of Corruption

One of the evil effects of corruption is that itndders economic
development. “It opens the door for inefficienoaktion of resources as
well as raises the cost of investment and decreasesstors’
confidence. Research has revealed that countrigsnetoriously high
levels of corruption risk marginalization in a wabrbf rapid economic
integrity.

Also the diversion of public funds enriches somal ampoverishes
others. It kills initiatives of potential experts the private sectors and
sacrifices efficiency on the greedy hands alters nutBmanaging
abundant wealth. Moreover, it desecrates the rulawoand undermines
the legitimacy and stability of democratic regimes.

Corruption demolishes the elements of prudent mamagt of wealth
and resources. Irrational and short-sighted detssawe taken. These are
motivated by greed but not need. Approvals of mtsjeare met
premised not on the basis of suitability but on tmdends for the
decision-makers.

SELF ASSESSMENT EXERCISE 2

1. Give a bird’s eye view of corruption in Nigeria.
2. What are the evil effect of the vice on da@enomy and society in
the country?

3.3 Islam’s Frameworksfor Solving the Problem
Islam’s Holistic World View

Islam’s balanced and holistic world view is a casepoint as an
efficacious panacea to the problem of corruption.aerage Nigerian
today is obsessed in the constant pursuit of weilih the dictum that
the end justifies the means. People are only istedein your fleet of
cars and high mansions and not the sources. Whéhas shall surely
answer the query of how he acquired the wealtmieyed on earth”
(Q.102:8), and “no servant will be able to moveimeh (on Judgment
Day) until he has been asked about his life, hovspent it; about his
wealth, how he acquired it and on what he speabibut his knowledge,
how he utilized it; and about his body, on whatvas expired”. This
Quran and Hadith references provide a framework for \iaial
reckoning as each will account for his life, weakhowledge and body.



Power of the State

Allah (SWT) states categorically that the objedtsuo Islamic state are
not just for the sake of it. It is a missionarytstdle declares thus;
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“those whom if we give power in the land, will dgdiah Salat, pay the
Zakat dues, enjoin what is right and forbid whaeisl and the final
decision of all affairs is in the hand of Allah{Q22:41)

Stability will rein supreme in a nation which sineky directs the affairs
of its citizen to God through worship provide fdretwelfare of the
people and eradicate evil, of which corruption aedinal one.

‘The object of the state is not merely to prevesmbgle from exploiting
each other but also to eradicate all forms of amd to encourage all
types of virtues mentioned by God in the HQlyr’ an.

Leadership as a Trust

Islam in strong terms abhors scrambling for leduprdt considers it a
trust. The Prophet (SAW) declares that;

“Every one of you is a keeper or a shepherd andl bel questioned
about the well being of his fold. So the head atestwill be questioned
about the well-being of the people of the stéte”

It is a fact that if leadership were vested in G@odscious men, the
society will flourish with good but if otherwiset will drift towards
corruption and exploitation.

History of Islam is replete with how leaders acésdservants of the led.
Those who ascended thrones especially during thrgogk days of the
companions did so not for personal aggrandizemé&éhey denied
themselves and satisfied their subjects. Transpgreras at its peak
during their time. They appeared in persons atcth&t with ordinary
subjects when occasion demanded. They humbly atetalthe query
of their subjects even in the public. It may beisive to mention here
that Umar Ibn Khatib (RA) once saw a very lean and thin young girl
moving along shakily. He said, “In what a sad plighe child is?” He
got to know after further enquiry that she wasdrend-daughter. Then,
Abdullah ibn Umar (RA) told his father that, “whaé& is in your
charge, you give us nothing from it”. This has klgbuher this sorry
state. In reply to his complaint, Umar said, “Bydslohave nothing for
you more than | can give out to the Believers imegal, whether it



meets your needs or not. The book of God standecdale just between

us”.
Power of the Pulpit ( Mimbar)

