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INTRODUCTI ON

ISL 451: Major ) fOders in Africa - is a two- credit unit course
availablein thefirst semester of B.A. Islamic Studiesprogramme at the

400 level. The couseis desgnedin a way that will let you appreciate
thegrovvthanddevelopmentof theQUd iah,iTy y UnsSayriylashi yyah,
andShuUdhi | i Cyrqera dnd tigeir cforqirlbutlon to the spreadand
development of Islam in Africa. Special focus is on the ani-CJ f §
activitiesof thel z U ll-b t d @ndtteirimpactin Nigeria

COURSE AIM

The general aim of this courseis to facilitate your knowledge of the

major S fOgders andheirimpactin Africa. To achieve this, you will be

introducedo the:

1 emergerceof thed fO@ders

1 the relgious,socialandpolitical impactof theS fOgders and

1 emergerce of the lzalah an anttCJ forganisaton and its
actuities in Nigeria.

COURSE OBJECTIVES

There are fourteen study units in the course andeach unit has its
objectves. You areexpected taeadthe objectives of eachunit andbear
themin mind asyou go through the units. Neverthelessthefollowing are
overall objectves of the course At the end of the course,you shouldbe
ableto:

1 discussthe emergence,growth and developmentof ] ©rdas
in Islam; _

| discussthe emergenceand spreadof the major CJ f §

Orders

1 identify the doctrinesand ritual practicesof the fO@ersand
critically analysehem

1 explain the contribution of the S f QOrders to the spread and
developmentof Islamin Africa;

1 expound the political, social andiigbus roles of th&d f o)
Ordersin Africa; and

describe the emergence of the JamUatu 120 | ,aah anti

Aafo
movementin Nigeria.

_)ﬁ

WORKING THROUGH THISCOURSE

Thereare three modulesbroken into 14 units in the coursewhich you
are expected to work through without leaving any un-touched.



COURSE MATERIALS

Themajor componentf thecourseare:

1. The CourseGuide

2. Study Units

3. Textbaoks

4, Presentatioschedule
5. Assesments
STUDY UNITS

The study consistsof 14 units structured into three modules listed
as follows:

Modulel TheQUdi ri yyah

Unit 1
Unit 2
Unit 3
Unit 4
Unit5h

Unit 6

Introdwctory: TheEmergenceoftheT ar 9 g Uh s
TheBeginning, SpreadandDevelopmentof QUd i r i y y a h
TheQUd i r in theNarth andWestAfrica

TheQU d i r in Boyna, Hausalandnd Sokoto

Organisational Set Up, Initiation, Doctrines and Rites of
theQUdi ri yyah i

Political, Social and Religious Rolesof theQU d i riny y a h
Nigeria

Module2 TheTi j Gini yy

Unit 1
Unit 2
Unit 3
Unit 4

TheBeginningoftheT i j U nQrdery a h
Spreadof T i j U nin WegtAftica
DoctrinesandRitesof theT i j U nQrdery a h
Sociatpolitical Rolesof theTi j Uni yy ah

Module3 TheS U n Tyah,iSyhdliiyyah andl z Ul a h

Unit 1
Unit 2
Unit 3

Unit4

The Beginning, Spread, Doctrines and Rites of the
SUnT sOrgey a h

The Beginning, Spread, Doctrines and Rites of the
ShUdi IOidéry y ah

The Formative Period, Aims, Objecives and Emergence
ofthel z Ul ah i

The Yan IzU| aRelation with the Q Uidyyah and
Ti j U n $ogiayamdEducational mpact.



TEXTBOOKS AND REFERENCES

Every unit has a list of referenes and further reading desgned to
enhanceanddeepen e a r kn@wmedges onthe course.Theseare some
of them, try as much as possble to lay your handson the materids
(same arein softandhardcopies).

Abdul, M.O.A. (n.d). Translationand Commentarypon Alhaji Abubakar
Gu miTr@atiseal-6 A q 0 dB& & K § lstantbul,

Abun Nasr, A. J. (1965).The T i | l'_J':naiCTy fy@der in the Modern
World. London.

Ahmed, A. F. (1986).—FheQa d i r angits Bmpactin Nigerial An
unpublished®hD Thesis,Universityof Ibadan, Nigeria.

Clarke,P.B. (1982).WestAfrica andIslam. Londan.

J i | Sayyid Abdul-Q air (1979).A-FU-u’r-Rb b Wan'lBF a y &-u
Ra h mCairg.;

Jimoh, L.O. (2006). —Fhe Contributionsof Shaykh NasiruKabarato the

Development ofQa d i r Orgeyia Nigerial. An unpublished
PhD Thesis,Universityof llorin, llorin.

Martins, B. G. (1967)TheMuslim Brotherhoodsof NineteenthCentury
Africa.

O 'Brien,D. B. (1969) TheMouridesof Senghal.
Paden,).N. (1973)ReligionandPolitical Culturein Kano. London.

Quadiri, Y.A. (1981),—Fhe T i j a nin Wigesidll An unpublided
PhD ThesisUniversty of Ibadan, Nigeria.

Sunusi, STdi Ah nueydbHEBHHPE EMysEGRIHDEL) F
www.ghrib.net

Tijani, D.A.A. (1997). A Handbookon the Doctrine and Rites of the
Ti j UnEdg:Nigeta.

Trimingham, J. S. (nd). TheSufiOrdersin Islam. Londm.
Web Sources

www.shadhilicom
WWW.sanusicom



http://www.ghrib.net/
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ASSIGNMENT FILE

Your assesmentwill be based on Tutor-Marked Assgnments (TMAS)
30% and a final examination which you will write at the end of the
course’ 0%, giving atotal of 100%.

TUTOR-MARKED ASSIGNMENTS

Eachunit has at leastthree or four assgnments. You are expectedto
work through all the assignments andsubmit them before assesment.
Your tutor will assessthe assgnments andselect the bestthree,which
will constitute the80% of your final grade.The TMA may be presented
to youin aseparatdil e,

FINAL EXAMINATION AND GRADING

At the endof this cours, you will write afina examinationwhich shall
consttute 70% of your grade.In theexamination,you will be required to
answerthreequestionut of a minimum of five questions.

Assesment Mar ks

FourTutor- Marked Assignmerts | Best three of the four
assgnmentscountas 30%

Final Examination 70%of overall marks

Total 100%o0f CourseMarks

PRESENTATION SCHEDULE

The Presentatiorschedile includedin your coursematerialsgives you
theimportant datesfor the completion of TMAs and atterdance at
tutorials. Remember, you are required to submit all your assgnmens
by the due date.You shouldguard againstfalling behindin your work.



COURSE OVERVIEW AND PRESENTATI ON SCHEDULE

Unit | Title of Work Weeks Assesment
Activity

Module1TheQUdi ri yyah

Unit 1 | Introdwtory-Emergence of the | Weekl
TarhsqU

Unit2 | The Beginnng, Spread and | Week2 Assgnmentl
Developmentof QU d i r i y vy ¢

Unit3 | The QU d i r inythe &ldrth and | Week3
WestAfrica

Unit4 |The QUi r i yny aBornu, | Week4 Assgnment2
Hausalan@ndSokoto

Unit5 | Organisational Set Up, Initiation, | Week5
Doctrines and Rites of the
QUdiriyyah

Unit 6 | Political, Social and Religious | Week6 Assgnment3
Rolesof theQU d i r in Migerah

Module2 TheTi j Uni yyah

Unit1 | The Beginning of the Ti |j U n| Week7 Assgnment4
Order

Unit2 | Spread of Tij Uni yiny &kst| Week8
Africa

Unit 3 | Doctrine and Rites of the|Week9
Ti j UnQrdery a h

Unit 4 | Socid-Political Roles of the| Weekl0

TijUniyyah

Module3TheS Un | s iSyhyallpahdndlyz Ul a h

Unit 1

The Beginning, Spread,Doctrines
andRitesof theS U n | s Orgey :

Week
11

Unit 2

The Beginning, Spread, Doctrines
and Ritesof the ShadiliiyyahOrder

Week12

Unit 3

The Formatve Period, Aims,
Objectivesand Emergenceof the
|l zUI ah

Week13

Unit 4

The Yan Iz U | Rehtion with the
QUd i r angTyiajhyam iSycial

andEducational mpact.

Week14

Revision

Examinations




HOW TO GET THE MOST FROM THISCOURSE

In distancelearning, the study units replacethe university lecture. This

is oneof its greatadvantages. Youcanreadand work through specialy

despned studymaterials atyour own pace,andat a time and placethat

suits you best. Think of it asreadng the lecture insteadof listening to

the lecturer.ln the same way a lecturermight give you some reading to

do, the study units tell you when to read, andwhich are your text

materialsor setbooks. You are provided eercisesto do at appropriate
pointsjust asa lecturermight give you anin-classexercise. Eachof the

study units follows a common format. The first item is an introduction
to the subjectmatter of the units,andhow a particular unitis integrated
with the other units andthe course asa whole. Next to this is a set of

learningobjectves. These objectves let you know what you shouldbe
able to do by the time you have completed theunit. Theselearning
objectives are meantto guide your study. The momenta unit is finished,
you must go back and check whetheror not you have achiesed the

objectves. If this is madea habit, then you will significantly improve

your chances opassng the course.The main body of the unit guides
you through the requiredreading from other sources.This will usudly

be either from your setbooks or from a readng section.The following

is a practicaly strategyy for working through the course.If you run into

any trouble, telephoneyour tutor. Remember thatyour tu t ojob‘issto

helpyou. Whenyou needassistane, do not hesitateto call andask your
tutor to provideit.

1. Readthis courseguidethoraughly, it is yourfirstassgnment.

2. Organse a study schedule.Desgn a_ C o uQvesview ‘to guide
the course.Note the time you are expected taspendon eachunit
and how the assgnments relate to the units. Important
information, e.g. details ofyour tutorials, anddateof the first day
of the semesteris available from the study cente. You needto
gatherall the information into one place,suchasyour diary or a
wall calendar. Whawver method youchooseto use,you shoud
decideon andwrite in your own datesand scheduleof work for
eachunit.

3. Onceyou have createdyour own studyschedile, do everything to
stayfaithfully to it. The major reason that studentsfail is that
theyget behind withtheir course wok. If you getinto difficulties
with schedule, pleaset your tutor know beforeit is too late for
help.

4, Turnto unit1, andreadtheintroductionandthe objectvesfor the
unit.

5. Asemble the study materials.You will needyour setbooks and
the wunit you are studying at any points in time.



6. Work through the unit. As you work through the unit you will
knowwhatsourcego consulfor furtherinformation.

7. Keep in touch with your study cente. Up-to-date course
information will be continuouslavailablethere.

8. Well beforethe relevant due dates(aboutfour weeks beforethe
dates)keep in mind that you will learn a lot by doing the
assgnmens carefully. They havebeendesgned to help you meet
the objectves of the courseand, therefore will help you passthe
examination. Submit all assgnmentnot laterthantheduedate.

9. Review the objectves for eachstudy unit to confirm that you
have achieved them. If you feel unsure about any of the
objectives, review the studymateralsor consultyour tutor.

10. When you are confident that you have achieved a unit's
objectves, you can start on the next unit. Proceedunit by unit
through the courseand try to pace your study so that you keep
yourselfon schedule

11. When you have siubmitted an assgnment to your tutor for
marking, do not wait for its returnbeforestartingon the nextunit.
Keep to your schedule.When the assgnment is returned,pay
particular attentiorto yourt u t oomrhests,both on the TMA
form andalsothewrittencomments on the ordinaryassgnments.

12. After completing the last unit, review the course and prepare
yourselffor thefinal examination. Chek that you have achieved
the unit objectives (listedat the beginning of eachunit) andthe
courseobjectives(listedin theCourseGuide).

FACILITATORS, TUTORSAND TUTORIALS

The datestimesandlocationof thesetutorids will be madeavailableto
you, together with the name, telephonenumber and addressof your
tutor. Your tutor will mark eachassgnment. Payclose attentionto the
comments your tutor might make on your assgnmens asthesewill help
you in your progress. Mike surethat assgnmentsreachyour tutor on or
before the due date. Your tutorials are important; therefore try not to
skip any.

It is an opportunity to meetyour tutor andyour fellow studentslt is also
an opportunity toget the help of your tutor and discussany difficulties
encounteredn your readirg.

CONCLUSION

Much as| cannotpromise you a too-easy ride on this course,l equally
do not envisage muchdifficulty as Iang as youplay the rolesassgnedto
you in the whole exercise.



SUMM ARY

In this CourseGuide, we have provided you a generaloverview of 1 SL
451: Major CJ frglersin Africa in which studentspursung a Degree
in Islamic Studies programme must ean two credit units. The course
aims andobjecives and what you will gain working through the Course
Material andits studyunits are statedclearly at the onset.We have also
provided you a list of textbaks andreferences for your further readng.
As aninferencein the Guide,to develop an active interestin the Course
is a prerequisite forits successfuktompletion. Assess yourself through
the Self- AssessmentExercise{SAES). You will equallybe assessetbr
grading purposesthrough the TMAs. Thus, to do well in the course,
you must get yourself organsed andtry to conform to the presendtion
schedule.

We wish you bestof luck andsuccessn the course.
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MODULE 1 THE QUDIRIYYAH

Unit 1 Introdictory: The Emergenceof thek 1 Orgers( Sar ggahs)

Unit 2 TheBeginning, SpreadandDevelopmentof QUd i r i y y a h

Unit 3 TheQUd i r in theNarthandWestAfrica

Unit 4 TheQU d i r in Boyna,HausalandindSokoto

Unit 5 OrganisationalSet-up, Initiation, Doctrinesand Rites

Unit 6 Political, Social andReligious Rolesof theQU d i r iiny y a h
Nigeria

UNIT1 INTRODUCTORY: THE EMERGENCE OF
Ki FOORDERS

Unit Structure

1.1 Introduction
1.2 Learning Objectives
13 The Emergence df | ®rders
13.1 Foundatiorof k | €ogvents
132 TheKhanagas
133 TheTari1 gahs
1.4 Summary
1.5 Reference$urtherReadngs
1.6  Possible Answers to Sél§sessment Exercises (SAES)

1.1 INTRODUCTION

The 5"/11"™ century was a turning point in the history of Islamic
mysticdsm. The overthrow of political power enjoyedby theSh 1 _int e s
the dynastiesof the Buwyhidsin Persiaand Fatimids in North Africa
was brought about by the Turkish Seljuk rulers from CentralAsia. They
took control in Baghdad from the Buwayhids in 447/1055.In the
Maghrib and Egypt, the power of Faimids wegened untilfinally they
were overthrown by the Kurd, Salah-D 7 the Ayubid in 567/1175. The
new rulerswereupholdersof Sunnismandopporents of Shiism One of
the reforms they introducedwas the re-organisation of the madrasah
systemfrom being private schods, circles around learned mastersto
official institutions. In theseinstitutions emphasiswas placedon the
religious scienceswhile the profane scierces which had flourished
equally under the early _Abbasids and Sh i _ dyhagies were
discouaged or banned.



1.2 Learning Outcomes

At theendof thisunit, you shouldbeableto:

q discusgheemergenceof k T ®rders
1 differentiatebetweerSilsilahandKk h a na g a h .

1.3 The Emergence ok | Ordlers

1.3.1 Foundationof ki fgConvents

Since religious spritualities codd not be confined within thema d Ur i s
alone it was to the credit of the Turks that they encouraged the
foundation ofk T tolvents, endowedthem liberally and imposeda
degreeof controloverthem.

By the end of this century,the change in the attitude ofthe theobgians
andthe Fu g a h.&Jjarists, had beenbrought to a conclusion byAbu
Hamid Muhammad Al-Ghaz a | 1504/11d1) and the associationof

k T mdndts K h a n torgnawith the official patronageof NG rl4DT n ,
Sa | wa0in and their lieutenans and swccessorshad made k1 f 0
associabns respectable. Then tdevelopment of the innetslam started

In earnest.

During the period under discussigncertin personalities beame
foundersof mystical Orders (Turuqg, sing; § a r ).qTdis happened
whena centreor circle beame focusedon one Shaykhandturnedinto
an Order desgned to perpetuate hisname, type of teachng, mystical
exercises andule of life. Eachsuchtarg gveashandeddown through a
contiruous chain(silsilah) or mystical Isnld. The derivative shayks
becane successorafter him andthereforespritual heirsof the founder.
The link of a peson with this silsilah acquired an esoteic
characterigcs, an initiation whereby the seeker swore an oath of
allegianceto the founder or his deputy and receved in turn the secret
wird (litany).lbn Khallikan descibes f u g aheviengdsuch a link with
Ahmed a-R u f a ‘ 5r5/118d@)whosesilsilah is probably theearliest

consciasly maintainedchain.

Sefl- Assesment Exercisel (SAES)

1. Discuss the foundation &f | dovents.




13.2 TheKhUhagahs

By the 6" /12th century, many K h a n ahqdk=cane rich and
flourishing estabishments Ibn  Jubgr who traveled arownd
576/1183in the Nea-Eastin Salah-D 1 ntime observed this when he
wrote in respect dbamascts thus

Ri Is bt k T f phich here go under the name of
K h a wa are grnamented palaces through all of
which flow streams of water,representig asdelightful
a picture as anyonecould wish for. The members of
this type of k 1 brganisations areeally the kings in
theseparts,sinceGod has provided for them over and
above the mateiral things of life, freeing their minds
from concernwith the needto earntheir living sothat
they can devote themsdves to His savice. He has
lodged them in palaces,which provide them with a
fore tasteof thosein paradise So, thesefortunate, the
favoured onesamong the k T f emjey through Go d * s
favourtheblessngs of thisworld andthe next.

Theset a r 0 wp@ehdeveloped sectariantendencies.Their founders
maintaned careful links with the orthodx institution and did not
repudiatehe formal dutiesof Islam. Thedifferencebetweerthet ar g gah s
lay in suchaspectsas loyalty to the headof the Orderand belief in a
particular powe-line, in types of organisatons, method of teachig,
practicesandrituals. Theydiffered considerablyn theirinnerbeliefsbut

their link with orthodoxywas guaranteed byheir acceptance athe law
andritual practicef Islam.

How the process ofascripton came about is not clear, pupils had
nomally beentracing or ascribing their madhhabort a r Qtq thédrs
revered teacherdor he wastheir guaranteeof validity andtraining, but
so far, this had been primarily a direct personal link. Ali Hu jrw1
enumerdestwelve schods of Sufismwhenheasserts:

The whole body of aspirantdo Sufismis composed of
twelve sects,two of which are condenned (ma r o 1 d
while the remaining ten are appoved (magbl ). The
latteraretheMu h a sthelQias ,s a rTayll,r thish e
Ha f arfdthesSay y a Ali tlseseassertthe truth and
belong to the mass of orthodox Muslims. The two
condemned sectare firstly the Hul (sl who derive
their name from the doctrineof incarnation(hu | Yiand
incorporation(l mt ), andwjth whom are connected,
the Salimi ‘sextof anthropmophists, andsecondly,
theHa | |who ha® abaxdonedthe sacredlaw and
have



adoptecheresyandwith whom arecomectedthelb a hat 1 s
andtheFar i sT s.

But theseare theoretical waysnone of which developed intosilslah S ar g g a
Their teachngs were modified by their pupils in accordane with their own
mysticalexperience.

Sel- Assesment Exercise2 (SAES)

2. DiscussheKhawU n in §" /12" centuryandtheirroles.

133 TheSarg &

Dhu n-N 0 n -Mark (d. 246/8617?),though continually quoted in support of
mysticalthought, is missing from the Isnads Smilarly, Ibon Ma n sAlrHallg (d.
309/922) is not normally found in them, whereasAl- Bi s tisafoondin the
chainsof sane Orders.

Tagiyyu _d-DT nAbd a-Rahman Al-Wa & i,author of Ti r yalhqu hi bb o n,
writing around 721¥320 whenthe Orders werdully founded saysthat therewere

two distinctive ancientSanadsto which all the then exising lines went back, the

Junaids and the Bistamis andtwo extinct lines,the Bilaliyyah andthe Uwaisiyyah

The most significantof the $ ggahswerethe Suhrawardiyyah, attributed to Abu I-
Najib Al-Suhrawardi (d.562/118) but developedby his nephew,Shihabu I-Din
Abu Hafs _Umar (d.632/1234);the Q U dyiyah attributed to _Abd a-Qa d &l-r
Ji | @B6n/1166)theRi f U 6deryipgadrbm Ahmad a-Rifa_ {d.576/1182)
the YCsawiyyahof Ahmad atY a s a(av 561/1166);the Kubrawiyyah of Najmu

Di n K.618/12a1), theChistiyyah of Mu * il-Din Muhammad ChishQ
(d 634/1236) mainly confined to India; the ShUd h i h, ideyiyng form Abu
Madyan Shuayb (d.591/1197), centrech Egypt; the Mawlawiyyahinspired bythe
Persiank | Pdet,J al @Du a-Rimi .6721273) whichwas restricted to
Anatolia in Turkey, and the Central Asian Nagshabandiyah, a mystical order
which owes its initial insights to Yusuf al-Hamdani (d.533/1140) and Abdu I-
KhakhHGd u|j aiddb@d3/1179), butwas evertually associted with the name
of Ba hak D1 Al-Nagshada n (.791/1389).

Sef- Assesment Exercise3 (SAES)

3. Give ten names of Tarigahsmentioning the names of the
Shaykhs after whomtheyarenamed.

1.4 SUMM ARY

This unit traces the emergence of k T fOfders. The roles of the
Khawaniq andthe$§ a r hgigciudingtheir foundersarealsodiscussed.



There were many other small independentineaye Orderswhich had
only restrictediocal influence,but thosemenionedabove, togetherwith
the WesternTurkish Khalwatiyyahwerethe foundationlines sponsomg
distincive waysof mystic thought and spiritual exercisesThrough the
§ a r h,thak 1 meSsge wascommunicatedto theMuslim world.

1.5 REFERENCESFURTHER READINGS

Margoliouth,D.S. (1960). Tar@i gKaigy aahd Ti j aninyyah"
Encyclopaediaf Islam.

Schimmel,A. (1975)MysticalDimension®f Islam. ChapelHill.
Trimingham, J. S. (1971).Thek T ®rdersin Islam.Oxford, London.
Sh a rM. M. (1983).A Historyof MuslimPhilosopty. Gemmany.

Arberry,A. J.(1966).Muslim Saintsand Mystcs. London.

1.6. Possible Answers to Selssessment Exercises (SAES)

1. TheTurkswere believed to havencouragedthe foundation of
k T ¢odvents,endowedhem liberally andimposeda deyreeof
control over them. Abu Hamid Muhammad Al-Ghaz a |l 1 (d.
504/1111) becameassociateavith k T Mm@ #s K h a n rqa
This wasofficially patronized byN G rl-D 7 1B | vabin and
their lieutenars and successorsand thismadek 1 &sgocidbns
respectable.
During the period under discussion, eert personalities
beame foundersof mystical Orders (Turug, sing; § ar B)g a
A centreor circle beame focusedon one Shaykhand turned
into anOrderdesgnedto perpetuate hisname, type of teachng,
mystical exercises andule of life. Eachsuchtarg qwaashanded
down through a continuous chain(silsilah) or mystical IsnUd.
The derivatve shayls becmone successorsafter him and
thereforespritual heirsof the founder. To belong to this circle,
one has to be initiated by sweariag oath of allegianceto the
founder or his deputy and receved in turn the secretwird

(litany).



2. Kh a wais thegname given to thRi Is &bt k T f fshe
12th century, many K h & n a bhad sbecane rich and
flourishing estabishments. Their foundersmaintaned careful
links with the orthodbx institution and did not repudiatethe
formal dutesof Islam. The differencebetweenthet a r Qlagya h s
in suchaspectss loyalty to the headof the Orderandbeliefin
a particularpowe-line, in types of organisatons, method of
teaching, practicesand rituals. They differed considerablyin
theirinner beliefsbut theirlink with orthodoxywas guaranteed
by their acceptance ahelaw andritual practicesof Islam.

3. L Suhrawardiyyah, - Abu I-Najib Al-Suhrawardi
i QU dyyahii - Abd d-Qada-3i | ant
ii Ri fU6i yyah Ahmada-Rifa_T
iv YUsawiyyah - Ahmad alty a s awT
% Kubrawiyyah - Najmu _ @i n Kubr a
Vi Chistiyyah - Mu * il-Binn Muhammad ChishQ
Vii SUdhih i yya AbuMadyanShuayb
viii Mawlawiyyah - J a | _é&D fuah-R imi
IX Nagshabandiah, - Yusufa-Hamdan 1

X Tijaniyyah - Ahmad Tiani
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21 [INTRODUCTION

In the previous unit, you learntaboutthe beginning of Ta r i gndthe

growth and development of &1 ©rdersin Islam. In this unit we shall
discussbrief life history of the Shaykh _Abd a-Qa d i-¥i lad nhe and
beginning of the first and most widespreadDf @rdernamed after him,
theQUd i r.i yyah

2.2 Learning Outcome
At theendof thisunit, you shouldbeableto:

1 sketchalife profile of Shaykh Abdu’l-Qa dal-Jr1 | an 1

1 analysethelegacyof Shaykh AbduI-Qa dal-Jri | ani1

1 trace theemergence and early spread of the QU d i r Syfyga h
Order.

2.3 The Beginning, Spread and Development Of QUdiriyyah

2.3.1 Life History of GAbd al-Q Wir al-
Jiltho

The Shaykhafterwhom the Q U d iyah i ly ®rgerwasnamed wasAbd
Al-Qaidd-J i |wiamwasbornon the first day of Ramadan4(/108in
the townshipof Naif in the Persandistrict of J i linal'abaristan south
of CaspianSea. His fatherwas Abu Sa | MimsaJergi Dost, a saintly
man anda directdescendamf Hasan the eldestsonof Ali b. Abi Talib
and Fatmah ProphetMuham ma d(SASW) dawghter. His mother was
Umm Al-Khayr Faimah, also,a saintlywoman anda dawghter of saintly
man, Abdullah Sawma and a direct descendnt of Husaynthe younger
brother of Hasan and the son of Ali and Fatimah.



In his first eighteen yees of age, _Abd Al-Qadir d-J i |li&ed in Jilan
and attendedschoolswhere he was taught subjects meant for young
boysof hisage at thatperiod.It wasalsorepatedthatat the earlyage, he
showedhis love for learning, his desireto acquire knowledge andhis
love for associatiorwith the holy men of his time. He asked his mother
to dedicatehim to God andto allow him to proceedto Baghdad,a city
renowned forlearnng. At the age of eighteen, _Abd Al-Q & da-J¥ i |
arrivedin Baghdadto advancein his questfor knowledge, andthe city,
Baghdad, remainedthe scene of his adivities up to his death.He moved
from oneteacheto another.

In the courseof his studies he met Abu Khayr Hanmad b.Muslim Al-
D a b aysupmonger anda greatS fobthe time who introduced fm
to G 1si. dnspite, of the hardship hewent through and by dint of his
natural talents and dedication, he beame very soon the master of
differentsubjects.

By the age of fifty years,_Abd Al-Q a dal-Jila nappearedn public as a
teacher.He tomk chage of his old teache* school Abu Sa _ Ald

Mukharrimi w hhe hemme an acive S f @xponent,a Quranic
exeggetid, a traditionalst, ajurist and a preacher.On accountof his

profoundlearning, eloquencendsonorouseamon, his fame soonspread
throughout thedifferent quartersof Baghdadandbeyondin the Muslim

territories.