The regular congregation of the Muslims for prayems times a day,
for Jumu‘ahprayer once in a week, for bdmd-ul-Fitr andEid-ul-
Adha twice in a year and fd#lajj o once in a year, provide the avenue
for societal reconstruction. Today, religious chths aid and abet
corruption.
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“There are many, indeed, amongst the Rabbis andMbeks who
falsefully devour the wealth of men and debar tHfeom the path of
Allah. Those that hoard gold and silver and dospand it in the cause
of Allah, announce unto them a most painful chastisnt”, so is divine
warning in (Q. 9:34)

The verse thus warns the Ummah from the corfiyfgama and
misleading worshippers. According to Maudude said these Rabbis
and Monks “devour the wealth of the common peoplesélling false
judgements and by taking bribes, gifts and preseants different
pretexts” They also peddle power to perform mirahkeal the sick and
solve problems.

Hence, theMimbar, can go a long way to enlighten the populace on the
havoc of corruption and its consequence in thedftne People need
constant reminder and this should be done by tiwdgeare themselves
models of virtue and piety.

Creating Sense of Value and Discipline.

Thus, Mawdudi posed the question, “can a persompaw fear of God
and with no realization of retribution on the Day dudgment, be
restrained from indulging in dishonest acts andsponsible behavior?
Can a person thus bereft of all vestiges of logalaxcept the one for his
individual self, be persuaded to sacrifice his peas gains? ...Without
any doubt, the relativity of the values is respblesi for the
unprecedented epidemic of corruption. The conteargaeivilization is
based on self indulgence while that of Islam respigacrifice, altruism,
discipline, self control, self endurance which difficult to sustain. (Ali
Nadwi 1983).



4.0 CONCLUSION

Islam condemns corruption in all its forms. Thena&ous effect of
corruption is manifest in all life endeavours ofgliiia and Nigerians.
The panacea does not lie in human theories asel defied all logics.

The present war against corruption is futile oleasst almost lost as the
law enforcement agencies are themselves culpritsué and effective
solution may be found in the above itemized Islafnaanework. For

those Islamic antidotes, being divine and univensalature will really

help to solve the problem of corruption in Nigeaiad restore her lost
treasures.

5.0 SUMMARY

Various definitions of Corruption have been preednin this Unit.

Fasaad, the Quranic word that applies to all foomeorruption is also
expatiated upon. A bird’'s eye view of CorruptionNigeria and series
of partially successful crusades of the Federalgaawent against the
social malady are also examined. The Unit also emate some evil
effect of the vice in brief. The last section ok thnit highlights the

Quranic Framework for solving the problem. This lies the

Religion’s holistic world view, Responsibility ohé¢ State, perceiving
leadership as a trust, power of Spiritual lead&®d @reating sense of
value and discipline.

6.0 TUTOR MARKED ASSIGNMENT

1. Enumerate the Islamic frameworks for solvingplgem of
corruption and discuss three of them.

2. What would you suggest as solution to the probléooruption
and its evil effects on the Nigerian Nation?
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1.0 INTRODUCTION

At the present stage of Muslim’s intellectualisome can confidently
define the word Khamr’ used in Q.5:90-91 as meaning any intoxicant,
alcoholic, narcotic substance or tranquilizer, dar liquid. Thus, the
word becomes applicable to wine and hard drugshwhstially have the
same effects on those taking them. These includ#arnn hemp,
marijuana, cocaine, opium and other narcotics whitien taken has
influence on the judgement of the brain. The usmomes engulfed in
the ocean of dreams and imaginations. He becomgsigally weak
and nervous; mentally sick and morally deficiente Huffers from
dereliction as a result of which he is regardedaas misfit.

2.0 OBJECTIVES

At the end of this Unit you are expected to know

. Khamr and its various meanings

. Its physical, mental, social, economic and spitihgams

. Islamic injunctions on the vices of wine, narcotigsd hard
drugs.