Self-Assesanent Exercise 1 (SAES)

1. Give a short biography of Shaykh _Abd
Al-QadiralFJ i | ant .

2.3.2 His Activitiesand Heritage

In the sadhool, he usedto deliver lectureson detailsof Islamic law and
differencesamong the schoolsof law. Every day, particularly in the
morning, he deliveredlectureson the differenceson the commentares
of the Qura nH a d Tusukal-Figh and Qawlbd. The students of Abd
Al-Qaida-J i | & nno cautetodyo to any other teacherfor the
completion of their educationbecausehe was capableof training them
all in thesubjectsvhichweregenerallytaught at thetime.

Further,_Abd Al-Q a dal-Jri | u&edtd deliver semons thrice a week at
his Madrasah in the morning of Fridays,in the evening of Tuesdays,
and at his Ribat on Sunday mornings. He carried on this duty for a
periodof forty yearstill the yearof his transtion to heaven (561/1166).
He wasa powerful preachemwhosecharisnatic personality wagsapable
of stirring congregation to enthwsiasm. On accountof his profound
learnirg, eloguence and sonopus semons, his fame soonspreadto all

(@3]}



the Muslim cities and towns. So many people flocked to him for
knowledge andto hear his semons. As his audiencecontinuedto
increag, theschool couldho longer acommodatethem andits adjacet
houseswere acquiredfor expansion puysosesin 528/1124.The project
was executedwith financial assistancdrom the rich and free labour
from the poor. Thus _Abd Al-Q a d &-Jdilan The@ame an important
famousS fleader.

2.3.3 The Legacies of Shaykh Abdu “I-QUdir al-
J 1ghg

Out of the mystic figuresof his time, Shaykh _Abd a-Qa d il-gilana
suwived in a uniqueway to becane the most popularwali (saint)in the
Muslim world andinspirer of millions right from his life time up till the
presendayduelargely to manyreasons.

First, he was an embodiment of mu j tah, the mystic struggle to rise
above the animal self, who, after reaching the stage of wi | Uy a h
(sainthodl), retiredto thelife of teachingandpreachng.

Secondy, he was an eruditesage, a Q u r ic axaete, an exponent of
Hadiths, a luminary in the Jurisprudese of the Hambali School of

Islamic law and also a poweful preachemwhoseseamonswerein most

casesxtraordinary.

Thirdly, his mystical prosewritings suchas the Ghawthiyyah, and his
poeticalcompositions suchas the Khamriyyah andtheMi 6 r Uj drey y a h
all beautiful religious piecescapdle of moving any reader endowed

with little quality of Arabic literary appeciation whichseem composed

in ecstaticconditions.

Lastly, accountof his mystical careerand most especially hisability to
work miracles, have contributd in no small scaleto his popularityand
the popularityof his Orderthrough the ages.

Among the legaciesof Shaykh _Abd Al-Qa d &lJ i | véhich were
presevedandconveyedto theMuslim world arethefollowing:

I Al-Ghunyah: It is a work which vividly portraysthe personality
of Shaykh AbdAl-Qa dai-Jri | anT .

i.  Al-Fath Al-RabbUh ga:collection of his 62 sermonsdeliveredto
his audienceat his school between545/150. Both the content
and style of the collecion reflect that it was not exclusvely for
9 f0 circles.



ii.  Futl k ul-Ghayb: This is a collection of eight semons on
varioussubjets mostly relating to & | sin Gompiled by his son
‘Abdu-Ra z aq.

iv.  Ecstatic Semons: Thesesemonsare contanedin many books
of his followerssuch as Al-Fu y | [AlkRabb U re@gmpiled by
Ismail bn.SI dMiuhammadSa™ TadBagh d a d

However, the mostimportantheritage of Shaykh _Abd Al-Q & dai-Jilan 1
is the disciplined Order Q U dyiyah he left behind. The Shaykh, _Abd
Al-Qaidal-J i | \@asthe,mostuniversallyreveredof all the saintsof
Islam. His Order,QU d i r upyoythe presentime, found followersin
mostpartsof thelslamic world.

Self-Assesanent Exercise 2 (SAES)

2. Describetheactuities andlegacieso fAbd_
Al-Qadal-Jri | anT .

24 SUMM ARY

This unit introduces youo a brief history of Shaykh_Abdu 'I-Q a dAl-r
J i | (& B61L/1166).It highlights hisbirth, parentge andearly life and
educationin hisnative land. The unit alsocortainsan acountof Shaykh
_Abdu 1-Qadir Al-J i | aeducatimal, devotional and Dadwah
actvities.

It concludes byan account of his legaciesin form of religious witings,
collecton of seemonsand spiritual presciptions forsoul purification. It
makes the emergence of the Q U dyiy m ih  Grdieffdy cultivation of
Islamic spiritualty as thegreatesbof hisspirituallegacy.
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2.6 Possible Answers to SelAssessment Exercises (SAES)
Answer to SAE 1
1.TheQUd i r i yQrdetwasBamédafter Shaykh Abd Al-Qadir al-
J i | whosé&fatherand motherwereacclaimed to be direct descendants
of Fatmah,theP r o p (SAW)‘dasighter.

By the age of eighteen Shaykh _Abd Al-Qa d il-3 i |a&owed to
Baghdad, a city famous for learnng and civilisation having had
traditionaleducationn hisnativedistricto f J 71 | an.

In Baghdad, by dint of his natural talent, his dedication and
encyclopect knowledge, he beame very famous for erudition ad
sainthood and peoplefrom different partsof Muslim territoriesflocked
his sanctuary/ribat.

When Shaykh_Abd Al-Q a dal-J i | deedin 561/1166at the age of
ninety-one years,his heitage in form of doctrines, writings, semons,

and prescriptionsfor spiritual training and disciples were left behind.
Theseconstitutedenaugh factorsfor the emergenceof theQU d i ah,i y vy
the disciplinedS T Ordler for cultivation of Islamic spirituaity named
afterhim andfoundin numerousMuslim countriesall overtheworld.

Answer to SAE 2 )

2. Shaykh_Abd Al-Q a ddl-Y i | a ramemhedinseent ofmu j dehwho,
after reaching the stage of wi | U (sainthodl), retired to the life of
teachingandpreaching.

He wasan eruditesage, a Q u r ic axmete,an exponent of Hadithsa
luminary in the Jurisprudese of the Hambali School of Islamic law
and also a poweful preacherwhose semons were in most cases
extraordinaryHis ability to work miracles, have contribued in no small
scaleto his popularityand thepopularityof his Orderthrough the ages.

Among the legacies of Shaykh _Abd Al-Qa d ia+J i | \eereTAl-
Ghunyah, Al-Fath Al-RabbCh ,0and Futl k u’l-Ghayb, His ecstatic
sermons are contaned in many books of his followers such as Al-
Fuy T IAEREbb Un ¢
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3.1 [INTRODUCTION

The initiation of aspirantsnto the QU d i r Ordeysprbadto Yemen,
Egypt and Mes@otamia right from the lifetime of Shaykh Abdu 'I-
Q a d iAr body of doctrines and devotional exerciseswere then
formulated togive the requiredrules and regulations tothe Order. The
doctrines and practices,which originated from theShaykh himself,
improvisedby the leadersof thebranche®f the Orderor borrowedrom
other sources were compiled in manuals, which had won wide
circulaion. It should be noted thdtomthe QU d i r,inot kessthan
sixty branchesave derived.

3.2 Learning Outcomes

At theendof thisunit, you shouldbeableto:

1 give detaiked accountof the spreadof the QU d i r iinyNpréhh
andWestAfrica;

1 discusghe contributon of Shaykh Ahmadal-Bakka a-K u n(d. 1
1504)

1 relatethe spreadand socio— pdlitical roleof QU d i r in thg a h
Seregambia and .

1 assesshe involvementof theMu r ¢ d branghaf@QUd i r i yy ah

in politics.



3.3 TheQUiriyyah in the North and West Africa

3.3.1 Spread of Q U dyiyah in the Maghrib (North
Africa)

In the Maghrib (North Africa) the earliestknown d ft@have contact
with the QU i r iwas Abm Madyan Sh u ‘ aby bAl-Hassn
(d.594/1197)It is widely reportedthat the he met Shaykh _Abda-Qa d i r
al-Jilani on the plane of _Arafah the year of his pilgrimage to the
Holy land. He was invested with the Khirgat al-barakah (vest of
blessng) by Shaykh Abd al-Qadir, listenedto same of his teachings and
satdownin front of him' (i.e.like anovice enduringinitiation).

In fact, it hasbeenclaimed that on his arrival in the Maghrib, Shaykh
Abu Madyan wastedno effortsin obtaining proselytedor the new Order
among the people of the territory. Abu Madyan however, beame a
renownedS fpérsonality thathe did not escapethe notice of _Ali b.
Yusuf a-Shatanufi whancludedhim in the list of saintsaccordedhis
high estem.

The view that seems to enjoy a wider recognition however, is that the
QU i r wagigtraducedinto Fasby the posterity of two of _Abd al-
Qa d isons,bralim (d. 592/1196) inWasit and _Abd al-Aziz, who
died in Jiyal village of Sinjar (d. 6021206). Theyhad migrated to
Span, and shortly before the fall of Granada (897/142), their
descendnts fled to Morocco. Perhapsto them, should be tracedthe
origin of Jilaliyyah which hasbeendescribedas a common Moroccan
name for the cult of Shaykh _Abd a-Q a d as distinguishedfrom the
Order. The sysem has alscbeendescribed ashe applicationof D B
to beliefs that are certainlypre-Islamic, and the mateialisation of that
mysticism underthe formof a cult of hiddensubterraneapowess. Here,
the word Khalwah is usedfor a heapof stoneswvherewomen atachrags
to reedsplanted betweerthe stones andwherethey burn benzoin and
styrax in potsherds Such Khalwas  are said to be found in Arab
villages. The cult of _Abd a- Qadir is most ardently practised bythe
women whocometo the Khalwasaresaidto be foundn Arabvillages.

The cult of _ A kaldQadiris mostardently practised bythe womenwho
come to the Khalwah for every sort of objecives. Themen on the other
hand,chiefly go to the Khalwah whentheyareill. Thefull geneabgy of
theSh u r & fi dohHeas givenin Archive Maroc on the authority of
Al-Durr al-Saniof Ibn a-Tayyib atQ a d who claimed to have useda
seriesof authentic dbcuments.A ZUniyah of Shaykh Abd a-Q aidin
Fasis mentionedas earlyas 162-3 CE.

ThemostprominentQ U dylyahpersonalityof thelate 15" centuryWest
Africa was ShaykhAhmad al-Bakka ‘ al-Kun t (d. 1504) whose full



contribution to the development ofthe Q U dyiyahamong the Moors of
the Western Sahara and Muslims of the Western Sudan shall be
examined afterthe nextpararaph.

In the 18" century,the Manzaliyyahgroup of the Qadiris emerged in
Algeria andTunisia.lts linesdenve from_Ali b. _ Aaral-S h a andits
zawiyahs scatteredall over Algerian— Tunisian territories.6 AmmuUah i y vy
on the otherhandis a 19" centuryQU d i ahibranchwhosecertre of
activities is also Algeria and Tunisig while B u 6 A | is gngthehone
with centreat Nefta whereB uAl i ‘n® is sitoated.This branchhas
succeededn establishing sbrbrarches, also in Algeria, Tunisia and
Egypt. The QU d i ah ihas glso been firmly footed in Tripoli and
Fezan to which it has come from Tunis and earlier from Fas. The
6Ar i s svhich ig lnbwnasthe Salamiyyah is a 19" centurybranch
of theQU d i r deyelpmedin Tripoli and founding sub-brancles at
ZulaytinandSabha.

Self- Assesment Exercisel (SAES)

1. Give a critical accountof the spreadof QUd i r intp y a
North Africa.

3.4 The Contribution of Shaykh Ahmad al-BakkU @l-Kuntd
(d. 1504)

In the 15" century, Muhammad al-Kunti, the ancestorof the Kunta
Arabs,migrated fom Tawatin the Maghrib territory to Azawad atown
near thehistoric city of Timbuktu where his son Ahmad al-Bakkai
estabished theQU d i r asy ynavdment after him. The T a r oveps h
thereforeknown as B a k k & i ltywashlowever, Ahma d ‘oven son,

_ bhar a-Shaykh (d. 1553),in his turn who undertak the spreadof the

T ar Qamang the indgeres. He wasa follower of the celebrated
Shaykh_Abd al-Karim a-Magh IT who is reputedfor visiting Islamic
strongholdsand sendng disciples to preach Islam throughout the
SaharaNiger AreaandHausalandAfter _Umaral-Shaykh's demise the
Order appearsto have had no actve leaderworthy of note until the
emergence of Shaykhal-Mukh t & Ahmad(1729- 1811)who wasalso

a Kunta Arab. During this period, the Order becane more widespread
sincethetwo famousJihadleaders of théime Shakyh_ Umanbn.F G d 1
and Shaykh Hamad of Masina were members of the Order and
reconmendedit to thepeopleunder their jurisdiction.

Anotherfamous Shaykh initiated into the QU d i r orgeyby 8haykh
Mukhtar was Shaykh S ¢ dl-Babir (1780—- 1869) whosegrandson S ¢ d 0
Baba (1869 — 1924), from his Zawiyah at Bu Tilimat in the Trarza
region gainedgreatinfluenceover the Moorish tribe in Mauritania and
the Sudanespecally the Wolof tradersin Senegal. This branchof hisis



sametimes knownas T a r Q0 § @ dh. YAgother branchformed by a
contemporary of Shaykh S@ @l-Kabir, Muhammad al-F & d(1780 —
1869)appearso have developedinto a new Order,the FWiliyyah. He is

saidto have adaptechis teachings to the needsof his people ando have
introducedcertain modifications to the rites and practicesof his own

branchof theQa di r i y gom,IBa * B (1850 - 1917)and S o d 0

Ma U ‘Aynayn were two influential persmalities of this FUd i | i yy ah
branchof theQUd i r.i yyah

From Muhammad d-Fadili‘s teacher,Muhammad a-Aghdaf (d. 1860)
anothertribal branch has been deiived which has been describedas
being characterised byextravagant dhikr in the circle of Islam in
Mauritania. Theactualfounderof this branch washis pupl Ahmad b.
_Umar known as Bu Ghi f dd. 4888), but it is known as
Ghudfiyyah after hismaster.

Sef-Assesment Exercise2 (SAES)

2. Discussthe contribution of Shaykh Ahmad al-Bakka 1
a-K u n(tl. 1504)to thespreadof QU d i r in YWgsa h
Africa.

3.5 The Spread and Socio i Pdlitical Role of Q U dyiyah in
the Senegambia

In the South of Seregambia, Imam Ahmad Samadu (b. 1846), a
Mandingo popularlyknown as Samuri, collected a force of about500

brave and valiant men for a J i hagaohstthe Wasulu tribesEmerging

victorious andreaching theheight of his powerin 1885, he foundedan

empire on the Upper Basin of the Niger and its tributaries where

QUd i r imgrabauts were left with the task of spreadig Islamic

culture and civilisation andwinning more adherentsto theQUd i r.i yy a h
The Imam came into conflict with the Frerch colonial authorties who
arrestechim aroundthe year1898.He diedin 1900.

Also, afamousQadiri saintin the Senegal wasAhmadb. Muhammadb.
Habib Allah (d.1923) popularly known as Ahmad Bamba. His
Mu r ¢ d ibrangheoh the Q U dyiyah deiived from Shaykh S ¢ dl-
Kabir. His Order spreadrapidly since 1886 and hasoncebeenregarded
asthe mostpowerfulreligiousforcein Senegal. Trimingham claims that
Mu r ¢ d imgmpasdhp increasedfrom 20,000 adherentsn 1912 to
over 350000in 1965.

The rites and practicesof the branchwas primarily QUdiriyyah. When
Ahmad Bamba died,his sonsone after the other succeedetiim, Ahmad
Mustapha Mbke (d. 1945) and F & dMbéake (d. 1987) respectiely.
Thus, the expansionof the Order continued up to this moment.



The Mouridiyyah of Ahmad Bamba had deeply influenced social
structure and relationship béween land and agriculture had been
sanctified to the savice of God and the Shaykhand a sysem of

collectve farming hasbeendeveloped.Underthe inspiration of Ahmad

Bamba, an Islamic CJ fOfder has been given animpeus for the

exploitation of the uncultivated land, the greaterproductvity of land

owned by membersand price control of products.Upon joining the
S ar Q of aAlnmad Bamba, the new aspirant agrees to surrender
himself, body and soul to the Shaykh. If he possesses anytiy, it

is for the service of the community. If landlesshe is allotted aplot

provided with the seedand loaned implements and anmals. Shaykh

Ahmad Bamba s deputies(khalifahs) take control of the hawvest which,

being a cash crop, especially groundnuts, is assured a more

remuneiative salethanwould be obtainedby an isolateccultivator.

The sysem alsoembracescraftsmen and traders Revenueis distributed
among members eitherin cashor goods. It is therefore asysem of
collectve security inwhich the Shaykh as a trusteeof the land and
controler of captal and labour is respongle for the welfare of the
affiliated members.

The great fedival of Islam among the followers of Ahmad Bamba is
reportedto be grand occasons for joy and spiritual development. The
mosque of Toubah, the spiritual centresituated onthe spot where
AhmadBambawasinspiredis oneof thelargest centresn WestAfrica.

WhenAhmadBambadied theexpansiorof Mu r ¢ d wagnotarested
by his death.He was succeded in the leacership of the Order by his
son,AhmadMustafa, whaodied in 1954 and Falilu Mbake whowasborn
in 1987.

Self-Assesment Exercise3 (SAES)

3. Discussthe spreadand sodo-religious roles of the Muridiyyah
branchof theQU d i r in theSandgambia.

3.6 Involvement of Murq igtyahin Politics

The emergenceof AhmadBamba, the founderof theMu r ¢ d Brgngha h
of theQU d i r coingidadwith the Frenchadministration in Seregal.
AsalLeaderof an Orderwhich hasa consideably large followership; he



wassubjectedo theFrenchcolonial authorityin Senegal who fearedthat
he might wage aJihad.The ruler of the city of Baol attempted to allay
the fears of the colonidists on behalf of the Muridiyyah leaders; and
Shaykh Ahmad Banba hmself visited the French Governor at Saint
Louis in 1891 to declare hisloyalty and to give the names of his
compromising disciples. Yethe ramained under much suspicionof the
colonialists.His followerswereforcibly dispersedy the FrenchMilitary
detaciment in thatyear.However,his followers soonreturnedto him at
his new placeDaru_Salam.

In the same year, warriors and fotbwers of the ruler of Jolof Al-
Bur Ndiayewith his followers whoweredismissed bythe Frenchin 1890
addedto the number of the disciples of Ahmad Bamba. The French
authorties beame more concerned whenthey learnt about this
development.In 1895 whenthey took direct control of Baol the district
where Ahmad Bamb a * s op doraiagleewas situated they thought it
prudent tomove to the stateof Jollof which still enjoyed sme degree of
autoromy underFrenchcontrol.

Ahmad Bamba was taken a prisonerby a French Detadiment hat year
(1895) and subsequentlysentencedwith Samba Laobe, the ruler of
Jollof to indefinite exile in Gabon.The chages against him were not
clearly statedand it was admitted that no clear instanceof preaching a
holy war could be held against him. However,it was evidencedthat
the adninistration wasperturbedby the fact that they had a potentially
warlike following, this wasconsidered threatto theirown authority.

TheMu r Q d tragliyoarbklates thatvhenamrested AhmadBambatold
his followers not to lament. He claimed that it was God who was
sendinghim to exile so that he would be free from distractons of this
world to enablenim concentrat®n meditaton andreligiousstudies.

Theexile in Gabon whichwvasto lastseven yearsgave a new dimension
to AhmadBamb a prestge. During thefirst four years,the followers of
Ahmad Bamba had no contactwith their leader. At this moment they
believed him to have enduredextra-ordinary trialsat the handsof the
Frenchauthoritiesfrom which he only emerged by miracuous means.
He was saidto have been imprisored in a cdl with a hungry lion, cast
into a furnace, buriedor seven daysin a deep well, kept on an island
inhabitedby sn&kesanddevils. All thesehe suvived.

Oneof the popularlegendsconcermng the voyage to Gabon waswhen
thes h i qaptam wassaid to have refusedhim permissionto pray, the



founderjumpedoverboardJaid his mat on the oceanandsaidhis prayer
in peacebeforetheastonishedrew.

He wrote aboutthis exile in his own verses @scribingsome of the more
inhuman discomfort he endured.Many of his religious versesappeaed
to have beencomposedt thistime.

While AhmadBambawasin exile, his followersin Seregal continuedto
grow. New disciples came to declare their suomission to his close
relativesandassociates.

Meanwhile,one of AhmadBamb a brethers,Muhammad Shehu acted
as interim leaderof the Mouridiyyah. His principal associatesapplied
themsdvesto securng his pardonfrom the Frenchadministraion. A
streamof lettersto the French Govemment proved unavailing. The
pardonwas however granted evertually after the intervention of the
newly electeddeputyof Senegal, FrancoisCarponin 1902.Carpgn had
recaved financial and electoal support from me of Ahmad
Bamb a brethers and chief disciplesin the electionsof 1902. He
thereforereturnedhis supportoy securinga pardonwithin ayear.

AhmadBamb a * s to $etegalrwas of courseseenas a miraculous

victory by his followers.Theywentto him in processiorio declare their
solidarity. The anxiety of the Govemment began to grow again as
Seregalese chiefs were writing to complan of subverted authorty.

Parentavroteto say thattheir sonshadabandnedthem to seve Ahmad

Bamba Traders wroteo complain that their clients were spending all

their moneyon him. In view of thesecomplaints andof a rumour that

Ahmad was collecting weaponsfor a holy war, the administration
decidedto sendhim on exile again this time to the Zawiyah of Shaykh

S @ Baba in Mauritania where it was proved that the latters

submissivenessto Frenchauthority wll have same impact on him. The

Mauritania exilecame to an endin 1907 when the Frenchdecideto lift

thebanimposeduponhim onceagain at theintervention of Carpan.

Ahmad Bamba wasallowedto returnto Seregal, thistime to the remote
village of Kayon in the district of Jollof where he was kept under
adninistrative surveillance. Here again the followers came in streams
but the administration dmitted only those with certificates of tax
paymentto seethe Shaykh.

Theyear1912in which Ahmedwasauthori®d by the Administrationto
returnto the district of Baol was a turning point in the history of the
Mouridiyyah. It marked the beginning of a good relationshipwith the
colonial administraion and further expanson of the Brothehood. The



decisionto allow the Shaykh back to Baol was taken yet again under
political pressure bm the Deputy of Senegal. But the colonial
administration by thatmagnanimougesture might facdlitate military
recruitment drive in Ahmad Bamb a areaof influence.The decision
implies realisation of the fact that any further attmpt to curtal
expanson of the Brothehoodwould prove futile.

The policy provedsuccessfutluring the reauitment drivesfor the first
world-war when the Mouridiyyah leadersallowed a consicerably large
number of their followers to be recruited in 1918. Ahmad Bamba
receved the Crossof Legion of Honour in recognition of his savicesin
this connection.

Ahmad Bambal lived quietly until his deathin 1927 in Dioubal writing
religious versesstudying andrecaving religiousvisitors.

Sef-Assesment Exercise4 (SAES)

4. Narrate the involvement of Mu r ¢ d ibsancha of
the QUdiriyyah in politics.

3.7 SUMM ARY

This unit gives a brief accountof the emergence of the QU d iyahi vy
Orderandits spread toWestAfrica thraigh the Maghrib region. Thenit
tracesthe spreadof the Order to the West African territoriesof Seregal
and Gambia. It focuseson the religious, socialand political roles of the
Mouridiyyah as a branchof the QU d i r in yhg @edion. Prominent

Qa di and gheir roles are briefly presented. Such Q Uidyyah
persomges includeShaykh Abu Madyan Shuayb, Shaykh Mukh t al+

K u n $hdykh AhmadBambaetc.
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3.9 Possible Answers t&el-Assessment Exercises (SAES)

Answer to SAE 1
1. Abu Madyan Sh u * aby Al-Hassan (d.594/1197) wasthe first
known CJ &cglamedto have introducedand spread the Qadiriyyah
in the Maghrib (the extrane Westerrterritory of Islam).

The QU d i r wgsyirardducedinto Fas by two of _Abd d-
Qadi r J i | l@rahim' (¢ 5928/4l96¥and _Abd a-Az 1 @,
602/1206). Thihas becme another popular opinion regardng
the introduction of Qadiriyyah inthe Maghrib region. They
migrated to Spain and shorty before the fall of Granada
(897/1492),their descendants fledo Morocco.

The Kunta Arabsled by Shaykh Muhammadal-Kunti, and Shaykh
_Abd alK a r TliMagtai tontribued to the wide-spreadof the
Tarigah in West Africa in the 15" century. Shakyh_ Unan bn.
F O daind Shaykh Hamad of Masina were members of the Order
andrecommendedit to thepeopleundertheirjurisdiction.

Answer to SAE 2

2. The most prominent Q U dyyah personalityof the late 15™ century
West Africa was Shaykh Ahmad al-Bakka ‘ d-Kun t (d. 1504)
who migrated fom Tawatin the Maghrib territoryto Azawad atown
near the historic city of Timbuktu where his son Ahmad al-
Bakkai estakished theQU d i r Bsyaymaviement after him. The
T ar owqathereforkknown asBa k k ai yyah.

After _Umaral-Shaykh's demisethe Orderappearedo have hadno

acive leader worthy of note until the emergence of Shaykhal-

Mukh t a.rAhmad (1729 — 1811) who was also a Kunta Arab.

During this period,the Order becane more widespreadincethetwo

famous Jihad leaders of thetime Shakyh_ Uwnan bn. F G d 1 and
Shaykh Hamad of Masina were members of the Order and
reconmendedit to thepeopleunder theirjurisdiction.

Answer to SAE 3

3. The Mouridiyyah branchof the Qadiriyyahplayedsignificant socio-
political role in the Sene@mbia. Under the inspiration of Ahmad
Bamba, an Islamic CJ Ordler exploitedthe uncultivated land for
greater productvity by members.Landlessmembers werellotted
plots of land, provided with the seedand loanedimplements and
anmals.
The sysem also embracel craftsmen and traders. Revenue was
distributed arong members eitheiin cashor goods. It is therefore a
sysem of collecive security inwhich the Shaykh as a trusteeof the
land and contrdier of captal and labour is respontle for the
welfareof the affiliatedmembers.



Answer to SAE 4

The emergenceof Ahmad Bamba, the founderof theMu r ¢ d Brgngha h
of theQUd i r coingidadwith the Frenchadministration in Seregal.

As a Leaderof an Ordemwhich hasa consideably large followership; he
wassubjectedo theFrenchcolonial authorityin Senegal who fearedthat

he might wage a Jihad. Despite declaring his loyalty to the French
Governor at Saint Louis, his followers were forcibly dispersedby the
FrenchMilitary detaciment. With increase in the number of his followers
despite threats and maltreatmetite French colonialisten 1895 took
direct control of Baol the district where Ahmad Bamba‘® s gl ac e
domicile was situated Ahmad Bamba was taken a prisonerby a French
Detadiment hat year (1895)and subsequentlysentencedwith Samba
Laobe, the ruler of Jollof to indefinite exilein Gabon.