. Islam’s stand on gambling

3.1 Prohibition of Wine khamr) and Gambling (nayst) in
the Qur’'an

Islam laid down general rules forbidding everythihgt is harmful to
the body or the brain or disturbs the neighbouamiounts to waste of
money. Some of such rules include the following:



“He makes lawful for you all good things and forbidll indecent
things” (Q.7..)

“And do not plunge yourselves into destruction”(Q95.)

“And do not kill yourselves” (Q.4:29)

On the harm of intoxicants the Holy Book says:

“The sin in intoxicants is greater than the beséfifQ.2:219)

And on the prohibition of wine and gambling it says
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O ye who believe! Intoxicant&khamr) and gambling, (dedication of)
stones, and (divination by) arrows, are only annasibation of Satan’s
handiwork: eschew such (abomination), that ye mepspger. Satan’s
plan is but to excite enmity and hatred among ydth mtoxicants and
gambling and turn you away from the Remembranc&ad and from
prayer. Will ye not abstain? (Q.5: 90 - 91).

These two verses include graceful advice. Firstd @alls wine and
gambling “an abomination of Satan’s handiwork” drydabomination is
meant utmost disgrace and wickedness becausenelvdaruption issue
forth from them. Second, He considers one’s tur@nwgy from them a
means of success in the present life, and thusates by analogy, that
committing such acts leads to loss in the presdat dnd in the
Hereafter. Third, God considers them as excitahenmity and hatred.
And finally, He says that they prevent the persamf performing the
Remembrance of God and prayer to Him — two of thsidopillars of
religion.

SELF ASSESSMENT EXERCISE 1

I Enumerate the laid down general rules in thdyHQur' an
forbidding everything that is harmful to human lgein

ii. Give the Verses of th@ur’an that forbid intoxicants or alcohol
and their content analysis.

3.2 The Harms of Khamr

Wine and similar alcoholic beverages lead to casstlharms. They
weaken the person’s conscience and ruin his sehseodesty. They
stimulate the drinker to abandon the establishedahip and commit
ugly and wicked deeds. Most of the acts of adulteand marital
disloyalty are committed under the effects of wiwéjch often leads to
the ruin of marriages and thus to a painful serisemorse. Many acts
of discord and disturbance of peace as well astinges that these lead
to, take place in wine shops and other similargdac



Some may choose to defend the drinking of wine,shying that
people’s mental pains have become so severe airdhieships so
many, that they find no cure other than wine. Theweer to this wrong
assumption is that the mental hardships can negerobted out by
drinking wine, but by strengthening the moral ceasce and training
ourselves on self-control, graceful forbearance,d aspiritual
encouragement. The drinking of wine to escape gaio no avail. This
Is because the effects of wine will soon disap@ea leave the person
in deeper pain. This leads him to either a nervioreakdown or to
alcoholism, and thus he lives like one who commitedual suicide. By
doing this, he would be Kkilling his physical actwviand mental
efficiency, besides the health trouble that issaenfhis conduct.

Regarding the social harms of drinking wine, onegghhisay that

drinking results in enmity and even among friend#en the person
gets drunk, he loses his faculty of reason whickdu® prevent him

from committing shameful talk or wicked deeds; tinesoffends others,
quickly becomes angry for the slightest reason arghtes needless
guarrels and troubles.

Furthermore, drinking wine averts one from the retbeance of God
and from performing prayer to him; the drunken rhas no faculty of
reason or consciousness with which he can praiseldnd for His
blessings and thus worship him. Worship can beopexd only in the
presence of reason and a sound mind. That is Wwkyprohibiting wine
and setting laws against drunken people, Islamstakieigher stand than
the rest of religions that do not prohibit winesset laws against those
who drink it. The first duty of religion is to urgeeople on the worship
of God, and no act of worship can be performetefgerson is drunk.

SELF ASSESSMENT EXERCISE 2

I Discuss the evil effect okhamron the addicts.
. React to the attempt by somedefend the drinking of wine.