While AhmadBambawasin exile, his followers in Senegal continuedto
grow. New disciplescame to declae their submission to his close
relatvesandassociatesde was later pardonddllowing the intervention
of the newlyelecteddeputyof Senegal, FrancoisCarponin 1902. Carpgn
had recaved financial and electoa support from sme of Ahmad
Bamb a brethers and chief disciples in the elections of 1902. He
thereforereturnedhis supportoy securinga pardonwithin ayear.

He was later serdn exile again this time to the Zawiyah of Shaykn S ¢ d ¢
Babain Mauritania whereit was proved that the latter s sulmissiveness
to Frenchauthority wll have same impact on him. The Mauritania exile
came to an endin 1907 when the Frenchdecideal to lift the banimposed
upon him once again at the intervention of Carpon. This marked the
beginning of a good relationshipwith the colonial administraion and
further expanson of the Brothehood.



Unit4  The QUiriyyah in Bornu, Hausdand and Sokoto
Unit Structure

4.1 Introdiction
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43 The QUWliriyyah in Bornu, Hausdand and Sokoto
43.1 ThePositionof Sufismin Bornubeforethe Sokoto Jihad
432 TheQUd i r in Maysalandndthe SokotoCaliphate
433 TheTwentiethCenturyQ U d i riryNigaria

44  Summary
45 Referances/Further
Readngs

4.6 Possible Answers to Sef{ssessment Exercises (SAES)

41 INTRODUCTION

Unit 3 givesa brief accountof the emergenceof QU d i r Orgleyaach
its spreadto the North-West African Maghrib region, the Western
Saharaandthe Senegambia. It focusedon the rolesplayedby prominent

Qadiriyyah persoages, the religious, social and political roles of the

Mouridiyyah as a branchof the QU d i r inythe segion. This unit

tracesthe position of &1 §mjn Nigeriathrough theageswith particular
referenceso theQadiriyyah.

4.2 Learning Outcomes

At theendof thisunit, you shouldbeableto:

describehe positionof ) gmin Bornubeforethe Sokoto Jihad
provide an overview of theQU d i r in yHyuaakandduring the

Sokoto Caliphate i
1 sunmarisetheplaceof theQ U d i r in goptanporay Nigeria.

T
T

43 The QUWliriyyah in Bornu, Hausdand and Sokoto

4.3.1 The Positionof Sufism in Bornu before the Sokoto Jihad

In the oral tradition of the Bornu Muslims, a notion suggeststhat the

QUi r wasynirdducedinto the area by Arab immigrarnts from
Yemen. This may be an extensionof the tendencytowardstracing ther
Origin to Yemen which has bemme fashionable anong the pro-Arab
Muslim historiansof that area.On the other hand, the notion may be



basedon the staement that the religion of Islam was first introduced
into Bornulandby a descendnt of the Ummayadscalled al-Hadi a-
_Uman T

On the other hand, in a note sentto the Secretaryof State for the

Colonies in1953,the thenGovernor ofthe NorthernRegion claims that
theQU d i r ieaclyedvhat wasthenknown asthe Bornu Provincein

the twelfth or the thirteenthcenturyby the caravanroutes which crossed
the Saharafrom the Nile to Lake Chad. The Govemo r Viesv seems to

have considered) U d i ah syryosymousto Islam.

At Ngazaegama which was estdlished by Mai _Ali (Ghazi) Ibn
Dunama (1476 - 1503)werereported tdbe manyGod fearing mallams,

many blamelessnobles and many learned CJ & and Saints of the
S ar I ghaEm r léasnng itself did not fall shortof the wisdom of
the learnedimams andthe piousGod-fearing saints.Also, between1600
—1660,at a placecalledKulumbadu in Bornu, aboutfifty miles westof
Mir, theresprangup a large zUniyah, which acquiredgreat celebrity as
its inhabitantsverenotedfor their piety andlearning.

The first among theholy men of Bornuandduring theperiodfor whom
we have scarty information is Shaykh Abu al-Makanm Muhmmad al-
Bakri (c. 1000/1600).

Shaykh _Umar Waldidah and Shaykh Hasan Ibn al-Jami weretwo other
saintsof Bornu. The two arereportedto have livedin Kulumbardi and

have been preachersand popagandistsof ] BnD in the area this

acquirng alarge following. Reportsof their activities were during the

reigns of Mai _ Hma b. Qasam (1032 1062/1626— 1645). Shaykh

Waldidah diedin Baghirmi while Shaykh Waldidah tavelled to

Aghades and Timbuktu. Before his death,it is claimed, he prophesied
the advent of a saintwho would revive religion, acquire lage following

andwage a Jihadin thearea.

Two otherholy menwere Muhammadal-Wali b. ShaykhSulayman and
Abubaekr al-Barikum. The former hasbeen describedas an erudie,
asceticand prolific writer. Some of his suviving works include Al-
manhal fi 6 i lal+tawhid, a vere—work in which he condemns his
contanporarieswho were desertng the study of Qu r * Hard,7ahdh
Figh taking keeninterestin the cabalistic stencessuch as astionomy,
letter symbolism, andastrobgy. The latter, known asa ShaykhTahir b.
Ibrahm al—Fulati, inhalited Dhati "I-Baqar.He too acquiredreputation
asa teacherpiouslearnedmanandauthorof many books in proseand
poetry and predicted the advent of a Jihadist in the Sudan.



The foregoing accountsf thosehoymendo not provide us the required
insights into their mystical inclination soasto enableus detemine the
S a r iz tp avhich they were affiliated. The travel of some of them in
Egypt, Timbuktu and WesternSaharain seach of knowledge orduring
their pilgrimage to Mecca andhe proximity of their areaof acivities to
the Nilotic Sudan wherehe impactof the Q Wiriyyah wasalreadybeing
felt should lave exposedhem to the Order.However, the existenceof a
ZUniyah and a large number of CJ fs @nd pious learned men at
Ngazaamu asestablished edrer on, is an evidenceof the fact that the
peopleof theareawereconversantwith mystical practices.

Sef-Assesment Exercisel (SAES)

1. Descibethe positionof CJ s Bornubeforethe Sokoto
Jihad.

432 The Q U dyyah in Hausaland and the Sokoto
Caliphate

Meanwhile, wehave now known through reliable sourceshat _Abd al-

Kar dliMagh 1 | i AlgertamAgab Tilmisan who visited Hausland

during the reign of Emir Muhammad Runfa around868 - 905/1463 —
1499wasa g a d Hewasresponsiblgor the spreadof theQUd i ri yy ah
in West Africa. He initiated _Umar al-Shaykh b. Ahmad al-Bak k aof 1

the Kunta Arabs &5 — 959/1460— 1553 who in turn contributed
immersely to the spreadof the Orderin the areaby sendingdisciplesto

preachit. It is alsoreportedthathe took a wife thereandleft behindhim

three children namely Ahmad, S ¢ Alpy aadd _Isa Fari to whom he
bequeathedisrosary.

The rapid spreadof the Q Uidyyah andits contributionto the religious,
literary, socialandpolitical fields in Hausa- land wasacomplishedwith
the emergence ofShaykh _ Una rbn FO d as a Jihadist,a religious
revivalist and indisputably the greatest Qa d iinr the history of
Hausaland.

Among _ Wma nbn F u d irelasons, not ewor t hy includ€gadi r 1 s
Abdullah, his brother,Muhammad Bello and MuhammadThambo, his two
sons; _Aishah, oneof his wives and his dawhter Asma who was an
indefatigable omposerof Arabic poems and writer on religious themes.
Theyall distinguishedthemsdves notonly asstaunchQ a d ibutalssas its
exponentsEvidenceof theirQU d i r affiligtienlaboundsn their many
writings andutteranceswhich arestill largely in manuscripts. Genera i
themesand the particularway of theQ U d iyah bothin proseandin poety
are treatedin suchworks. Sourcesof the works as provided by them are
mainly the Holy Q u r ‘thae Rlgdith andworks of the greatrenownedSa f 1
intellectualssuch as a-Muhasibi, a-Ghazali,a-J i | amdhseveral others.



Otherpersomges whoheld key postsin the Sdkoto Sultanateboth male
and female were also found to be outstaning Q a d i Aniorgy them
wereemirs, viziers, judges,soldiersanddisciples.

The role of the Jihad flag-bearerscan not be overemphasised inthis
connecton. Eachof themwasinvestedwith turbanin accordancevith
_ Umahb. F 0 dintérgretatiorof khirqah(KT fg@wn) andwere mostly
his discipleswho belorged to the QU d i r folgl. ¥lagtearerssuchas
Umar Dalaji of Kano, Lamido of Adamawaand Alimi of Ilorin wereto
becanethefirst knownQ U d i r emisyfaheirrespectie domains.

In fact, the 19th centurywitnessedthe consoldationof theQU d i riny y a h
Hausaland.The Order acquiredthe status of official § a r Qig &hé
Sultande; the various communities underSdkoto jurisdiction through
succesiwe generations casderedthemsdves brethrenand were called

and addressedlam U 6 & ldirUvU until they were dis-integrated asa

resultof theBritish conquesby theendof thecentury.

Self-AssesmentExercise2 (SAES)

2. Provide an overview of the QU d i r iinyHausdbandduring the
Sokoto Caliphate.

4.3.3 The Twentieth Century Q Wiryyah in
Nigeria

A remakable event in the history of Q Uidiyyah in Nigeria was the
arrival of ShaykhSa * idn Ahmad in Kano during the reign of Emir
Aliyyu 189%-1903. He was an Arabfrom Ghadamisin the Western
Sahara.He introduceda new line of Q U dyiyah authorty. He founded
the Hala-Halla mosquein Jinga ward of Kano, pioneeredhe practiceof
group waz Q f(aaily office of prayerformulae recitation) anduse of
bandiri,abash-shapedirum.

Since 1935 or thereabout,followers of the various brarches of the

QUd i r inyKana émbaked upon a vigorous programme of reform
and propagation under the leadershipof Shaykh Nasiru Kabara, who
startedhis early life as an Islamic pupil. His period of novitiate as a
youngQadiri, his successn establishmg direct contactwith the primary
sourcesof authorityin the QU d i r in\Bsgladhd and other parts of
Arabia, led to his subsequenémergence aghe defender, theexponent,
nationalandrecagnisedcontinentaleaderof theQ U d i r in Migeah

On the introductionof the QUiriyyah into the Yorubaspeking areaof
Southen Nigeria comprising — Oyo, Ondo, Ogun, Lagos and most paits
of Kwarastatesi|t is established thashaykh Salihu Fulani (d.1831)was
thefirstknownQa d i r Tareanet only byevirtue of his positionas te



flag bearer otthe Sokoto Jhadbut also by the fact thatabundnt recods
lend credenceto his membershipof the Brotherhood. Beforehim we
know only of afew ascetics.

A number of other migrant Muslim clerics from Hausand such as
Abubekr Buba Fulani (d.1850), Ibranm Hausa, _Abdullah Di n dn
indirectstudentof _Abdullahbn F G drom Katsinaand Mahmud Beygi

Fulani(d. 1913)including SalihF u | asoriswesealsoknownto have

joined him to form the nucleusof the Q U dyyah iin this area.Some of

them were renownedpreachers, teachemnd QU d i r prgcgpiots.
Some of their discipleslater beame distinguished asMuslim leaders
whosenames are now being celebrateds great Qadiris. Theseinclude
Bukhari BabaAgba, Khalil Gbodofun,Alufa Dogo and Muhammad bn
Abdu’l-Qadirpopularlyknownas Taju'|l-Adab (d. 1922).

The careerof Ahmad Rufai Nda Salati (1896-1966) asa QUd iahi y y
propagandist in the Yorubalandhas not been paralleledby any other
person. Although oral tradiion claims the existenceof QUd i r i yy ah
adherents inlbadan, ljebu-Ode, Badagry, Osagbo, Abeokuta, and
Lagos, he wasthefirst to introducegroupdevotion andbandri sessiois

asa deputyof Shaykh NasiruKabara,andabove all, the greaest of its
propajandists in the area. Throwgh his activiiesQU d i r begama h
consoidatednot only in the Yorubalandbut also in neghbouring states

like Togo. Shaykh Ngjmu ‘I-Din of Ibadan (d.) and Shaykh _Abd al-

Aziz Olohungbo of Abeokuta (d) were staunch companionsof Nda
Salati. They all contibutedimmenselyin consolidatng the movement

in theregion andbeyond.

Sef-Assesment Exercise3 (SAES)

3. Summarise the place of the QU d i r ip gomtnporary
Nigeria.

44 SUMM ARY

This unit tracesthe advent andspread of the QU d i r $ayf @rdenin
Nigeria. It openswith an accountof the podtion of CJ $mjin Bornu
from 200/800 A.H. to 1200/18®. Thereafter,an overview of the
QU i r intheHauwmland andthe Sokoto Caliphateis presentedThe
third section discuses the twentieth centwy QU d i r i yNegéria
briefly.
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4.6 Possible Answers to SelAssessmenExercises

Answer to SAE 1 ~

1. OraltraditionclaimsthatQU d i r wagigtraducedin Bornu by
Arab immigrants from Yemen. The Colonialgovernor reported
advent of QU d i r iiny Boanh between thetwelveth and
thirteenth centuries. Eidence of existenceof s O fsaints at
Ngazagamu 1476 — 1503 and a large zUniyah at Kulumbarde
1600 -1660 were recordedrespectvely. Many holymen were
establisked to be propagandigs of Olsfh gn the Bornuland
around1000/1600.

The earliestShaykh said to be to be respnsble for the wide
spreadof QU d i r iinyWeathAfrica around 1460/1500 was
Abdu'l-Karim al-Magh 7 | 1

Answer to SAE 2 )

2. The rapid spread of the Q Uidyyah and its contribution to the
religious, literary,socialand political fields in Hausa- land was
acomplishedwith the emergence ofShaykh _ Wina hon FO das
a Jihadist,a religious revivalist and indisputably the greatest
Q & d inrthe history of Hausaland.

Outstaning Qa di ris in the Sokoto caliph
like wereemirs, viziers, judges,soldiersanddisciples.

Answer to SAE 2

3. The arrval of ShaykhSa  ith Ahmadin Kanoduring thereign of
Emir Aliyyu 18H%-1903 was remarkable in the history of
QUd i r inthg @th He introduceda new line of Q U dyiyah i
authorty and foundedthe Hala-Halla mosquein Jinga ward of
Kano, pioneeredhe practiceof groupwaz ¢ famdhseof bandiri,
abasn-shapedirum.
Shaykh Nasiru Kabaraestablishedlirect contactwith the primary
sourcef authorityin theQU d i r in Baghalddand otherparts
of Arabia.



On the introductionof the QUdiriyyah into the Yorubaspeking areaof
Southen Nigerig it is established thashaykh Salihu Fulani (d.1831)

was thefirst knownQ a d i r Tareanat only yeirtue of his positionas

the flag bearer ofthe Sokoto Jhad but also by the fact that abundnt
recods lendcredenceo his membershipof the Brotherhood.

The careerof Ahmad Rufai Nda Salati (1896-1966) asa QUd iahi y vy
propajandist in the Yorubalandhas not been paralleledby any other
person. Although oral tradion claims the existenceof QUd i ri yy ah
adherents inlbadan, ljebu-Ode, Badagry, Osajbo, Abeokuta, and
Lagos, he wasthe first to introducegroupdevotion and bandri sessios

as a deputyof Shaykh NasiruKabara,and above all, the greaest of its
propaandists inthe area.T

Shaykh Najmu ‘I-Din of Ibadchn (d.) and Shaykh _Abd a- Aziz
Olohungbo of Abeokuta (d) were staunch companionsof Nda Salati.

They all contiibuted immenselyin consolidatng the movement in the
region and beyond. Therehas beensignificant reform and remarkable
events in the Order sincehetwentiethcentuytill date.
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5.1 [INTRODUCTION

In the foregoing units you have beenacquained with a brief life history
andlegaciesof ShaykhAbdu _-Q a dd-Jilant who wasinstrumental to
the foundation ofthe Q U dyiyah Order in Baghdad. How the Order
spreadto the North Westand from thereto the West African territories
were also presentedto you. A focus on the spreadof the Order in
Nigeria at different imesand climeswasalso madein one of the units.
This unit presentsyou new other significant matterspertainng to A f 0
Ordersin generalandthe Qadiriyyahin particular.Welcame!

5.2 Learning Outcomes
At theendof thisunit, you shouldbe ableto:

discussthe conceptof zUniyah and the organisationalset up of
the G u @rders

describeheinitiation ceranonyof theT a rhs q a
enunerdetheethicalteachimgs usuallyimpartedto thenovice
statetherites/ ritual practiceftheQ U d i r in WastAfica.

= =4 = =

5.3 Organisational Setup, Initiation, Dodrinesand Rites

53.1 Organisational Set-Up

TheQUd i r in Migedais madeup of a circle of murids (aspirants)
andadeptssurrounding a master.According to ShaykhAbdu 'I-Qadir, a
mu r & che whose heart inclines towards se&ing the Truth and



abandament of all otherthan Him. This is the beginning of a s k] i.
e. travelerin the Way (§ a r Q, plaalkh Abdu 'I-Q a ddontinues,and
the name of the first station of an agirant. The basis of the name
accordng to himis theQ.6:52which containsin party a d érabbatum
bi'l-ghudimwi wa’l-a & Wdriduna wajhahu, i. e. calling their Lord
morning andevening sesking him.

The location of the guiding maser is usually his house,or mosque.
Despite itslimited scaledue to the fact that it is locaed in the city,
ShaykhNasiruK a b a ceatfeisi Kano can be considered sstandard
zUniyah (centre).It consiss of a big Central mosque,large hdl for
visitors, chambers for retreatsand rooms whereinlived the Shakh and
other members of his family, and even housing for relatives and
travelers.Nda Sa | a temtré & Mushin in Lagos is another good
example of a zUnyah centre These centreareusualy frequentedy
the murids for training anddevotional exercisedt alsosewvesasschool
wherethe masteror an adeptamong his disciplesteacheselementary
or advanced Isamic Religious Knowledge. Thetomb of Nda Salati at
the QU d i r cewrg ia Horin is afocal point for theQUd i r inyy a h
Yorubabnd andeven Nigeria at large, and a centre of veneratdn to
whichvisitations(z i yh)aremade.

The authority ofthe keeperof Abdu '1-Q a ds tamb in Baghdad inthis
regard, is reagnisedby the keeperof Kabal' s cia Kana. At the
headof eachcentreis the Shayk; and succession ispiritual and the
Shaykhis not necessaly a descendantof the founder. The head
nominates his sucessorfrom among the membersandif he fails to do
this before his death election is held by the ikhwtn (brethren),and
approval is sought from the main branchwhich has never beenturned
down.

The successiorto the leadershipof QUdiriyyah contirued among the
members of the family of Shaykh_Abd a-Qa dal-d i | until the
presentday with a brief interruption during the raid of Baghdad by the
Mongholsin 636/1258.

Underthe Shaykhare a number of khalifahs and mugaddamsappointed
directly to take chage of branches. Eaclis given a license(i j Bz a
stating whathe is authorisedo undert&e. Headsof small local centres
retain the power of initiation in their own hands butwhen an Order
expandxkhalifahs are authorisedo confer it. Onemay be nominatedthe

wa k ®@fl the khalifah or the n a g @who will be responsiblefor
administration andfinance.He sendsout delegation to collect duesor
levies. He also spearheds aganisation of mawlid and other
celebratbns. Immediately under the Shaykhis a nUi dnd oftenthe
nagibs are guardians of k a L r aad director of music sessions.



Titles however do not necesarily make clear actual positions.

Mugaddam in one centre is equvalent to k h ah @d$ewhee.
Suborinate leadersoften train aspirants and organise local dhikr

gatherngs. The postion of many Mugaddams or Khalifahsis often
maintanedin the same family.

Sef-Assesment Exercisel (SAES)

1. Discussthe conceptof zUniyah and the organisational set

up of the & u @rdgers.

5.3.2

I nitiation and Doctrines

Any individual couldbe almitted as an affililed member.He is admitted at a

pledge-taking ceemony, which includes the oaths of allegianceto the
founder andhis living k h ah gs$ocited with assentto a formula of
promises. He recéveslittle & ftraining mainly on how to take partin rituals
andrecevespermission torecite one or more hizbs Memberscarry on their
nomal occupations andmode of life, but are subject to the guidanceand
authorty of the Shaykhand his K h a | éntl tade part in the collecive
assenblies. It is through initiation in the real sense ofit taken by an aspirant
that he entersinto this spiritual world in such a way that silsilah is

guararteed.

The points, ethics and doctines usuallyrecited at the initiation

ceranony of the QU d i r ang gtlehd1 Ordersin generalare the
following:

V.

Xi.

amembermustbe an adulMuslim

he must be initiated by a Mugaddam_or khalifah who has
compeenceandauthority

he must be constantin the recitationof the GloriousQu r
standng, sittingdayandnightin thecorrectspirit

he mustbe visiting the Zawi y yregdiarly and take cognizarce
of o rightswhite there )

he must have the fear of Allah (Tagwl) and obey His
injunctions(i U a h

he mustcultivatethe attributeof Ga fpatiene)

heis expectedhot to ham othersand to pardon whenharmed.
viii. he mustbe generous

he mustrefrain from all indecencyin wordsanddeedssuchas
rumour-mongering, lyi ng, badk-biting andslandering
hemustbe in stée of ritual purity alwaysand wheneer deemed
necessary

heis expectedo berecitingthe formula of repentancestigfaru
always

an



xii. he is also expectedto be consantly reciting Ga | @b tOn-
Nabiyy (asking for blessng and benedidbn on the Prophet
(SAW).

SeltAssesment Exercise2 (SAES)

2. How is a mu r @gpirant/novice) initiated into a
Sarhqga

3 Enumerate the ethical teachings usuallyimpatedto the
mur Qatltheinitiation stage.

53.3 Rites

It is unlikely thatanyrigid sysem of dhikr, wgd or hizbwasinitiated by
Shaykh Abdu’'l-Q a da-Ji | However,the bodyof prayersyulesand
doctrines which have his authority can be found in some of the
QUd i r books;sadhasal-Ghunyyahal-Fu y 1 #&ndathers.

Five differentkinds of the wirds of theQU d i r haye peeriidentified
as widespreadamong the Muslims in Nigeria; the Ahl a-Bayt, the
Kuntiyyeh, the Manzaliyyah the Uthmaniyyah andthe Sa mmUh.i y y a
Each of these consiss of two cakgories of devotional duties called
IUz i ricompulsory recitation)and wa z § f(tehdaily duty). The
obsewvance of wo r, dlh goktheQ U d i r i agoprdily to Muhammad
Bello consistsof recitation of:

0] HasbunaAllah

(i)  Istigfar

(i) Lailahailla allah

(iv) SalatulAla-Nably.

Participation inthe m9 6 whith is the term for the Friday evening
meeting of the brethrenis alsodesirablefrom members.It canhowever
take placeany day of the week. It alwaysbegins after‘ Asr prayerand
laststill sunset.

Obsewanceof theunderligedsix specialnightsis alsodesirable

I. NisfAl-S h a b O rthenight of 14" dayof Sh a b Un

i. Laylat Ali Qa d ¢the night of power (270of Ramadan

i Laylat Alié Ar athedhday of DhutHijjah

iv. Laylatal-As h ur the9"dayof Muh Ur am

v.  Mawlid Al-Nabiyy, the11™ dayof R a b i-Advai |

Vi. LaylatAl-6 | s r ¢he27" dayof Rajab

Other recommended devotional exercigs to be perfamed for
special purposesuchask a | U-HUjjah (Prayerfor specialrequest)
and k al Ultl st i K (Pradyerafor inspiration) are also found
emphaS|sed for members of the QUdir.i yyah



Thesewirds and hizbs are significant pillars of the QU d i r iang ythe h
distincive worshipsof its adherents- ritual and free prayersheing aspets of
Muslims spirituallife sharedoy mysticsandnon-mysticsalike.

A summary of the meritsclaimedfor thewirds as containeth theQU d iahi y y
manualsandwhich have acquireda statusof doctrinalbeliefsare:

0] thatthe divine mercywill showerupona person who supplicaés
with them.

(i)  thatShaykh AbduI-Q a dwillrbe presento rescueany of their
adherentsvhofalls in troublein anyof his mundaneaffairs;

(i)  thatthe Shaykh will be presentwhenthe adherentwill confront
terrorsof the LastThings at deathbed, dunng interrogationin the
Grave by the Angels Munkar andNakir and other eschatabgical
ordeals.

On the other hand, the merits presupposethat _Abdu "I-Qadir still
performscertain functions after his death,as he was wont during his
lif e-time (tal>a ff).rThesefunctions whichbelongto the sprere of the
extraordnary powerswith which the Shaykhwas endowedinclude his
ability to practiceb u r -bxteriorisatiorl which means he could apper
at differentplacesat thesame time, andtayyal-ma k,Whichimplieshe
was endowedwith the faculty of beng beyond spatial restrictian.
Allusion to thesepheromenaabownds in the QU d i r hagiography
andit is not unconmonto seeQ a d iinwokirgy their Shaykhto come to
theiraid.

Meanwhile the climax of the devotional ritesof theQ a d iinrNigeyiais
their occasionakelebrationsthe Babbanderewhich takes placeduring
any important occasionin the life of a prominent member of the Order.
Members converge from variouscentresto keep a night vigil beatng the
Bandiri - drum and chantng various hymns cherishedin the Orderin
addition to normal recitaton of the wirds and hizbs. The Babandere
duringmanid at Kano,llorin and Abeokuta and during the beginning of
new Hijrah year in Ibadanis someimes broght to an end by a
processiomound thetowns.

Whatremainsto be pointedbutatthis junctureis thatthe Babanderéas
consttuted a major factor responible for fetchingfor theQUd i r i yy ah
thosewho love the emotional kind of worship which the Islamic ritual

devotions do not allow. Thus the Q U dyiyah becanesthe first Islamic

associabn to attract Muslim youths through music which has now

becane awide-spreadpheromenonamong the Muslims of Yorubaland.
Beforedepartng this examination of the Q Uidyyah rites and doctrines

we mustremark that the exisience of multiple dhikrs andwirds in the

Order and lack of rules and regulationsspdt out in clear terms were



perhapssome of the factors responsiblefor the quick displa@ment of the
Orderwhich wasan official § a ratpfar a whole certury in Hausalandby the
rivalTi j Uni yyah

SeltAssesment Exercise3 (SAES)

4, Assessome of thedoctrineofQUd i ri yyah.
5. Discussthe occasionateranoniesof the Q Uidyyah.

5.4 SUMM ARY

This unit presentsa generalsurvey of the organisationalstructureof the St f 1
Orders.It describeghe method of affili ation intoa O1 ®rderand enumeraes
ethics to be obseved and doctines usually imparted to aspirantsduring
initiation ceremony. The unit also discuses the G rfte§in generalandthe
Qa d i r dogtrinesamdpracticesn particular.
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5.6 Possible Answers to SelAssessment Exercises (SAES)

Answer to SAE 1
The basisof the term murid (aspirant)is Q.6:52. ShaykhNasi r u Kab
centrein Kano consistsof necessarycomparinerts expectedof a standard
ZOniyah (O1 derdtre).It consigs of a big Central mosque, large hdl for
visitors, chambers for retreatsandrooms whereinlived the Shayxh andother
members of his family, and even houwsing for relatives and travelers. Nda
Sa | aderitré as Mushin in Lagos is another goodexample of a zUniyah
centre These centreare usualy frequentedby the murids for training and
devotional exerciseslt also sewves as schoolwhere the masteror an adept
among his disciples teaches elementary or advanced Islamic Religious
Knowledge. )
The tomb of Nda Salatiat theQU d i r cestrg ia ltorin is afocal point for
the QUd i r inyyprabhbnd andeven Nigeria at large, and a centre of
veneratbn to whichvisitations(z i yh)areanade.



Succesion to the leadershipof Q U dyiyah contirued among themembers of
the family of Shaykh_Abd al-Qa dal-J i | vatim brief interruptions e.g.
during the raid of Baghdad by the Monghols in

636/1258.At the headof eachcentreis the Shaykh, an institution which is
supposedo be spiritual and not heredigery. K h a h, Mucgaddam

N a b, N U iabd Wa k dyd other titles in the organisational structureof the
Tarigahsin general. They save the Brotherhood invarous capacitie

Answers to SAE 2

2.

Affiliation tekes placethrough initiation of an aspirantwhich integrates him
into this spiritual world in sucha way thatsilsilah is guaranteedHe receves
littte ¢ f tfmining mainly on how to take part in rituals and receves
permission toreciteoneor more hizbs

The points, ethics and doctines usuallyrecited at the initiation cerenony

oftheQUd i r angopher®i ®rdersin generalarethat he must:

I. be an adulMuslim

ii. beinitiated by aMugaddam or khalifah who has canpetenceand
authority

li. be costantin the recitation of the Glorious Qu r
day andnight in thecorrectspirit

iv. be visithg the Zawi y yrégiarly and take cognizarce o f  orightse r s

while there . )
v. have the fear of Allah (Tagwl) and obey His injunctions (i Ud&a h
vi. culivatetheattributeof Ga (patien®)
vii.  notto harm othersand to pardon whenharmed.
viii. hemustbe generous
IX. refrain from all indecencyin wordsanddeedssuchas
rumour-mongering, lyi ng, badk-biting andslandering
X. be in stée of ritual purity alwaysand whenever deemed necessary
Xi. berecitingthe formula of repentancelstigfaru always.
xii. be consantly reciting Ga | @it Un- Nabiyy (asking for
blesshg and benediabn on the Prophet (3W).

Answers to SAEs 3

4.

Recitation ofdhikr, wird and hizb are same of the essentiarites of the
Orders while participation in the m@J d sssenblies, hadrah and
mawlsim (nights of six specialoccasions) e believed to attract high
rewardsand meritorious. The Bandiri usuallyaccanpaniesthe rituals of
theQUd i r.i yyah

Occasional ceremonies of tge0 d i r.incjugea h

i. NisfAI-S h a b U rthenightof 14" dayof Sh a b Un
i. Laylat Al Qa d ate night of power (27 of Ramadan
i Laylat Ali6 Ar atheaShday of DhutHijjah

iv. Laylatal-As h u r the9" dayof Mu h Ur a m

v. Mawlid Al-Nabiyy, the11"dayof R a b i-Advai |

vi. LaylatAl-6 | s r ahe27" dayof Rajab

a nng, sigtimga n d



Unit6  Political, Sodal and Religious Rdes of the
QUdiriyyahin Nigeria

Unit Structure

6.1 Introduction

6.2 Learning Outcomes

6.3 Political, Sodal and Religious Rdes of the QUdiriyyahin Nigeria
6.3.1 TheSocio-PoliticoRolesof QU d i r in Migewah
6.3.2 TheReligiousRolesof QU d i r in Mige@ah

6.4 Summary
6.5 References/Further
Readngs

6.6. Possible Answers to S&lssessment Exercises (SAES)
6.1 INTRODUCTION

The QU d i r Dryey lzath played prominent roles in the history and
development ofislam in Nigeria. Thei a ralphgsbeeninvolvedin the
propajation of Islam to the nooks and crannies of the country
particularly in the Northern areas.In Unit 5, you learnt about the
initiation ceemony, oganisdional se-up, doctrines, rites and ritual
practicesof theQU d i rhiinynyost &f West Africa, while in this unit
we shalldiscusghe socob-politico andreligious rolesof theOrder.

6.2 Learning Objectives

At theendof thisunit, you shouldbeableto:

1 explainthe soco-politicorolesof QU d i r hiinyNjgerih
T mentionsome of their contributions'rj thefield of education
1 discusghereligiouseventsof theQ U d i r hiinyNjgexia.

6.3 Political, Sodial and Religious Rdes of the QUHiriyyahin
Nigeria

6.3.1 The Socio-Palitico Roles of Q U dyiyah in
Nigeria

We regard some of the achevements of the Jihad led by Shaykh
‘Uthma rbn. F 0 égsome of the political impactsof the QUiriyyah in
Nigeria becausethe loyalty of the Shaykhto the Order played a
significant role in its emergenceandsucessiul execution.The highlight
of these political achievements is the unificaion of various Fulani
groupsfor the first time in Hausalandand the establifment of Fulani
control over the Hausastateswhich culminaed in the foundaton of the



various emirates which still exist in most of the Northern States of
Nigeria.

The efforts of Shaykh®Uthma rbn. Fi d 1AbdullahandBello, his brother
and son respedtively, in sdting standardsof state administration and
political theories through their writings which provided much of the
theoreticalframe-work of govemment thraughout the nineeenthCentury
Sokoto Sultanate was also a noteworthyimpact ofthe Qa d iirr this
regard. The eclipse of the Sultanate vas brought aboutby the British
interferencein the intemal affairs of the area from the end of the
nineteentltenturytill independncein 1960.

Whenprospectof electionsresuled in the formation of political parties
in the 1950s, membersof the QU d i ah ivereyagain involved in the
politics of Northern Nigeria. Reports show that leadersof political
partiesappealed tdhe membersof the Orderto castvotesin favour of
their parties. The Northern PeoplesCongress (NP.C.) under the
leadershipof Ahmadu Bello, the Sardaunaof Sokoto, killed a in coup
de’ tat in 1966, was more successfl in this regard. It won immense
supportfrom emirs and naive authoritieswhose subjectscomprised a
good number ofQa d iamdil & j alheivaes won by the otherparties
in the electionswere mostly from T i j awvhd veere opponentsof
Q a d ibecauseof an age-long rivalry and strained-relationsbetveen
the two Orders. Thus in Nigeria, like in Algeria, Maurntania and
Seregal, the Qa d i have $een involved in the politics of these
countries.

Thus,the QU d i r begmgeadme of the ki f Grdersfound to have
played a non-esoteric role.It was utilised as a meansof mobilising
members through oathsof allegiance to execute a causesuchas Jihad
andto obtainvotes during elections. Hence, it is not a defeatst attitude
of escapistas some writersdepictit. Rather,it is spending only part of
onestime in devotionandtherestin worldly pursuit.

Sef-Assessmet Exercisel (SAES)

1. Giveab i r ayévisew of the political role of the Qadiriyyahin
Nigeria.

6.3.2 The Religious Roles of Q U dyyah in
Nigeria

The soco-religious impact of the Q U d iyah ihas also beenin the

educatimal and Islamic missionary fields. The careerof QUd i r i yy ah

persorges suchas Shaykh “Abdu ‘I-Karim al-Magh IT “Abdullah Suka,
J i bilm fUmar, Uthma n_ FubiNasiru Kabara,Waziri Junaydand
several other republe Q U ds hasiconstiuted shining examples of

Q U d iteacBersand itinerant preathers of their ages. They not only
founded institutions where they imparted knowledge to students,



preachedhe ideds andredities of Islam but theyalsoencoueged their
disciples to embrace Islamic mysticism.



Some of them, reputedfor their knowledge, piety and holiness, played
the role of officiating ministers at Islamic sodo-religiousacivitiessuch
as naming, weddng andfuneral ceremonies.In no time and like their
non QU d icauriteparts, faithin ther powers and efficacy of their
prayersbecane very strang among the people in thenidst of whom they
resided As aresult,the practiceof charms-making, foretelling the future
and even the use of black arts hasbeenincorporatedin their practices
and the training their novices receve from them. By this practice,
althowgh theyhave watereddown the high ambition of the early k T sf
theyhave been abléo meet theneed ofa large segnent of the members
of theirsocieties.

We shall not fail to mention however, that many Mugad@ams and

Kh a |l wéranbtsearnedenaugh to be ableto educatetheir disciples
in religious sciencesand that there are some professed ovices of few
Mugaddams who are not pursung formal education.They are just
seving theK h a | Tof Mubasidams for the most part of their time,

leaving very little time for their studies.Some of themeven believe the
barakah (blesshg) which they will delive from swch savices,is more
important than formal educaton. For recewving informal educatbn,

several of thesecatgories of disciplesremain idle most of their time
and sametimes take to begging as a career, thus resulting in the
institutionalisatiorof the al-m U j isygamslt will not be out of placeto

think thatthoseidle al-M a jisihave beencortributing to the emergence
and executionof Maitatsne and other religious disturbancesvitnessed
In recentyearsin Nigeria. Tombs of some past greatQ a d ilikeithsse
of _ Wma mn F O éhiSokoto, MuhammadBello in Wurno, Nda Saldi

in llorin and the Kano Q U d iyah buyial ground, which have bemme
objects ofvisitationfor petitionerswho go there for variousreqlestsare
alwaysbesiegedby sucha-Ma | idayangnight.

To serveas a yearly meeting for the QU d yyahiBrotherhood leaders
and members throughout Ngeria, the Mawlid of Abdu 'I-Qa d i
celebraton wasinitiated in Kano by Shaykh Nasiru Kabarain 1959.
Delegates from each of the major centrescongregate inKano for a full

day of prayersand other actwities. A group processiorfrom the house
of Shaykh Nasiru Kabarain the Kabaraward of Kano to the Kano

QU i r buyiaygaohindwestof the city usually constitutethe central
attracton of the day. The order of processon indicatesroughly the
hierarchyof authaity within the brothehoad. Thereis the inner circle
of K h a | and Mugaddms whoacmmpany Shaykh Nasiruduring the
procession.Participatng members, men and women, lay men and
clerics,eldersandchildren,all dressin greenandwhite uniforms which
are speciallymadefor the occasion.Also, each centre,ward, town or
city hasa flag thatis carriedwith its unit during the processon. About

15,000 personsare estmated to be participating every year. The

o]l

r
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procession whichollows a dusk to dawn night of spiritual exercises,

leaves thehome of ShaykhNasiru atabout10.00 am. andleaves the burial

ground still in procession arand noon. On arrival back at Nasi ru' s
ZUniyah centrethe congregationdisperse.

Sef-Assesment Exercise2 (SAES)

2. Discusshesocioreligiouscontributonof QUd i riny y ah
Nigeria.

6.4 SUMM ARY i

In the redm of the political impact of the QU d i r iinyNigerka, this
unit identifies the achievemerts of the Sokoto Caliphate in the
estabishment of emirates, unification of the exising scatered clansand
tribes and peopleof racial differences,colous and climes. Identified as
theinvolvementof acherentsof the Orderin politicsis theirmembership of
political partiesin northen Nigeriain the 1950s.The unit also considers
the teachng, preachng and counslling roles of a-Magh 1 | Tlbn t he
F 0 dtheKabaras andeveral otherShaykhs asshinnng exanples of the
socialroles of the prominent proponents othe Order. The ceremonies
and celebréions usuHy organised at different occasionsarealso
identifiedin thisregard.
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6.6 Possible Answers t&el-Assessment Exercises (SAES)
Answer to SAE 1

1. OnthewholetheQU d i r in Nigesdemphasises stricadheence
to theQ u r ‘ar&di®Bunnahand its doctrines,rites andpractices are
guitein consonance witkhe spirit of Islam, exceptin few cass.

When prospectsof electionsresuled in the formation of political
parties inthe 1950s,membersof the Q U d i ah werejinvolved in
the politics of Northern Nigeria. Reports show that leaders of
political partiesappealed taéhe membersof the Orderto castvotesin
favour of their parties. The Northern PeoplesCongress (NP.C.)
under the leadershipof Ahmadu Bello, the Sardaunaof Sokoto,
killed a in coup de tat in 1966,was more successil in this regard.
It won immerse supportfrom emirs and naive authoritieswhose
subjectscomprised agoodnumber ofQa d iamdT s ) ani s .

The QU d i r iwgswtlited as a meansof mobilising members
through oathsof allegiance to execute a causesuchas Jihad ando
obtainvotes during elections.

2. It has not in anyway been a barrier in the social, educaional,
economicand political adranement of any society.It is only a
voluntary extra - spiritual actvity whose objectve is religious
realisation thraugh occasional deotions, strugle against the lower
self and substitution of moral rectitudeas alternatve panaceo
socialmaladies.

TheQUd i r leadgrship nobnly foundedinstitutions wherethey
imparted know edge to students, but as well preachdtle ideds and
redities of Islam but they alsoencoueged their discipleto embrace
Islamic mysticism.

Some of them played therole of officiating ministers at Islamic
sodo-religious acivities such asnaming, weddng and funeral
ceremonies.

The practiceof charms-making, foretelling the future andeven the
use of black arts has beenincorporatedin their practices andhe
training theirnovices receve from them.

Some Muqgadd@dms and Wdreenbtiearretienaugh to be
able to educatetheir several of thesecategories of disciplesremain
idle most of their time andsametimestake to begging as a career,
thusresulting inthe institutionalisationf theal-mU | sydams

Tombs of some past greatQ a d ilikeithese of _ Wtna rbn F G dhi
Sokoto, Muhammad Bello in Wurno, Nda Salai in llorin and the



Kano Q U d iyah ibwyrial ground, which have bemme objects of
visitation for petitionerswho go there for variousrequestsare always
besiegedby thea-M a | idayangnight.

To serve as a yearly meeting for the QU d yyahi Brotherhood,
leaders andmembers throughout Ngeria, the Mawlid of Abdu 'I-
Qadi r ‘ sonuevasinigakedirakamo by Shaykh NasiruKabarain
1959. Delgates from eachof the major centrescongregate inKanofor
afull day of prayersandotheractiities.



MODULE 2 THE TIJUNIYYAH

Unit 1 TheBeginningof theT i j U nQrdery a h
Unit 2 Spreadof T i j U nin WegtAftica

Unit 3 DoctrinesandRitesof theT i j U nQrdery a h
Unit 4 SocialRoleoftheTi j Uni yyah

Unit 1: The Beginning of the Tijlhiyyah Order
Unit Structure

1.1 Introduwtion

1.2 Learning Outcomes )

1.3 TheBeginning of the Tijlhiyyah Order
13.1 Brief Life Historyof Shaykh AhmadTijani.
13.2 HisActivitiesandHeritage
133 TheSpreadofTi j Uni yyah

1.4 Summary
1.5 References/Further
Readngs

1.6 Possible Answers to Sef{ssessment Exercises (SAES)

1.1 INTRODUCTION

Our focusin Module 1 hasbeenon the Qadinyyah Order,its beginning,

and spreadinto various Islamic territories. We specifically tracedits

adventandspread into North and WestAfrica. The political andsocio—

religious rolesof the Orderwere expatiatecupon andtherites, doctrines
and ceramonies ofthe Order were also preented. In this Module, our

approachwill follow a similar patternof discussio. Thus,a discusion

of the beginning of the Tijaniyyahis treatedin this openng unit of the
module.

1.2 Learning Outcomes

At theendof thisunit, you shouldbe ableto:

1 narratethelife historyof ShaykhAhmadT i ni a i

| discusghe emergenceanddevelopmentof theT i j U nQrdery a h
1

mentionsome of the acivities of Shaykh Ahmad T i j andhis
heritage.



13 The Beginning of the TijChiyyah Order

131 Brief Life History of Shaykh Ahmad at-
TijUno

The appelldion at-T i j (omdwhichthename Ti j an i deivedh i s
comes from the name of an Algerian Berbertribe near Tlimisan called

Ti jaadd i | aTienbme was acquiredwhenoneof Shaykh Ahmad

T i j aforefatherssettledin the oasisof _ A iM@a d iinrthe southof
Algeria. After he had foundedhis orderAhmadT i | cdlamed the title

of Sharif and produceda geneabgy which tracedhis ancestordo Al-
Hassansonof Ali b. Abi T a | thelProphets cousin.Subsequentliye
called himself Ahmad b. Muhammad d- T iarj Tal-FHa s a n iof theOn e
proofswhich he saught and which enabledhim to assime the title was
thatthe prophetappearedo himin aday-dreamandtold him _verily you
aremy son threetimes.AhmadT i ni &ashe, Muhammadal- Mukh t ar
wasa veneratednan of learning. He livedandtaughtin _Ain Ma d iHis .

two parentdiedwhenhe wasonly sixteenyears old.

In 1171 (1757-8) Ahmad Tijani traveled to Fez se&ing to meet HT f 0
shaxhs of the time. By then he had alreadyhad a soundgrounding in
religious learnng in his native village of _Ain Ma dWhenonly seven,

he had readthe Qu r ‘l&ant,the Mu k h't a 'Ha & surnarg bfQ |
Muslim jurisprudenceaccordng to the MU | Bdkogl widely studiedin

the northandwestAfrica. He laterreadtheRi s Ula antJBpuf i y y ah
binb i laklslamby Abu ‘I-g dms d- Qushay r (B86-1074A.D.) Ali
Harm Ahmad T i j agreatdt slisciple and the most authoritaive
author of his biography tells us that his master also studied he
Mugaddimatof ibn Rushd and a-Akh d aandiapplied himself to the
studyof Hadiths.

Before Ahmad returnedto the southof Algeria hehad joined three (g
brotherhoodsviz: the QU d i rhj teyNaJ 'Hiyahandthe $ ar oaf a h
Ahmad al-/ a b bnbMuhammad. The prophecyof Muhammad b. al-
Hasan al-Wanjili that Ahmad a-T i j avasito achieve spiritual
realisation(fath) in the desertmade him depart Fez. Hewentnextto the
village calledal- Ab y aouithe outskirt of the desertand settledin the
ZUniyah of S § 8hgykh, _Abdu _I-Q a dh. Muhammad wherehe spent
five yearsoccupyig partof histime in teachng.

Al- Ti j apilgrirage to Meccain 1186 A.H. (1772-30), confirmed
him in his pursuit of the 31 Wway of life. On his way to Mecca, he
stoppedat the town of Azwaw TnearAlgiers, wherehe wasinitiated into
the Khalwatiyyah Orderat the handsof a mugaddamcalled Muhanmmad
Ab d uRdima rHe thenspenta yearin Tunisia, partly in the capital
andtherestin Si sln Tunis he wassaidto be a successful teachéhat
theruling BeyAli (1758) invited hm to remain in Tunisandteachat the



Zaitunahmosque He wasoffereda houseand substantiakalary,both of
which, Ali Ha rzira tellsus;al — T i | rajeded and decded insteadto
resume the journeyto Meccaat once.On his way to Makkah hesaught
out for Mahmud Kurdi, chief of the Khalwatiyyahin Cairo, as soonas
he arrvedthere.

Ahma d Traache@l Mécca in Shawwal 1187 (December 1773 —

Januaryl774). After performing therites of Hajj he came in touchwith

an Indian &3 Bhaykh called Ahmad bn Abdullah. Whentwo months
after their meetng the Shaykh died, Ahmad T is jsadrtd have

inherited all his occult mystical knowledge. While in Hi j, Ahmad

T i | d@sovisited the tomb of the prophetin Madina; andherehe met

the chief of the S a mmU n ibrangheoh the Khalwatiyyah, Shaykh

Ab d lu Karim d-Samman 1 , iswshidto have informed him that he

was to becane the dominant q Wb, i.e the spiritual head of the sif 1
saints.On hisway home, Ahmad T i | aganistoppedin Egypt where
Mahmudal- Kurdi authorisechim to propagatethe Khawatiyyah Order

in North Africa.

On his return from the pilgrimage in 1191 (1777-8), Ahmad Ti j an i
undertmk visitation (z i yh))theashrine of Mawlay Idris in Fez. He
settledin Tlimisan until1196 (1781 -2) after which he returnedto the
desert.He went to Shalalahthen settledin Abi Samghun, anAlgerian
oasistownship.

Sef-Assesment Exercisel (SAES)

1. Give a brief life history of ShaykhAhmad Tija nbefore
the declaraton of hisr) | ©rder.

132 The Beginning of the TijChiyyah
Order

During thefirst yearsof his stayin Abi Samghun he anrouncedto his
followersthatthe Prophetappearedo himin the dayandauthorisechim
to starthis work of spiritual guidance (tarbiyah), and assgned him the
wirds (litanies) ofhis Order.This year1196 A.H. marked the beginning
oftheT i j UnGydery a h

Ahmad T i | raigrdtedfrom Abi Samghun and arrived in Fezon 18
Sepember 1789 accordng to Tija ndourcesin order to seekwider
horizonswhenhe found thatthe TijU n ¢ yOydarhadflourishedin the
desert.He remained their till his deathin 1815. His residencein the
town put him in the mostimportantcentreof religious and cultural life
in the Maghrib; andhis arrival was notedby the religious and learned
circles, as well as by the govemment authorities. Scholarswent to



discuss theobgical questionswith him while the Sultan, Mawley
Sulaiman, recevedhim on his arrival in Fezandgave him a house.

At first, he was obseving prayersin the mosque of Mawley Idris and
performed the rites of the Order with his followers in his house.He
startedbuilding his zZUniyah in Hawmat al- Dardas(now called Hawmat
al- Blida) in 1215 (1800). After his dedh the z a w iwgis@&xpounded,
anda mausoleim which now containshis remainshasbeenbuilt onit.

In spite of the hostility of the popuation of Fez towardshim, Ahmad
Ti j ant ive in ¢the town witH great comfort. As he promised
Paradiseto every person who did him favour, his income from the
contritutions of his followers, in Fez and elsewhere was substatial.
The Sultan, Mawley Ismail paid him a salary,andbesideghe donations
of his followers inFez,who wererich, he had a regular income from
followerswho werescatteredll over the Algerian desertHe hada herd
of camels which were rearedfor him in Abi Samghun, and one of his
most trusted lieutenants, aman called S ¢ dMéhmud d-T G n iwasT
responsikte for bringing to Fez the money accruingto him from his
propertiesn the southerndistrictsof Algeria. It is relatedthat Al-Tuni s 1
brought to Fez, aconsiderale sum of moneyevery year from the sale of
sheep,wool, butter, and dates.The peoplein the town of Gummar, in
the southeastern Algeria were making offerings to him in the form of
palmtrees,anddatesof which they gatheredand put asidefor his agents
to collect.

The friendliness ofthe Sultan to Ahmad Tija nwas an induement to
many of the high govemment functonaries toattachthem to the Order.
While in Fez, Ahmad T i | @ppointedMugaddans andhis adherets
preached Ti |j a niiny YOeaih, Algiers, Costantineand other
neighbouring countriessuchas TunisiseandMauritania.

Before his deathAhmad T i | &ad appoiried to succeedhim as the
suprene headof the Order, S ¢ Aliga- Tamma s 1 rom thg tdwn of
Tammasin in thevalleyo f  Svadsépiety anddevotion he hadalways
extolled. On appaonting S ¢ AliQas his succasor, he stipulatedthat the
leadership ofthe Order after him should be held by the eldestmale
memberof hisown family andthatof S ¢ AliG@lternately.

SelfAssesment Exercise2 (SAES)

2. Tracethe eventsthatledto Ahmad T i | adeclaratisnof the
Go

Orderdeclaredoy him.
3. Discuss the succeasion arrangements to the leadershipof
his

Tariqgah.




13.3 Legacies of Ahmad
TijUng

Ahmad T i | dichriot leave on his dedh any treatise onthe general
subjectof CO &M which his followers could take as basis for the
doctrinesof their Order.However, threeof his comparnonswrote books

which containedhis prescriptsexpostions of theolajical questionsand
aphorsms; andfrom these,the doctrines and beliefsof theTija n1 y y a h
wereevolvedby learnedmembersof the Order.

The best known of the three books is JawU h i r-lMadd n ¢ The
accreditedauthorof this book Ali Harazm bn a-Ar a B & rala dasa
native of Fez. He first met Ahmad T i j i& mhe town of Wajah, in
Morroco, immediatey after his return from the pilgrimage in 1191
(17778).

The JawU hrii _-IMa 6 U ingsome measue, is an autobigraphy of
Ahmad since he dictatedto Ali Harazm most part of the book which
dealt with his life history, besides the theolmical discourses.
Furthemore,whenH a r a fmished the JawU r,ihe readit to Ahmad
al-T i j avnoraporoved it on 3 January1802. The founder of the
Ti j Umlater gttebutedthe book to the Prophetby stating thatthe
latterappearedo him in oneof his daylight visionsandtold him thatthe
bookwastheP r o p bvenbooksandit washe whocomposedt.

The sayngs andlife historyof AhmadT i | aetiiedin anotherbook
written but not published duringhis life time, namely K'i taddb Omi u
6 u | alr maydahminb i kaldQutbal- Ma k t ITme compiler of the
book is anothercompanion of Ahmad Tijan icalled Muhammad b. al-
Mu s h r1224/180910). His placeof origin wasTakart in the district

of Constantinan Algeria. He like Ali H a rirafarst met AhmadTij a n 1
in Tilmi s a nheloat tretumfros his pilgrimage. In many respets
Ahmad Tij & % Sayngs and life history contained inal-J U mare
identical with thosein the Jawthir. Several MS. Copiesof this book
existin thehando f T iirp N@rthAfrica.

The third book (likewise not published)which has beenconsidereda
reliable sourcefor the studyof Ahmad T i ji* &brliefsis a compilation
of the most chaacteristicsof his sayings called K i t dltb ©ldb al-
Ahmadiyyahli mu r a8 a ¢ Ual-aabadyyah. It was prepared by
Muhammad & Tayyib a-S u f y(é& 12591843 -4). He was a close
comparion of Ahmad T i j @ nFez, and he recordedthe sayings
containedin his bak direcly after hearng them from the Shayk,
arrarged them alphabetically, andlater accomparied trem by his
annotaitons.Al-1 f U i witlely readamongthe T i j abecusesf its
brevity andthe clarity of the foundets assetionsabouthis lofty spiritual
rark.



SeltAssesment Exercise 3 (SAES)

4. Mention and comment on the three undetisted sources of
Ahmad Ti jog&iesT ‘s | e
i. JawU ral-Ma 6 Un §

1 . al-J U mii uu | alr Faydahminb i kaldQutbal-
_ Makt |l m

4 i, akl f Oal-ahmadiyyah

SUMM ARY

This unit presentsa brief biography ofthe founderof the Tijaniyyah. It
highlights the seriesof knowledge and G1 fragning receéved by the
Shaykh beforethe declaratiorof the Tijaniyyah andthe mannerin which
the declaration wasnade. Otherissueshighlighted include successin
arrargement made by the Shaykh and souices of the legacieshe left
behind.
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1.6 Possible Answers to SelAssessment Exercises (SAES)
Answer to SAE 1
1. The appellation Tija n i y geavhs from an Algerian tribal
name. Shaykh Ahmad Tijani later addedthe title Sherif to his name
by tracing his origin to Fatmah, the dawhter of the Prophet
Muhammad (SAW). The Tijaniyyah Shaykh sojournedin several
cities of Maghrib in search ofknowledge and recaved training in
the Qadiriyyah, Sammaniyyah, Nasiriyyah,Habibiyyah and the
Khalwatiyyah 1 f @rders before his declaration of the
Tijaniyyah. It was also claimed that he inherited all the mystical
knowledge of the Indian Shaykh called Ahmad bn Abdullah while
on pilgrimage to Makkah.
Answers to SAEs 2
2. Ahmad T i ] adedlatatson at Abu Samghun that the Prophet
appeared tdim in the day and auhorised hm to starthis spiritual
guidanceand asgined him the wird of his order marked the
beginning of theTi j ani yyah.