3.3 The Harms of Gambling.

The harms of gambling begin essentially form thmaificial trouble the
gambler suffers. If at all a gambler makes prdi# profits he makes rest
on the losses of others; he usurps other gambheosiey before their
own eyes. The greater his losses the strongeruheadt the winner,
who, in brief instants, robs him of his money. Géarboften exceed the
normal limits of loss till they lose all their monelLosing control over
themselves, they either commit suicide, set cuaséise winner, or bear
evil for him, which may end up in a quarrel asamifliar with the scenes
of the gamblers.



Similarly, gambling averts the person from the Retmnce of God

and performing prayer to Him. A gambler turns ai$¢ Ipowers to

gambling in which he has high hopes of profit aedr$ of loss; hence
theQur’ an’s condemnationof it as cited above.

SELF ASSESSMENT EXERCISE 3
Enumerate the economic, social and spiritual hargambling.
4.0 CONCLUSION

You can conclude from the foregoing submissions tiik general rules
in the Qur’an forbidding things that are injurious to the physjcocio-
economic and spiritual well being of human beings applicable to
intoxicants and hard drugs, solid or liquid.

Wine and drug addict and gambling have evil conseeges on the
body, brain, social and spiritual well-being of th@prits. They are in
the category of grave sinkali'ir), so therefore people should keep
away from them. lIslam forbids them, specifies ooap punishment for
the offenders and threatens them with chastisemehée hereafter.

5.0 SUMMARY

Intoxicants, alcohol, wine, narcotics such as hemarijuana, cocaine,
heroin and any other substance, solid or liquid tonsumption of
which adversely affects the body and brain of thesamer fall under
the termkhamrused inQur'@an These substances along with gambling
are abominations and handiwork of Satan. Their ddisatages are
greater than their advantages. They are in addiijoimious to the socio-
economic and spiritual well-being of the consumerd aas such
prohibited. We must not go near them or have angtto do with them.

6.0 TUTOR - MARKED ASSIGNMENTS

1. Provide and explain with illustration sowiethe injunctions in
the Qur'an which render consumption of alcohol and narcotics
unlawful.

2. Examine the socio-economic and spiritualea$ of drug
addiction.

3. React to the attempts to defend drinking/iole and gambling.
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1.0 INTRODUCTION

Against good moral qualities and valu@sir'an denounces, shameful
deeds, indecencies, immoralities and vices. Itati®s who commands
people to do what is evil and shameful. In the HRly’ an, as the word
fasad implies several forms of corruption, so also therdvitfahsha”
implies comprehensive forms of evil. People ardifien to come near
adultery, for it is a shameful deed and evil. “Nbome near adultery for
it is indecent dee(fahsha) and an evil way” (opening the road to other
evils Q.17:32).

Going by 2002 World Health Organization’s statistiftve people world
wide die from AIDS related diseases every minutewdry day. Also,
statistic update released by UNAIDS showed that tmition died of

AIDS related cause in 2002. Also in 2003 more thiaree million

people was reported died with an estimated fiviianiacquiring new
HIV infections — bringing to 40 million living withhe virus around the
world.

AIDS weakens the body’'s immune system. Continuaxistence of

AIDS in the body as no cure is yet to be found $etmddeath. AIDS first
appeared in 1986 in Nigeria. According to a Prespd®, it has since
killed millions of Nigerians between the ages of 4419. Majority of

victims are women. As at year 2005 more than timékon Nigerians

were living with AIDS.

The transferring of the virus from an infected perto another person is
said to come usually through a number of ways. st common
cause of the pandemic include, sexual intercoussdomy, blood
transfusion, mother to child transfusion etc eta.this Unit, Adultery



(Zina@), Sodomy and Homosexualitftiwat and Sihaqg) and the evils
that accompanies them shall be exposed.

2.0 OBJECTIVES

At the end of this Unit, you should be able to

. Know Adultery or Fornication Zinad), Sodomy and
Homosexuality I(iwat andSihaq) as vices

. Know their evil effects on the culprits and theisbg

. Appreciate the Islamic injunctions concerning them.

. Denounce them and admonish people who move near the

3.0 MAIN CONTENT

3.1 Adultery / Fornication (Zina)

Sexually transmitted diseases like HIV/AIDS, HepstiGonorrhea etc.
etc. may result from adultery or sodomy. Adultergynalso result in
unwanted pregnancy consequent upon which there rhodipw
attempted abortion. It is gradual destruction ofrmmage institution and
the associated responsibilities. A statistic haswsh that life has
degenerated in some communities to the extent tinay can be
compared with animals by the way they procreatbécextent that there
are three bastards out of every ten children.

Adultery drowns one’s moral traits the products vafiich may be

foundlings who live as a burden on society carrywgh them

ineffaceable feeling of pain and resentful viewaofife that deprives
them of the bliss of living under the care of twargnts who treat them
tenderly and prepare a prosperous future for them.

The Qur’an prohibits adultery, considering it an abominataomd a way
of evil which people had better shunThe Holy Structure says in
Chapter 17: Verse 32 “Come not near unto adultienyijt is shameful
(deed) and an evil way.”

It also says any one who is involved amg is a sinful criminal. The
culprit if caught with sufficient evidence should bhumiliated publicly
by being given a hundred whips for the unmarriech mawoman who
commits fornication, and stoning to death for thelterer or adulteress.
The Prophet and his Companions applied this rulielwhad its roots in
the Old Testament in line with the Islamic legahpiple that stipulates:
a law of the People of the Book before us is law ds until it is
abrogated.



That is even not the end of the matter.

Ul 48 2y ALl oy ol A LisUday Laldf (31 13 Uay (g
oA agilive ALl Ji o s Alla Wee Jae g g S g U
G 4Bl ) G o A8 i by Gl () L) 58 AT (935

The punishment of the culprit will be doubled ohetDay of
Resurrection and he will dwell therein perpetudilymiliated except
those who repent and become righteous. Those, Alihlthange their
evil deeds into good. And Allah is ever forgivingver-merciful.
(Q.25:68-70)

To prevent the occurrence of the evil of illicitxsal relations the
Scripture stipulates in Chapter 17 Verses8s &dald o) 43) U3 | 50,85 U

W meaning: Do not go near adultery. This indireathnnotes that
sexual harassment in form of promiscuous dressihguld be
discouraged. Unlimited mixing up of both men andnvem should be
checked. Further more, women should know that tivdly answer
queries for the promiscuous role they play in tie findustry and
entertainments in club houses, hotels that invohasty etc etc.

SELF ASSESSMENT EXERCISE 1

I Discuss the social and spiritual consequencesef
. Give a brief account of Islam’s stand ping.

3.2  Sodomy and Homosexuality I{{wat and Sihaq)

Homosexulity (Liwat and Sihaq)) is on the increase in the civilized
world and homosexual clubs and societies are fadinde various
countries of Europe and America which had up &@ttently considered
the practice a major crime. Also in the year 20@6pill seeking
legalization of marriage of the same sex was senthe National
Assembly in Nigeria. Thanks to the sense of reaspnihe bill was
thrown out on the basis that homosexuality has méeen and will
never be part of the Nigerians culture. A lookhett &nti-social vice from
the Islamic perspective becomes pertinent.

Sodomy or homosexuality is an unnatural act of wexatisfy ones
desire; the Islamic term for the act of sexual ricderse between two
males being Liwat” while the term for it between two females is
“Sihag”. The people of Lot, who had their habitats at Sodemal
Gomorrah were materiallyvery advance. In spite e warning from
Prophet Lot, they committed sodomy.