3. Before his death Ahmad T i | &adiappoirted S ¢ AAp a-
Tamma s T nsucceedoim asthe suprene headof the Order On
apponting S Q dA§ as his succesor, he stipulated that the
leadership othe Orderafter him should be held by the eldestmale
memberof hisown family andthatof S ¢ Ali@lternately.

Answer to SAE 3

4.

. The Jaw0 hri _-1 Ma & Us @n autobigraphy of Ahmad
which he dictatedto Ali Harazm, a native of Fez. The book
also containstheolajical discourses. Furthienore, when
Ha r afmishedthe JawU hr,ihereadit to AhmadatTi j anT ,
who approved it on 3 January1802. The founder ofthe
Ti j Umlater atti@butedthe book to the Prophetby stating
that the latterappearedo him in oneof his daylight visions
andtold him thatthe bookwastheP r o p leventbdoksandit
washe whocomposedt. i

i, Ki tadld Omli @u | al-nfraydahmin b i kalQutb al-
Ma k t domtainsthe sayngs and life history of Ahmad
Ti j.anmhe book was compiled Muhammad b. a-
Mu s h r 1224(1809-10), a disciple of Shaykh Ahmadn
many respets Ahmad Tij &® $ayngs and life history
contained in al-J U mare identical with those in the
JawChir. Several MS. Copiesof this book existin the hand
of  TiinNarthAffica. i

i, Ki t &-b ©ddd al-Ahmadiyyahli mur Glds a 6 Ud-a h
abadyyah is considereda reliablesourcefor the study of
AhmadT i ji‘ deliefs It was prepared by Muhammad la
Tayyiba-S u f y(d 12591843-4). He recordedhe sayings
containedin his bak direcly after hearng them from



the Shayk, arramged them alphabetically, and later
accomparied them by his annotabns.

Unit2  Spreadof TijChiyyahin West Africa
Unit Structure

2.1  Introduwction

2.2 Learning Outcomes

2.3. Spreadof Tijuhiyyahin West Africa
13.1 FurtherSpreadof theOrderin the WesternSahara
13.2 TheAdventandSpreadof theOrderin Nigeria

2.4  Summary
2.5 References/Further
Readngs

2.6  Possible Answers to SéiEsessment Exercises (SAES)
2.1 INTRODUCTION

By 1815 whenthe Shaykhof the T i j yah died, the Order had
flourished inthe desertaround Abi Samghun. The Shaykh migratedto
Fezin 1789 to propagate the Order and seek wider horizon for the
Order.As he pomisedrewardof paradisdor whoever followedhim or
did him favour, the membershipof the Ordermultiplied in recordtime.
Before he died he had constructed amonumental zUnviyah and a
magnifi cent mausleum which have bemme object of venestion and
were erectedas his pemanent placeof rest. This unit exploresthe
spreadof the OrdeioutsideAlgeria.

2.2 Learning Outcomes

At theendof thisunit, you shouldbeableto:

1 give accountof the spreadof the Order in the Western
Saharaand
1 narratethe story of the advent and spreadof the Orderin the

WestAfrican sub-region.
2.3 Spread of TijChiyyahin West Africa

2.3.1 Further Spread of the Order in the Western
Sahara

When ShaykhAhma d T i j & away inpl81$ G.E He left behind

two children,Muhammad d-K a band'Muhammad BHa b1 btwo T h e
children joined handswith greatdisciples oftheir father to move the

Order into the next level. The disciges of the Shaykhdid a lot to
propagate the Order and to see that his teachings anddoctrines
continued to be upheld.They also succeededn ensurng that thereis
uniformity



in the rites practicedin various parts of the Islamic world. Unlike
Q U dyiyah ivhich developed ondifferent lines and of which various
sysems developed,the T i j U ndrdgryemdins united up till today.
Through the efforts of the disciples with that of dynamic
propajators andpreachers as well as the itinerantteachersthe new
T a r i gqt9dneadto many nooks and crannies ofthe WesternSahara
andbeyond.

The leaderof Tij Un i t Wauhtania sometimes called Shing owas
conmmissionedto move to WesternSaharaby the founderAhmadT i j an1
himself before his deathin 1815 C.E. There, he initiated Mulammad

Hafiz b. a-Mukh t BnrH a b while he was passing through Fez and
nominatedhim as Khalifahfor WesternSahara.

On his arrival in Mauritania,MuhammadH &iZ preachedheTi j Uni yy ah
doctrinessuccessfully asis own tribe Kaolah Ali waswon over to the

Ti j U nandeyewsincebeame the stronghold of the T a r i i thah
country. The task of popuarising the Order washowever not quite easy

in view of the fact thatthe Moors inMauritana weretoo much attached

to the B a k k U iang therdwas a strong resistanceto propagation of

anynewT arh g U

Ali bn Isabefore his deathin (d. 1844)suceededAhmadT i | aschief
of the zZUniyahin Tilmisan. Heembarked upon wide spread missonary
actiities associatedalong with commercial ventures.Along with his
caravan, he was acoompanied withMugaddms andthe IkhwU racross
Sh i ntg $etegal, Timbuctuand Segou. TijUhiyyahzawiyahswere also
founded adar as Kano, Bornu and Wadaiin Chad. Thus, through the
efforts of theseand other dynamic propagatars andpreachersand some
itinerantteachersthenewT a r i ggt §pheado manyplaces.

Sef-AssesmentExercisel (SAE)

1. Give an accounbf the spreadof the Tijaniyyah in the
WesternSahara.

2.3.2 The Advent and Spread of TijChiyyah in
Nigeria

B. G. Martins in his Islamic Brotherhads of the EighteenthCentuy
Africa, claims that Ti j U n denptrgsavkhereestabishedin Kano and
Borno during the lif etime of its founder Ahmad a-T i | (@737-1815).
Apartfrom oral traditions thereis no existing document to supportthe
contenton and should be acaepted only with resevation. Martins
himself, however admits that the foundation of the centres des not
appear to ha& made converts beyondthe circle of the ruling class.



In any case,Shaykh_Umar Sa _ Tatlal-F 0 wvdsthe major T i jyyah i
mugaddamwho initiated a period of widespreadconversion to the
Ti j UnOrdenynavhatis now NorthernNigeria.After visiting Mecca
and Medina whereas he claimed, he was appointedK h a | of fthe h
Ti j U nfor yhg\eesern Sudanby Muhammad _Umara -G h a the ,
wa k ¢f lthe T i jyyahinh Mecca, he stayedin Sokoto for some eight
years(1830 — 1838) where he saught proséytes for the new Orderin
which Muhammad Bello appearedo have developedinterest for, his
wazlr, (18Fi-l8420was reading the Jawlhir al-Ma 6 Wn §
AhmedT i j t@ him.

Ahmad Madaniyo, the grandson ofUmar recordedthat Umar arived at
Kukawa inBorno wherethe apparengroupsof corverts madeby him

were Shuwa Arabs. From Borno, Umar repatedly travelled to Bauchi,
Kano, Zaria and Katsina. Apparently, onlyin Zaria did he establsh a
ZUniyah. T i j a nwayagaptedby the headsof the Mallawg one of

the four rulings Fulani clansof Zaria. In Kano city accordng to Paden,
oral traditionssaythat Umar receved proselyesin certainHausawards.
However,the T i j U nspreagvedely in the late 1840sand 1850sin

Gwandu, Kano and Zaria the years immediately following Uma r

departure fom Sokoto in 1838.In Gwardu, therewere T i | scholas
like MuhammadRaji b. _Ali, whowasEmir K h a | &ally heforgehe set
outin about18500n pilgrimage with a large following of students§rom

GwanduandKanoandSa * bdMuhammadAwwal in whose erahe son
Ahmadbeame the QUd of Gwandu.In Zaria, therewasamong others,

_ bharb. Ahmad a young sonof the vizier of Zaria and memberof the

ruling Bornawadynasy who wasinductedinto the T i | U nim 38%0a h
by avisiting T i | named Is h al-guti.

TheT i j U nacquisedalgreaer force whensame 10,000 Tokolor and
otherremnantsof the bandsof Ahmadu,sonof d- Hajj _ btharSa _ Tal
al- F 4 who were driven from Segou and Banbara, entered iljeria
duringthereign o fAbdal-Rahman of Sokoto (1891-1902).

Oral reportsclaim thatit took yearsto reach Sokoto from the French
territory andthereAhmad Shaykh died to besucceededn theleadersip
of t h eefudeeshpyhisbrotherBashir.Theywereall equippedwith
guns and ammunition thus forming a powerful amy. So, they went to
Kanowheretheyasked Emir _Abbasif they could have land. Again, they
wererefused.So theywent to Emir of Hadejia, Mai Shahadawvherethey
were receved and given a place called Yan Leman. And when the
British took over control in 1902, the group scatteredvery widely
mainly as traderdarmersandmallams.

In the middle of the 20th century,the first major eventin the history of
Ti j Unin MoytreerdmNigeria was the visit paid by Shaykh _Alami a



Maghrib Mallam, to Kanoin 1923.His arrival waswelcamnedwith great
enthusasm by the exising T i j U nmugatdans and their followers
becauseof his call for group worshp and unity. During his stay, he
concernechimself with the training of more cadresof mugaddms for

the propagation of T i j U nin Kagoarid in otherpartsof Hausaland.

He orderedthe building of the first T i | yamAdayah in Kano in the
Kawarin Maguga area of Koki ward. Accading to Abu Bakr _Atiqu,
with the coming of _Alami, the Brotherhoodspreadfast in Kano and
surroundng areas; and peopleembracedit becauseof the building of
the zUniyah. Shaykh Alami left Kanoin 1926.

On the departure ofShaykh Malami from Kano to Marakish, he left
behind Shaykh MuhammadSalga asthe Imam of the central TijChiyyah

ZUniyah in Kano. The reputationof Salga asateacherof Sh ar @gnd a h

Ha g 0 andadistinguished leadr in the TijUn i ywassbonknown
throughout Hausalad and Bornu from wherehe receved studentsand

aspirantdor training, thusexerting remarkable influencein theextenson
of Ti j U nGoymuuiththroughout Northen Nigeria before hisdeath
in 1938.

Oneof thechief Assistant®f Salga was Shaykh Abubakr Miji nyawa(d.
1946). He was an author of many books and poems, teacherof many
Ti j U nstugteptsardliaisonof the T i j U nByoghgriaohdnot only
in Hausalandbut alsoat the internationalevel. Another significant
episodein the spreadof Ti j U n in yNprthdrn Nigeria was the
corverson tour conductedby Shaykhb. Umar, a direct descendanof

ShaykhAhmadal-T i | \@ho later beame the Imam of the T i | yam iy

ZUniya at _Ayn Ma din Algeria. Between1948 and 1949 Ben Umar
travelled for about23 daysthroughout Nortrern Nigeria and stoppedn
Kano, Kaduna,Zaria, Kastina, Gusau and Adamawa. The resporse of
the peopleto the tour wasdescriled as very enthusiastiovhich suggeds

thatB e rUmar succeeded imvinning more convertsforthe Ti j Gmi y y

movement. The emergence ofShaykh Niassand his dynamic leaderip
contributed immenselyto the spreadof the Ti j U n inot gnly m the
areaunderstudybut all over WestAfrica.

Ibraim Niasswho was born in 1904 was brought upin a Ti j Un

home in Seregal. His father,a Shayk, initiated him intothe Ti j Un 0

early in life. In 1936, he decided totravel to Meccaand to renew his
§ a r Qagthohty enrouteat Fez.On his arrival back in Seregal after a
successfumissionto Fez, he came to believe that he had beenchosn
for the overall leadership of the T i jiyyhh Brotherhood. His
youthfulnessat that time, and his piety and erudition helpedto make
him well- reputed.

yya
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Since 1946and up till now, manyyoung NigerianT i j UnaiglysHausa
tradersfrom Kano have beentrooping to his coenobim at Kawlakh in

Seregal in questof knowledge and shareof Ibrahim’'s barakah Shaykh

Abu Bakr _Atiqu (d. 1975), Ahmad T i j B rJthman (d.1970) and

Shaykh Umar Falke (d. 1962) were the readily remembered ponees.

They were to form later the core of the contemporaryTi j Uni yyah
authortiesin HausalandSincethen,however, therehave alwaysbeenan

average of 300NorthernNigeriansin Kawlakh at anygiventime.

By 1951, Ibraim had bemme very acive in visiting T i jyyan i
communitiesthroughout West Africa. On his way to Mecca inthatyear,
he visited Kano where he made his first public appearance andas
receved by crowds of people from various parts of the North and
variouswalks of life. He visited Kano again in 1952,andin 1953.0n
eachvisit, he wonoverto theT i j U nhungrgdsohnewcorverts.

It may be pertinentto conclude here, therefore, that sincethe post
World- War 11 period,owing largely to theHausatrader— mallams who
travelled to Kawlakh andto the influenceof Shaykh Ibrahm’ sisits to
NorthernNigeria- T i j @mhiadbgenconsoidatingits dominanceover
all other Orders steadily andgradualy. This was true of all urban
Muslim areasof the North, such as Kano, Katsina, Jos, Gusau and
Kaduna.This extended tosimilar towns such as Lafiagi and Ringim
which were on the railway linesand were in regular contact withthe
urban centres.This has also extended to non- Muslim towns of the
Middle — Belt such as Wukari, Makurdi and Lokoja and ther
neighbouring townsof Minna, Bida, Offa andllorin.

In Adamawaand Sardaunaprovinces,suchtownsasYola, Kwande, and
Shendim beame precminantly associatedvith Ti j Un ang yirm h
certaincasesnew towns were foundedas communities of T i | anost s
notable being Niyamalfulatu (a corruptform of n i ¢ tfaydatu 't-

t i j Ui TheQ@U doblittle Gombe, Modibo Ahmadu Aminu, was
also a studentfrom the Kawlakh School after World War 11. On his
return, he set outon thetask of converting the Chamba tribe. The
presentleaderof T i jyyahin Adamawa, Modibbo Zailani has also
built a zawiyaat Song.

The Ti j U nhayasabeenconsolidatedin Muslim cities that had
beentraditionally opposedo Sokoto such as Argungu and Maiduguri
which resistedUthman bn F U d led Jhadthroughout the early part of

the 19" century.It hasalsospreado all otherpartsof the North.

During thecauseof our study,certain persoagesemergedasaccredied
Qa d iwhile sthersemerged as accreditedT i j aThdsesand some
othersthat had not beenmentionedwho contibutedin no small scaleto



the spreacandexpansiorof the Ordershave also contributed mmensely
to the Arabic literary acivities oftheir areasin both poetry and prose.
Their poetical woks having CJ fogarngs have bemme topics for

graduaes andposgraduatestudiesin the African and even European
higherinstitutions.

Sef-Assesment Exercise2 (SAE)

2. Narrate theadventandspreadof the TijaniyyahOrderin
the WestAfrican sub- region.

24 SUMM ARY

This unit focuses orspreadof the TijU n i yiry Notth and West Africa
after the demise of the founder.It particularlyfocuses orthe spreadof
the Order in Nigeria. Major factors respomsible for the spread of
the Orderrecorded inthe unit as findings is mainly tiedto the role
of praminent Shaykhs, JihadistsMugaddans andHausaradermallams.
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2.6 Possible Answers to Selhssessment Exercises (SAES)
Answer to SAE 1 .

1. On the declaration ofthe TijLnhiyyah by Shaykh AhmadT i j &he T ,
Order spreadapidly in the Algerian desertsettements. When the
Shaykh of the Order travelled to settlein Fez, the Order acquired
wider horizonand beforeahe death of its founder his represetatives



have beenwinning proselytedor the Orderin Maurtania, Tmbuktu
andeven asfar as KatsinaKkanoandBorno.

Theleaderof Tij Un i tp Mauritaniasometimescalled Shing gwvias
commissionedto move to WesternSaharaby the founder Ahmad
T i j amsalf befoliehis deathin 1815C.E.

Muhammad H &aif preachedhe Ti j U ndogtripessuccessfully as
his own tribe Kaolah Ali waswon over to the T i j U nandeyea h
sincebeame the stronghold of the T a r i imtihhcountry.

Ali bn Isabeforehis deathin (d. 1844) succeededAhmadT i j asn 1
chief of the zUniyah in Tilmisan. Heembarked upon wide spread
missonary acWities associatedalong with commercial ventures.
Along with his caraan, he was acompanied withMugaddms and
the IkhwU nacross Sh i n ¢pT Seregal, Timbuctu and Segou.
TijUhiyyah zawiyahswere also founded agar as Kano, Bornu and
Wadaiin Chad.Thus,through the effortsof theseandother dynamic
propagatas and preachersand some itinerantteachers,the new

T a r igatEpheado manyplaces.

. Widespread oawmversion to the Ti j Un iiny \Nimdria was
acomplished throgh the da wah activities of scholarsand Jihadists
from North and WestAfrica respedtvely. Such prominent Tijanis
were Umar Sa _ 1 Tédl al-F u tAhmad Masina, Shaykh Malami in
Kano in 1923, Shaykh Salga (d1938), Shaykh Mijinyawain Zaria(d.
1946), andBen Umar, a descendantof ShaykhAhmad Tijani who
visited Northern Nigeria 1948-49. Others wereShaykh Ibrahim
Niass a-K a wl gdk draund1966) and Abubekr Atiqu (d. 1975).
It can further be concludedthat owing largely to Hausa trader
mallams, Tijaniyyah hasbeenconsoidating its dominance over the
QU i r singepastworldwarll.



Unit 3 Dodrinesand Rites of the TijChiyyah Order
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3.6 Possible Answers to Selfssessment Exercises (SAES)

3.1 [INTRODUCTION

It shouldbe pointedout from the onsetthatanybodycan be initiated into the
Ti j anaslpngadheis a Muslim, male or female, major or minor, free
born or slave, obedientor disokedient. TheOrder however has some setsof
rulesandregulatonswhich a prospedtve memberis expectedo accept before
he carbe initiated.This unit enumeratesandexpatiatediponthis.

3.2 Learning Outcomes

At theendof thisunit, you shouldbe ableto:

1 enumerge conditionsof beinga memberof theT i | Uni yyah
1 statetheritesof theTi j Uni yyah.

3.3 Dodrinesand Rites of the TijChiyyah Order

331 Conditions of being a Member of the
Tijlhiyyah

1 availablity of a Mugaddamwho possesses sound initiation
authorty;

1 the prospeatve Mu r ghdl not be a memberof anothers a0 q a h
alreadyexcepthe is preparedto renouncehis membershipand
resolve notto gobackto it;

1 no member of theTijU n i yisyempkctedo pay visit to any non—
Ti j Unvay, dgeador alive, with the intention of seding his
blessng;

1 a member of the T i niyyah must obseve the five daily
obligatory prayerspunctuallyand in congregation as much as
Possible
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he musthave perpetualove for ShayklAhmad T i j;an 1

he mustnotfeel save from the plan(makr) of Allah. (SeeQ.7:99),
he should notinsult, harbor hatredr enmity for the Shaykhs, the
mugadiamsor theirrelatives

hemustrecitethea d h kftheOrdertill he des

he must have faith in the deedsand sayngs of ShaykhAhmad
Ti j;ant

he mustnot criticisehim;

hemustbe properlyinitiatedinto the Order,

he must do the wa zah &nd dhikru 6-Jumé la congregationally
wherethereareothermembers,

Jawharatu -k a mtdust be recited only with al-wu L and not
with tayammam

he mustnot severerelationshipwith the membersof the$ a rald g
in particularandthe Muslimsin generaj

he mustnot neglecthisdutiesto theS ar @ q a h
hemustnot give out theadhkar of theS ad g & mar-membersif
notduelyauthorized,;

he mustresyect all acquaintancesf the Shakh andthe leadersof
theSar gqgah

amu r rgudt ensurethat his body, clothesand placeof worship
areclean

he mustfacetheqiblah;

silencemustbe maintainedduring the obsevanceof thewird;

he must show goodnesgo his parentsand seektheir permission
for initiation:;

he must hold fast to the Qur 6 G Sunnah keep
commandmentsof Allah andavoid his prohibitionsin accordance
withtheSh ar;90 6 ah

he must keepaway from the critics of ShaykhAhmad T i nj and
thosewho denyhis claims andhatehim;
hemustrecitebasmallahandS T r RUK aih hiswird;

he must obseve the five daily prayerswith full attention,piety
andseriousness

he mustalwaysobseve tahajjudevenif it is only two rakahs

he mustform the habit of visualising the picture of the Prophetor
that of the Shaykh Ahmad T i j i metan. He canassime that
he is sittingbefore them with full attentionand respectif he
cannot

he must try to follow the meaning of what he is reciting in his
Wird;

he must express his intention, and specify whetherit is morning
or evening wird;

manyMugaddamsin Nigeriawill notinitiate a cigarettesmoker.



Sef-Assesment Exercisel (SAE)

1. Enumerate conditions governing membership of the
TijUmiyya

3.3.2 The Rites of the
Tijlhiyyah

There are two cateyories of a d h kildthe Ti j Unvizy y kb i mo
(obligatory) andikhtiyariyyah (voluntary). The lazimis are two viz the
wird andthedhikral-J u mu.6 a h

The Wird

Wird is perfamed twice daily. The first one comes up betveenk u b k )
prayer ancefore noonwhile the second isaidbetweend A @6 | s h U d
prayers.

Wird is perfomed individually and not congregationdly. The contentof
wird asbelievedby the T i | &orhavesbeengivento AhmadT i j kiyn 1
the Prophets as follows:

(@) Recitaton of the formula of penitence:Agaghfirullah (I sesk
forgivenessof God)100times _

(b) Recitationof k a | dJ Flut 10@times

(¢) RecitationofL W | WHd 400timesh

Therecitationof niyyah(Intention),t avaaudh, (Seeking Protection)
Basmallah(Starting in the Name of God)andal- FU t i {ha®@pering
chapterof theholyQ u r ‘pgecedlesherecitations.

Dhikr al- Jumu @&h

The secondobligatory dutyin the TijU n iatyig the dhikr ali jumuah
(remembrance ofGod on Fridays). This is also known asal-A d h lalU r
KubrU It is obseved ether weekly on Fridays after 6 A grayer till
Maghrib prayer.

Unlike the Wird, the dhikru d4-J u mabh &an be obsewed either
individually or in corgregation.lt is perfamedas follows:

(&) The devotee begins with the saying of Niyyah (Intention),
T aa@wudh, (Seeking Protetion) Basmalah (Starting in the
name of God)andal- F U t i (thesOpening chapterof the holy
Qu r Opteceflesherecitations.

(b) He then recites the formula of Istighfar, preferably:
Astagfirullaha -6 an@ @ | a kilal@a ila huwa al-k a y yl-u
gayyumJ3times.



(c) He recites k a | U FWitdiBktimes); and ends it with the
verse:
Innallahawamalaikaahué .

(d) After this, he remembers God by reciting either haylallah or
Ismud-J a | W.é. aMh | adr combjnesthe two both of which
arerepeatedt leastL000timesbut notexceedind 600times.

Usually,K u b is @bseved congregationaly; though it canbe observed
individually. Whena Wird is obseved congregationally, the adhkar are
not countedtheyarerepeatedintil sunset.

Sitting arrangements sometimes vary. The haylallah is chaned
melodiouslyin some centres.Some aaccompanied it with R a od&ncing)
or moving of thebodyto bothsides.

TheWa A9 f ah

Wa A i anbtherrite of the Tij U n h. ytyisaconsidered obdjatory
(I Uz bynmshme writers while it is seemed to be voluntary in the
JawU hr; a mur§ dnay decideto leave it. It is consiered ofiigatoryin
Nigeria and prescriled for a new murid during his initiation ceremony
along with the otherobligatorydutieswhich he mustcarryout.

The Wa A Qig peerfomed eitheronceor twice daily; unlike wird which
mustbe perfemedtwice daily. TheWa A Qi parfomedas follows:

The mu r dedlareshis niyyah (Intention),recitest avdwdh, (Seeking
Protection)Basmallah(Starting in the name of God)andal- FUt i k a h
(the Openingchapterf theholyQu r H Un

He recitestheformula of penitence.e Astaghfirulleh....(30times)
k a | UEW 30 times)which he endswith SubhanaRabbikaRabbi
0-bzzat...

He recitesHailallah (100times) andendsit with Muhanmad R a s T1Tullah
(S). He redtes Jawhar a t -kam O éleven times or twelve times if he

belorgs to the Hammalliyyahbranch. At the endof this, the devotee
recitesinnallah wamalaikatatahu.. and Subhan&Rabbk. He thenoffers

general supplicdions. If the WaA ¢ fisaldd by Mugaddam, he leadshe
supplcations.

Self-Assesment Exercise2 (SAE)

2. DescribetheL U z andWa A oritesohtheTij Uni y y a h




3.4 SUMM ARY

Thefocusof this unitis erumeration of the conditionsfor the validity of
beinga memberof the T i j Um iThirty iiems arelisted in this regard.
The unit also expatiates orthe rites of which a member should be
performing on daily or weekly basis.This includesthe wird | U z them,
wa zab &ndthedhikru’l-J u mu.6 a h
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3.6 Possible Answers to SeAssessment Exercises (SAES)

Answer to SAE 1
1. The Ti j Unisbgsa lon adherng to certain 30 conditions
and doctrinedy a memberof theOrder.

Answer to SAE 2 )

2. Themajorrites of the Orderare:Wird L U z performedtwice daily.
The first is perfarmed betweenk bk prayer andbefore noorwhile
thesecond isaidbetweerd A éwdo | s pnayeds.

Dhikr ali jumuah (remembrance of God on Fridays) which is
alsoknown as al-A d h kallu b risUthe secad obligatory duty
in theTi j U ndbseyedweekly on Fridaysafter 6 A grayertill
Maghrib prayer.

The Wa A ¢ i thd third rite of the Ti j U n it ysycankidered
obligatory ( Uz ibym) same writers while others consider it
voluntary.The Wa %lpig perfamedeitheronceor twicedaily.
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41 INTRODUCTION

In the previous unit, you learnt about the doctrines and rites of

Ti j Un ilnythisauhit, we shall learn about the social roles of

Ti j Un inyhg sarhe vein, the relationshipbetweenT i j Unand/ y a h
QUd i hshallgealiscussed.

4.2 Learning Outcomes
At theendof thisunit, you shouldbeableto:

discusghesoci-politicorolesof T i j U nin Niggria h

assesshe relationshipbetweenthe QU d iyahandTi j Uni yy ah
in Nigeria

)l
)l

4.3 Sodal Roles of the TijChiyyah, and Interaction with the
QUWliriyyah

431 Social Roles of TijChiyyah in West
Africa

It is quite importantto mention that the ememgenceof T i j y&min y
West Africa and particularly in Nigeria had great impact on the
development andspreadof Islam there The roles could be discussed
undertwo dimensims, the socb-religious axd soco-political roles.

On the socpo-religious agle, the conditions for the validity of
membershipwerein form of strict set of codes the obse&vance ofwhich
not only resultsin spiritualfellowship but alsorequiressocialinteraction
which attractedmany obsevers toembracethe Order. The occasional



coming togetherof membersfor the special payersandrecitationof the
dhoWwdr, da z i, falbhattract acherents. The code specified the



responsibilities whichthe individual follower hadto his leadersandvice
versa.i. e. the Shaykhhas special role to play in the material and
spiritual life of the follower. Consguenty, the coming together ofthe
brethrenin wazifUh, w r athd d h QHadr a greater appeal among the
Ti j Unwhyp gos iound themsdves more as one and attributed a
specialpowerto their leaders.

In TijUn i ylikexim other brothehood groups there is always an
extensve hierarchylinking theordinaryfollower mu r &} tde bottom to
the leading Shakh at the top through a network of other subordinate
Shaykhs. During initiation, the murid would pronouncean oath of
allegianceformally binding him to all the seniormembersof the Order.

It should also be mentioned that the establisiment of schoolsand
zawiyahs andcoming togetherof peoplefor the celebrationof Mawlid
Nabiyy and Laylatu “I-Qadr, from one town to another andeven from
othercountries areall acivities that have become centreof attractionin
contextof thesocialimpactof theT i j U nin Nigeria.h

On the socio—political role, the strainedrelation betweerthe Q Udiahi yy
and Ti j Un iBtheshtwds in Sokoto province took andher
dimenson in 1956 when the members of the Ti j U nintypdueed
political stratgy by joining the then Northern Elements Pogressve
Union (NEPU) political party under the leadership ofMallam Aminu

Kano which took a radical leftist approachagainst the dmineering
influenceof thetraditionalrulers.This wasdoneto slight the then Sultan

who was the patron of anotherpolitical parity, the NorthernP e o p | e s
Congress (NPC). The stratgy worked postively for the Ti j Uni yy ah
becausall the stringent rules against it were relaxedwhile the support

of Shaykh Ibrahim Niass (d. 1975), the international leadewof the
Refomed T i j U nwondywidehwassecured.

Sef-Assesment Exercisel (SAE)

1. Discusssame of thesocialrolesof theT i j UnQrdery a h
in WestAfrica.

432 QU dyiyah/ TijChiyyah Relation

The allegation that Muhammad Bello converted to the Ti j Uni yy ah
towardsthe endof his life reveakd thatit wasanattempt by the T i jisa n

to win more converts for their newly developing Order at that time.

Sadly indeed,the mannerthe allegation was made contributed to the

strainin the relation between lte two Orders.The allegation generated

vehement reactionsrom influential Q a d isuchasGidadob.Laima (d.

1258/1842) who issued a warning banning al members of the

QUd i r coymuitirfrom joining the T i niyydh, a banwhich seens

effective for quite some time.



However, during the periodbetweenl948and1965,a number of violent
incidentsoccured betweenthe QU d i r ang T iajh U nfollpweis n

Sokoto and Adamawa areasThe Sokoto authorities who would not like

to seetheQU d i r digjinyHalsalandafter Shaykh ‘Uthman ibn. F G d 1
andwould not alsolike to tolerateT i | &laam of superiorityover the

Qa d iand the punitive measurestaken involved arrestor exile of

certain Ti j U n leadas aamd the demolition of certain Ti j Uni yyah
MOSLES.

The strained QU d i r i—yTyi g hU n iehatipra during the Sokoto
Sultanate improved considerably whemninflux of Ti j U nrefygeesa h
from the disintegratedstateof Shaykh Umar Sa”t dal al-F G ariivedin
Sokoto area around 1891-1902. The refugees who numbered about
10,000 came under the leadeship of Ahmad, a son of Muhammad

B e | Idaughter who was marriedto “‘Umar a-F 0 turing his stay at
Sokoto. Perhps it was due to the consaguinity factorthat the Ti j an1
refugees were acommodated in Sokoto. In return, the refugees
identified themsdves with the Sokoto cause during its resistance of
British encrachmentat thebeginning of thetwentiethcentury.

Meanwhile,duringthe first two decade®f the twentiethcentury,many
QU i r adlyeyatsincluding some Emirs and “Ulam Uelinguishedthe
Orderandembracedthe T i j U ndusetoyttze dynamic appioachof the
latter to evangelisaion. The efforts of the QU d i r ilepderaShaykh
Nasiru Kabarato recue the Order from total eclipsewere in form of
literary campagn, devotionalreforms andpulic preachim.

Although thesuccesof his efforts to reform the Order and regain its
popularity hasbeentremendous andemarkable, notall theQUd i r i yy ah
Muqgaddms rallied round him. Some, along with their disciples,have
refusedto align with him and preferredto remain traditional. Perlaps
this is becausdhey did not like to suomit to anotherShaykh otherthan
those with whom they had allegiance most especiallywhen most of
themwereolderthanNasiruhimself; andprobably because ty arenot
well exposedto the use of bandiri, a newly introducedinstrument of
Nasiru. Politically the traditional Q aid Twho are largely in Sokoto
might perhapsbe conscious othe fact that Nasiru, the champion of the
Reformed Q U dyiyahwasfrom Kano andacknowledging his leadersip
wouldtantanount to relinquishinghe Sokoto supreamacy over Kano.

Another factor which causeda strained relaionship betweerthe two
groups who are supposedto display love and mutual undersanding
among their members was the declarationof QU d i r asyhe atdte
T a r i by tbdBritish colonialadministrationin Sokoto. TheTi j Uni yy ah
on the other hand was referred to as a revolutionary Order by the



imperidist. Thus, unhealthyand needless competition among the two
CJ lratherhoodsvasthe orderof theday.

The issue of membership dirve among the two groups is one of
causes ofunhealthycompetition. The ruling Sultan in supportng the
QUd i r prevenediihe membersof the Ti j U nfiom hotdihg the
ritual CXQ prayers suchas wa za) &nd dhikr in any mosque or any
public place as hedeclareddoing so as offence.He also declaredthe
raising of their voices during any of their prayersessionas illegal and
offengve.

The law was enforced thraghout Sokoto Province whie the offenders
were jailed. For example accordng to Quadri(2013:8)in Gusay same
twenty-eight peoplewere arrestedand sertenced to various terms of
imprisonment ranging betveen two and three months. The religious
intolerance fom which members of Tij Uygah in Sokoto Province
sufferedwas not limited to their being preventedfrom holding their
religious rites in the exising mosquesout disallowed to build their own
private mosques.This is evident in the destruction of their ongoing
mosquein 1949in GusauandKaura-Namodaascitedby Quadri(1981).

Anotherinteresing factoris theissueof gabd,folding of aamsin prayers
which the T i j yaMm adgptedas the Sunnah of the Prophet(S.A.W)
whereagheQU d i r iseyiouslybpposedt. Theseviolent reactionded
to the death of many peopleincluding eleven policemenin 1965in a
riot which occurred inthe vill age of Toranke, Jarkuku andJaja,all in
Yeldudistrictof Argungu division of Sokoto Province (Quadri2013).

Also, therewere literary atacks among thetwo groups ShaykhNasiru

Kabara,the leaderof QUdiriyyah Order in West Africa wrote a book

titled al-N a f awhé¥din heattacked Ti j Wahi my q a chtil accused
them of fabricating lies that their T a r i \gad hetter than others.

Abubakar Atiqu in 1958, a leaderof Ti j Un almost Enmediately

replied ShaykhNasiru Kabara.Thus, the two major CJ brgtherhoods
ergaged in physial and literary wars. Howeverwith the establisiment

of the | z a lgidup, an ani-O1 forgarisation, the two groups,

QUd i T ang TyiajhU nrecongiledtheir differencesandjointly faced
thel z Uih @derto remainrelevantin & tsin.

Sef-Assesment Exercise2 (SAE)

2. Describethe relationshipbetweenthe Q Uidyyah and
Ti j Unih Nigedah




44 SUMM ARY

This unit presentgo you the social role of TijUn i yiryNigaria. It also
highlightstheQU d iyah andT i j @mrelgionship inthe country.In
the realm of socb-religious impact, the unit identifies relationshp
betweenmurids and their Shaykhs, occasonal religious celebrations,
estabishmentof centresmosquesandschoo$. The contributionsare of
two folds sodo-politico and relgious cantributions. In the soci-
political arenaof the Order, the declarationof QU d i r asyhg state
Tar i (nU%okoto by the British cdonial administration and
considertion of the Ti j U nasyeyohitlonary was identified. The
unhealthy ivalry and competiion betweenthe Ti j Un ang yha h
QUd i r whictypeetiatedhe Orderin Nigeriawasalsoidentified.
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4.6 Possible Answers to SelAssessment Exercises (SAES)

Answer to SAE 1

1. Ti j Un ithg YOedér founded by Shaykh Ahmed Tijani had
contribued immersely to the soco-religious development of
Nigeria. The contrilution was by their gatherng for their d h @ k r
w) ramdwa z i riteSvbhich brings the memberstogether.

Answer to SAE?2 ) )

2. The relationslip betweenthe QU d i r angthealhi j U nQrdeng a h
which predatedT i j U niin WNigaaidnis suchthat they are at
loggerheads andalso engaged in unnecessaryrivary and
unhealthycompetition among themsdves.

The Qadi r ileadetJat the arrival of the British colonial
administration in Sokoto displayedhostility towardsthe Ti j Uni yy ah
by thwartng their efforts in their membership drive. In the same



vein, the relgious intolerance of Qadiriy y Uhalso prevented the
Ti jyyhhin holding their religious rites in the existing mosques.
Thus, the two majorCJ bratherhoodsre seenengaging in physial
andliterarywars.
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1.6  Possible Answers to Sél§sessment Exercises (SAES)

1.1 INTRODUCTION

By the secondhalf of eighteenthcentury the world of Islam, to which
the Ottomanshadfor centuriesstoodasguardiansandto whichtheyhad
claimedtheright of privacy startedto disintegrate. Wittthis, the call for
political and spiritual reforms began to be heard. Attempts were now
beenacively madeto resuscitate thempire andto retun it oncemore
into a vigorous and superior puritanical state. It was against this
baclground thatthe S a n 1 s Orgeywadfoundedand beganto grow.
Thus in this unit, we shall learn about the founding of the
San | s i § i tndyement by Sayyid Muhammadb. Ali a- Sanusi,a
great refomer and a 9 f Q leader (born  1787).



1.2 Learning
Outcomes

At theendof thisunit, you shouldbe ableto:

1 give a brief acount of the life history of the founder of
Sanl s Oyerah X

1 discussthe emergenceand development of S a niylyah

Order

1 expound the doctrines and attitude of San 1 s i yoyraual
practices.

13 The Beginning, Spread, Dodrines and Rites of the
Sanl siyyah Order

131 The Origin and Development of the Sanl siyyah
Order

The founderof the Sa n 1 s i GrdgraSayyid Muhammad b. Ali al-
Sanusi, populaty known asthe Grand Sanwsi, was born in Ali Wasit
village near Mustaghanem, in Algeria in the year 1202/1787.He was
born at the time when therewas instabilityand discontentn the socie
political, and econamic spheres oAlgeria.

The Grand Sanusi recaved his ealy edwcation from a number of
Shaykhs at Mustagharem and other townships in Algeria. From his
numerous instrudors hestudiedthe Qu r pthienH a d @mwdMuslim
jurisprudencein general.

After sometimes,he moved to Fez, wherefor eight yearshe studiedat
the grand mosqueschool generally known asJ a mil-Qarawyy T n t
which a number of scholas and studentausedto flock from all partsof
North Africa. Therehe stulied undercelebragd learnedShaykhs.But he
did not seem to have beenhappyin Fez.This wasnot only becauseof
the pathetic stateof moral decadenceand the lack of securty and
stability in the place,but alsoon accountof discourging attitudewhich
seeans to have beentaken by the authorities towardseachimg. While in
his early thirties, the Grand Sanusi left Fezfor Egypt wherehe studied
under several teachersike Shaykh al-Mi | Tih,a _ | |-<&dwi and ad
N a | et@Krom Egypt he left for i | where he studiedunder many
instructors,including Shaykh Sulayman al-_Ajami Abu H a fb.s Abdu
I-Kar "d-mAt t @ad Imam Abu 'I-_Abbas Ahmad b. Abdullah b.
Idr 17 s.

While studying underthesevarious teachersthe GrandSanusiseems to
have fallen underthe influenceof their S fteachirgs particularlythose
of Ti j U nardenjinaNorocco. He later becane a member of CJ f 0§



orders which included S h Udyah, INiOyGr i snd aQiddi r.i yy ah
However, it doesnot seem to have wholeheartedly beenin favour of
their teachirgs which defeated the purpose of being a member.



Having realised thatthe purposeof acceptng the teachimgs of theseﬁ@
ordershave been defeated the Grand Sanis idecidedto sesk for a
puritanicallslam. Thus, while purauing his studiesin Algeria, Morocco
and Egypt, Sayyid Muhammad al-Sarusi had many opportunities to
examine the sorry stateof affairs into which the Muslims haddrifted
particularlythe stae of decadeoe prevailing in North Africa at thetime.
While comparing the stae of affairs in the glorioustime with thatof his
time, the condtion of his time had occupiedhis mind greatly and the
thought that the Muslims wee in a state of material and spiritual
degenerdion hauntechim constantly.ln trying to discover the causeof
this bakwardnessandthe remedyfor it, he @ame to conclusiorthatonly
the restoration ofthe original puritanical ISam andthe unity of the
Muslims the world over codd be the future of Islam which can
guaranteehe securityof theUmmah

With this in mind, Sayyid Muhammad made restoration otthe original
puritanical Isam andthe unity of the Musims the world over the
mission of his life and the objects ofall his efforts and preaching. In
orderto obtainfurther spiritual straagth, he decided topay a visit to the
Hi |, thedirth placeof the ProphetMuhammad(SAW) andthe original
spring boardf the Muslims. The main objectve for this journey wado
performthe pilgrimage buthis actualmotive was much more thanthat.
Among the motives wasto invigorate his yearning spirituaktamina
which he wishedo obtainduringhis visit to holycitiesof Islam.

In addition to this, thereseemedto be a political reasonfor his journey.
While he was teaching in Fez, Sayyid Muhanmad appeas to have
showna critical attitude towards the Ottoman authoritiesin a mild and
construtive mannerby drawing their attenton to the maladministration
and the sorry condition prevailing in Fez. Thus, as a consequenceiis
presencén Moroccowasconsicereddangeraus. The Ottomanautorities
considered im a threat to their prestge, fearing that his religious
teachingscould develop into a political challerge which could lead to
the end of the Ottoman rule in Morocco. In order to avoid further
friction with authorities, Sayyid Muhammad decidedto leave for
Laghout in Algeria from where he now received a large number of
discipleswho wereattractedo histeachirgs.

As it has alreadybeen mentioned the main aims and objecives of
theS a n 1 s imoyegmentwhenit first began wasto purify the relgion
of Islam from heresiesalien beliefs and practiceswhich had in the
courseof centuries agpt into thereligion. It wastherefore, a puritanical
and reformist movement. It continued to be an internal refomist
movement until its founder; the Grand Sanusi moved the seat ofthe
orderto Jaghbubin 1273/1856. It was at this time that the Order now
had a new colour, that of political movement by concerning itself
essentidy with policy matters.



In its natue, theS a n 1 s Ordeyvaasstrictly a ] order calling for
puritanical Islam and return to the true tenets and rites of Islam.
However,theS a n ya$1 Orglerdifferedin many respectdrom the other

) brders.The other (3 brdersbelieve in and encouwage meditation,
liturgical recitations withthe practiceof singing, danchg andbeating of
bandirn. The belief of theseotherCJI ordersis that thesepractices are
supposed tenablethe CJ ftogid himself of his physicalself andattain

same spiritual union with God. On the other hand,the Sani si yyah
leaders declaretheir appoachto religiousreformation andguidanceto

the Musims. The basicfeatureof S a n 1 s phijogopHy isits attempt

to reconcile theIslamic religious thaight of the _ulama& who
strictly adhered t& h a r andtlatof the CJ Wwhpp weremoreofd h ¢ k r
remembranceof Allah.

It could be obseved thatthe Grand Sanusi carefully studiedthe
teachings ofsome of the ) fo@les, such as Muhamnadiyyah,

Si dd o guwaisyypdh Q Udi r,iRjfajyyath, Suheawaridiyyah,

Ahmadiyyahand S h U d yah beifo;e he decided to establishhis own.

Whathe did wasto make it a point of duty to choose fom eachof these
) forglers thoseprinciples which he considered most suited to
incorporatento his Order,S a n | 8. Hig magor intentionwasto bring
togetherandunitethe variousexisting CJ  drdgrs.

Sef-Assesment Exercise 1 (SAES)

1. Narrate briefly the life  history of Sayyid
MuhammadAli al- Sanusi.

2. Trace the events that led to the formation of the
Sani sOrgey ah

13.2 Doctrines and Ritual Practices of the San kiyyah
Order

ShaykhSayyid Muhammadb. _Ali al-Sanusithe founderof Sa nlabi yy
Order incorporated ame doctrines of other orders and sufficienty
enrichedit with his own ideasand experiences. TheOrder combined
what is consideredo be the leastelementsof the earlier C3 fvriings

and practicesas their rites. The major aim of the Sa n | s wasyoa h
restore thepristinebeautyof Islam asenshrinedn the GloriousQu r 6 Un
andthe ProphetiGunnah

Therefore, the major rites and rituals of the Sa n 1 s iwgrg theh
prohibitionof music, dancirg, singing, tobaco smokingandeven coffee.
Yet like otherCJ prgers it had certain devotional peculiarities, for
instance in d hr ey had certain formulae to be repeatedin given
number for different categories of the ikhwih. It would be interesting to
note here thatadherent®f the orderweredivided into threecateyories:



1) Ahl al-Tabarruk, peoplesee&ing spiritual blessings. Members in
this cakgory were not formal membersof the S a n [ s Orgey a h
but only attendedthe zUniyyah to sesk for barakah spiritual
blessng. They were only requested tarepeatthe given formulae
threehundredimes.

2) Ahl al-lradah, people of devotion. This set of people are
formal members of the S a aylyah Order and are expectedto
repeatheformulaetwelve thousandimes.

3) Ahl al-T a j, pepmleof abstractionln this category are people
who had mouldedtheir lives according to the divine pleasureand
scaleddown the haght of sef-spirituaity. They are expet¢ed to
repeathe formulaetwenty-four thousandimes.

As part of the ritual practicesof the San 1 gaih, yhey are expeced and
duty boundto carryout therigid rulesof the Q u r dnlaaordancewith
the moststrictly monotheistigrinciples,wherebyworshipis to be given
to Allah alone and pilgrimages to tombs are absolutelyinterdicted.
Membersof Sa n T s imustahsthin fom coffee andtobacco,avoid all
intercourse withlewsand Christians,and contributea certainportion of
thar income to the funds of society. They should give themsdves
up entirelyto the savice of the Order and devote all their enggiesto
the advanement of Islam, ressting at the same time any concesmn
to westernnfluences.

In concluson it would be obseved that Sayyid Muhammad bAli al-
Sanusi,the founderof S a dylyah Brotherhood believed that all the O f 0
ordersare fundamentaly the same, but the differenceonly lies in ther
approachand outlook. He also admitted that they all lead to the sane
goalwhichis spiritualperfectionas wellas nearnegs Almighty Allah.

Self-Assesment Exercise2 (SAE)

3. Expoundthe doctrinesand attitudeof Sa n 1 s toy y
ritual practices.

1.4 SUMM ARY

In summary, it could be obseved that the Grand Sanusiwas initiated
into aboutsixty-five ] brderswhich prevailed in the Muslim world
of his time. But finally, he made making a man a good Muslim rather
thana good mystic orascetic thechief aim of his movement. Therdore,
GrandSanusidid not introduceany essentidly original principles,ideas
or doctrineslt wasonly a modernrevivalist movementhe succeeded in
founding.
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1.6 Possible Answers to SelAssessment Exercises (SAES)

Answer to SAEs 1

1. SayyidMuhammad b.Ali al-Sanusi whowas born in 1202/ 1881
in the village known as al-Wasite near Mustaghamen.
He receved his ealy eduwation from a number of Shaykhs at
Mustagharem and other townships in Algeria where hestudied
the Qu r PtherH a d @rid Muslim jurisprudencein general.He
later moved to Fez, where he studied at the grand mosque
school generally known as J & mi'l-Qarawyy 1 MVhile in his
earlythirties, heleft Fezfor Egypt wherehe studied undeseveral
teacherand from there, he moved i |jwherehe studiedunder
many instructors R
He later becane a member of CJ forders which included
ShUdyah, NUgr i and/Qalhd i r.iHpwearhit does not
seem to have wholeleartedly beenin favour of their teachimgs
which defeated the purpose of being a member.

He decidedto sesk for a puritanicalslam. Thus, while pursuing
hisstudies in Algeria, Morocco and Egypt, Sayyid
Muhammad al-Sarusi had many opportunities to exanine the
sorry state of affairs into which the Muslims had drifted
particularlythe steae of decadeoe prevailing in North Africa at the
time. He ame to conclusionthat only the restoration ofthe
original puritanicalldam andthe unity of the Musims the world
over coud be the future of Islam which canguarantedhe
securityof theUmmah

2. The rise of Sa n 1 s wgsyndehd a reaction to both spiritual
disintegration of and the exterral political threat to the very
existenceof Islam. The aims and objecives of establshing the
Sal s i yOrdarhwerethreefold; first, to work for the restoratbn



of the original purity of Islam and the advanement of Islamic
socigy; secondly, to bring about thesolidarity andunity of the
Muslim Ummahandto revive the conmunity of Islam, thirdly to
combat the growing encroabments of the Europeanimperiaism
upon the Muslim land. Consequently,the founder of the
Sani s iOxder,adse to confront the situaion. He used the
movementto endltalianimperialismin Libya.

Answer to SAE 2

3. Themajor rites andrituals of the S a n I s weyeyha prohibitionof
music, dancirg, singing, tobaco smokingand even coffee. Yet like
otherCJ érdgers,it had certaindevotional peculiarities, forinstance
in d hr tkey had certainformulae tobe repeatedn given number
for differentcategories of the ikhwUh.



Unit2  The Genesis, Spread, Dodrines and Ritesof the
ShWhiliyyah Order

Unit Structure

2.1 Introdwction
2.2 Learning Outcomes
2.3 The Genesis, Spread, Dodrines and Rites of the ShUdhiliyyah
Order
2.3.1 AShort Biography of ShaykhAbu I-Hassan Ali a'$-
Shadihi
2.3.2 Prominent Personages
2.4 ldeologiesandDoctrines
1.4.1 The ldeological and Philosophical

Roots
2.5 The ShU tiliyyah in
Nigeria
26 Summary
2.7 References/Further
Readngs

2.8 Possible Answers to Seffssessment Exercises (SAES)
2.1 INTRODUCTION

ShUdhii$ ongof the numeraus ] Olers around théluslim
world which developedoutof the QU d i r. it wasfaumdedby Shaykh
Abu ‘I-Hasan ah- Sh a d hwitH & large number of followers, in
Alexardra, Tunisiaand Syria. This unit acquwints youwith the genesis,
development, doctrinesindrites of the Order as one of the major CJ f §
Ordersin Africa.

2.2 Learning Outcomes
At theendof thisunit, you shouldbeableto:

1  provide a short biography of Shaykh Abu ‘lI-Hasana sh-
Shadihi

1 discusghe genesisanddevelopmentof theS h Udhi Ordey y a h

T  describemid-twentiethcenturyS h U d h iin NorghgraNigeria

1 expoundthe doctrines and ritual practcesof the S h Ulgyah
Order.

2.3 The Genesis, Spread, Dodrines and Rites of the
ShWhiliyyah Order

231 A Short Biography of Shaykh Abu I-Hassan Ali a'sh-
Sh Udad i



Abu “I-Hasana -Sh a d lwaslthe founderof the Sh Ud hi. His y y a h
disciplesandfollowersclaim sheriff domfor him and link his pedgreeto



al-Hasanbn Ali bn Abi Talib like followers of all othertarigahs Some
biographerslink him to d-Husaynwhile otherslink himto others.

Imam Dhahabi in his Ki t dld | b @alis,him an asceticfrom the
Maghrib who was residentin Alexandra.Ambiguous expressionsvere
madeby him for which his adherent$ound artificial excusesHe diedin
the Aidhab desert(Upper Egypt) on his way to pilgrimage to Mecca
earlydhu’l-Qa _ ®&36A.H.

Abu ‘I-Hasamash-Sh a d heceletdtraining in his earlychildhoodin the
Maghrib from Abdu "s-Salam bn Mashsh who had greatimpacton his
educatimal andmystic life.

He thereafter travelled to Tunis, then Jabal Zaghwan where he
undertak mystical retreats and ascendedo higher mystical stage. He
thereafter treelled to Egypt andsettledin Alexandra. Fiere he married
andwasblessedvith threeboysandagirl.

In Alexandra many people beame his followers and adherentshis
Tarigah becamewidespreadin Egypt while he becane popular as a
Qutb. Sufi books ascribea lot of miracles tohim andmany staements
thataredifficult to believe, contradictng the Qur an,the Sunnahandthe
Islamic creed.

One of the miracles reportedabout him was that when he visited the
Pr o p Mesgueirs Mading he stoodby the door bareheadedandbare-

footed from morning till noonrefusing to enter and se&ing permission
from the Prophet(S) and whenhe was asked aboutthereasorfor that, he
said he would not erter until the Prophet granted him pemission,

becauseAlmighty Allah says (Oh you who believe,do not enterthe

houseof the Prgohet unlessyou are given pemisson). He thereafter
hearda voice from the Noble Rawdah:Oh Ali. Enter! Heis reportedto

have saidabouthimself:—But for thebridleof Sh a r Gi€d 0 Imy tongue

| would have informed you of whatwould happen to you tomorrow and
day after until the Day of Resurreagon)ll This hasbeeninterpretedto

meanhe is claiming knowledge of the unse@,; the claim is regardedas
shirk by same.

A'shS h a d tad sbme witds and hizbs popular by his name. These
include the celéorated Hizbu “I-Barr and Hizbu "I-Bahr used by the
Sh a dilandnon-Sh a d h i linis alikéuHe Ihas a work on ethics of
Sufism adab tasawwuf arrangedin chaptersHe aso hasanotherwriting
entited A's-Sirru ‘1-Jalil on the merits of hasbunallahwanima '|-wa k Q |
criticised and refuted by Ibn Taymiyyah.



2.3.2 HRominent Personages

Sh i buad-Din Abu 'I-Ab b a Ahmadbn Umar al-Mu r s.686/128i7)
was the successorof A'sh-Sh a d h i | garents d¢démesto settle in
Alexardra from Murcia, Spain. He beame a qutb of immenrse
reputation.He hasa magnificent mosqueand tomb erectedin his name
in Alexandra.He clamed to be permanentlyseeing the Prophet.He
is repored to have said. —I w potiregard myself a Muslim if the
Prophetis veiled from me anymomentll  ldl@amedto have beenin the
company of Khidr and met him several times. Mystical interpretationof
same Quranic verseshas beenreportedfrom him. He interpretsMa
nansakhmin aayatin aw nunsihanati bikhayrin minha aw mithliha
meanng: We do not take away a Saint without replacing hm with a
betteror similar one.