TheQur’ an speaks of them in the following words:
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We also sent iit: he said to his people: Do you commit adulterynas
people in creation (ever) committed before you? yaar practice your
lusts on men in preference to women; you are indaegeople
transgresing beyond limits. (Q.7:84).

When they did not heed the warning of their Proptiety were ruined
completely through a shower of brick brimstone tjioa few remain of
their towering buildings have survived until todayrophet Muhammad
is reported to have said:

Four types of people gets up in the morning whileytare under the
wrath of Allah and they sleep in the night under wrath of Allah.” He
was asked: “Who are they, O Messenger of Allah® Plhophet replied:
“Those men who try to resemble women and those wiowlgo try to
resemble men (through dress and behaviour) ané thbhe commit sex
with animals and those men who commit sex with wuign.”

Homosexuality is therefore a great sin from thertst perspective.
More reports from the Prophet are as follows:

“One who kisses a boy with passion, Allah most High punish him

for a thousand years in the fire of hell.”

“One who touched a boy with passion, he will besedrby Allah, the
Angels and all the people.”

It is related by Ibn Abbas that the Prophet (S. AsAld:
‘Allah Most High will not look at a man who comnmet sex with a man
or a woman through her anus.”

The Prophet (S.A.W) further said this about unradtuelationships
between two men or two women:

“If a man commits an act of sex with a man, theyhbare adulterers,
and if a woman commits such acts with a woman, tieth of them are
adulterers”

Sodomy is not only a social vice but also a sexarahe for which

stipulated punishment for adultery may be appliedoeding to some
school of thought or against which deterrent messunay be taken
according to others.

SELF ASSESSMENT EXERCISE 2
I Discuss Sodomy as a vice and crime that mushhbae.

. Cite portions of the HolyQur’ an that discuss Sodomy and its
evil consequences.



4.0 CONCLUSION

From the foregoing, you can conclude tAaia, adultery or fornication
opens door to evils such as sexually transmittextadies, abortion,
destruction of marriage institution and bearindgastards. According to
the Qur'an which condemns it in unmistakable terms its pumisht is

humiliation in public to serve as deterrent if ttiéme is established
beyond reasonable doubts. Stoning to death whichitsaroot in the

Holy Book revealed before the Prophet Muhammaddc@ven be

applied.

Sodomy or Homosexuality — LBv or Sihiq — is unnatural way of
sexual satisfaction. It shares many evils in commath adultery. For
example, they are both called shameful ddedshahaccording to the
Qur'an and Hadith. It is an evil way leading to sexually transmitted
diseases. Capital punishment awaits the culpririfhe is established
beyond reasonable doubt. Punishment in the herdaftdoth is even
greater if they die unrepentant.

5.0 SUMMARY

Sexually transmitted diseases, unwanted pregnanoy gradual
destruction of marriage institution that may bessmuent upon adultery
render it a vice whose temptation must be resisted.

Sodomy or Homosexuality on the hand is also an tumalaway of sex
satisfaction and a shameful act that opens the ttoonany sexually
transmitted diseases and a tendency towards desiruaf marriage
institution.

The two vices are from the point of view@tr’ an and Hadith grievous
sins for which public humiliation and capital pumisent have been
stipulated, while if established beyond reasondblgbt, hell fire will be
the abode of the culprits in the hereafter.

You will now agree with th&ur’ an that one must resist temptation of
committing the two, not come near them, and thaheall roads leading
to the them must be blocked.

6.0 TUTOR MARKED ASSIGNMENTS

1. Examinezina as a vice. Support your points wi@ur'an and
Hadith as much as possible

2. Write notes on Sodomy stating the attituflehe Qur'an and
Hadith towards it as a vice.
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1.0 INTRODUCTION

In this unit you will learn the position of th@ur'an on some of the
detestable actions like abortion, murder and saictdat involve

termination of life. You will then know that thedkree socio-moral
vices and crimes are unethical, barbaric and awelbpment. Any

society harbouring individuals with any of theseed or committing

any of these crimes will be doomed in frequent shéears, grieve, and
hopelessness. So, in order to build a society whpeaple with good

moral qualities, peace and tranquility reign sugream understanding
of the evils of these three vices becomes essential

2.0 OBJECTIVES

At the end of this Unit you should be able to:

. Know that abortion, murder or acts of suicide imeotermination
of lives which should be regarded as sacred.