ShaykhYaqut al-Arshi, an Abyssinian, soceededal-Mursi. He was
calledal-Arshibecase he clamedhis heartwasunderthe Arshof Allah

andi t dnlg his body that was on the earth. He was also reportedto

have claimed that he was permarently listening to the voice of bearers
of al-Arsh among the Angels. Theseare regarded by some as mystical
fablesor legends.

2.4 1deologiesand Doctrines

All the Sufi Ordershold uniform ideobgies and doctrineseven though
theymay differ in their approachandtraining of theadherentsiHowever,
theideolagies ofthe S h U d h i Qrdenynglydéisunmarisedasfollows
bearingin mind that their interpretationby the CJ f ngag be quite
different from the normal interpretation ofthe generality of other
Muslim scholarsaandJurists. Thesedoctrinesare as follows:

Tawbah: Repentancevhich is the take-off point of the murid/aspirantor
travellertowardsthe Almighty Allah.

Niyyah Intentionwhich is the basesof all deeds, conducts, and
devotionsin Islam.

Dhikr: Remembrance of Allah, then the award, the reading ofthe
various Ahzab day and night. As earlier mentioned chantinghe name
(Allah) singularly or by the repetiton of the pronoun HuwaHuwa are
the most popular dhikr of theS h U d h i Qrdenftyhas tben mentiored
thatthe Muslim theobgian Ibn Taymiyyahcondemned thiskind of dhikr
as innovation, contrary to the Qu r 0 &hd the Sunnd. The
commendalbe dhikr is the complete one like LU i | Uiliaa llah,
Allahu Akbar.

Zuhd: Asceticism which the CJ finjepretedto meanto love nothing
otherthanAllah which is the rank of the Gnostics or to be asceticin the
lawful and abstain from the unlawful.



An-Nafs: The Soul: The SHhiliyyah concentrate on the soul from the
following perspedves:

thesoulis the centreof obediencef it is pureandpious
thesoulis thecente of materialsmin disobelience
thesoulis thecente of idleness

thesoulis thecente of lazinessn perfomance of duties.

= =4 =4 =4

Therefore, thesoul must be purified to becme a centrefor obedience
alone.

Waraa Interpreed asworking for Allah by Allah basedon clear and

inherentevidence.

Tawakku: Depending on Allah.

Ri 1E@rningthedivine pleasure.

Love: Thisin their definition means thgourney of the heartin search of
the beloved and unceasig passionof the tongue in his remembrance.
TheS h Ud h i hhsvayiousdégreesof Love exemplified by Rabiahal -

Adawiyy a hvéers: My loves for you arein doublemanrers; One, from
my heartandthe otherbecauseou deseveit.

Dhawg: definedas Sp i r receptiomof pure secretsin charsmaand the
extraordinary andunacwstomed happemgs. They regard it asa way
of faith in Allah, proximity and sevitudeto Him. As a resultof this, the
] f ppeser knowledge acquired through esaeric means over the
Sh a r Bciercésuchas jurisprudencets princidesetc.

The knowledge of al-Ahwal (States)areattainedthrough dhawg. Wajd,
Ishg andshang areall branche®f dhang.

llImu d-yaqin which connotesknowing Allah with certainty which
occursonly through dhawg, intuitive knowledge or revelatiore t ¢ ...
This notwithstandng, Ash-S h a ddili rhaintains that holding fastto
the Q u r @ndiBunnaharethe basisof his Ta r §.dHa days:— whatl
revealedto you contradcts theQ u r ‘an@ Bunnah drop the revelaton
and say in your mind: It is in the QurdJ nand Swnah that Allah
guaranted safetyfor me not in the Kashf (revelation) not inspiration,
norin theperceptioril

He further emphasises theoint by sayirg: —Hold fast to the divine
knowledge revealed to the mesenger of Allah, emulate him, and
emulatethe caliphs,the Sahabisandthe Successorsafterthem.ll

Like all other CJ f tgesS,h U d yafi Hold that the knowledge of the
Qu r @ndidunnahcanonly be acquied through a ShaykhPreceptoor
Guide. The Murid may never realise autheatic knowledge exceptby
blind following of his Preceptor. T IMai r i@ the handsof his Shakh



Is like the corpsein the handsof its wash-man. The Shaykhshouldthus
be seemwith holinessabove his humanidic rark.

AnotherSufi pheromenonis whattheyterm _S a muUligerally, listening
or heamg. This connotesheaing of versesand amorousSufi poems. As
reportedfrom al-Muhasibi:One of the things enjoyedby the Fagqirs(i.e.
the Sufis) is hearng the sonorousvoices. Verily it is one of the secrets
of Allahin thecreation.

Sufi authorshave written onthe detailsof hearing underdifferenttopics
becauseof specialimportance attachetb it by them. Several poems
consideredas borderng on kufr and shirk are foundin the Sufi concept
of SamU. Raisingthe Prophet(S) to a rank abose humanity not found
in thereportsfrom the greatSahabisnor foundin theQ u r @ndHadith.

2.4.1 Theldeological and Philosophical Roots

All the &3 Sysems are training schmls aiming at soul purification,
asceticsm in mundane matters and righteousness.But the various
systems allowextraneoudactorsto creepinto them. Such influences
include Gree, Indian, Christian,Jewishand other philosophies. These
found their ways into Islamic ideobgies during the translation
movement periodsin the fourth hijrah centuriesand impacted on
Sufism. Thus thedeviation from thetrue pathof Islam began.

TheS 1 f i adgpadhravelling stagesof soul developmenttowards the
stage of annhilation by self-mortification, asceticem, and abstinence
with the aim of experiewing everlasting bliss which defivesfrom Indian
philosophy.

Monasticem/celibacy (Raba n i y ywadh adopted from deviated
Christianity. This meansdissociatng human sockety in isolation from
men and practsing monasticism which are borrowedfrom Christianity
by theCd f 0s

Thetheoryof divine revelation, unionandincarnationwereborrowedby
same CJ ffrons Greek and Christian philosophy. Sufism alsocontains
same amazng terminologiesandsdenceswhich are very far from clear
Islamic andSh a r Gedetsh

SelfAssesment Exercisel (SAE)

1. Examine the beginning and spread of the
ShUdhiQrdery y ah )

2. What are the doctrines of th&€ hUdhi | i yy a
Order?




2.5 The ShU Hiliyyah in Nigeria

Egypt is the first main cente of the S hdfiliyyah. It found adherents
particularlyin Alexandra,TantaandDasuq inthe Kafru Shaykh district.
Fromthere it spreadto other Arab countries.lts mostimportantcentes
of actvities are Syria and Maghrib. It also has centresin Libya and
Sudanto date.

As shownin their writings, Uthman bn Fudi, his brother Abdullah and
his son Muhammad Bello received auhority (Ijazah) in the
Shadhliyyah, and the Orderhad some followershipin Bornu during the
secondhalf of the 19th century. It was also reintroducedinto Kano
during thereign of Emir Usman (1920-26) by Ali Musa (d.1937), a
TunisianArab. The Orderhad earlierhad centresat Zinder in the State
of NigerandTimbuktu andmaintainedheadaarterin Tunis.

ShaykhAli Musalived in Dandalin Turawaward of Kano and trained
two deputies(khalifahs) forGarbaSalwaward and Sdi Muhammad, in
Sanka ward. They were both Tunisian Arabsborn in Kano. Ali Musa
wasa mystic whousuallyhad seizuresf ecsasy(jadhb) on heaing the
haylalah. He was using the Diwan of the Arusiyyah during wirdi
sessionsHe diedin 1937.

Shortly after the death of Ali Musa, his principal successor3di
Muhammadbought some houses adjacentto the Shadhliyyah centreat
Shatsariward and acquiredan abandonedSa n 1 s i nyoggaelwhich
was vacated there due to pressure from the British Colonial
administrationfor expansiorpurposes.

Until 1940,the leadershipandcongregation of the Shadhiliyyahin Kano
were largely confined to Tunisian Arabs. In 1940, however, Sdi
Muhammad appointetvo Hausamugadaams, Shaykh Ahmad bin Ali
and a-Hajj Bala. In 1943, Ahmad bin Ali in turn appointedanother
Hausamugaddm, Inuwaof Sokoto andAbdulahBayero(d. 1950).

By the 1950s, Kano had bemme acknowledged centre for the
Shadhliyyahin Nigeria. Ahmad bn. Ali (c.1915-1970),the major Hausa
muqgadiam of Shadhiliyyahwasalso the chief mugadém of Arusiyyah,
which subsequently ane to dominate the Shadhliyyah. His career
closelyparalleled thabf Nasiru Kabara,of whom hewasa disciple.He
was relaively young, was well travelled (Mecca 1945, 1955) and was
fluentin Arabic which allowedhim directcontactwith the Arab world.
He wrote several books on Shadhiliyyah andhasinterpretedArusiyyah
through his Hausapoetry. He hasalso beeninstrumental inspreadng
Shadhliyyah to otherurbancentresin Northen Nigeria for which there
had beenone mugaddam in Katsina In Jos,Daud openeda mosque in



Bornu al-Hajj Bala was appointedmugaddm; in Zaria, Shaykh Salim
bn Abdullahopeneda Shadhiliyyahmosquen 1965.

SeltAssesment Exercise2 (SAE)

3. Discussthe mid-twentiethcenturyS h U dpah i riorthern
Nigeria.

26 SUMM ARY

This unit provides youwith a brief life histay of ShaykhAbu “I-Hasan
Ali bin Abdullah a'sh-Sh a dihand his intention in foundng the
Sh Ud h i AJiGydyraamed after him. The unit identifies Shaykh
Shadhli * s d Sheyk&hi Abu Abbasa-Mursi (d. 686 A.H) asthe
persordge who was able to transfom and achiere the ams of the
founderof theS h U d h i ahdhighfigatémajor actuities of this Order
asengaging in seriousrecitationof awr Uad a d h lldud aswell as
theareasf theOr d docatiomsin theMuslim world.
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2.8  Possible Answers t8eli-Assessment Exercises (SAES)

Answer to SAEs 1 _

1. The Sh Ud hi is iayCyl a®ider founded by Abu I-Hasan
Sh adihi whreasmame is Ali bin Abdullah bin J a b & r
Yusuf. The namenclature Shad h i deiives from Sh a dah i |
townshipin the North WestAfrica, Maghrib. TheS h Udhiliyyah
shares most doctrines and ideolgies with other CJ Dglers. It
however differs from them inits method of training themu r ¢ d
(aspirant) or sU | (trdveler in the pah- tarigah).

2. The ShUd hi Hoctyngsaate Tawbah (repentance),| k h1 UG
(sincerity), Niyyah (intention) Khawah (seclusion), Dhikr
(recitation of renembrance fomula), Zuhd (Asceticem), Nafs
(Soul), Wara (absteniousness)Tawakkul (total relianceon God)

Ri L(dleasureof God), Mahabbah (divine love), Dhawg
(taste), llmu 6-¥ a q(knowledge with certainty),and S a m U
(hearirg). All theseare teminologies for (3 $taiesand stdions
(akwU | and ma q Utjn Bignifying connotationswhich are at
variancefrom their S h a r @nad ldehalunderstandig.

As for the knowledge of the Qu r 6abdn Sunnah, it could
only be acquired fsm acd shaykh,Preceptoror Guide which

will involve blind imitation from the aspirant.S h U d hah may y y
also be accusedf the same acasations éveledagainstother CJ f 0
wayssuchasdeviation fromthe straight pathof Islam accordng to
critics of tasawwuf.

Answer to SAE 2

3. Uthman bn Fudi, his brother Abdullahand his son Muhammad
Bello received auhority (ljazah) in the Shadhliyyah, andthe
Order had some followershipin Bornu during the secondhalf of
the 19th century.

The Orderwas reintroducedinto Kano during thereign of Emir
Usman (1920-26) by Ali Musa(d.1937),a TunisianAralb, a mystic
who usually had seizuresof ecsasy (jadhb) on heaing the
haylalah. He was using the Diwan of the Arusiyyah during wirdi
sessions.

Until 1940,the leadershipand congregation of the Shadhiliyyahin
Kano werelargely confinedto TunisianArabs. In 1940, however,
Sdi Muhammad appointediwo Hausa mugadams, Shaykh
Ahmad bin Ali and al-Hajj Bala.In 1943, Ahmad bin Ali in turn
appointed another Hausamugad@m, Inuwa of Sokoto and
Abdulah Bayero (d. 1950). By the 1950s, Kano had bemme
acknowledged centrdor the Shadhliyyahin Nigeria.



Unit 3 The Formative Period, Aims, Objectives and
Emergence of the | zZUah M ovement

Unit Structure

3.1 Introdwction

3.2 Learning Outcomes

3.3 The Formative Period, Aims, Objectives and Emergence of the
|zZ0ah Movement

331 The Beginning of the JamUatu 1za Iti a'l-bid@h
wa i matl's-sunnah i
3.3.2 TheAimsandObjectvesof theYan! z UMaement

3.3.3 Some Activities of the 1zUah Movement after

its
Egablishment
3.3.4  Theanti-Sufi adiviti es of the Yan | zalah
3.4  Summary

3.5 References/Furth&eadng
3.6  Possible Answers to SélEsessment Exercises (SAES)

3.1 [INTRODUCTION

In this unit, you will learn about an arti- f ngovement known as
JamUG atadl-at d éva ih g U nssunnah i.e. Sodetyfor the
elimination of innovations and promotion of orthodoxy. Unlike the
QUdi ri y@rdaelfwhltih}]aSmg origin from a different continentor
theT i j U nwhighyhashs origin from the North Africa, theJamU ¢ a t
| z UHasithorigin in Nigeriaandis introducedby a Nigerian.The unit
impartsthe profile of thel z Utb you.

3.2 Learning Outcomes
At theendof thisunit, you shouldbeableto:

relate the beginning of the | z thil'labid-6 awa i q Umat u
sunnah

discusgheaims andobjectvesof thel z U I-Biddéah; .
assesghe role of ShaykhMahmud Gumi regarding Yan | zab
activities; and

relatesome ani-S udnacivitiesof thel z UMoeementafterits
formation.
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3.3 The Formative Period, Aims, Objectives and Emergence
of the 1zUah M ovement

331  The Beginning of the JamUatu 120 Itia’l-bidah
wa i mal
‘s-sunnah

Mallam Aminu LimanMustaphaoneof the foundingfathers saidhatat
a time some group of Muslims felt that some objectionable inavations
hadcreptinto the practiceof Islam in Nigeriaandtherewasthe needto
estabisha group to remove them andthe orthodoxyof Islam is restoed.
The group of Muslims felt the needto give a new oriertationto Islam
andtheway it wasbeenpractisedoy the Muslimsin thearea.Thisled to
the emergenceof theJamaat

One of the leadersof the group who beganthe movement wasMallam
Ismaila Idris. Consequentlymany other Islamic clerics who identified
themsdveswith the Mallam® siew gatheredogetherandthe resultwas

the formation of the group known as JamU 6 a tiuz UTll-at d 6 a h
waigUmati “s-sunndn; Society for the elimination of innovations and
promotion of orthodoxy.

It was a quite historic occasionon 8" of February1978 in Jos the
PlateauState capital when the foundationof the Movement was laid
and Joswaschosenasthe Nationalheadquarters ahel z U IThe first
national execuve council of the associabn was selectedIt was based
on a sysem of colledive leadership.A variety of committees wee
similarly appointedto overseesome specific functions, particularly the
consttution of the associabn. It should be noted that most of the
viewpoints of | z U breup were basedon the teachings of Shaykh
Abubakar Gumi, onetime, GrandQU daj the defunctNorthern Ngeria
andwho wasregardedasthe preairsor of the assocation.n fact, hewas
once appoitedas thepatronof thegroup.

Sef-Assesment Exercisel (SAE)

1. Tracethe origin and bass of the J a mU 6z& t altbii d 6 a
wa i g Umsartnah” ¢i.e. Society for the Removal
of Bid-Gah andinstituionalisationof Sunnd).

332 TheAimsand Objedivesof theYanizU| a h

TheJ a m U 6zaBtwhich wasfounded on February8, 1978in Joswith
thetown as theheadquartersemmesa groupto be reckoneavith in the
historyof Islamin Nigeria, hasthefollowing asits aims andobjecties:



I.  to promote the fundamental teachings of Islam as laid down in
Holy Qu r @ndthe Sunnatof theProphetMuhanmad;

. to revive in the minds of the Muslims their actual true dutiesas
requiredof themby Almighty Allah in theQur ‘ a nthe&ladith
of theProphe(S.A.W);

iii. to dissociatemembersfrom any claims that anybodywithin the
contextof Islam receved any further revelaion from Almighty
Allah after the Holy Proplet (S.A.W) secrelty or openly, or that
he reappearedfter centuriesand madecertan revelaion of his
blesshg to a few selectedpeople or that he has passedany
directiveto anyoneafterhis death

Iv. to establish that the Holy Prophet (SA.W) has fully
accanplishedhis missionto theworld, as confimedby Almighty
Allah in the Holy Qu r daddthat only those teachings as
containedn his missionshouldbe followed

V. to establishin the minds of all Muslims that anybody who
claims or worshipsn the belief that he hasany communications
with the HolyProphet(S.A.W) or thatthe Holy Pragphet (SA.W)
can pay anyonea visit physcally after the P r o p hdeath; s
that person hasdenouncedthe Holy Q u r dabdnis therefore
discardedy Islam unlesshe or sheepentsvholeheartedly

vi.  tore-affirmthatanything newor additional to or againstthe five
basicpillars of Islam should notbe acceptedy Muslims because
it is on-Islamic;

vii.  to establisrandpromotea betterandcloserunderstandaig amang
Muslims of all walks of life andin all partsof the countryandto
unitethemas requiredby the Islamic divine faith; and

viii.  to re-affirm that the members are detemined to guard these
principlesat all costwithoutanyoptionfor compromise.

Virtually, the aims and objecives of the organizaton asernumeraed

above are mainly in direct confrortation with the teachngs of the

T a r is.cAllhough not written, it is implicitly an atteck on the OT f §
ordersmost especiallyif it is obseved that before the formal launching

of the organisation inFebruary1978, the nucleus membersthat finally
formed the organistion wereattacking the teachings of bothQUd i r i yy a h
andT i j U ndpenlyusihgthe publicationof ShaykhAbubakar Gumi
knownasal-A q & dsk a k ¢ khapublicaion condenned alltheCJ f 0
bodks, beliefsandritual practices.

SelfAssesment Exercise2 (SAE)

2. Discusgsheaimsandobjectvesofthel z UTl-Bt d.6 a h




3.3.3 Some Activities of the 1zUah Movement after
its
Establishment

As earlier mentiored, 8th Felouary, 1978 was quite an historic
occasionin Jos, the capital of PlateauState wheremany far-reaching
decisionswere taken on the purification of Muslim practicesby the
| z Ubraup. The J a mU was formally launched;the first National
ExecutiveCouncil of the organizationwas electedbasedon a sysem of
collecive leadership at the top. Also, the constitution wasdrawn and
adoptedJoswasalsoselectedasthe headquartersf the Jamaat

Late ShaykhAbubakr Gumi, the Grand Q Mg of the Northern Nigeria
wasthe precursoraswell asthe patronof the | z Udrouh He wrote a

publication known as al-6 A q ¢ d @sakud k @iFViunmD f a gha t

Shar §Thea Right Belief in Accordame with Shad @&)awhich
accordng to the Shakh was not written for generalreading. It was
specifically meantfor the people whowere familiar with most of the
arguments presentedn it. In otherwords, it condemns allCD f bgoks,
beliefsandall forms of innovative waysof worship.

Accordng to his ideas in al-GA g d @khadk a and preaching, both
theQUd i r angtlyed h niyyaharebasically non-compliantwith true
teachingsof Islam asrevealedin the GloriousQ u r Gnhéexplainedin
the Sunnah of Muhammad (SAW)The book contains open
condemnton of the overall objectves of G i, The Shaykhis of the
opjnionthatcj tengtsespeally asregardsthe powersattributedto the
CJ fShakhs, the canonisationof individuals as saints andthe
obsevance ofwQ raddd h Qdkte#mined by the Shaykh or Mugada@m
areall innovations.

Accordng to Shaykh Abubakar Gumi, there is no esotericism
(b USi h) inylslam. Everything has been laid out clearly and no
individual Muslim ever stands in need of intercession betweehim and
God,no matterhow learnedor devotedhe may be.

He also consideed the organisationalstructue of the brotherhoods
as very deceptive and exploitative He oppoed the elaborate
initiation cerenoniesand prescriptionof specialdhikrs, wirds and hizbs
Also, the oathof allegianceformally bindsthe mu r t¢ dll the senor
membersof the brotherhoods becauseey are consideredo have power
to save othersfrom difficulties is condemnedFurther,the late Shaykh
Gumi was seriously gainst the readng of the books on Tasawwuf
which deal with thek ar UailaM i prUspek about the union
with God or incarration i tti hwad kul)l

. N



At this juncture, it is pertinentto note that for many centuries, the

t av@wf dominated thethoughts of almost all the early Nigerian
Muslim scholarsand gained widespreadacceptanceamong Nigerian
Muslim communities. In fact, the QU d i r iaydvha™hi j Unwesey a h
most prominent and dominant brotherlbod movements in the country,
particularlythe elite Muslim scholars.

Not all the Muslim clerics acceptthe doctines of mystics like the
pantheistsibn Arabi, a-Hallagj and other extremist mystics. Among
thosewho concemned Tasawuf in its entirety was Ibn Taymiyyah, the

13th century Hambali theobgian. Some of the aspectshe concemned
include, visitationto the tombs of the Prophet (S.A.W), invocatians of
saintsandprophetsaswell asvenerdion of saints. Theteachngs of this

Hambalite theobgian, Ibn Taymiyyah, had much influence on the
founder of WahabiyyatShaykh, Muhammad b. Abd a-Wahab who
aimed at eradcating dl innovationswhich were introducedinto Islam
after the 3rd century Hijrah. He also disapproved the doctrine of
intercessiorof saints.

Selft-Assesment Exercise3 (SAE)

3. Assessthe role of Shaykh Mahmud Gumi regarding Yan
| z Udctavities.

3.3.4 The anti-Sufi activities of the Yan
| zalah

Shakh Gumi ‘psHication consituted thebasisfor the actvities of the
IzZUah group. Oneof the founding fathersof the | z U Mallam Ismaila
Idris, took a copy of the Shaykh’ eublication toa Tafsir sessionat
Sultan Bello mosquein Kadunain the absenceof ShaykhAbubakar
Gumi. Therehe preachedo the congregation quoing liberally from the
book condemning the Tar@ahs This spaked violent attackamong the
members of the organisation againstthe membersof Tar@ahs

Thel z Uthusdondemns Tasawwuf in its totality on the basicthatit is
an innovation which stated after the death of ProphetMuhammad
(SAW) and regarded that all the followers of CJ foi@ers are
Kufar; therefore, nobodyshould pray behindthem. According to the
| z U lamlmam shouldbe given the choice betweenImamship and
membership off a r h. q U

Consequentlysame Imams were forcefully removed from office and
this led to violent clashes irsome Muslim communities betweenAhl al-
T a r i apdiHe Yan 1zU Ih.aThe violent clashesstartedamong thetwo
groupsin the early eighties andfatal incidentswerereportedevery year,
for many years running.



Accordng to Ismail A. Tisiqa the first and perhapsthe most
controversial issuethat ShaykhAbubakar Gumi confrontedamong his

audiencevasin respecbf the Tar@ahs. Indeed, it hadbecame the major
subjectof debatein many publishedwritings. Therefore, therewvere
constantopen confrontdion betweenthe followers of the brothertood
movements and the| z Uwha Were againstany form of innovationin
the practiceof Islam.

The first victim of the organised violence between!| z U laral he
T a r Qgpapbwasthatof Mallam Ali, a Nupe man, living in Kawo, a
Kadunasuburb.He preachedhe Qur an and otherreligious ritesto the
public as it was customof the country. Unfortunately in one of his
outings at Barnawa, another suburkarea of Kaduna on his Dawah
mission asusua) some followers of T a r i dgnmarckd that he should
stop his preaching A scuffle ensuedin which someme stabbedim
to death.This accounts for the beginning of the | z Udttadds.

It should benoted thatin manytownsandcitieswherethel z Udroaph
was unsuccessfuih removing the Imam who happenedo be a member
of CJ drdgs,thel z Uttied to establishits own centralmosquesSome
of the towns which experiened this situationare Sokoto, Kano, Zaria
and Bauchi. Thegrowth of thel z Udsa droup andits impact was not
entirely peacefulSerious publicdisordershad occurred inmany places
as aresultof its preachingnethod.

Sef-Assesment Exercise4 (SAE)

4. Relate some ani-Sufism acivities of the 1z Ul a't
Movement after its formation.

3.4 SUMM ARY

This unit tracesthe beginning of J a m Ul6 Zakd an organisationwhich
aims at purifying Islam from CJ fpractices in Nigeria. The unit also
presentsthe aims and objectves of the organisation whichcame into
being by 8" February1978 as a result of same acivities of young
Muslim elites. The elites inspired by the writings of Shaykh Mahmud
Gumi and led by Malam Ismaila Idris wee of the opinion that he
innovationswhich were introducedinto Islam by the Tarigahsin Nigena
mustbe removed.

The unit gives Mallam Ismaila Idris asfacilitator of the launchng of the
organisation and choosng of Jos asits headquarters.The unit aso
highlights some of the acivities of the organzation, composition ofits
executve membersand variety of committees.It givesthe contentof the
aims of the organisationas spelbutin its corstitution.
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3.6 Possible Answers to SelAssessment Exercises (SAES)

Answer to SAE 1

1. Jamaat Izalat wa Igamat al-Sunnahwas founded by a group of
Muslim clerics in Jos on February 8" 1978. Prior to this time,
some young Musim eliteswere of the views that some innovations
have found their ways into the practices of Islam in Nigeria.
Thereforejt neededsome refomaton.

The group of clericswho formed the Movement met in Josto choose
its first national executve. Unlike the CJ fandl other religious
groups beforeit, the | z U IMavbement originated in Nigeria by
Nigerians.

The man who facilitated the establiément of the organisation was
Mallam Ismaila Idris. On the occasionof selecting thenatioral



executve for the organisaton, a variety of committees were put in
place.

Answer to SAE 2
2. The aims and objectives of the Yan Izalah are:
i.  to promote the fundamental teachings of Islam as laid down
in Holy Qu r @ndthe Sunnalof theProphetMuhanmad;

. to revive in the minds of the Muslims their actual true dutiesas
requiredof themby Almighty Allah in theQur ‘ a nthe&ladith
of theProphe(S.A.W);

Iii. to dissociatemembersfrom any claims that anybodywithin the
contextof Islam receved any further revelaion from Almighty
Allah after the Holy Proplet (S.A.W) secrelty or openly.

Iv. to establish that the Holy Prophet (SA.W) has fully
accamplishedhis missionto theworld.

V. to re-affirm thatanything new or additional to or againstthefive
basicpillars of Islam should notoe acceptedy Muslims;

vi. to establisrandpromotea betterandcloserunderstandaig amamg
Muslims of all walks of life andin all partsof the country; and

vii. to re-affirm that the members are detemined to guard these
principlesat all costwithoutanyoptionfor compromise.