. Know that the bad consequences of the three vieebaih social
and spiritual

. Know that they are sinful ways and as such Islaohipits them.

. Be convinced and prepared to admonish people tieatievilish

ways that should be shunned.
3.0 MAIN CONTENT
3.1 Abortion

Islam has made human life sacred and an aggreagainst human life
is the second major sin in the sight of Allah, setonly to denial of
existence of God.
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Do not kill the sole that Allah has made sacredepkdor just cause; Q.
17:33. (e.g. in judicial punishment for murder, inrself preservation
which may include not only self defense in the lesgmse but also pest
control and provision of meat for food.)

While Islam permits preventing pregnancy for vakasons, it does not
allow doing violence to the pregnancy once it osciMuslim jurists
agree unanimously that after the foetus is comlyidt@med and has
been given a soul, aborting it isaram. It is also a crime, the
commission of which is prohibited to the Muslim hase it constitutes
an offence against a complete live of human belngsts insist that the
payment of blood monegdiyah) becomes incumbent if the baby was
aborted alive and then died, while a fine of lesgaount is to be paid if
it was aborted dead.

However, there is one exceptional situation. If; 8® jurists, after the
baby is completely formed, it is reliably estabéidithat the continuation
of the pregnancy would necessarily result in thatldeof the mother,
then in accordance with the general principle & $maf'ah, that of
choosing the lesser of two evils, abortion muspédormed.

For the mother is the origin of the foetus; morepsghe is established in
life, with duties and responsibilities, and shealso a pillar of the
family. It would not be possible to sacrifice hde Ifor a foetus which
has not yet acquired a personality and which hasesponsibilities or
obligations to fulfil*’

Imam al-Ghazili makes a clear distinction between contraceptiah an
abortion, saying:

Contraception is not like abortion. Abortion is anme against an
existing being. Now, existence has stages. The dtegyes of existence
are the settling of the semen in the womb and itenign with the
secretions of the woman. It is then ready to rexéfe. Disturbing it is a
crime. When it develops further and becomes a lualyorting it is a
greater crime. When it acquires a soul and itstineas completed, the
crime becomes more grievous. The crime reaches a&imum
seriousness when it is committed after it (the dskis separated (from
the mother) alivé®

SELF ASSESSMENT EXERCISE 1

I What is the Islamic attitude towards abortion?
. Does Islam approve abortion? State why.



3.2 Murder

As stated in the above passa@eir’'an makes human life sacred; and
teaches that, aggression against human life isebhend greatest sin in
the sight of Allah, second only to denial of HiQur'an declares that
...If anyone kills a person for any reason other ttwa(the killing of) a
person or for strong corruption in the land, itlveié as if he had killed
the whole of mankind...(Q 5:35). Because the humae w@nstitutes a
single family, an offence against one of its membegiin fact an offence
against the whole humanity. Allah also says intlagioverse that:

“And he who kills a believer intentionally will have his recompense
in Hell fire, to abide therein forever; and the wrah of Allah is upon
him and His curse, and a tremendous punishment hadeen
prepared for hinT'. (Q 4:93).

Prophet Muhammad (SAW) says:

“A believer remains within the scope of his religin as long as he
does not kill anyone unlawfully”

It should be understood that in order to presemesIfrom unwarranted
termination and to enhance social stability unkiing which is the

order of the day among both developed and devedopountries like
Nigeria must be stopped.

It must also be noted that, tlfgur’an forbids infanticide as well as
abortion, because innocent lives are often wastedugh these
obnoxious acts (Q 17:31-33).

SELF ASSESSMENT EXERCISE 2

I Discuss the crime of murder from an Islamic pedive.
. Give reasons why murder should be stopped| abat.

3.3 Suicide

Whoever takes his life in form of suicide by anyane whatsoever has
unjustly aken a life which Allah has made sacred® gince he did not
create himself, nor even so much as a single €dlisobody, the life of
an individual does not belong to him; it is a trgaten to him by Allah
(S.W.T.). He is not allowed to diminish it, let alto harm or destroy
it. Allah (S.W.T.) says
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Do not kill yourselves; indeed, Allah is mercifal you. (Q. 4:29)

The Islamic teachings require the Muslim to be Igsoin facing
hardship; he is not permitted to give up and to away from the



vicissitudes of life when a tragedy befalls or soafehis hopes are
dashed. Indeed, the believer is created for sgjvimot for sitting idle,
for combat, not for escape. His faith and charagtenot permit him to
run away from the battlefield of life, and he pa a weapon which
never fails and ammunition which is never exhaudtesl weapon of his
unshakeable faith and the ammunition of his mdesdfastness.

The Prophet§) warned that anyone who commits the crime of deici
will be deprived of the mercy of Allah and will nehter the Garden; he
will deserve Allah’s wrath and will be cast inteetfire. The ProphetS{
said, ‘In the time before you, a man was woundead.vwwbunds troubled
him so much that he took a knife and cut his waistl bled himself to
death. Therefore Allah said, “My slave hurried e tmatter of his life”.
Therefore, he is deprived of the Gard&n.

If a person is deprived of the Garden because heatdear the pain of
his wounds and so kills himself, what about the a® takes his life
because he has suffered a loss, whether greatail, smhis business,
has failed an examination, or has been rejected twpman. Let those
who are weak of will pay careful attention to tleldwing hadsth.

He who throws himself down from a rock and comrsiigcide will be

throwing himself into the fire of Hell; he who dkis poison and Kkills
himself will have the poison in his hand, drinkibd@orever in the fire of

Hell; and he who kills himself with a weapon wike that weapon in
his hand, stabbing himself forever in the fire @il

SELF ASSESSMENT EXERCISE 3

I Should anybody resort to suicide?
. What should be the attitude of man in the fat&ardship?

4.0 CONCLUSION

There is no denying the fact that, vices like murdéortion and suicide
are anti-values and social maladies which everwiddal must guard
against. Violence to pregnancy once it occurs dielr ghe foetus is
completely formed and has been given a soul, atwpriti is haram
unless it is reliably established that the contiimmof the pregnancy
would necessarily result in the death of the motheprder to preserve
lives from unwarranted termination and to enhanoeia$ stability
murder which is the order of the day among bothettpped and
developing countries like Nigeria must be stopped. The Muslim
must be resolute in facing hardship; he is not jgéeth to commit
suicide or give up when a tragedy befalls or sorhdi® hopes are
dashed. The progress and survival of any givenonatepend on
virtuous acts and keeping off anti-values.



5.0 SUMMARY

Human life is sacred and aggression against ieeithform of abortion,
murder or suicide is a major sin in the sight ofaAl second only to
denial of His existencer polytheism ghirk).

Life can only be terminated for just cause; Q. 37:3uch as in
punishment for murder, self defense in the legaksgpest control and
provision of meat for food. Also, abortion may lesaorted to after the
baby is completely formed, if it is reliably estsbled that the
continuation of the pregnancy would necessarilyltes the death of
the mother in accordance with the general prinappllhe Sharah, that
of choosing the lesser of two evils. Anyone whanadgts the crime of
suicide will be deprived of the mercy of Allah amdll not enter the
Garden; he will deserve Allah’s wrath and will stinto the fire.

6.0 TUTOR MARKED ASSIGNMENTS

1. Discuss the vices of abortion.
2. Examine the crime of Murder.
3. Give the teachings of the Islamic Scriptures ogidei
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