Mainly the aim and objectvesof the organisation weredirectattack on

theteachlrgsofCJ ®rgersQUd i rangTyigghUmi yy a

Answer to SAE 3

3. Late ShaykhAbubakr Gumi, wrote a publication known as al-
6 Aq 0 dEkakw k &iMuwl f a ghas H a rs(@'hnalght Belief in
Accordarce with Shag @)avhich condemns alth fbgoks, beliefsand
all forms of innovative ways of worship.The book contains open
condemnton of the overall objectves of G M. The Shaykhis of the
oplnlonthatCJ ten@tsespeally asregardsthe powersattributedto the
CJ fShaxkhs, the canonisationof individuals as saints andthe
obsevance ofwQ raddd h odetgmined by the Shaykh or Mugada@m
areall innovations.

Shaykh Abubakar Gumi, upheld thatthere is no esotericism
(b USi h)iiry ylslam. He oppogd the elaborateinitiation
cereanoniesandprescriptionof specialdhikrs, wirds andhizbs Also, the
oathof allegianceformally bindsthe mu r tQ all the senor membersof
the brotherhoods becaudbey are consideredto have power to save
othersfrom difficulties is condemned.

Answerto SAE 4



4. Public condemnation of the Tarigassaked violent attackamong the
members of the organisation against the membersof Tar@ahs They
regarded that all the followers of CJ brders are Kufar. theefore,
nobodyshould pray behindthem. According to the | z U laralimam
should be given the choice betweenlmamship and membership of
T a r h. godsequentlysome Imams were forcefully removed from
office and this led to violent clashes insome Muslim communities
betweemAhlal- T a r iagdthk Yan!zU lh.a

In many towns and citieswherethe | z U grau wasunsuccessfuin
removing the Imam who happenedo be a member of 3 ordes, the

| z Utriedtio establishits own central mosques.Some of the towns
which experiened this situationare Sokoto, Kano, Zaria and Bauchi.
The growth of the | z U hsa lgroup andits impact was not entirely
peaceful.Serious public disordershad occurred inmany places as a
resultof its preachingmethod.



Unit4  The Yan I|zZ0ah Relationship with Q Uidiyyahand
Tij tiyyah

Unit Structure

4.1 Introdwction
4.2 Learning Outcomes
43 The Yan |zUah Relationship with Q aidyyahand Tij rayyah

431 Thel z UQG@ ¢ i r Rejatjom h

432 Thel z Uil Taihj U nPolgmicsohn a | @IEGt i K

433 Thel z Uil Tai hj U nPolgmicsohJawharatu - Kamal
4.4  SocialandEducationaRoleof| z Ul a h

45 Summary
4.6 References/Further
Readngs

4.7 Possible Answers to Sefssessment Exercises (SAES)

41 INTRODUCTION

A close study of the acivities of the JamU 6 b ¢ U toa-b & Wwa
i g Umsa Sunnahorganisation evealsthat they are mainly attacks on
the teachings of the Tar@ahs which they carry out bath in letter and
spirit. A critical view of the actwities of the organisation aswell asits
perception®f ] sfan;dtheCJ ©rgersis thefocusof thisunit.

4.2 Learning Outcomes

At theendof thisunit, you shouldbe ableto:

expatiatauponthel z U- IQeUI’d I r relgtignahp

relatethel z Uil Tai hj U npolgmicsohSalatu’l-FUt i k
analysehel z UT iajhU npblgmicsoinJawharatu’|-K a m Ol
expoundhesocialandeducatimal roleof thel z Ul a h .
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43 The Yan 1z20ah Reationship with Q Uidiyyah and
Tij mlyyah

431 QUudyyah-1zU| ®&dation

Shaykh Abu Bakr Gumi, d. 1413/1992,inspired the emergernce of
JamUb a Umrgamlzatlorln theearlyseventieswith the objective of
eradicating ] Ordersin Nigeria through his lecturesand publications
in which he vehemently concemned ] fodrines and practiceswhich
he called censurable inn@tons. Onesuchissuehe calledcensurable is
the conceptof wil U y(saimtdip) which is a significant aspectof the
QU i r.Oywhaawa lisgthel z Udrgaes thathe word is nothing



more thana _ f nd i‘apdthusevery faithful is a wali aboutwhom God
saysin the GloriousQ u r &+érity on the friend of Godthereis no fear
nor shall they grieve 1(Q.10:62). The | #abl thus goes further to
condemn allbooks which describethe various ranks of _ s & i andt
pledging of allegiance to ] fslgeykhs such as Al- Fu y | daldt
Ra b b U n(a oelgbmtedQadiriyyahprayermanual). TotheQad i r 1 s,
on the other hand, the belief that “Abdu “I-Qadir holdsthe h|ghestCJQ
rank of Qutbu 'I-Ag t Usbaxiomatic. And in consonancewith CJ f 0
doctrines,they argue that wi | U_(;saﬂntshlp)ls of two catkgories. The
first one,which agreeswith | z U$ vieW, is generalto every believer
who expresses faitin God and acoompaniesit with good deeds.The
second,which constitutes thebone of conention, is that peculiar to
special peoplevhom Godmay have chosen such as‘Abdu I-Q & dand
otherCJ Saimts. Thel z U | a#titude,of couse,hasattractedreactions
from CJ leaplers sch asN a sKiabara whaook Gumi to task literarily.
The lzalah aggressve approachto the realisdion of its objedive led to
occasionaliolencein many areasof their operation.This hashowever
succeededn detachng many Muslims fromt a r dassactibns. One
positive outcome of its actvities has been the temporary coming
togetherof theQ U d i r angTyi ajiyyhfollowersto defend theifaith
againstacommon eremy.

Self-Assesment Exercisel (SAE)

1. Narratethe relationshipbetweenthe | z UandtheQUd i r i
briefly.

432 Thel zUT &hj UnPoleicsbnfjal 8-t u
FUt i k

TheTextandits Translation

XX DF-HOIRETY BpGHILR b G
G RN L@ fr DR HB] HEDkbpK
68 RpRSENEA IXC A6 M.

O Allah blessour MasterMuhammad the Openerfor
thoseto whom theway is shut andthe Seal for those
who have gone, the Helper of the Truth by the Truth
and the Guide to your right path; and bless his
householdjn a mannercommensurge to his and high
measure.

The views of anti— T i j @mMNugliys representedby late  Shaykh
Mahmud Gumi, are herebyjuxtaposedwith the views of Sani Hasan
Kafarga, a Kano Ti j Un Q $chadah(d. 1996) representing [r
TijUnodgoyyah trend.



Mahmud Gumi:

_Of the blame—worthy innovation is what some of the people in this
countryduring the supplcation ina gatherng have beenaccusbmed to
sayirg: wereadAl-F Ut iahdSta | UREUihdécausethis is believing
in whatis written in JawJ h i [+ Miad6 Gva B u | T ¢rAm 0 Na). |
Chapter2, when he says on page one -hurdred andforty: and | asked
him- may Allah be pleased witthim-, _ Ireport of leaderof man (S) of
the same veracity at death as it was when alive? And the text of his
reply, may Allah be pleasedwith him is asfollow: the ruleswhich were
for the generality ofthe people ceasesafter his death (S), and there
remainedthe specialmatterswhich were given by him to special gople
exclusiely. That contirued uninterrupted dring his life and after his
death.And Sa | BiRUt | k raghligais the bestof all forms of
generalgation and possibility except those within the framework of
Da 6 i riaktOudblhts recitationis much be betterthan otheraction
andprayerof peace.

He thencommentsfurther andsays; he who presumedthatthe Prophés
helpto hiscommunity terminated by his death(S) like otherdeadpeople
Is ignorantof therank of theProphet(S) andisimpoliteto him andruns
the risk of dying as an infidel if he doesnot turn back from (this)
miscorception.

SaniHasanK a f a maplg: 6 s
This is the staement of the one who acausedthe Muslims of infidelity
withoutanylegal proof but judgementof his own passon.

| say: —tlis requiredfrom a suppli@nt andevery suppliantto begin with
praise of Allah and invoke His blessng upon the Prophet(S) before
starting his invocation andsupplication. Tlen he shouldend (it) with
prayerof benedictiorto him (S). For Allah the Most High surelyacceps
the act of requesting foiblessingon His Prophet. He (Allah) is Nobler
than accepting the act of giving benedictionto him and rejectng the
prayerbetweernt.ll

-With (the prayer of Benediction for the Prophet) all beautiful
invocatonendsandconmmenced|

Allah the Almighty hastaught us the method of prayer. Of this is the
beginning with praiseto him. He said: -Praisebe to Allah, the Lord of
the Worlds, The Beneficent, theMerciful, Owner of the Day of
Judgement. It is You we worshipandfrom you we askfor Help. Guide
us to theStraightPathll

Thus He began with the praise.He then sad —guide us to the right
pathll Therefore what hasbecane the habit of the peopleby sayinglet



usreadFU t i &ndSdU t aul FU t is & goodandreconmended affair,
which is applied by intelligent peoplellt is not of the blame worthy
innovation exceptwith him whose brain is pewerted and joined the
group of insane people andvho is dressedin the clothing of stupidity. If
the blame is direded toS a | EFRWt wHat is the fault in it.? It is
compaosed of soundArabic words with clear meanngs; andit appeared
in the world before ShaykhAhmad a-T i | -4 maly Allah be pleasd
with him.

For that it is the best of all forms of prayer of benediction uporthe
Prophetandhasa lot of characteristicéollowing whatits author Shaykh
Muhammad k& Bakri (R) said; -that whoever readsit every day one
time, would attainthe bliss of the two worlds.....It is so named becase
it openstheway for hewho always read4, all thatwereclosedagainst
him of the goodthings of the world andthe hereaftey andcloseto him
all evils of theworldandtheh er eaf t er ...

If you go through the book tiled Al-Ajwibatu d-Muharrarah_you will
find someof what| told you aboutthe merits ofthisSa | BtTEOt i k
which is lifted forth by our Shaykh _ Utnan b. Fudi from &athu 6-I
Mu b gtonh@sbook_Al- Aiwi b aeérlirmernioned.

It makes nosensdo find that Shaykhibn Fudi lifted it into his bookand
doesnot ;y it. Neither doesit make serse that Shakh _Abdullah
Bayero deilived blessngs from it and concluded with it all his
undertaking but did not recite it or request for P r o p henéediction
with it. And he also mentioned it as the last after the two prayersof
benediction withwhich he usedto end his corrigendum beauseof their
innumerable values and inclusveness ofthe rest of prayers for
benediction. Thereforéhow valuableandhow blesseds it (Sa | @t u
FUt)i k

All thathe quotedof theQ u r ‘velisss were quiteirrelevantto our own
concerrhere. The CJl stkrpw; theyevenknow betterthanthis accuser of
infidelity that the Prophet(S) delivered what he was commanded to
deliver and did not hide anythng from it and that the religion is
completed andthat they are more pious and more consciousof (their)
Lordthanhim.

He (the Prophet)said (S) to him who prays with: That | requestfrom
you for Thou art Allah, The One, on whom all things dependsetc.
—you have called on Allah with his most magnificent name.ll He saidthe
same thirgs to him who prayed with: _ Oyou who is favouraby
disposedQ© youOwnerof themagnificentthrore, etc

This showsthat all that which hasclear meaning are also approved and
it is goodto cling to it especiallywhenalegal origin is ascriled to it like



good dream or an inspiration ofestabishedmerit like the devotions of
S h U damdAl- §l a saadtheir like. TheawrU of the supplicationsof
the Shaykls are neither innovations nor interpolation in the religion.
Innovationis whatonedoesnot have proof in theQ u r ‘ar@ 8unnabh...
Sal BiRDt iiskhotaninnovation andnot a corruption (inreligion)
andonewho alwayssaysit and practices itshould not be driven away
fromtheriver of theProphe((S).

ShaykhMahmudGumi:

-All thosewho thought the Prophet (S) conaaledsomething in his life
time which he discleed to thosecoming b e h i Inad indicted the
Prophet (S) with conceément of (messge); and that is a glaring
blasplemy with all the community of Muhammad. May Allah protect
us fromthatleadto going againstthe Sunnabhll

SaniHasanK a f a mrapls:6 s

| say: | do not know particularlywho belieze whatthis eremy accused
ShaykhAhmad a- Ti |j @n of saying that-this (wird) devotional
savice is kept for me by the Prophet(S).Il It is a lie on him and
whoever calls his brother: Oh, K U f (infidel) has indeedbecane an
unbelever).

MahmudGumi: ) )

AThe type of this statenent aboutr) BJ t luF) t anéothersis of what
theyinvented andascrbed tothe Prophet(S) in a lot of theirbodks. It is
not pemissibleto practcethem.ll

SaniHasanK a f a maplg: 6 s

| say: an asembly of perfect Saints andscholarswho utilized ther
knowledge had put Sa | adt iU t prdcticebeforethe emergence of
ShaykhAhmadal -T i j (&)randthey will continueto practiseit till the
day of resurection. Thisstateanent of histhenis like a mosquto that
wants topull down thebiggestmountain in theworld.

Meanwhile, therecitationof Sa | & t_FuU t tholsands ofimes more

meritorious thanreciting the Qu r WBas been consideredby other
Muslims as quite outrageous. But members of the order have

subsequentlynadestill more inordinateassetions aboutthe efficacy of

the prayer. In his al-Futi h Ok Ra b byyhh, 0.99), Ahmad b.

Muhammadal-Sh i ocliaiinsifor example: -As for Sa | UtFUt itsk
merits are eight categories, andwvhat hasbeenmade known of them is

but a fragment of the first (i.e.) of the lowest one); the rest renain

concealed.

From the part of the merits which has been made known is the
following: that he who readsit onceis guatanteed thebliss of the two



abodesalsoreciting it, onesatonesfor all sins andis equvalentto six
thousandimes all prayersof glorification to God, all dhikrs andd u ¢ U s



long or short,which have occurredin the universe.He who recitesit ten
timesacquires reampensegreaterthanthat which is dueto a wali who
lived tenthousandyearsbut did not sayit. Saying it once, is equvalent
to the prayersof all angels, jinn from the beginning of their creationto
the time whenitis utteredandsayingit seconds like it (i.e. equvalent
to the reaompense ofthe first) plus the recomperse of the first and
secondsand so on. Among its merits alsois that he who presevesin
recitingit every daydiesin goodf a i tartdhe whorecitesit a hundred
times on Friday evering will be absolved in his sins (evenif he lived)
four hundredyears.Among its known merits are otherthings for which
thereis nospacen thisabbreviatedbook.

Self Assesment Exercise2 (SAE)

2. Highlight the views of ShaykhMahmud Gumi onk a | Ut u
I-F a t Hovindid Sani Hasan Kafanga refute them?

4.3.3 The 1z04h i TijChiyyah Polemics on Jawharatu d-
Kamal

Jawharatu d- Kam Uik thesecondmostextoledny a lindheTi j Undy vy ah
Shaykh Ahmad T i j @lanmed he recaved it from the Prophet
Muhammadlirectlyin awaking state.

TheTextandTranslatiorof theJawharatu'l-K a mig &s follows:

ATt 7 RN HRFZRNC 2R A GTnstb GHD
X1 cbnsp Iﬁ,yﬂlzﬂ'rrﬁh,IFElm,Fp@g mﬂ@a—uﬂﬁﬁlﬂ%
ek I HMGODERURIMY Y TFIOR MfZe
g - bIH Y B OMEVEIALLDIN MoFHGROH 3D
XGHHBE MK B A XK 1 1R &b gD

8% FeaRUARHS ak] AP ppHERK .
g LY FFo B FHEX X HRUA el A GhicH gD
BOHHH ﬂ@lﬂl\mﬂl nSHb ﬁ'—ﬂ?lr@klﬁ'@g\ﬁml;@

Translation:

O God, sendBenedictionupon and salute the Source of
Divine Mercy, a true ruby which encompassgs the cente
of comprehensias and meanngs, the son of Adam, the
possessor obivine Truth; the most luminous lighting in
the profitablerain-cloudwhichfill all the intervening seas
and receptacles; Thybright light with which Thou has



filed Thy universe and whichsurroundsthe places of
existence.



O God, bless and salute the Sourceof Truth from which are
manifegsed the Tabernacles of Redlities; the Source of
Knowledge, the most upright; Thy complete and most straght
path.

O God, blessandsalutethe Advent of the Truth by the Truth; the
greatest treasure, thymysterious Light. May God bless the
Prophetand his houséold, a prayerthat brings us to knowledge
of Him.

Thisk a listéally believedto possesgreatmerits. For example, it is

said that the Prophetwill love whoever persistently recitesit at least

seven times daily and that sucha personwill becane awali befae he

dies. It is also said that wherever it is read at least seven times the

Prophet andhis four caliphswill be presnt at the venueat the seventh
recitation.On the basisof this belief, it is a teachingof the Ti j Un oy vy ah
that the wazifah should be done in a place where a spacethat can
accommodte extrafive peopleis available. This spaces coveredwith a

white cleanpieceof cloth, calledé dlJi @dwhichthe unseemuests, the
Prophetandthecaliphs,will sit.

It is noted tfat in somez Uwi jndNiyeia voicesare loweredat the
seventh recitation of the k a | Jawhar a t- &K & m While the reciters
lower their heads as mark of respectfor the Prophet. They remain in
this postureuntil the end of eleverth recitaton of the 1} a | when they
believe the Prophetandhis Companionsvill departfrom thescene.

The belief of the Ti j U naboutthe fi EJ tlawharatu d- KamU Ihas
attractedmany criticisms to which the Tijuh ¢ y haehreplied. For
example, on the practiceof lowering of the voice,a Mugaddansaidthat
it was in confamity with the Quranic directive which requiresthat
voices be lowered in the preseee of the Prophet. Many
explarations hae beengiven for the spreadingof the izU during the
wazQf ah.

Accordng to oneof them it wassaidthat Shaykh AhmadT i | usedto
cover thearea on which he andhis followers sat during the wa Zag with
a cleanpieceof cloth because theysed to hold it then on a wayside
which was consideredritually unclean. The izU is said to be non-
obligatory partof thewaz § bt amand b (recommendedpractice).

Thebeliefof theT i | &atthesProphetand the firstfour caliphs attend
the wazifahssimultaneously throghout the world looks absurdbecase
it is notnatural.Furthemore, this belief seems to hae madethe Prophet
functionin a new way which he did not do when he was alive, in the
sensethat thereis no report that the Prophet wasever presentin two
different placesat the same time when he was alive. Probably if the



T i j &aythat the Prophetis with them in spirit, they may not be
criticised sincethat may suggest thattheir deedsare blessed with the
Pr o p rassént.However, some Ti j &aeTthei z dsa mark of
dignifying their place of worshig which also makes the place clean.
One may agree with this becausecleanliness ispart of Islam. Thei z Ur
by the way has bemme a symbol of the T i j U nhy which they are
easilyidentifiedin amosque.

Anothercriticism againstthe Jawharatu d-Ka m (&éntreson its being
recited onlywith waterablution. Thishas been viewed asif theTi j an T s
have placed it over and above the Qur 6 Which can be recited with
tayammam and obligatory 1} &}l prayerswhich can also be said with
tayamman. The defenseon this by a Ti | ia that there was nothing
wrong in the action and did not meanthat the Jawharatu - Ka mig |
more important than the Q u r 6olJany obligatory prayer. More so,
accordng to the Malki school of Islamic Law, Ral B-tJumu 6 ah
should not be said with tayammm, 1 a | UztZuhr should be said
instead and this did not meanthatq a | &-tJumuahwas superior or
greaterthan the Jumudah which could be recited with tayammamand

N a | "@Zubrwhichcouldbe saidwith tayammam.

Critics of the Jawhar a t-Kuadm Bave also claimed that it contans a
linguistic fault which they considereds a misuse ofword. Thewordis
al- Asgam Accordng to thecritics, this word shouldbe al-Agwam since
it is the superlaitve form of the adjectve - mustaqgim (straght).
They consideral- asgamto mean ill or defecive secrilegious in
describngt he Prpath.het * s

The T i1 |j aao nos see anything wrong in the word. For exanple,

the word al-asgamis denvedfrom sagana, anddoes nobbscurea word

which is urcommon. It is derivedfrom sagama,yasgimuand has the
equivalentmeaning of _adala y a 6 d¢té dtraghten) andit is not from
sagimato be ill. They explain further that thisusage of sagamain the
senseof 6 a d B Inaogue in Morocco.One may feel thatthe Ti j anT s
interpretaton of the meaning and etymology of the word asgamshdl be
acceptedas valid since they are the owner of the prayer and they
conceve theideaof _ saght path_not_ d eifvee cptat h'

TheT i j areadlsecriticizedthatthe Prophetwill attendtheirwa z ¢ f a h
at the seventh recitation of the jawharatué-ka m UThe critics seethe
ideaas absur@ndunrealisticbecausdt is not possiblefor the Propheto
be presenteverywhere inthe different parts of the world where the
jawharatu d-kamU lis being recitedsimultareously. TheT i js@nnhear
view do not seeanything wrong or absurd in this claim. They explainit
that the Prophethas said that he would be presentany where he was



being remembered. Muhammad d-Ar a twanderswhy this should be
attaked, if Angel Az r &anlbe present inmore than one thousand
places at the sane time to take the lives of people.In addition tothat

Muhammad bAbdullaharguesthatif the sun canbe in its own planet
andits raysarefelt in different partsof the world at the same time, no

oneshouldcriticize the ideathat the Prophetattendsthe wazifahsat the
sanetimein differentplaces.

Sef-Assesment Exercise3 (SAE)

3. Highlight the views of Shaykh Mahmud Gumi on
Jawharatu'|-KamU .|How did Sani Hasan Kafangarefute
them?

4.4 Social and Educational Impact of Yan1z20 |1 a h

In consonancewith one of its objectives,the Y a n |, withih gel
weeks of its inauguratiorhad registered membersvirtually in every part
of the country especially inNorthernstates.As part of the social and
educatimal impacts, many members of | z U Wweaetuntiring in going
from place to place to preachto the people abouttheir religious
obligatons.

The Yan | z U haa made attempts both peacefully andviolently in
preaching its objectves to the Muslims with the detemination to
remove all that it considershereticalinnovations byall means. As such

the group violently attacked the Qadiriyylh and Ti j Un groups a h
trying to force them rerouncetar@abh affiliation. This in oneway or the
otherled to violent attacks on eachother. The resultof this culminated

in proliferationof mosquesin the societyas theAhlu Taigah and the
Yan Izlah could not see eye to epeaying in the same mosque

Another social and educationalimpact of the organisation is its
membership dive andtraining. The | z U ¢rauihad the advaniage of
trainingadherets underthe leadershipf Mallam Ismaila Idris, a former
studentof Shaykh Gumi. At the end of the training disciples were
dispatchedo varioustownsandyvill agesto preachto Muslimsin general
andattackthe CJ if garticular.

Yan!| z Udlsaimploredthe useof massmedabothprint andelectronic
in diseminating their objectves, such as in Gaskiyyata fi kwabo a
Hausanewspapeand RadioNigeria, Kaduna,and Television Housein
Kaduna.lt is quite pertinentto obseve that in almost all the Hausa
settlanentsin the sout-westof Nigeria, there are several or at leasta
mosqueof Yan| z Udndasthooldor thetrainingof theyoungones.



Among the socialimpact of thel z Uik thaithe yong1z0 1 a h
followers werevigorous in their long distancesto horour
invitations for dadwah. Whatendearedhe ordinary peoplein
particdar was the simplicity with which they approachsocial
issues.In fact, total rejection ofostentation cae to be the
halmark of | Zzabl Yan IzU| @ieachedagainstall forms
of ostentation suclas slaughtering on the seventhday of the
birth of a newly bornbaby.The group arguesthatthereareno
obligationson the parentand is not neessary.The constant
argument of Yan| z Uik thdtpeoplewere suffeiing because
they had neglected what the religion said and taken on
unnecessarnyei ght uponthem.

SeltAssesment Exercise4 (SAE)

4. Discussthe socialand educationaimpactof the Yan
| z Ubriefly

45 SUMMARY

This unit opensby giving some information aboutthe ani-O1 dciyities
of the | z UITleetunit then presents araccount ofthe relationship
between theYan Iz Ul aadtheQU d i r iThe paodertics betweenthe
1zZ0ah Organisation and the TijChiyyah on Sa | OltFat iakd
Jawharatu’l-K a m&ré highlightedin this unit. The unit also mentions
samething on the intellectual attacks which had to do with

condemnatiorof all the books of 31 siin, deliefs andrites of the CJ sf ad

containedn Shaykh Abubakar Gumi ‘pablicationtitled al-Ag@atul al-

Safghahbin muwafiqat al-shar @ ai.

The Unit also containsreporton physical atads betweenmembers of
the 1zalah and the CJ br@herhoods andearation of mosqueson the
basisof ideolagical differences
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4.7 Possible Answers to SelAssessment Exercises (SAES)

Answer to SAE 1 ) )

1. TheJ a mUléald-ait d wwealhg U ralaSinnah Organizaton
true to its name and its philoophy standsas agreat anti-O1 f 0
movement. At first, beforeopenattads, the group was using the
publication oflate Shaykh Abubekar Gumi, a onetime GrandQadi
of defunct Northern Nigeria which concemned all CJ bagks,
beliefs andthe sairt-worship. CJ fcholas thereafterergaged
Mahmud Gummiin polamics.

The nextin the stage of the ani-G31 dcfyities of the | z Uwas h

an oganisd violent attack against the membersof QUd i r i yy ah
and Ti j Un ibrptjedobds. The confrontaion came into

limelight with open violent attack among the two groups, the

| z Ubnarehandand theT a r ioqthether.

Answer to SAE2 _ )

2. The recitationof Sal GfikUt ihks been condemned by
Shaykh Gumi in his book and public lecturefspects
condemned include rewards attached to its recitatiarjts of
attached to it thabhe who readsit onceis guamanteed thebliss of
the two abodesalso reciting it, onesatonesfor all sins and is
equvalent to six thousandtimes all prayersof glorification to
God, all dhikrs andd u § Allsother practices of the Sufi are
publicly condemnedAll the condemnations have been refuted
by Sufi scholars as well.



Answer to SAE 3 . ) .

3. The beliefof the Ti j U naboutthe i EJ Uawharatu d- KamU Ihas
attractedmany criticisms to which the TijLh § y haehreplied. For
exanple, on the practiceof lowering of the voice, a Mugaddamsaid
that it was in confamity with the Qu anic directive which
requires that voices be lowered in the presewge of the Prophet.
Many explanations hae beengivenfor the spreadingf thei z diiring

thewaz Qf ah.

However, some Ti | aseeitise i z @s a mark of dignifying their
placeof worship,which alsomakesthe place clean.

Anothercriticism againstthe Jawharatu d-Ka m (téntreson its being

recited onlywith waterablution. Thishas been viewed asif theTi j an T s
have placed it over and above the Qur 6 Which can be recited with
tayammam and obligatory fj &t prayerswhich can also be said with
tayamman.

Critics of the Jawhar a t-Kuadm Bave also claimed that it contans a
linguistic fault which they considereds a misuse ofword. Thewordis
al- AsgamThe T i j a@amriotsseeanythingwrong in the word.

TheT i | araadlsecriticizedthatthe Prophetwill attendtheirwa z ¢ f a h
at the seventh recitationof the jawharatu6-ka m UThe critics seethe
ideaas absuréndunrealisticbecauseét is not possiblefor the Propheto

be presenteverywhere inthe different parts of the world where the
jawharatu d-kamU Is being recitedsimultaneously.

Answer to SAE 4

4. TheYan lzalah has one way or the other contributed inmensely to the
spreadand development of Islam in Nigeria through their preachingand
establiimentof mosquesandschools.



